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INTRODUCTION

THE OPENING OF THE PEACE CONFERENCE

When the bells of the Cathedral in Uppsala ranghenevening of Wednesday the"26f
April in 1983, the church was filled to capacit¥his day the participants of the service came
from countries all over the world. They represendelhrge spectrum of different Christian
denominations and many of them were well known chueaders. Awaiting the procession
to enter the Cathedral, the King and the Queenwaden had taken their seats. So had the
Swedish Prime Minister Olof Palme and a considerabimber of ministers200 singers and
among them an ecumenical choir, which had beenaljyeassembled for this occasion, were
ready. So were also the large number of photograpaed journalists who had come to
Uppsala on this day. The TV-cameras were switclred/lzen the procession approached the
Dome. The Opening Service of the Life and PeacddZence had started.

During the four coming days the town of Uppsala wasg to be a centre of events. The
negotiations of the conference were encircled aittangements, which were going to take
place in almost every corner in the city. Local i€tein peace- and youth organizations had
prepared musical arrangements, games, streetdbeatgala for peace, a vigil, a candle light
procession and peace-cafés, in which people woualde hpossibility to talk with the
participants of the conferenée) petition for peace, which had circulated in matifferent
parts of Sweden, would be solemnly presented dufiagpeace gafaFor the organizers this
was an opportunity to create a popular manifestatio order to rouse public opinion in
favour of peace. The conference was known as “Tiéstan Peace Festival’lt was going

to close on Sunday the 24f April with a mass meeting for peace at Sergpise in the city
centre of Stockholm.

! Sveriges Television, Channel 1 (SVT1), Broadca$©e00, 1983-04-20

2"PM 12, 1983-03-24: Universitet - Domkyrka infép@ningsgudstjansten den 20 aprifile: F83
Kommittéerna Program - P Sundby’sArchive,Life & Peace Institute(LPI), Dagens Nyheter (DN) 1983-
04-21 and Hallandsposten 1983-04-20

¥ SVT1 Broadcast, 19.00, 1983-04-20, Upsala Nya ifiglUNT) 1983-04-19, 1983-04-20

“"The Christian Peace Conference - extra activiiethe Life and Peace Conference in Uppsala, R0ri24
1983”, File: F83 Kommittéerna Program - P Sundby’s Archive, LPI

® Svenska Dagbladet (SvD) 1983-04-23 and Letter f&imta Hedberg: "Till pastorerna i Svenska
Missionsforbundets forsamlingar” 1983-014Bde: F83 | in Sundby’s Archive, LPI

® “Kristna fredsfesten: Preliminart program for alinheten” File: Operation VArblomma 1983 ih Sundby’s
Archive, LPland The Committee for Extra Activities, “Liv- o€tred - Nytt, Nr. 1, Onsdag 20 apriBox F 1:3
in Konferens "Liv och Fred” i Uppsala 1983, The NatarArchive (RA)

"'SvD, 1983-04-25



For the participants of the Life and Peace Confezeihe coming days would imply a full
programme entailing speeches, common prayer, Bitldies and contribution to services.
Not least, it would imply debat&sThe aim of their gathering was to compose a common
Message that would reject any justification for leac war and disassociate the churches from
the political doctrine of mutually assured destiart? Their action was one of urgency. The
global political situation was marked by the statéension between the two super powers in
the world, the United States and the Soviet Unildre state of tension, upheld in the “terror
balance”, was strained. The development and pramuctf nuclear arms in the world had
reached an extent never foreseen. The super poaisesl the balance to higher and higher
levels and in order to keep up with each other,témeor balance turned into an arms race,
which swallowed unimaginable resour¢@dhe terror balance had been justified as a means
for security, as it should deter from a first strikdowever, the arms race had created amounts
of weapons enough to destroy the entire planehad developed into a threat to all
humanity™* As the super powers had allies in NATO (the Néxtlantic Treaty Organization)
and the Warsaw Pact, as well as in countries irsthealled Third World, the terror balance

concerned several countries around the world.dtdttined global proportioﬁ%.

Among the participants who had come to Uppsalaetheas a deep awareness about the
seriousness of the situation. The initiative to toaference had, from the beginning of the
preparations, received a broad and positive regpdnstheir response, many churches had
proved at a strong willpower to protest against ¢hgoing developmert The ecumenical
support was unprecedented: The slightly more ti#hdhrticipants came from more than 60
countries and belonged to the Orthodox and Romatholila as well as the Protestant

churches? The idea of the conference had been elaboratedfiaalty realized under the

8 "Programme, General Information: Life and Pea&hristian World Conference®ile: Operation Varblomma
1983 Ilin Sundby’s Archive, LPI

° Anders Mellbourn, "Life and Peace: A Challenge @hristianity” Box F 1:4in Konferens “Liv och Fred” i
Uppsala 1983, RA

9L ars Eriksson, Berith Granath, Birger Halld&N: Globalt uppdrag (Stockholm: FN-férbundet, 2005), 212,
236-237

' Olof Palme, "Tal till den kristna véarldskonferensdv och Fred” inLiv och Fred: Kristen varldskonferens,
Uppsala 19830lle Dahlén, Carl Reinhold Brakenhielm, TorsteiigHacke, eds., (Verbum, 1984), 25-29

2 0lle Dahlén, "Budskapets politiska profil” Iriv och Fred: Kristen varldskonferens, Uppsala 198ahlén et
al., eds., (Verbum, 1984), 126

1 pahlén, "Budskapets”, 127-128 Olof Sundby, "FéfdrdLiv och Fred: Kristen varldskonferens, Uppsala
1983 Dahlén et al., eds., (Verbum, 1984),7

1 Kjell Skjelsbaek, "Kristen etik i frdgor som rénefl och krig — en omprévning i atomaldern’Liv och fred:
Kristen varldskonferens, Uppsala 19&%ahlén et al., eds., (Verbum, 1984), 134-136Bengt G. Hallgren,



leadership of the Church of Sweden. However, it Wes Member of Parliament and UN
delegate Evert Svensson from the Mission Covendmiréh in Sweden who had taken the
original initiative’® The Archbishop of the Church of Sweden, Olof Syndbas the

Chairman of the conference. As inviter he cooperatigh nine church leaders from the other
Scandinavian countries. They had, in the preparateork, foreseen diverging opinions
among the delegates and expected intense discassidreir hope was now that the
conference would channel the willpowers of the ipgrants into one, strong, ecumenical

voice in the international debate on nuclear Har.

AIMSAND MAIN QUESTIONS

Since the Life and Peace Conference was a conferemgeace with a strong ecumenical
character, |1 have chosen to concentrate this igag&in on the strivings fopeaceand
ecumenicghat were undertaken at the conference. Not I¢asil] analyse the interrelation

between these two dimensions. | aim to performatiadysis in light of two different contexts:

As the participants of the Life and Peace Conferampresented the worldwide ecumenical
movement, my aim is to view the conference fromraarnational ecumenical perspective.
The World Council of Churches (WCC) was a main foréor international ecumenical
deliberations at this time and the initiators oé thife and Peace Conference had strong
connections to the WCE. Therefore, thecontext of the WCGwill frame my analysis.
However, | also consider the Swedish context tam@nportant part of the framework of the
conference. As the conference was organised bZthech of Sweden, my aim is to analyse
the concepts in light of theontext of the Church @&wedenWithin this two-fold contextual

framework | raise my main questions:

How was the concept of ecumenism defined at tkeabifl Peace Conference?
How was the concept of peace defined at the camtefe

In which ways were the strivings for peace and emism interrelated at the conference?

"Glimtar fran en historisk fredskonferens” W#xjo Stifts Hembygdskalend@&engt Andersson ed., (Vaxjo,
1983), 142

15 Interview with Evert Svensson 2007-01-19, NotesniEvert Svensson’s diary 1981-02-19 and Lettenfro
Evert Svensson to Olof Sundby 1981-09-Bite: Operation Varblomma 198id Sundby’s Archive, LPI

8 Inbjudan, Life and Peace: Christian World Coefece, Uppsala April 1983, Stockholm i december 1982
File: Operation Varblomma 1983 ih Sundby’s Archive, LPand Neue Zeit 1983-04-13

= Sundby, "Foérord”, 5, Michael Kinnamon, "Assessthg Ecumenical Movement” i History of the
Ecumenical Movement, Vol. 3, 1968-2000Briggs, A. Oduyoye, G. Tsetsis, eds., (Gen&@C Publications,
2004), 51-55, 69-71and Interview with Margaretapgerd006-11-06



EXISTING RESEARCH

Literature

Bjorn Ryman has written the chronicle “From LifedaReace Conference to Life & Peace
Institute” from 2003. His study is primarily based documents and drafts from the archive
of Olof Sundby, which is stored at the Life and ée#nstitute in Uppsala. In the chronicle
Ryman thoroughly describes the course of eventkdrpreparations and performance of the
conference. He accounts for the persons involvetienconference and considers the themes
included in the Messadé.

The year after the conference had taken placecdhéerence-reportiv och Fred: Kristen
varldskonferens, Uppsala 1988as compiled. It is the only monograph publishetijch
exclusively deals with the Life and Peace Confegeiitie report contains the invitation to the
conference, in which its motives and agenda arknedt and presents sermons and speeches
that were held during the days in Uppsala. Finallye Message is presented and

commented?®

Close upon the accomplishment of the conferenciewashorter reports were published.
These are brief delineations of the conferencewliich the authors give accounts of the
course of events. Such accounts are given by Melitap Aleksiy of Tallinn and Estonia in
“The Uppsala World Christian Conference ‘Life andaBe”, The Journal of the Moscow
Patriarchate nr. 11, 1983° Paul A. Crow in “World Conference on Life and Peadppsala,
1983", Mid-Stream 22: 1983 Bishop Bengt G. Hallgren in “Glimtar frdn en hissi
fredskonferens” Vaxjo stifts hembygdskalendérom 1983%> Alan Geyer in “Unity vs.

18 Bjorn Ryman, "From Life and Peace Conference fe hind Peace Institute” ifools for Peace: Life and
Peace in a Globally Changing WorlfLife & Peace Institute, 2003), 64-79. This detialso exists in a Swedish
version, but with some differences: “Arkebiskop C8undbys sista initiativ: Liv- och Fredkonferensen
Uppsala 1983” irkyrkohistorisk arsskriftAnders Jarlert, ed., (Verbum, 2004), 105-124

9 Olle Dahlén et al., edd.jv och fred

20 Metropolitan Aleksiy of Tallinn and Estonia, "Théppsala World Christian Conference ‘Life and Peire’
The Journal of the Moscow Patriarchate, Nr. 11, 398rchbishop Pitirim of Volokolamsk, ed., (Publiaat of
the Moscow Patriarchate, 1983), 36-40

2L paul A. Crow, "World Conference on Life and Peddppsala, 1983", iMid-Stream Nr. 3-4, Vol. 22, JI-O,
1983 470-473

22 Hallgren, "Glimtar”, 142-149



Prophecy at UppsalaThe Christian Centurjrom June1983% and Jim Wallis in “Life and

Peace’ in Sweden$Sojourners 12, 198%

Three reports that constitute small sections igdaworks are the accounts by Ingvar Laxvik,
in the biographyOlof Sundby: Arkebiskop i tideinom 1992, by Bjorn Ryman in the work
Nordic Folk Churches: A Contemporary Church Histfngm 2005 and by Ingmar Brohed in
the eighth volume ofSveriges kyrkohistorigfrom 2005. These reports summarize the

conference, its aims and results and draw atteididts uniqueness of representatfon.

Accordingly, the literature mainly approaches tlwmference from the starting point of its
course of events. It views the work for the confiess from its initiation to its
accomplishment. However, my aim is to interpret to@ference from the starting point of
another dimension. When [, in my investigation, lgs® its conceptualisation gfeaceand
ecumenismmy intention is rather to inquire into thewnceptual foundationdehind the

conference.

Archival Materials

The archive of Archbishop Olof Sundby it storedtlze Life and Peace InstitutéLPI) in
Uppsala. This archive consists of documents froevtiark for the conference. These were
preserved by Olof Sundby and brought to the LPéraftis decease. The documents are
assembled in ten files and do not seem to have baedled much since Sundby originally
compiled them. It means that all of them are netifaccording to subject. Rather the interior
order of the documents is characterized by the guhoe of work by Olof Sundby. The
archive contains multiple categories of documesigh as correspondence, protocols from
the different committees, brochures and financ@oants. The documents mainly derive
from the preparatory work. For my investigationtbé conceptual backgrounds regarding
peace and ecumenism, the drafts from sermons aetlses, position papers, reports from

group discussions and, not least, the conferenssade itself, have been of great value.

3 Alan Geyer, "Unity vs. Prophecy in Uppsala™iihe Christian CenturyNr. 18, Vol. 100, June 1, 1983, James
M. Wall, ed., (Chicago: Christian Century Foundati®983) 543-544

24 Jim Wallis, “Life and Peace’ in Sweden” BojournersNr. 6, Vol. 12, Je-JI, 1983, (Washington: People’s
Christian Coalition, 1983), 5

%5 Ingvar Laxvik,Olof Sundby: Arkebiskop i tide¢Stockholm: Verbum, 1992), 89-93, Bjérn Rymamtti the
Ecumenical World” ifNordic Folk Churches: A Contemporary Church Histdy Ryman, A. Lauha, G.

Heiene, P. Lodberg, eds., (Cambridge: Eerdman$)20@-96 and Ingmar Brohe8yeriges kyrkohistoria: 8.
Religionsfrihetens och ekumenikens (gtockholm: Verbum, 2005287-288



At the National Archive in StockholnRiksarkivet(RA) documents from the conference are
stored in a private archive calldtbnferens “Liv och Fred” i Uppsala 1983t is more

extensive than Olof Sundby’s archive. It includ&sa2chival boxes, which are systematically
organized and classified. Its documents cover Hraesactivities as Sundby’s archive and

likewise, the major part of the documents proceenhfthe preparatory work.

The Archive of the Labour Movemerrbetarrorelsens arkifARAB), in Stockholm stores
the archival boxes of Evert Svensson, the origimigibtor of the conference. The archive is
very extensive and testifies to Svensson’s engageme vast range of political issues. The
documents that concern the Life and Peace Conferare primarily speeches, articles and
letters. These are stored in the bokesrespondens och verksamhetshandlingar 1/1 1980-
30/6 1982andFred, nedrustning, JAS 1982-1986

In these three archives only a few drafts are s&eed the group work that took place as part
of the conference negotiations. These drafts dith@eexist in the Archive of the Church of
Sweden, the Archive of the Swedish Mission Cover@imirch, the Archive of the Ministry

of Foreign Affairs or the Archive of Stockholm Diege. According to the conference’s
General Secretary Ake Blomqvist these drafts were systematically saved, as the main

focus of the conference was the final product; Messagé®

Media

The Life and Peace Conference was closely coveyeddalia. Over 200 journalists had come
to Uppsala to cover the conference. Moreover, thedsh Television (SVT) was on the spot
to cover three of the services in Uppsala Cathedilwell as the mass meeting at Sergel
Square in Stockholff. The close media cover was part of the idea with ¢bnference:
Through media its message should reach out ane rpisiion among peopfé.Two of the
broadcasts, from the opening and the closing sesyit have had access to on DVD. The
DVD is part of the appendix of this thesis andviaikable to the readér.

% Interview with Ake Blomqvist 2007-01-25

27 The Committee for Extra Activities, "Liv och Fred\ytt, Nr. 3, Fredag 22 aprilBox F 1:3in Konferens
“Liv och Fred” i Uppsala 1983RAand UNT 1983-04-19, 1983-04-20

28 “Fredskonferens” 1982-01-1&jle: Operation Varblomma 198 Sundby’s Archive, LPand The
Organization Committee, “Protokoll nr. 3", 1982-06;File: F 83 Kommittéerna Program - PM Sundby’s
Archive, LPI

29 The DVD is stored in the CTR (Centre for Theolamg Religious Studies) Library Archive togetherwiite
copy of this essay.



The Swedish newspapers produced a wide range oftsefpom the conference. It was also
circumscribed in international newspapers, but tovger degree. Many journalists confined
themselves to short accounts on the events in Uppedereas others circumscribed the
conference in more extensive analyses. The majofitite journalists drew a lot of attention
to the final Message. Attention was also paid ®riegotiations. The reports present positive
as well as negative voices: Attacks and praiselviokeach other, as the conference is
observed from different angles. The varied evatutireflect the composite situation, in
which the conference was situated and in whichaggenda for peace and ecumenism was

formulated.

Interviews
The published, archival and media material provigadial answers to my questions about
the concepts of peace and ecumenism at the conéerémasked my remaining questions to

six people, who all had been involved in the warkthe Life and Peace Conference.

My questions concerned a few different fields. TEhelelds were covered in the
comprehensive questions of my interview-guide. Frtma interview-guide my specific
guestions to the interviewees derived. These questdiffered a little from interview to
interview, due to the different experiences of th&erviewees and depending on their
different functions at the conference. My interviewvere qualitative and, thereby, my
guestionnaires only formed the background of tlaodue, while the views and standpoints
of the interviewees were in the forefront. As myemiews were semi-structured, my
guestionnaires only outlined the framework of tieafjue. The answers of the interviewees
indicated the direction of the dialogue. The difigranswers called for different attendant
qguestions. In this way, all interviews were paftcubut still relied on the same interview-
guide. Accordingly, the answers can, partly, be garad to each othé&?.The notes from the
interviews | immediately transcribed after the nregs. The interviewees have had possibility
to read and respond to the transcriptidnghe interview-guide, the questionnaires and the
transcriptions have been transferred to a CD, wfocims part of the appendix of this thesis

and are available to the read&t.have interviewed the following people:

%9 According to guidelines from Alan BrymaSambhallsvetenskapliga metod@vialmé: Liber, 2002), 299-305
31 According to guidelines from Steinar Kval@en kvalitativa forskningsintervjyfLund: Studentlitteratur,
1997), 147-149

%2 The CD is stored at the CTR Library Archive togettvith the copy of this essay.
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Ake Blomqvistthe General Secretary of the Life and Peace @enfe. He was then the
Administrative Director at the Diocese of Stockhdfim

Margareta Grape who was a member of the International Preparafiommittee (IPC) and
the Host Committee of the conference. In 1983 slweked as an Administrator for
organization of aid, particularly to Latin Americat the Labour Movement International
Centre in Stockholm. She was also a member of terdoof the Church of Sweden
Mission3*

Evert Svenssgmwho delivered the original idea of the confererinel983 he was a Member
of Parliament and chairman for the Christian So€aimocrats in Sweden. He was also
Swedish delegate in the UN and in the Conferencddisarmament and Confidence and
Security Building Measures in Europe. Evert Svenssa member of the Mission Covenant
Church of Sweden. In addition to the interview,has compiled and sent me notes from his
diary from the time of the preparations and accishpient of the conferenc®.

Jonas Jonsgnwho in 1983 worked as Director for the centretlod Diocese of Vasteras:
Stiftsgarden in Rattvik. At this time he was Chammof the division “Renewal and
Congregational Life” in the WCC. He was one of theticipants at the Life and Peace
Conferencé®

Bengt Hallgren who at the time of the conference was Dean oftiogeese of Véaxjo as well
as Chairman of the Committee for Faith and Witnesee Swedish Ecumenical Council. He
participated in the preparations and performancethaf conference. As part of the
preparations, he participated in a journey to Bue$tato invite Patriarch Pimen to the
conference. Bengt Hallgren was a close friend of Sundby*’

Bernt Jonssoywho was one of the observers at the conferencthig\time he worked for the
Ministry of Foreign Affairs as a specialist on peaand disarmament issues. He is a member
of the Mission Covenant Church of Sweden. Bernsdarhas been the Director of the Life &

Peace Institute, which was founded in 1985 aswtretthe Life and Peace Conferente.

33 Ake Blomqvist works as municipal commissioner thoe Liberal Party in Huddinge and is group leaderttie
Liberal Party. He is Chairman for the Church Colaad the Vestry in Huddinge parish and a membeahef
Council of the Church of Sweden.

% Margareta Grape is the Director of Foreign Affairshe Church of Sweden.

% |In 1983 Evert Svensson was also vice Chairmargamap leader for the Social Democrats in the Social
Committee, deputy member of the Foreign Committebaamember of the board of the parliament group.

% Jonas Jonson is Bishop Emeritus for the DioceSiréhgnas. He is Professor in Missiology and lees &
member of the Central Committee of the WCC. Jooasah has been the Assistant General Secretalng of t
LWF, as well as Chairman of the Cooperation Coneeitietween the WCC and the Roman Catholic Church.
$’Bengt Hallgren is Bishop Emeritus for the Diocebélarnésand and PhD in Ethics.

% Bernt Jonson has worked as a journalist at Ragisland and has also been the Editor-in-Chief fer th
magazineSandaren
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THEORETICAL FRAMEWORK

Studying the material, | have discerned three tisethat recur frequently in the different
sources. These are tHectrine of just warthedoctrine of the kingdom of Gahd the idea of
the church as mediatoin international conflict. | consider these ththemes as foundational
for the understanding of the strivings towards peacd ecumenism at the Life and Peace
Conference. Therefore, these themes will form teotetical framework of my thesis. Also

the analysis is structured according to these itiremes.

The Doctrine of Just War

In the preparations for the Life and Peace Confexeéhe doctrine of just wajystum bellum
(Lat.), was closely studied. The doctrine was atist point in the negotiations at the
conference. Besides pacifism, the doctrine of yumt had constituted the dominant Christian
approach to warfare through history. Both approacheere represented among the
participants. It was feared that these differemragches would split the conference. On the
other hand the nuclear age had created new prenmsedation to which there was hope to

arrive at common positioris.

According to Richard B. Miller, the theories of femn and just war share common grounds,
not least in the profound distrust of violence.sTrécognizes that the just war theory actually
has a pacifist starting point: War is regardedras\al, which is to be prevented. Peace is the
goal for the advocators of both theories and issictared to be a crucial precondition for
order in society. But in contrast to pacifism, ihieh the abolition of violence is the supreme
goal, the doctrine of just war allows violence undertain conditiond® When the Church
Father Augustine (354-430) formulated his theonjust war, defence of the innocent was a
guiding principle. Although he considered war to #@esin, he held that passivity in the
presence of aggression towards innocent peopleawa&yen more severe sin. In other words,
he justified acts of violence under specific ciratamced! Also his follower Thomas
Aquinas (1225-1274) justified war under certainditons. For him, violence was legitimate

only in defence of the structures of justice tharevupheld in the political order and law,

39 Olle Dahlén, "Konkreta bréannpunkter”, 1983-04Hile: Blue, unnamedh Sundby’s archive LRIG6ran
Lanz, “Fragan om ett krig kan vara rattfardigt.(Uindated)File: Operation Varblomma 198ix Sundby’s
Archive LPland Ryman, “From Life and Peace”, 72

0 Richard B. Miller,Interpretations of Conflict: Ethics, Pacifism arftetJust War Theor§The University of
Chicago Press, 1991), 106-107

41 Us catholic Bishops’ Pastoral Letter 1983: “Theallénge of Peace: God's Promise and Our Response” i
Just War TheoryJ.B. Elsthain, ed., (Oxford: Blackwell, 1992), 97

12



which Aquinas meant existed due to needs and pespioberent in natufé.The teaching of
Augustine and Thomas Aquinas made just war themntinherent part of Christian ethics
and their statements have provided important gimeslfor the establishment of the modern
Christian theory on just wéf.

The peace researcher Kjell-Ake Nordqvist presensetaof seven criteria, which form the
modern Christian just war theory. These concern“tight to warfare” (jus ad bellum):
Firstly, just war needs @st cause A just war promotes protection of the innocentl an
restoration of a just order. Secondly, a just wanitiated by degitimate authority Thirdly, a
war is just only of it is theast resortand, fourthly, if there iproportionality between its
good aims and the damage it causes. Fifthly, awast requires consent ttomparative
justice* This fifth criterion is designed to illuminate thenbiguity of all conflicts, not least
as the just war theory in history has been misuselkgitimise unjust wars and crusade
mentality. It aims to acknowledge the limits of @egegory “just cause” and to question any
claim on the absolute truff.The sixth and seventh criteria concern “right \&eet (jus in
bello): A just war maynot be indiscriminatelt must not target non-combatants as children,
elderly, ill or wounded people. The last criteri@gards thdhuman sufferingwhich maynot

be out of proportiorto the aims of peace, security and justft@he doctrine of just war
challenged the participants of the Life and Peaoaféence in their considerations of the
Christian answer to the issue of war in the nuchegr.

The Kingdom of God

God and Man in the Realization of the Kingdom

According to Gordon D. Kaufman nuclear armament vadight humanity into a completely
new historical situation. It had changed the pespe on eschatolog}. Kaufman
maintained that many Western Christian traditioesercharacterized by an expectation of a

final judgement at the end of time. But it w&®od not man, who was expected to bring

2 Kjell-Ake Nordqvist,From “Just War” to Justified Intervention: A Theoof International Responsibility
(Department of Theology, Uppsala University, 1998),

“3 Charles Villa-Vicencio, “Just War” iictionary of the Ecumenical Movemeht Lossky et al., eds.,
(Geneva: WCC Publications, 2002), 626

** Nordqvist,From “Just War”, 33-39

“ vVilla-Vicencio, “Just War”, 626, NordquisErom “Just War”, 37-38

¢ Kjell-Ake Nordqvist, “Liv och Fred — allkristen kderens for fred och férsoning: En orientering oagra
centrala fragestéllningar” iBvenska kyrkans Personalférbund: Meddelande 3/119&art Hauschildt, ed.,
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47 Eschatology: The doctrine of the last things. (Fi@r.eschatonlast).
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history to an end. Even though God’s consummatidmstory was imagined as the ultimate
catastrophe, it was approached with hope, becauwseuld bring about God’s final victory
over evil and imply salvation for the faithful. bontrast to the nuclear holocaust man was
about to effect, God’s consummation of history wassidered meaningful. The prospect of a
nuclear holocaust, empty of any redeeming value,adicording to Kaufman bring despair
and insecurity in the attempts to approach esobgit! issued® Such insecurity and despair
characterized the era, in which the Life and Pedoaference took place. However, the
literature and sources from the work of the confeeealso breathe hope and expectation.
They testify to the existence of a strong will ésolve the nuclear crisis and save the creation.
It is strongly expressed that man’s role is ndtring God'’s creation into a nuclear holocaust,
but to be God’s servants in the process of thelmght of history in striving towards a

realization of the kingdom of Gdd.

This confident anticipation of the kingdom charaigeed the different eschatological
interpretations, which Georgia Harkness presentetier investigatiolnderstanding the
Kingdom of God Yet, she pointed at the diverse understandingbefrole of God and the
role of man in the consummation of history, whible different interpretations provided. In
the interpretation that Harkness designapedphetic eschatologyGod’'s sovereignty and
man’s obedience with God'’s rule were emphasisech Was impelled to strive for justice and
love in this world. In accordance with liberal thagy, prophetic eschatology represented a
high view on human potentiality. It highlighted theman brotherhood and God’s immanence
in the world. Within the field of prophetic eschiagy, Harkness especially illuminated the
theology of Walter Rauschenbusch, who was a pramitigure in the Social Gospel
Movement. For him the idea of the kingdom of Godbesmed a moral and ethical ideal,
which provided guidance for direct action towardgransformation of sociey. Prophetic
eschatology had a strong teleological charactee t&€los (Gr.), the goal, of the Christian
pilgrimage was the kingdom of God. However, thdizadion of the kingdom rested on the

moral reconstruction of humanity and this recorgttam could only be realized through the

“8 Gordon D. Kaufman, “Nuclear Eschatology and thedgtof Religion* inJournal of the American Academy
of Religion Vol. 51, Nr. 1 1982, at: http://search.atlaonlgwen, 3-6. For further reading: Gordon D. Kaufman,
Theology for a Nuclear AgéManchester Unversity Press, 1985)

9 Redaktionskommittén, “Inbjudan till Liv- och Freatiferensen och nagra motiveringar'lin och fred:
Kristen varldskonferens, Uppsala 19&3ahlén et al. eds., (Verbum, 1984), 8-15, Inwivith Evert Svensson
2007-01-19 and "Utkast till aide-memoire: Nagralogiskt-etiska reflektioner infor kyrkornas fredsmad 982
(1983)" (undated)File: Operation Varblomma 1983 lh Sundby’s Archivel PI, 1-6

*0 For further reading: Walter Rauschenbuskfheology for the Social GospéNashville, Abingdon, 1978)
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redeeming love of Christ. Accordingly, participation the strivings towards a realization of
the kingdom of God was an outcome of redemptiorrisCnedeemed, but the redeemed
established the kingdom. Yet, Harkness levelleticsm against prophetic eschatology in the
sense that its emphasis on human effort tendedédcslbadow the very precondition of the
establishment of the kingdom: The act of Gbd.

In contrast with prophetic eschatology and its ato& human effort, Harkness presented the
approach ofapocalyptic eschatologyVithin this approach she especially called aitbento

the New Testament scholars Johannes Weiss (1868-181d Albert Schweitzer (1875-
1965). Both of them downplayed the role of marhim éschatological process. For them, God
was to establish the kingdom through his divinegtion®? Jesus was not a moral teacher
who encouraged his disciples to strive for a rediim of the kingdom on earth. God’s
kingdom did rather have a transcendent charat#es.Weiss, Schweitzer stressed the futurity
and inconceivability of the kingdom on earth. Haated strongly against the liberal approach
and claimed that the hope for God’'s kingdom and lk of making revolution were
incompatible>* For Schweitzer, only repentance could give manlacepin the future
kingdom. However, having rejected the ethical iptetation of the kingdom, Schweitzer
suggested that an “interim ethic”, in expectatidntlee divine irruption, would provide
guidance for those repenting. Nevertheless, Hagknleselled criticism also against
apocalyptic eschatology. She maintained that itshexsis on God’s sovereign action resulted

in a playing down of man’s responsibility to folldtve ethical imperatives of Jests.

The issue about man’s actual role in the realimatib the kingdom of God has also been
considered by the two theologians Stanley HaueamaisMark Schwerwindt. The distinction
between the interpretations that Harkness designats apocalyptic and prophetic
eschatologywas sharply reflected when they compared Rauscisehts theory with
Wolfhart Pannenberg’s notion of the kingdom of GAdcording to Pannenberg, God alone

would establish the kingdom.This kingdom was not conceivable in this world wuld

°1 Georgia Harkness$/nderstanding the Kingdom of Ga@ashville: Abingdon Press, 1974), 38-43

*2 HarknessPUnderstanding32-37

®3 Johannes WeisBje Pradigt Jesu vom Reiche Gott8sd ed., (Goéttingen: Vandhoeck & Ruprecht, 1964),
246-247 and Harknesgnderstanding32

** Albert SchweitzerJesu liv i forskningens ljugStockholm: Kooperativa forbundets bokforlag, 395148-149
%5 HarknessPnderstanding35-37

% Stanley Hauerwas, Mark Schwerwindt, “The KingdohGod: An Ecclesial Space for Peaceiford and
World: Theology for Christian MinistryNr. 2, Vol. Il, at: http://search.atlaonline.cdr82, 129

15



break through in the future by a cosmic drama, lmictv human action did not play a decisive
role>’ His approach was in glaring contrast to that ofis¢henbusch, for whom the notion of
the kingdom constituted a programme for Christiwvolution. According to Rauschenbusch
church and world were equally called to, here aod,rshape a new social order, built up
through fraternal socialism and political democr#tpccordingly, the interpretations of the
kingdom did not only display different notions abdle role of Godand therole of manin

the process of its realization. They also displaggablarization on the issue time If the

kingdom was to be realized in tHature or in the present Harkness presented a third

interpretation, which brought these opposites togret

This interpretation was calle@alized eschatologgnd was designed by the New Testament
scholar C. H. Dodd? According to Dodd, the kingdom has already becpnesent on earth
through the coming of the Messiah. Through the, lifeath and resurrection of Jesus, the
eternal questions were uncovered for humanity. &stbgy was realized and history became
a vehicle for the etern&f. Dodd’s approach did neither suggest that the langavould be
realised through an apocalyptic irruption from thenscendent world, nor that it could be
established through a social process. The kingdeshwewed both as a future phenomenon
and as a present reality. Its source was transoeri8let the presence of the kingdom on earth
did not imply that everyone could enter it. Itsg#rce implied new ethical requirements for
entrance into it. These requirements were not daigned for an interim period. They were

eternal, moral ideals for those who strived faif@within the kingdont?

The Responsibility of Man in the Realization ofKlregdom

The anticipation of the kingdom of God, expressédhe Life and Peace Conference,
involved a strong sense of responsibility to acttfe benefit of world peadd.Accordingly,

the notion of the kingdom of God did, at the coefere, have a direct connection to the issues

about the formation of world society.

*Wolfhart Pannenberdhesen zur Theologie der Kirgi@liinchen: Claudius Verlag, 1970), 11. For further
reading: Wolfhart Pannenberfheology and the Kingdom of Gdéhiladelphia: Westminster, 1977)

°8 Hauerwas, Schwerwindt, “The Kingdom”, 129-130

*9 Harknesspnderstanding44

0 C. H. Dodd.The Parables of the Kingdgmev. ed., (London: James Nisbet and Co., 1969) 163

®1 HarknesspUnderstanding44-46

%2 Redaktionskommittén, “Inbjudan”, 8-17 and "Utkéltaide-memoire”, 5-6
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In the Theology of Hopewhich was formulated by Jirgen Moltmann in thesdf the
anticipation of the kingdom of God was centralMnltmann’s theology the expectation of a
divine irruption was not at all opposed to thevatigs for transformation of society, but rather
a precondition for them. God’s promises of the feitdivine breakthrough were, for him, the
motivating force for actiof® In his suffering and death on the cross, Chrishidied with the
poor and the sinners of this world. Through hisrespntative death he drew the whole
creation into his life. Therefore his resurrectiand future eternal life would include all
creation. Through the resurrection God communicdted promise of a new, redeemed
existence in theoming of his kingdoni* Moltmann’s eschatological approach was dialectic:
The contradiction between the cross and the redigremirrored the contradiction between
the present and the promised realities. But therrestion did not leave this world without
effect. It started a historical process, in whidte tpresent and promised realities were
dialectically interlinked, as thesis and antithesistion for transformation of society directed
the process towards the future kingdom. To forwhisl process was, according to Moltmann,
the universal mission of the chur&h.

Liberation Theology which grew strong during the 1960s, connectedhto Theology of
Hope, but further accentuated the practical corsecps of God’s promise of the coming
kingdom. For the Liberation theologians the functal eschatology was the forth bringing of
a transformation of the worf§. True orthodoxy was orthopraxy. In its social asiyand
historical approach Liberation theology was infloed by elements of Marxist theory. It was
strongly connected to thepntextin which it developed: In the concrete situatidmmassive
poverty and starvation of the Latin American peo@ed had chosen to reveal himself in the
poor and oppressed and therefore salvation wast dibewation from oppressing structures.
Sin was understood in terms of unfair structuressadiety, rather than in the sense of

individual moral acts. Consequently, a life in fiaiinvolved strivings for justic®’ One of the

83 Marc Kolden, “On Speaking of the Kingdom TodayWord and World: Theology for Christian Ministry
Vol. Il, Nr. 2 1982, ahttp://search.atlaonline.cqort54

®4 Jiirgen MoltmanrThe Crucified God: The Cross of Christ as the Faiimh and Criticism of Christian
Theology (Minchen: SCM Press, 1974), 184-187. For furtkading: Jirgen Moltmaniirinitat und Reich
Gottes: Zur Gottes LehréMiinchen: Kaiser, 1986) ariheologie der Hoffnung: Untersuchungen zur
Begrindung und zu den Konsequenzen einer Christli&fschatologig(Munchen, 1966)

% Richard Bauckham, “Jiirgen Moltmann”Tine Modern Theologians: An Introduction to Christitheology
in the Twentieth Centur™ edition, David F. Ford, ed., (Oxford: Blackwelliishers, 1997), 209-214

% Kolden, “On Speaking”, 155

®” Rebecca S. Chopp, “Latin American Liberation Tggl in The Modern Theologians: An Introduction to
Christian Theology in the Twentieth Cent,uﬁgij ed., David F. Ford, ed., (Oxford: Blackwell Pubkss, 1997),
409-411, 413-415
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front figures of Liberation theology, Gustavo Gutéz, highlighted thé&xodus of the people
of Israel from the land of Egypt and described st paradigmatic. God’s salvation of the
people from slavery was the beginning of a newterise, in which a just and fraternal
society could be built. The salvation involved adamental break with the past disorder. A
new order was creatéd.On the basis of God's presence among the poordaedto his
promises, the poor were, as the People of God,lethad strive towards the establishment of
the kingdom®® Through the establishment of the kingdom on Eatté,sphere of this world

and the world beyond would approach each other.

A Movement in Transition

At the time of the Life and Peace Conference themamical movement was a movement in
transition. This transition characterized the lifethe WCC'* The increased attention to

Liberation Theology contributed to the transitidnAccording to Philip Potter there was,

during the 1960s, a growing awareness in the ecizalemovement about the situation in the
Third World. Decolonisation had entailed autonoray hany churches in these countries. It
implied that the World Council of Churches, whichtil then had been dominated by

churches from the Northern parts of the world, sundgl received many new members. The
widening of the Council involved a comprehensiomainy new perspectives, but also of new
tensions. The Third World churches contributed ghidt in concerns. A main reason behind
this shift was that the ecumenical doctrines, whieklitionally had been debated in Western

Theology, did not correspond to the situation @f ¢thurches in the Third World.

Per Frostin has highlighted the differences betw&@stern Christianity and the Christianity
of the Third World and delineated the framework aofnew paradigm of Third World

Theology’® The theory of theparadigm was formulated by the philosopher of Science
Thomas Kuhn. In opposition to the advocators oftpdsm, who maintained that science was

pursued from an objective point of view, Kuhn clainthat scientific research was directed

% Gustavo Gutiérrez) Theology of Liberation: History, Politics and @afion (London: SCM Press, 1974),
155, 159-165

%9 Chopp, “Latin American”, 413

0 Joseph Ratzinger, “Liberation Theology” at
http://www.christendomawake.org/pages/ratzingestéiiontheol.htm

"l Konrad RaiserEcumenism in Transition: A Paradigm Shift in theiBenical Movemen{Geneva: WCC
Publications, 1994), 33-34

2 per FrostinLiberation Theology in Tanzania and South AfricaEitst World Interpretation (Lund
University Press, 1988), 4-6

I Philip Potter, “The Third World in the Ecumeniddbvement” inEcumenical ReviewNr. 1, Vol. 24, 1972,
at: http://search.atlaonline.com, 64-71

" Frostin,Liberation Theology5-6
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by certain systems of norms, which he callgaladigms A paradigm indicated which
guestions were relevant and it stated the ruless#arch. In other words, Kuhn claimed that
there is no such thing as a neutral form of scieR@avever, paradigms did not only refer to
science, but could also represepstems of theories, values and belibé dominated life in

a community’” It was to such systems Frostin referred.

Frostin outlined the new paradigm of the Third Vdorheology in five points: First of all, he
asked for the interlocutor of theology: Who ask thestions that Theology is imposed to
answer? In Liberation Theology, which formed theyveasis of the new paradigm, the poor
were the interlocutors. Consequently, the taskheblogy was the consideration sdcial
structuresand not ofideas as in Western theology. Secondly, Frostin hidtikg the
perception of God. While Western Theology displagesht interest in issues about theine
nature andexistence Third World theologians emphasised God’s actigairst social
systemf oppression. Thirdly, Frostin stressed tbanflict analysisvas given a prominent
position in the new paradigm. This was due to ttatiag point of Liberation Theology,
which was taken in the conflicted context of thempand victimized. Fourthlyphilosophy
was the most important intellectual tool in Westéheology, but in the new paradigocial
scienceassumed that role. This fourth difference indidaia a reorientation of epistemology:
The classical Western epistemology, as formulatgdPlato, Descartes and Kant, was
challenged by the new forms of sociology of knowiedas influenced by Marx, Engels and
Mannheim. Lastly, Frostin pointed out thatellectual reflectionwas primary to praxis in
Western Theology, while thdialectics between theory and prawas emphasised in the new

paradigm, but with an emphasis on prdSis.

The meeting between these two theological systemalso been reflected by Konrad Raiser.
He has analysed the large changes that the ecusmhen@mvement, with the WCC at the
forefront, experienced during the 1960s and onwakiks described these changes as a
paradigm shiff’ According to the theory of Thomas Kuhn, the frargkof an old paradigm
usually becomes too limited to offer relevant erplégons, when new discoveries progress.

The old paradigm then falls into a crisis, decliaesl makes room for the development of a

S Thomas S. KuhriThe Structure of Scientific Revolutioﬁgd edition (University of Chicago Press, 1970), viii,
12, 174-181

78 Frostin,Liberation Theology6-11
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new paradigm. The paradigm shifts contributed tergdic development or, as Kuhn meant,
to scientific revolutior’® In the transition of the ecumenical movement, &aidentified the
two encountering theological systems, the Third M/@iheology and the Western Theology,
as two different ecumenical paradigFﬁSWestern Theology, which preceded and was
challenged by the new paradigm of Third World Tlogyl formed, according to Raiser, an
own paradigm, which he designated tparadigm of Christocentric UniversalisnThis
paradigm dominated the ecumenical discourse framirittiation of the WCC in 1948 until
the 1960£° Apart from the criteria that Frostin ascribed 8ystem of Western Theology,
Raiser also emphasised that this paradigm impli€hmstocentric understanding of church
unity: The goal of ecumenism was a visible unitythed churches in the body of Christ. This
paradigm involved a universal view on world histdtywas understood eschatologically, as a
progress of God’s salvation in the light of God&ian in Jesus Christ. Thereby, the world-
embracing nature of Christian faith was manifeéted/hen the paradigm of Christocentric
Universalism was challenged by the new paradigmhafd World Theology, the ecumenical
movement experienced changes, which characterdmedadntext in which the Life and Peace

Conference took place.

The Church asMediator in International Conflict

The engagement of the churches in issues of sesmtaty, which increased in connection to
the emergence of the paradigm of Third World Thgploraised ambiguity within the
ecumenical movement. The theologians were criticfee having retreated from their proper
task and abandoned vertical analysis of theologyhfe benefit of horizontal observations of
society. Reflection on theature of the church retreated into the background, wtdbates
about itsfunctioncame to the for€ This shift to a socially engaged ecumenism wademti

in the Life and Peace Conference in which, | cottexfunctional approach to ecumenism
was dominant. The delegates from the different cres had gathered in order to act for

peace. Accordingly, they assumed a rolenasliatorsin international conflict.

’® Kuhn, The Structure12, 180-181

" Raiser Ecumenism31-32, 77

80 Raiser Ecumenism39-41, 54

81 Raiser Ecumenism36, 44-45

82 Ernst LangeAnd Yet It Moves: Dream and Reality of the Ecunaiitovement(Belfast: Christian Journals
Ltd, 1978), 89-93
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According to Ernst Lange, the new functional emphasthe ecumenical strivings for peace
and survival of humankind, indirectly served churatity®® The Life and Peace Conference
certainly functioned for peace in the world, bud dialso serve the interior peace between the
churches? Through analysing the conference inigihe of its mediating function, my aim is

to inquire into the nature of the relationship begw its concepts of peace and ecumenics. The
mediating function of the Life and Peace Conferetmenects to its contextual framework in
the Church of Sweden.

The paradigm shift in the ecumenical movement, f@hmistocentric Universalism to Third
World Theology, had influenced theology in the Gfturof Swedef? Lars Lindberg
emphasised that Swedish theology during tH& @tury developed from being confessional
to ecumenical® According to Sven-Erik Brodd, the ecumenical tioggl of the WCC had its
breakthrough in the Church of Sweden during the0%9and 80s. Swedish theology had
become increasingly pragmatic from 1945 and onwarte fourth assembly of the WCC in
Uppsala in 1968 was an important milestone in tiiaissition>® The transition implied a shift
in emphasis, from individual to social ethics. italed increased attention to social action.
According to Peter Lodberg and Bjorn Ryman, theyeat this pragmatic theology marked
dissociation from interpretations of the LutheBRwoctrine of the Two Kingdontkat tended to
isolate Christian living and thinking from the neatt of the world. The doctrine had been
increasingly called in question since the 19%80&ustaf Tornvall has analysed earlier
interpretations of the Doctrine of the Two Kingdorie notion of thepiritual kingdomand
the worldly kingdom was central in Luther's teaching. Toérnvall argubst Lutheran
theologians in a too large extent limited the warfdthe believer to the spiritual kingdom.
Society, the worldly kingdom, was regarded as angfe world, secluded from the spiritual.

Religious life was located to man’s interior sphared not to the exterior, social, fiéfd.

8 Lange,And Yet89-93

8 Lars Lindberg, "Fran konfessionell till ekumenisiologi” in Modern svensk teologi — stromningar och
perspektivskiften under 1900-tglétdkan Eilert et al., eds., (Stockholm: Verbun9a)p 294-295 and Sven-Erik
Brodd "Fran teologiskt systembyggande till pragstateologi: Den teologiska utvecklingen i Sveriftere
andra varldskriget” ilNordiske Folkekirker i opbrud: National identitegy international nyorientering efter
1945 Jens Holger Schjorring, ed., (Aarhus Universitetag, 2001),464, 468
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Ecumenical theology, however, gave new impulsesutheran theology® The paradigm
shift implied that the issues of the world, notsieaf the Third World, were increasingly
focused in the life of the Church of Sweden. Soisisilies were integrated in religious fife.
In this way the distance between the spiritual tredworldly spheres was narrowed in the

theological approach of the Church of Sweden.

According to Brodd, the very springboard of thedlogical reorientation, towards a more
pragmatic theology, was the ecumenical effortshef Archbishop of the Church of Sweden
Nathan Séderblorft. The international ecumenical orientation of theutch of Sweden has
frequently been referred to as “the heritage of eBdidm”?* Soderblom’'s ecumenical
engagement was transmitted and consolidated by rafihis successors. Olof Sundby was
one of then?® As initiators to the Life and Peace Conferenceaf Gundby as well as Evert
Svensson stressed the continuity with Nathan Séataib work for peace and ecumenics in
the 1910s and 20s and not least with his initiatovzéhe Ecumenical Conference for Life and
Work in Stockholm in 1928 At the time of the Life and Peace Conference Swadas, as

in Soderblom’s time, aeutral country and the Church of Sweden an active pp#itiin the
international ecumenical movement. Thanks to tleseacteristics, the Church of Sweden
still presented favourable conditions as an orgaroe$ a Christian peace conference. Sweden
was internationally known as a peace-negotiatingpnanot least in the light of the peace
efforts of Olof Palme. In the Swedish political sph, there was an interest in the special
possibilities of the Swedish churches in the figigheace making. Unlike the political actors,
the churches were parts of a segment in societyhioh contacts with parties on both sides

of the iron curtain were still possibie.

Thomas Scheffler has highlighted the special madjgpossibilities of religious leaders in
international conflict. Their diplomatic activitieare labelledfaith-based diplomacyIn
contrast to political leaders, religious leadersally have long experience in the field of

8 Gunnar Heiene, "Theology and Spirituality”Nordic Folk Churches: A Contemporary Church History
Bjorn Ryman et al., eds., (Cambridge: Eerdmans5p0B4-135

% Brodd, "Frén teologiskt systembyggande”, 464 andhberg, Ryman, "Church and Society”, 112, 114
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%2 Torsten Kalvemark, "Lutherskt och ekumeniskt: 'hetaner’ och 'ekumener’ infor arkebiskopsvalet ipdpla
1931”, inNordisk lutherdom 6ver gréanserna: De nordiska kyrleoi 1900-talets konfessionella samarhetars
Osterlin, ed., (Lund: Gleerups, 1972), 151
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reconciliation and humanitarian issues. Often they parts of worldwide networks, from
which they can count on assistance. Moreover, thpiteres embrace people in multiple
segments of socieﬂ?The importance of the collaboration between d#ferfields of society
in the endeavours for peace has been emphasisgghest Goodwin has highlighted the
interdependency between different “tracks” of dipxy in the making of a sustainable
peace. These are “track one diplomacy”, which eeferpolitical high-level diplomacy and
“track two diplomacy”, which aims at diplomacy aetorganizational level. In this track faith
based diplomacy and the churches’ endeavours facepare included. Lastly, there is the
“track three diplomacy”, which relates to negotias at the grass-roots level of socity.
Accordingly, in being a common interest of the dings and the political sphere, the Life and

Peace Conference testified to collaboration betviesgak one and track two diplomacy.

Douglas Johnston and Brian Cox have featured bothgths and weaknesses of faith based
diplomacy. Religious actors are not infrequentlytpa the root of conflicts. Religion can
motivate peace, but also war. Due to its transaenelement, religion generally has a great
influence on the individual’s conception of realdayd truth. In this way, religious leaders
usually have great power over the individual’s ckobf making peace or going to War.
They are important fellow-players in the work foond peace. Accordingly, the impact of the
religious leaders is a power to count with in nadilband international politics and conflict

handling®

HYPOTHESIS

In order to find out about the definitions of pearel ecumenics and the relationship between
these concepts at the Life and Peace Conferemgk régard the conference in the light of its
different contexts. | hypothesize that the confeeemvas situated in &usion of contexis
which was crucial for the development and intetrefa of the two concepts that | am
investigating. The contexts that | am considering, as described, theontext of the WCC
and thecontext of the Church of Swedéfowever, | will also view the conference in tight

of the two different ecumenical theological congexthich converged in the paradigm shift

% Thomas Scheffler, "Interreligious Dialogue and tQrdl Diplomacy in the Middle East”, 2003, at
www.uibk.ac.at/forschung/weltordnung/scheffler_dgle_and_diplomacy.pdf
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of the ecumenical movement: Tparadigm of Third World Theologgnd theparadigm of
Christocentric UniversalismAccordingly, my hypothesis is that the concedtp®@ace and
ecumenics and the nature of the relationship betvileem, mirror the fusion of contexts, in

which the Life and Peace Conference was situated.

DELIMITATIONS

In the preparations and accomplishment of the d&ifd Peace Conference many Swedish Free
Churches played a great and active role. My armaligsihowever, delimited to the context of
the Church of Sweden because of its role as orgamfthe conference and because the
conference was taking place in continuity with therk of Archbishop Nathan Soéderblom.
The transformation of the ecumenical movement isiypaeferred to within the context of
the WCC. However, this transformation was closeiyrected to reforms that took place
within the Roman Catholic Church during the 196t least in connection to the Second
Vatican Councif® My analysis is delimited to the context of the W& a variety of
reasons: There were strong connections to the Wi@Gng the organisers, the conference
reflected many of its theological positions, the @/@ad a global extent and many of the
conference participants belonged to its member otfes. The investigation does not
concentrate on the aftermath of the conferencey mimmediate results are described, since
it is the conceptual foundations, formed during pineparations and accomplishment of the

conference, that are in focus of my investigation.

METHOD

In his article “Ekumenikvetenskapliga forskninggiri from 1996 Sven-Erik Brodd discerns
different periods, in which ecumenical researchuass different methodologies. In the
period between the middle of the 1960s and the lmididthe 1990s, which is the period when
the Life and Peace Conference took placentextual methodseceived an increasing
prominence in theological methodolody. According to Frostin, the breakthrough of the
paradigm of Third World Theology implied a call foontextual methodology? Owing to
the great changes in the ecumenical movement, dbieal issues were no longer isolated

from their immediate contexts. Through contextuattmedology dogmatic issues were

10w, M. Abbot, S. J. ed., “Lumen Gentium” The Documents of Vatican (Dublin: Geoffrey Chapman,
1966), 30-32 and Lewis S. Mudge, “Ecumenical Sotraught” inA History of the Ecumenical Movement, Vol.
3, 1968-2000J. Briggs, A. Oduyoye, G Tsetsis, eds., (Gen&@C Publications, 2004), 283

191 Sven-Erik Brodd, "Ekumenikvetenskapliga forskniimjsr” in Kyrkovetenskapliga forskningslinjer: En
vetenskapsteoretisk dversiktloph Bexell, ed., (Lund: Studentlitteratur, 19982-73
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approached from the viewpoint of their social, drigtal and cultural frameworks. In this way
ecumenical research became interdisciplif&hBince my aim is to analyse the concepts of
peace and ecumenics in the light of different cdistecontextual methodologgrovides a
useful tool for my analysis. However, it is in thight of the fusion of contextst the
conference that | will analyse the development iatetrelation of the concepts. Therefore, a

method to interpret this fusion is also essentahfy analysis.

Thomas Kuhn’s theory of the paradigm has, by Stelhigren and Anders Florén, been
compared with Hans-Georg Gadamer’s theory of hagzén contrast to Kuhn, who insisted
that the paradigms were untranslatable, Gadamertaiwaed that dialogue between different
contexts indeed was possible through a fusion eif thorizons:®* This train of thought was
developed by Sigurdur Arni Thérdarson, when he fdeted his contextuahethod ofiminal
thinking The method of liminal thinking attends to conatien between people across the
limits of different contexts. Presenting his methdthérdarson starts with highlighting the
effects of globalisation. As the world has devetbpeo “one global village”, social, cultural
and intellectual plurality has become increasirgparent. This plurality has displayed the
limitedness of all social, cultural and intelledtsgstems. The exposure of this limitedness
has caused a relativisation of common grounds. latle of common grounds has, in turn,
caused a lack of communication. According to Thiésda, however, limitedness domet
mean that communication is impossible. Rapid sadi@nges, such as failure of growth or
sudden threat of a nuclear catastrophe, might midgystems of meaning into crisis, if they
cannot offer relevant explanations on the new 8@naThe limitedness and lack of common
grounds might then lead men into categories orldadges that draw them apart from each
other. It is in these situations Thérdarson mehasthe limitedness can be used in a reverse

way: As a resource for communication across thedrar

The method of liminal thinking is carried throughfour steps. Firstly, it involveguestioning
in order to reveal biases and highlight partictilesi by each partner. It is in the play of
questions and answers between differing partnexs uhity emerges, Thordarson explains.
Secondly, the method impligautual constructiorof liminal worldsfrom the side of each

partner. The liminal world is built up through sedflection and is a precondition for the third

193 Brodd, "Ekumenikvetenskapliga”, 72-73
104 stellan Dahlgren, Anders Floréfrdga det forflutna: En introduktion till moderndiorieforskning (Lund:
Studentlitteratur, 1996), 280
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step, which comprises the common construction afhared liminal worldbetween the
partners. The encounter with the other’s self-o#iiten contributes to the construction of
common grounds. The shared liminal world is, thqughfragile construction, which is
constantly developing and which needs to be coatisly re-examined in the process towards
mutual understanding. Thordarson stresses thah#tkeod of liminal thinking accentuates the
differences and simultaneously allows a conversatitat aims at a possible unity. He
maintains, that for theology in a pluralist worldprovides a viable path that is possible to
follow, both within the framework of theological mixt and in connection to intercultural
and interconfessional encounté?s.

For my investigation of the concepts of peace andmenics at the Life and Peace
Conference, the method of liminal thinking providegnificant tools. It brings a conceptual
instrument to interpret the fusion of contexts,the light of which | will analyse the two
concepts. It frames the process of the assemblarttsvan agreement in the cluster of
encountering contexts. It also poses the challém@i@d out if the limitedness of the contexts
contributed to divisions, or if it was a resouroe ¢onstructing a common ground in a shared
liminal world. In constructing a shared liminal wayrthe method of liminal thinking gives a
prominent place to the perspective of the actorpeXspective that is applicable to the
accomplishment of the Life and Peace Conferenceyhith the initiatives of individual

actors was crucial.

195 sigurdur Arni Thérdarson, "Reconstructing Theolobiyninal Thinking as a Methodological Approach” in
Kontextuell livstolkning: Teologi i ett pluraliskisNorden Religio Nr. 43 S. Bergmann, C.R. Brakenhielm, eds.,
(Lund: Teologiska Institutionen, 1994), 262-263
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ANALYSIS

MEDIATORS FOR PEACE

The Initiative

The first seed to the Life and Peace Conferenceseas in 1980. Evert Svensson was active
as a Swedish commissioner in the UN General Assembén the idea of a Christian world
conference for peace came to him. The issues afrd@ment and peace had for many years
been part of his engagement, not least throughldaslership of the Christian Social
Democrats in Sweden. This engagement widened wheennhthe end of the 1970s, was
appointed by the Swedish Government to become anissioner, partly in the UN and partly
in the Conference on Disarmament and Confidence Security Building Measures in

Europe, which assembled in MadH8.

In the Era of the Second Cold War

At the end of the 1970s the arms race was at thesfof the deliberations in the UN as well
as at the Madrid Conference. The internationaltigali climate had suddenly turned sharper
and a new era called “the Second Cold War” hadrs®f The political detente, which had
prevailed during the 1970s, shifted into a polidyconfrontation between the two super
powers. The tone hardened when decisions were toagkt out nuclear missiles close to the
border that divided the two blocs: From NATO’s sideNest Germany and from the side of
the Warsaw Pact in Polai® Moreover, the new president of the United StaRsnald
Reagan, initiated a scientific venture that in gapspeech was called the “Star Wars”. It
aimed at creating weapons that put Soviet nuclessiles out of action before they reached
the American continent. The initiative roused sgramondemnations from the Soviet leader
Jurij Andropov. The trial of strength was resumed ¢he process of rearmament gained new

speed® The Soviet invasion of Afghanistan in 1979 hadrbee igniting spark for the

198 Interview with Evert Svensson, 2007-01-19 and ESeensson: "Drémmen om fred...” (undateBx: Korr.

och verksamhetshandlingar 1/7 1981-30/6 1BB83vensson’s ArchivArchive of the Labour Movement,
(ARAB)

197 Evert Svensson, Press communiqué: “Tal i Sunneniite anordnat av Broderskapsrorelsen (s)” 19808,0-
Box: Korr. och verksamhetshandlingar 1/7 1981-30882in Svensson’s Archive, ARABvert Svensson,
"Fredsmarsch pa stallet” (undateBpx: Fred, nedrustning, JAS 1982-86 Svensson’s Archive, ARAByman,
"Arkebiskop Olof Sundbys”, 106 and Eriksson, Gramadalldén FN: Globalt uppdrag 212

1% Ryman, "Arkebiskop Olof Sundbys”, 106-107, UNT B984-22 and Eriksson, Granath, HalldEN;
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109 Margareta Soderberg, edronika 6ver 20:e arhundradeiStockholm: Bonniers, 1988), 1161 and Eriksson,
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Second Cold War'® It had caused a deadlock in the deliberationsefSecurity Council of

the UN, but it had also marked the entrance of d'Miforld countries into the arms race.
Consequently, the armament stockpiles grew alsihese parts of the world. As the Third
World countries, voluntarily or involuntarily, werdrawn into the conflict as allies to the

super powers, the cold war attained global dimerssit

Also in the negotiations of the Madrid ConferenEsgert Svensson witnessed a deadlock.
Detente was the aim of this conference and it waanged to be realised in two phases:
Through confidence building and disarmament. Thgotiations on confidence building were
successful, but when the issue of disarmament aiasd, the deliberations halted. This was,
however, the most urgent issue to deal with in otdgrevent a nuclear holocaust, Svensson
underscored* In addition to his experiences as a commissiomer, had listened to
testimonies by eyewitnesses to the nuclear caftrin Hiroshima in 19452 Conscious of
the great dangers that the escalating arms raedeshthe highlighted the necessity to act in
resistance against the armament. This resistanseavs#ruggle for the survival of the human

specieg™

The Churches as Creators of Public Opinion

In 1978 the UN Security Council had arranged itstfextra session on disarmament. The
Council had established that arms limitation wasoacern common to all states and had
appointed an action programme towards disarmamashtcanfidence building. Its second
extra session was going to take place in the sunohd&®82'*® Svensson stressed that in
order to realize the goals of this programmaeblic opinionplayed an essential rot& He
emphasised that the churches had members on ditheots. They influenced life for people
in many parts of society. Furthermore, they wereneeted through international networks,
such as the WCE." Svensson claimed that the churches were powerfatsain the struggle

to rouse public opinion. If the churches were misbd and gathered around a common

10 Ryman, "Arkebiskop Olof Sundbys”, 107

1 Eriksson, Granath, HalldéRN: Globalt uppdrag220, 226, Ryman, "Arkebiskop Olof Sundbys”, 10ida
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statement for disarmament, they would contributsatly to this strugglél.8 He emphasised
that the resistance against the arms race wasamhbéural part of the churches’ engagement,
as the notion of peace was at the heart of the @4SHis awareness of the acute situation in
the world and his conviction about the power of tieurches fostered the idea of an
international Christian conference for peace amigail. In mind he had the Ecumenical
Assembly in Stockholm 1925, initiated by the Aratimp of the Church of Sweden Nathan
Soderblont?® This conference was held in the shadow of thet Riverld War and in
presentiment of the Second. The Stockholm Conferamed at a common action, from the
side of the churches, for a lasting peX¢eThis conference could be repeated, Svensson
thought, but this time with focus on thpeeventionof nuclear war. In the spring 1980 he
contacted the current Archbishop of the Churchwé&:n, Olof Sundby, and presented his
idea. The Archbishop answered that he would consideproposal during the summer. Evert
Svensson thought, however, that the summer wasdodgin June he wrote a letter to the
Archbishop to remind him of the conference. ThisgiSundby approved of the idea and the

preparatory process start&g.

The Preparatory Process

The Initial Steps

During the autumn of 1980 and the winter of 198&rE$vensson and Olof Sundby anchored
the idea of the Christian peace conference in theches and with the authoriti&s. The
conference was planned to precede the second sed¢son of the UN Security Council on
disarmament in the summer of 1982, with the aiminffuencing the outcome of this
sessiort?* Svensson received positive response when he ninection to his commissions in
Madrid and the UN, presented the idea. The UN Defécretary General Jan Martensson
promised full support to the conference. The Swe#iesme Minister Thorbjorn Falldin and

the Government approved the proposal and grantsd ébonomic and moral support. Also
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the leader of the Social Democratic Party, Olofieglanswered with enthusiasf The idea
gained a broad support in the Swedish Parliarf&oreover, Sundby got positive response
when he presented the proposal at the Swedish @sh&éssembly in January 1981.
Thereafter, Sundby anchored the idea in the WCCQlamtlutheran World Federation (LWF).

The wide support encouraged the initiators to zeaheir visiorn>’

During his whole ministry Olof Sundby had been eeuninally engaged. However, his social
and international commitment had deepened wheedhmenical breakthrough and increased
concentration on global issues took place in ther€hof Sweden at the end of the 196¥s.
Not least, two of his children, who both were aetin the left-wing movement, made him
increasingly committed to social issues. A greadl dg attention was paid to Olof Sundby
when he in 1975 admonished the director and owh#dreoSwedish company ASEA for their
making investments in the apartheid-governed Séfitica.**® Sundby was a member of the
LWF Executive Committee between 1972 and 1977 andeafifth assembly of the WCC in
Nairobi he became one of its six Presidents. Ndy on the international, but also on the
national arena, Olof Sundby testified to an ecucarengagement. He attended carefully to
the agreements between the Church of Sweden andifteeent Swedish Free Churches. In
capacity as Archbishop and Chairman of the SweHislmenical Council he had a special
opportunity to provide for these relationsh]rﬁ%As a successor to Nathan Séderblom and as a
central ecumenical figure, nationally and interoadilly, Olof Sundby was the obvious leader

and Chairman of the peace conferehie.

In the initial phase of the preparations the Dieaf the Mission Covenant Church of
Sweden, Go6sta Hedberg, and the Director of the BleHaptist Congregations, David
Lagergren, were contacted. Hedberg was appointad@hairman of the conference. Among
those connected to the inaugural work were alstndpisMartin Lonnebo, the Minister of
Education Jan-Erik Wikstrom and the NGO-ambassadadr Liberal politician Olle Dahlén.

125 Olof Sundby, “PM about a proposed conference &ade, Disarmament and Survival to be held in
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Together with Olof Sundby and Evert Svensson treynéd an advisory committee that
initiated the preparatory work? Like Evert Svensson and Jan-Erik Wikstrom, OllehiBa

was active in the Mission Covenant Church of Sweddmey entered the work for the
conference as churchmen and not in their capasitpdditicians. In his commission, Olle
Dahlén was positioned at the Foreign Ministry araswesponsible for the Governmental
contacts with Swedish and international Non-Govemntal Organisations (NGO’s). As the
churches and ecumenical organizations constituteiin@ortant part of the NGO'’s, Dahlén
had a wide network of contacts among the churddeseover, he was the Chairman of the
WCC section CCIA (The Churches’ Commission on Iméional Affairs)™*® Olle Dahlén

played a key role in the organization of the coerfiee™*

A Pan-Christian Meeting in the Spirit of Nathan 8dzom

The committee aimed at creating an extraordinagnewn an extraordinary situation. The
very goal of the venture was to express the tatghgement of all Christianity in the struggle
for peace. The churches were to show their colleatoncern for disarmament, in order to put
the strongest possible moral pressure on the Igambiiticians of the super powers and their
allies. The committee was in a hurry. This was gdimbe a measure for survival, maybe in
the last minute. According to their plans the peaceference would provide a forum, in
which its participants in a common statement wolddnulate their requirements on the
political leaders. Moreover, a global Christian gnamme for peace and disarmament was
planned to be produced during the conference. dhardttee emphasised, however, that the
conference wagmotto be dominated by plenary sessions and negaimtRather the spiritual
life, the worship, services and intercessions, @ahlaracterize the meeting. A main purpose
of the conference was to gather representativas fiflee whole of Christianity, without
dependence on the established ecumenical orgamzaflhe vision of the collaborators was
to gather afull pan-Christian meetingThat would mean representation not only from the
member churches of the WCC, but also from the nembers, as the Roman Catholic
Church. The committee underscored, that if this glacceeded, the conference would mark a
breakthrough in the ecumenical movement. But tsors did not halt at a pan-Christian

assembly. The committee also aimed at bringing talaouecumenical circle of inviters,
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consisting in the top leaders of the churchesénvibrld. This circle was planned to consist in
the Holy Father in Rome, the Ecumenical PatriartifConstantinople, the Archbishop of
Canterbury, the Patriarch of the Russian-Orthoddwr€h in Moscow, the Bishop of
Tanzania, the Primate of the Anglican Church in &k one representative from the
Evangelical churches in the United States and, aspeesentative of the host church, the
Archbishop of the Church of Swed&h.A participation of the Holy Father would confirimet
pan-Christian character of the conference and marknportant ecumenical breakthrough.

The conceppan-Christianwas used by Nathan Séderblom when he, during itisé \World
War, worked for an international, ecumenical peegeference for leaders of the Christian
churches?®’ After the war his vision was realized, though asta full pan-Christian meeting.
At the meeting, which took place in Stockholm irR%9leaders from the Protestant churches
and the Orthodox Church participated, but thereewss representatives from the Roman
Catholic Church?® Nevertheless, the “Stockholm Conference” is regdrds an important
milestone for the emergence of the modern ecumiemiosement.*® The conference, which
Olof Sundby was about to realize, aimed at beingauvalento the Stockholm Conference.
This time the initiators did, however, count withrealization of a full pan-Christian

representation, perhaps even in the circle of énsif°

According to Olle Dahlén the comparison with theckholm Conference was irrelevant. In
1925 ecumenical cooperation was not a widespreahgrhenon, neither in Sweden, nor
internationally. In the 1980s, on the other hahd,écumenical network was well established.
It provided favourable conditions for peace workthle ecumenists of 1925 were pioneers,
peace work should be a matter of course amongcimaenists of the 19834 Willem Adolf

Visser't Hooft, the first General Secretary of i C, agreed with this reasoning. He stated
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that the comparison with the Stockholm Conferenee wmteresting only in the sense that
Sdderblom was deeply concerned with peace ancgudn that way, the peace conference
would be a link in the tradition, which derived imnoS6derblom. Visser't Hooft emphasised
that the Stockholm Conference took place in therafath and not in fear of a world war and
it was in a time when Western Christianity wad siilminating ecumenism. Furthermore, the
participants of the Stockholm Conference dealt wgigimeral principles of peace, rather than

making concrete proposaf¥

Nevertheless, the continuity with the work of Sdde@m and the 1925 Stockholm Conference
was going to be accentuated throughout the prepasatand accomplishment of the
conferencé?® An exhibition on Nathan Soderblom was arrangednduthe conference and
the letter of invitation to the conference concllideith a prayer for peace written by
Soderblom:** The conference was originally planned to take lizcStockholm. Its name,
“Life and Peace™® directly derived from the theme of the Stockholmn@rence and the
name of its subsequent organization “Life and WdfR1t is fair to assert that the Life and
Peace Conference was initiated in $périt of Nathan Séderblori.” In spite of differences in
preconditions and contextual setting, the herithgen Soderblom turned out to be a
cornerstone in the agenda of the Life and Peacde@uorce. Apart from the deep concern
about peace and justice, | consider that theréuatteer comparable elements between the two

conferences.

Nathan Soéderblom had been eager to gather chuadere from the combating nations of the
First World War*® Similarly, the purpose of the Life and Peace Cunfee was to assemble
church leaders from both sides of the cold #a0On both occasions, there was a trust in the

mediatingpower of the churches. The ability of the churctiesonnect to each other across
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the borders of national confrontation and aggressims emphasiséd’ According to
Soderblom, this ability brought the churches togetih a supranational communit. For
him, the Lutheran confession was a foundation éamgenical cooperation. It did not require
unity in dogma or institutional structure. It prded a platform for unity ispirit andaction
Two elements, which according to Soderblom wererggsd for ecumenisnt? | contend that
unity in spirit and action was of primary interedso in the realization of the Life and Peace
Conference: The conference waspaitual meeting, but it also playedfanctionalrole, as its
participants tried to agree on concrete proposalsdigarmament and a common action

programme for peace.

Nathan Soderblom persisted that the Church of Swettgough its historical episcopate,
apostolic succession and continuity with the mealidéiturgy, was connected with the church
of all times. Yet, its conception of ministry alleds community also with churches that lacked
apostolic successidn® Due to its Lutheran confession, it owned speasisjbilities to create

a platform for ecumenical collaboratié#.Moreover, it was a church in a neutral country. In
contrast to its sister churches, which sufferedugh the war, the Church of Sweden had
large possibilities to work for peat® Owing to these features, Séderblom characterized t
Church of Sweden ashkaidge churchfor international, ecumenical cooperation. As subb
Church of Sweden had a speciabponsibilityto gather the churches for peace wbfk.
Soderblom emphasised that the churches werepentfor not having contributed to peace
through history. In his position as a newly orddi&rchbishop for the church of a neutral

country at the time of the outbreak of war he tiedtcalling to act on behalf of peacd’
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The calling into the mission for peace was emphasised algbdwprganisers of the Life and
Peace Conferendé® The invitation to the conference commenced witlo ®ible verses:
The words of Paul in Rom. 8:6: “...the mind on #périt is life and peace” and Jesus’ words
in John 14:27 “Peace | leave with you; my peaci&é ¢o you”. The organisers underscored
that it was theesponsibility even the duty, of the churches to protect lifd paace, since it
characterized the mind of the spirit and was afgiitn Christ to humanity>° However, the
churches had not lived up to this responsibilityotigh history. On the contrary, they had
often contributed to conflicts. Thereforepentancevas a strong feature also in the prayers at
the conferencé® According to Ryman, the Church of Sweden, withhkishop Olof Sundby
at the head, aimed at manifesting its function &sidgge churchin the footsteps of Nathan
Soderblom™®® | consider, however, that as such, it was notLilteran confession that was
highlighted as its uniting element and nor its gaty with the medieval liturgy, apostolic
succession or historical episcopate. | contend, timtconnection to the Life and Peace
Conference, the Church of Sweden was rather cleaiset as a bridge church due to its
strong historical and contemporary anchorage inetwemenical movement and owing to its
position in a neutral country with an establishedernational reputation as a peace-

negotiating nation.

In the preparations and accomplishment of the ard Peace Conference, not only Nathan
Soderblom was referred to as being an importantd®hepeace-negotiating leader. There
was also reference to the former UN Secretary Gémisag Hammarskjold and, not least, the
contemporary politician Olof Palné&® Palme was in 1980 appointed by the UN to mediate i
the war between Iran and Ird4.As the preparations for the Life and Peace Confaravere
going on, Palme simultaneously directed the intional Independent Commission on

Disarmament and Security IssU8s.The negotiating efforts of Olof Palme strongly
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contributed to the international reputation of Sere@s a peace-negotiating nattthPalme
was highly respected and even regarded as an “ispmiany members in the WCC, thanks
to his efforts for global peace and engagemergsings of development in the Third Waorgl.
According to Margareta Grape, the Church of Sweslantangement of the Life and Peace
Conference is to be viewed partly in light of trentemporary Swedish initiatives for peace,
partly in view of its heritage from Nathan SoéderbloThis heritage had evolved a long
tradition of engagement in the issues of peace emdnenics. Regarding its favourable
situation in a neutral nation, known for its peaegotiation activities, there was in the
Church of Sweden a widespread feeling of respditgiltdo work ecumenically in the service
of peace’®” Just as Nathan Soderblom, Olof Sundby had, imiigstry as Archbishop of the
Church of Sweden, been given useful tools in otdeact for peace through ecumenical
cooperation in a time when war was an impendingathrin the footsteps of Nathan

Soderblom, he used these tools and summoned to-@lpadstian meeting for peace.

As soon as Olof Sundby had received a positiveoresp from the WCC to the idea of the
conference, he headed towards Rome and the Vafité@m the 4 of March 1981 Sundby
visited Archbishop Silvestrini, with whom he delib&d the plans for the conference and the
vision about an ecumenical circle of invitéf$The Holy Father had been informed about the
plans already in November 1980, when Olof Sundl/\nsited him in the Vatican. This was
the first time since the time of the Reformatioattan Archbishop of the Church of Sweden
visited the Holy Father in Rome. Sundby was proohsgpport for the conference. To which
extent was, however, not cledf.In order to create an ecumenical circle of ingite3undby
undertook two more journeys: To the Patriarch dustiBucharest and to the Archbishop of
Canterbury Robert Runcie. To the other proposeiteirsrhe sent messengéfSin a letter
from the secretary of the Vatican State, Cardiredatoli, in June 1981 it was made clear that
the Pope would not be part of the circle of indteYet, Sundby was promised advanced

representation from the Roman Catholic Church at danference. Customarily the Holy
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Father did not participate in invitations or apgeas promoter or signatot{? Furthermore,
Sundby was informed that the Patriarch Pimen inddashad plans that prevented him from
coming to the conference. The ecumenical PatriamciConstantinople, on his side, was
doubtful about the venture. Thereby an ecumenigalecof inviters of influential church
leaders was suddenly out of questiGhiThe plans of Patriarch Pimen appeared to have larg
consequences for the organisation of the Life apdc® Conference. The Patriarch had
decided to organise an inter-religious world coafee for peace in Moscow in the spring of
1982, which was exactly the time at which the lafel Peace Conference was planned to take
place. In other words, a new point of time wasediked>’* All at once, two important links

failed the organisation of the conference. The wisgas had to start aneW.

A Second Start

A new point of time was soon fixed. The WCC wasngofo arrange its sixth assembly in
Vancouver in the summer of 1983. If it was helcadvance of that assembly, the results of
the Life and Peace Conference might influence éibdrations. Therefore, the conference
was planned for the spring of 198%.To create a new circle of inviters was, howevesen
tricky. Olof Sundby introduced the idea of havidgich leaders from the Nordic countries to
act as inviters. He emphasised that the Nordic trtmsnwere known for their promotion of
negotiations for peace and disarmantéhtn the beginning of the 1980s negotiations were
going on concerning a non-nuclear zone in the Noodiuntries, aiming at a nuclear-free
Europe'’® He stressed that the Nordic states had a keyigoietween the blocs in the East
and West. This was primarily due to Sweden’s ndititrade also highlighted the Danish and
Norwegian association to NATO, on the one hand, #wedgeographical closeness of the
neutral Finland to the Soviet Union, on the otiercordingly, the Nordic states had different
political starting points, but nevertheless a closeperation. These were according to Sundby

factors, which equipped the churches in the Nootdiantries with special possibilities for
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common action for peace. Sundby also pointed aésteblished position of the Nordic states
in the UN and their close relations with countriesthe Third World:” In relation to
population and resources, the Nordic countries vaeneng the foremost aid contributors in
the world. Moreover, they were small countries,haiit international political claims or
aspirationsd® Having considered these favourable conditions, dBuncontacted the
Archbishop of Finland Mikko Juva and the PrimatdsQslo and Copenhagen Bishop
Andreas Aarflot and Bishop Ole Bertelsen, introdlideem to his idea and proposed a
meeting in Uppsala. They agreed to come and a ngeébiok place in the House of the
Archbishop in Uppsala on the 24f November 19815

At this meeting, Sundby informed his colleaguesualbioe plans of the conference. At the last
meeting of the WCC Central Committee the initiathved received positive response. The
initiative from the neutral Sweden had been viewedontrast to Patriarch Pimen’s initiative,
which church leaders from both blocs regarded &sigadly lopsided in favour of the Soviet
policy.*®? Located on neutral ground, the Life and Peace &@ente would provide a more
favourable starting point for the participants he telaboration of their demands on the
political leaders of the two blocs. Sundby poinggdhe efforts of Nathan Séderblom. In his
work for peace, he had connected church leadeosscrational and confessional boarders.
Together they had formed a movement, capable fiomoon action. To express their opinion

was a moral duty of the church leaders, Sundbyngdi Over time this duty had growf.

Sundby received different reactions from his Nordalleagues. Most sceptical was the
Norwegian Bishop Andreas Aarflot. He agreed thatrch leaders had a special responsibility
to promote peace, but was doubtful about the effemess of a conference, which only
involved church leader8? In spite of the endorsements of the initiative,dit not expect a

success equal to the 1925 Stockholm Confertfidde questioned the impact of a Nordic
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invitation and did not in the first place agreesign the invitatiort®® His main criticism
concerned the theme of the conference, which harded too narrow. He objected to a
concentration on the nuclear threat and preferredder approach to the issue of peace.
Otherwise the conference risked ending up as aagepistic battlefield in favour of
separate groupings. There was a great peril oinget lopsided result, he claim&.
Aarflot's scepticism was contrasted with Archbishiyva’s enthusiasm. Juva did not expect a
political lopsidedness. He stressed that the cdretgin on the nuclear threat and human
survival would unite rather than split the partamps. A great task of the participants would
be to contribute to increased international mutoaifidence'®® Ryman explains that Juva, as
Archbishop for a neutral country bordering on thavi€t Union, was accustomed to peace
diplomacy. This was not the case of Aarflot, whaswaimate in a country that also bordered
to the Soviet Union, but which was NATO-associatéid. scepticism and dependence on the
Norwegian public opinion might be related to thesaditions, Ryman emphasis&SBishop
Bertelsen from Denmark supported the conferencestnedsed that the church in those days
was one of few places in society where people gpeoild discuss issues of disarmament
and peace. At the meeting in Uppsala the four Rishdeliberated the idea of creating a wider
ecumenical circle of inviters. As new participatitey suggested the Roman-Catholic Bishop
Hans Martensen from Copenhagen, the Orthodox Bistagvali from Helsinki, Bishop Pétur
Sigurgeirsson from Iceland, the Director of the $fa;m Covenant Church in Sweden Gosta
Hedberg and Director of the Mission Covenant ChumcNorway Bjérn Oyvind Fjeld. All of
them agreed join the circle, as did Bishop Aarifiobarch 1982-%

Constructing an Organisation

As the point of time was fixed and the circle o¥iters established, an organisation was
constructed for the preparatory work. Ake Blomquisis, as the General Secretary of the
conference, the spider in the web of this orgamisatDuring the preparatory period he ran
the conference office from the Secretariat of theclholm Diocese, for which he was

Administrative Director. At his side, he had thect@gary Ingrid Fagerstrom. Their work

involved economical issues and handling of the resit@ correspondence that preceded the
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conference. Furthermore, they administered the nfielgs of the preparatory work:
Worship, venue, mass media, youth festival, pubtianifestation, translation, hotel and
transportation. For every field a team had beerugpeThese teams had been formed by the
conference’s Organisation Committee which was conducted by Olle Dahlén. The
organisation committee consisted in a few membens ftheHost Committe: 2 The Host
Committee was characterized as the board of thiemce and the Organisation Committee
as its executive agenty’ The Host Committee, which was ecumenically contpodiad
twenty members who were all Swedi€hThe international character of the conference was,
however, strong from the beginning of the workinggess. In the autumn of 1982 Olle

Dahlén summoned the conferendeiernational Preparatory CommittgéPC) %

The task of the IPC was to facilitate the Messadech it would be the main responsibility of
the conference participants to compose. The datommittee, which during the conference
was to finalize the Message, was crystallized duhe IPC. The twenty-seven members of
the IPC all held strategic positions within theftucches and owned special expertise in the
field of Christian positions towards the nucleaett’*® They represented different continents
and military blocs and belonged to diverse chueshiies’®” This wideness of representation
had been a loadstar in the selection of the memBé&ss in the selection of the participants of
the conference, a wide and balanced representaisremphasised. Therefore the selections
were made in cooperation with international andiae@ ecumenical bodies and church
organisationd® The participants invited were mainly church leadeExperts on peace

making and theology were also participating in¢haferencé®
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nedrustningsfragor”File: F83 Kommittéerna Program- P Sundby’s Archive, LPI

192 Ryman, “From Life and Peace”, 69

193 perry, “Protokoll fort vid samling & Nya Riksdagsket”

19 Ryman, "From Life and Peace”, 69

195 0lle Dahlén, Appendix to letter: "Membership oéttnternational Preparatory Committee” 1982-09826):
F 1:1in Konferens “Liv och Fred” i Uppsala 1983, RA

19 «“Members of IPC” (undatedjile: SVKY-SMFn Sundby’s Archive, LPDahlén, “Membership” and
Kristeligt Dagblad, 1983-04-20

197 Ryman, "From Life and Peace”, 70

198 Dahlén, "Membership”, Interview with Ake Blomqvig007-01-25 and Interview with Margareta Grape
2007-01-23

199«Rules of Procedure” 1983-04-1Bile: Life-and-Peace Konferensen April 1983Sundby’s Archive, LPI

40



In spite of the emphasis on a breadth of represenfahe participants of the Life and Peace
Conference were invited ipersonal capacityand not as representatives for their church
family or political bloc. It was their personal wethat was of importance in the composition
of the Messagé®® The organisers of the conference received criticiecause of the low
degree of female participarfts. There was an awareness of this problem among the
organisers already during the preparatory petid@he conference mainly addressed church
leaders and such a “high-level representation” dieachieving a strong anchorage of the
conference Message in different churches and iegodHowever, not many women held
high-level positions in the churches in the begignif the 19808%

Apart from leading the organisation committee andrdinating the work of the teams and
the IPC, Olle Dahlén made a crucial effort in ortieisummon the conference participants.
Sundby and Dahlén cooperated closely on the isbulkeoinvitations. Nevertheless, it was
Dahlén who undertook the major part of the journagysund the world, in order to convince
leaders of different churches and ecumenical osgdioins to participate in the confereAt.
Not least through his diplomacy and his vast nekwof contacts, gained through his
chairmanship in the CCIA and his position as NGassador, he was successful in
establishing the connections, which made the Lifel &#eace Conference possible to
realize?® The foundational precondition of his work was, lewer, provided by the
Government and the Foreign Office. By them Dahlé&s wiven possibility to undertake the
journeys within the framework of his commissionNGO-ambassaddf® To a great extent
the approach of the Life and Peace Conference smoreled with the peace-negotiating
policy of the Swedish Foreign Offié&’ Accordingly, the accomplishment of the conference
was of great interest to the Swedish Governmi&nthe conference received large financial

support from the Swedish Foreign Office. Allowan@exl collections from the Church of
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Sweden, the Swedish Free Churches and a few ottrelid\churches also contributed to its
financing. Beside that, the Life and Peace Conferamas financed by generous subventions
from the Church of Sweden Fund, which was contdollg the Government, since the Church

of Sweden at this time was a state chidféh.

Evert Svensson emphasises that the support fronGtheernment was necessary for the
realization of the Life and Peace Conference. Nbedss, he underscores that ithiéative

to the Life and Peace Conference vmas a political one. It was his personal initiative. |
order to avoid any political characterization of ttonference, he did not work in the forefront
of the organisation. He did, however, contributéhi® preparatory work, not least through his
efforts in the UN, where he had spent an extra geax delegate in order to establish the idea
of the conferenc& The initiative to the Life and Peace Conferenceused great interest
and enthusiasm among individuals, churches and epeaganisations in Sweden and
internationally. Even before the conference hadedathe initiative had given rise to public

opinion?*! Evert Svensson'’s vision was taking shape.

Concluding Remarks

In the polarized world situation of the Second CuWhr, characterised by the division
between the two super powers, the Life and Peacée@mce aimed at creating a platform in
between the two blocs, on which church represesmsitirom both sides could meet in
dialogue. The character of the churches, as a sdgmethe world society that crossed
national and political borders, made the creatibths platform possible. The ecumenical
cooperation, which linked the churches togethea tonited segment, was at the Life and
Peace Conference infused by the spirit of Nathade@®iom. My view is that the organisers
adopted Soderblom’s emphasis on unityagtion and spirit as being fundamental elements
for this ecumenical cooperation. At the conferetiee action for peace was the uniting aim.
Yet, the importance of the conference’s spiritusdracter is underscored in the preparatory
material. The spiritual unity was essential at ¢bhaference, but it did not exclude unity in
engagement concerning the matters of the worldadoordance with Gustaf Tornvall's
interpretation of Luther, the spiritual and the idtyr kingdoms were not regarded as separate

entities. Rather the interior, spiritual, spherel dhe exterior, social sphere were seen as
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conditioning each other in the life of the believer focussing on the role of the church
leadership in international peace making, the aemige testified to a reasoning that
corresponded to the principles f#ith based diplomacyBy representing a transcendent,
spiritual reality the church leadership were forguigonvictions, which had practical
consequences for choices and actions of the ingavidin accordance with the contemporary
context of the WCC and the guidelines of the payadiof Third World Theology, the
theological approach of the Life and Peace Conteremas functional, pragmatic and socio-
ethically oriented. Simultaneously, the very staytpoint was taken in the work of Nathan
Soderblom, who represented a different time andteotn Through the Life and Peace
Conference the Church of Sweden manifested itseld dridge church in the footsteps of
Nathan Sdderblom. However, its organisers did dopahis view on the Lutheran confession
as the foundation of ecumenical cooperation. Svettiisology had, following Lars Lindberg,
developed from being confessional to ecumenicat Aéritage from Sdderblom was, at the
conference, rather expressed through actions pbnssbility, repentance and calling in the
work for peace through ecumenical cooperation. Oifeeand Peace Conference was strongly
characterised by the WCC context as well as theéegbof the Church of Sweden. But, not
least, it was a result of the engagement of indi@idactors who, just as Sdderblom, used the

tools they were given in order to mediate for peace

RESISTERSOF THE NUCLEAR WAR

The Composition of a Common M essage

All those who assembled in the Cathedral in Uppsal&Vednesday the P®f April in 1983
were part of the greamanifestationthat the Life and Peace Conference formed. The
manifestation, which was brought about by the pomesence of the multitude of church
representatives and members of the Swedish Govetnmas one out of three foundational
elements of the conference. The second elementteaworship and the third was the

composition of thélessagé™?

The Procedure
As mentioned, the Message had been planned byP@eduring the winter and spring of
1983. The minister and researcher Géran Lantz fieenChurch of Sweden composed a

memorandum for the conference, to which the IPC bemresponded in so-called “position
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papers”. This memorandum formed the agenda focdméerence negotiations. It was called
the “Life and Peace Document” and was part of thetation to the conferendé® The
composition of the Message was a process lastorg the second to the fourth day of the
conference. This work was joined with Bible studsesl speeches. These were important for
the course of the negotiations, as were the serftdfihe drafting committee, formulating
the Message, worked in parallel with the discussiof the assembly. The participants
discussed the Message in smaller working groupsyels as in the large assembly. The
Drafting Committee was, continuously, given repatsl guidelines from the deliberations.
The negotiations took place in the Lecture HalUpipsala University and were steered by a
presidium of eight persori&> During the days of negotiation, three drafts af tessage
were going to be rejected. Only the fourth becameefinal one, since it had been approved by
nearly all participant'® The deliberations were closely followed by obsesyedvisors,

accredited visitors, public visitors and, not leastmedig?*’

Guiding Documents

Kjell-Ake Nordqvist has presented three documetdsyhich the conference participants
related and which reflected the wide spectrum ahiops among them. These documents
concerned the use, production and threat of usiistear weapons, as well as the eventuality
of a so-called “limited nuclear war”. The statensewere made by different church agencies
shortly before the Life and Peace Conferefté&irstly, the Church of England had in 1982
presented the report “The Church and the Bombiyhich the use of nuclear weapons was
condemned. Yet, no position was adopted in thisnegoncerning the issues of possession
and threat of us€? Secondly, the National Conference of Catholic Bishhad, at the time
of the Life and Peace Conference, produced the diafts of a Pastoral Letter called “The
Challenge of Peace: God’'s Promise and Our Respolrsé#iis letter the Bishops dissociated

themselves from the use of nuclear weapons againabited areas as well as with plans of
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first strike. Against a limited nuclear war, howegvaeo manifest position was taken. The
system of deterrence, which implied the practicenafual threat to use nuclear weapons, was
accepted, though only as a springboard towardsrdaaent?° Thirdly, the WCC, to which

a majority of the conference participants belongedde a statement in connection to their
hearing on nuclear weapons and disarmament in 1B&fbre It's Too Late: The Challenge
of Nuclear Disarmament”. In this statement not oty use, but also the production,
possession and threat to use nuclear weapons wdsrooed. Deterrence was evaluated as an
impassable way towards international security. Bt&tement marked dissociation from
limited nuclear war and plans of first strike, bailso encouraged Christians to refuse
cooperation in projects concerning nuclear weagor the use of theM* Noteworthy is,
that the WCC at this meeting discussed the poggilwf viewing the resistance towards
nuclear weapons as a matter of confessicstatus confessionfé? This question was posed
also at the Life and Peace Conference, but didjaiot enough support to be endoré&d.

That deterrence was no viable path towards intemmalt security was a position held also by
the UN'’s international Independent Commission osabmament and Security Issues, for
which the Swedish Prime Minister Olof Palme had rbeéke Chairman. Their report
“Common Security: A Programme for Disarmament”, ethivas delivered in 1982, was yet
another important statement to which the partidipaof the Life and Peace Conference
related. The Commission, whose members originatad £ountries in both blocs as well as
neutral states, pleaded for a replacement of theahdeterrence with the conductaafmmon
security®?* All states had right to maintenance of nationalsigy. Still, the Commission held
that nuclear armament did neither increase themalti nor the international security, because
of the devastating consequences of an eventuakausvarr” Therefore, international
security policy needed a new point of departureat™mould be a common security built on

mutualconfidenceA first important step towards common securityuidobe a strengthening
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of the authority of the UN?® The standpoints of the Commission for common sgcur
provided important pillars in the construction dfet Message at the Life and Peace

Conferencé?’

Condemning the Nuclear War

There was a striking agreement among the partitspaoncerning the condemnation of
nuclear war. In the assembly there were just weoribts as well as pacifists. Nevertheless,
they were all united in the condemnation of thee of nuclear weaporf$® When the
production of nuclear weapons had escalated ieth®f the Second Cold War, the relevance
of the just war doctrinehad increasingly been called into question. Ther@sge of the
doctrine had arrived at a turning poffil. Yet, this turning point appeared to be the
springboard towards a consensus among the deleggathe Life and Peace Conferefite.
Goran Lantz had, in the preparatory work of thefemnce, composed a paper on the
development of the just war doctrine and statedl ttiea nuclear era had brought this ancient
doctrine into a crisis. A nuclear war involved ttigk of total extinction of the whole of
humanity. Therefore, it could not possibly fulfiiiet criteria of the just war theory, especially
not the criterion of proportionali§’’ Neither would a nuclear war fulfil the criteriorf o
discernment, as it would strike against childreidedy, ill and wounded peopfé?
Considering these devastating consequences, ttahd Peace Document posed the question
if there, in the nuclear age, at all could be lifiéghout peacé® During the 1970s and 80s just
war theorists and pacifists arrived at a largerseosus, since many adherents to the just war
theory now associated with the standpointnatlear pacifism This standpoint precluded
nuclear war from the category of just viat. conclude that the consensus at the Life and
Peace Conference, concerning the use of nucleapomea was an expression of this

development.
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A Message Requiring Immediate Disarmament

In the final Message the conference participardgedtthat nuclear warfare never could be
justified. It was to be condemned by the Churcb&ching. They challenged the Governments
to make effective unilateral and multilateral asidfor peace and disarmament. Moreover,
they insisted on a total elimination of all nuclemeapons within the time limit of five
years’® The Life and Peace Conference attracted much titterdue to this radical

statement>®

Split Positions on the I ssue of Deterrence

The initial consensus did, however, turn into disegent as the debate about the nuclear
weapons proceedéd The Life and Peace Document had stated that thiemce aimed at
answering not only the question if the use, but #l$he productionandthreat of usingsuch
weapons would be against the will of G3tiOlle Dahlén had, already before the conference,
pointed out these two issues as probable tighs$pbAs it turned out, they nearly caused a
deadlock of the negotiatioR® The divergent opinions on these issues reflectesl t
participants’ different attitudes to thdoctrine of deterrenceThe relation between the two
super powers was steered by this doctrine of dgcwhich was based on the principle of
retribution in case of attack from the adversarye Bqual capability of the super powers of
giving each other mutual assured destruction wasirasd to be the very peace keeping
factor?! As the balancing of this capability, the terroddmme, rather had turned into a
competition in superiority, the organisers of thieland Peace Conference called the doctrine
of deterrence into question. The widespread trushis doctrine was, according to Sundby,
the motor of the arms raé&

Deterrence: A Moral Dilemma
Among those participants critical to the doctrirfedeterrence, the great distrust, fear and
division that characterised the current relatioesveen nations and peoples was considered

to be a consequence of the praxis of the doctiinespite of the absence of military
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confrontation, it was questioned if the presentldatate could be labelled geace®®
According to Reverend Alan Geyer from the Methodi$turch in the United States, the
doctrine of deterrence contributed to an incredsered, which resulted in dehumanisation of
the adversar§** Christa Lewek, member of the High Consistory ia @DR, maintained that
the current international security system depengsuh credible images of the enemy. The
doctrine of deterrence encouraged a hostile rhletavhich generated a depiction of the
adversary as an ever-ready aggressor, regardiesectial behaviour. This rendered mutual
acquaintance difficult. Instead, it generated blathte stereotypes, which were decisive for
the construction of biases and tensed relationdfipsloreover, these increasingly tensed

relationships aggravated the risk of an actualanjliconfrontatiorf*®

The system of deterrence was basedwilfingness to revenge andeadinessto stage
retaliation that would strike on millions of innatepeople. Detailed plans, on how to
accomplish mass destruction, were outlif€dThe churches were not exempted from
responsibility, since Christians were parts of #ueieties that produced the weapdis.
Professor René Coste from the Roman Catholic ChimcRrance underscored, that this
development was the most outrageous scandal inrpisErom a Christian moral point of
view, the doctrine of nuclear deterrence called figorous criticisnt*® According to
Professor John Pobee from the Anglican Church iarnahthe system of deterrence seduced
many Christians into seeking security in armamethar than in God, who was the true
protector of mankind and nations. For this Christiavere to repent. He referred to the
prophet Isaiah (31: 1, 55°

Woe those who go down to Egypt for help and relyhorses, who trust in chariots because
they are many and in horsemen because they arestreng, but do not look to the Holy One
of Israel or consult the LORD!...Like birds hovegjnso the LORD of hosts will protect
Jerusalem; he will protect and deliver it, he wphlre and rescue’tt

243 UNT 1983-04-21, Redaktionskommittén, "Inbjudan, dnd Nordgqyvist, "Liv och Fred — allkristen
konferens”, 154

244 Alan Geyer, "Fruktan for karnvapen och en trorléd” in Liv och Fred: Kristen varldskonferens, Uppsala
1983 O. Dahlén et al., eds., (Verbum: 1984), 75

245 Christa Lewek, "Feindbilder — Moratorium fiir feselige Rhetorik” (undatedfile: Blue, unnameih
Sundby’s Archive, LPI

246 Redaktionskommittén, "Inbjudan”, 13

247 Jtkast till aide-memoire” (undated) iile: Operation vArblomma 1983 Ih Sundby’s Archive, LPI

28 UNT 1983-04-20

249 René Coste, "Some guidelines concerning the degrivhlem of nuclear arms” (undated)Rile: SVKY-SMF
in Sundby’s Archive, LPI

50 30hn Pobee, “Repentance vis-a-vis”, (undateif); SVKY-SMFn Sundby’s Archive, LPI

251 Common Bible

48



The widespread association to the doctrine of d&tee had, according to Alan Geyer, turned
into an utmost belief in the power of fear: Theithesis to the power of lovi&? But power,
based on physical strength and threat of violemeaes not enough for the realisation of
genuinepeace the Lutheran Archbishop John Vikstrom from Fidaemphasised. Science
and technology had become idols, in which man petgr faith than in God. Being used in
service of war and destruction, these idols hadapett man. The trust in human power and
knowledge had left man helpless and fearful amiklet destructive forces he himself had
created. Was then the threat of destroying life eamth the only source of peace that
remained? No, Vikstrém underscored. If man hadhf@mitGod and his promises and followed
his commandments a peace would be fostered thatlvibeumore than exterior orders. That
would be a peace based on life, justice and freeddna prayer during the morning service

of the second day read:

We pray for the big powers that they may not puirtirust in the arms race and nuclear
weapons but may seek peace which comes from*&od.

Those critical to the system of deterrence stregbatl the reliance on the doctrine of
deterrence entailed great risks. According to R€néte the doctrine lulled people into an
illusion of security?® It was based on an assumption of human infaljbiind absolute
reliability of technical systenfS® Moreover, new weapons had been designed for stagin
“limited nuclear war”. But the realization of a lited nuclear war was an impossibility, the
critics emphasised. Wars always risked expandingrellver, the plans on a limited nuclear
war made a first strike more likely. Consequenthg new weapons changed the premises of
the doctrine of deterrence, which now not only dedeal readiness to retaliate, but also to

attack?®®’

Deterrence: Upholding the Balance

Not all participants agreed that nuclear deterremreated an illusion of security. The world
was a more secure place as long as the terrordeakubsisted, the Lutheran Bishop David
W. Preuss from USA emphasised. According to hira,témror balance was also to be seen in

light of its peace-making function. Dr. Neville ttan from the Methodist Church in Trinidad
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underscored that thanks to the terror balance tirfeliaad not yet experienced a Third World
War?*® To promote the system of deterrence did not nacéssmean to defend all its
aspects. Few accepted the intention to attack et civilian population. Deterrence was
commonly viewed as a step towards disarmament andsan end in itseff? In the present
reality it was considered to be the best of choi¢ége advocators emphasised that they faced
the world as itvas not as it ought to be. They were realists andiaexlists. The system of
deterrence was assessed to give a sort of peaas) was less than the idealists’ desires, but
which at some time benefited &if. The old Roman motto, that one should arm for Wane
wanted peace, “Si vis pacem, para bellum”, was wstlid.?®* The system of deterrence
protected the nation state, which was the best-knowans of securing peace and a relatively
just order. The state had a duty to defend itshithats and political values. It was a utopia
that a nation state would take a pacifist stanmeesthat would destabilize the system of
mutually assured destruction and increase theitiget! of nuclear waf®® Journalists were
criticising the organisers of the Life and Peacenf€ence for not highlighting these
assertions, which proved that deterrence well cbaldhorally justified®®

The conference was censured for its one-sided foouthe problem of nuclear armament.
Since the Soviet Union was superior in possessiaooventional weapons and the United
States in nuclear weapons, nuclear disarmamentwimstabilize the terror balance in favour
of the Soviet security polic3?* The Archbishop of the Church of Sweden was critidigor
having turned into a politician who, with pacifistotives, interfered in the top-level
international politic$®® Olof Sundby, himself a former officer in the reseranswered to this
criticism that the conference’s focus on nucleaapans was due to the acute threat that these
weapons levelled at the wordef The conference also received criticism for notlidgawith

the issue opeacefrom the viewpoint offreedom Cases of persecuted Christians in Eastern

Europe and the Soviet Union were highlighted byrpalists, as well as by people who
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demonstrated outside Uppsala Cathedral during trderencé®’ They claimed that the
selection of conference participants was lopsidedvour of the Soviet policy and called into
guestion why no representatives from the perseathedches participated in the conference.
On the contrary, there was a rich representatiomfthose churches approved to by the
Soviet regime and, consistently, there was a pepresentation of American church leaders
who supported the agenda of their governmi®htThe conference was pointed out as a
mouthpiece of Soviet security poIié?f. This criticism was sharply rejected by the orgarss
of the conference: Exit permits for representativem the persecuted churches would have
been very difficult to bring abodf® Regarding the aspect of political freedom, theetivas
not considered sufficient in order to deliberate thsue of peace from the viewpoint of
separate casé§: Moreover, it was emphasised that the participdrad been carefully
selected in close cooperation with regional ecunsmrganisations and that great efforts had
been made in order to achieve a wide representeggarding theological as well as political

affiliations 2’2

A Message of Compromise

The conference participants stated in the Mesdaagetlie emergence of the nuclear weapons
had brought the world into a new age of terror. yTdeclared that the concept of limited
nuclear war had rendered the doctrine of nucleaerdence increasingly dangerous and
appealed for pledges by the Governments for nodse of nuclear weapons. The current
political and military doctrine of nuclear detercenhad to be challengé. However, the
conference was marked by the split positions onis$sae of deterrence, also within the
different confessional affiliations that were reggeted’’* The doctrine of deterrence formed
the tight spot that was debated until the very tastutes of the conference. The drafting
committee even spent the night before Saturdayclwkwas the last day of negotiations,
figuring out new formulations. When still no commpnsition was achieved on Saturday

afternoon and the time for the press conferenceexeseded, the Orthodox Professor Vitaly
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Borovoy from Switzerland delivered the timely foriations that released the negotiations
from interlocking. The formulations implied a coroprise. They mirrored the different

standpoints that were represented in the asseffibly:

Most of us believe that from the Christian standpoeliance upon the threat and possible
use of nuclear weapons is unacceptable as a wayvatling war. Some are willing to
tolerate nuclear deterrence only as a temporarysunean the absence of alternatives. To
most of us, however, the possession of nuclear @resajs inconsistent with the faith in God,
our concept of creation and with our membershipCinrist's universal body. Nuclear
deterrence is essentially dehumanising, it increafEar and hatred, and entrenches
confrontation between “the enemy and us”. Mostotherefore believe that the existence of
these weapons contradicts the will of God. Foroélus obedience to that will demands a
resolute effort within a specified time-limit fdneir total eliminatiorf.’®

The Churches as Actorsfor Common Security

Upholding a World Conscience

The disagreement turned into renewed agreement wieetopic of the churches’ common
task and interior capability was brought up forcdission. René Coste emphasised that the
churches were obliged to awaken a world conscieheselidarity. In a civilization permeated
by distrust, the churches played an important rialehe promotion of values such as
fellowship, cooperation, dialogue and responsibfiitr future generations.” The UN Deputy
Secretary General Jan Martensson stressed the tamper of the development of an
international conscience, in order to realise tiNsLjoal of a peaceful world civilization. In
having great impact on people’s values and outlotiles churches were significant actors in
the construction of such a conscief&The interdependence based on military interlocking
was to be replaced by an interdependence builuditial, non-violent, communication in
line with the UN’s regulation$’® In his speech to the Life and Peace Conferencé Rzime
emphasised that the churches also played a cruglal in the construction of mutual

confidence between natioff.
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Building Mutual Confidence

According to Olof Sundby, the churches were impurpeace educators the divided world
society’®! The critical state in the world called for a newsral world ordef®? Not technical
development, but further education in moral issuess the key to the locked positions. By
their special competence in the field of moral éssithe churches could leave a considerable
contribution to peace educatidfi.This sense of morality was based in the humarctigeof
living a life in the imitation of Christ, the Princof Peacé®* In his sermon at the Opening

Service, Sundby quoted the prophet Isafah:

For every boot of the tramping warrior in battlenwlt and every garment rolled in blood
will be burned as fuel to the fire. For to us al@hs born, to us a son is given: and the
government will be upon his shoulder, and his navillebe called “Wonderful Counsellor,
Mighty God, Prince of Peace”. (Is. 9: 5-6)

He shall judge between the nations, and shall defid many peoples; and they shall beat
their swords into ploughshares, and their spedacspruning hooks: nation shall not lift up
sword against nation, neither shall they learn avar more. (Is. 2:4%°

Christians should, contrary to the principle of geance, live a life in the service of others
and through their faith in Christ mediate hope,smation and confidence to a humanity that
lived under constant threat of w&f. The churches were called to incorporate the
reconciliation they preached. In view of their nte wars and dissensions through history,
the churches did, however, risk loosing credibilitytheir role as peace educat&fJohn
Pobee highlighted the present situation, in whichrisfians from both blocs armed
themselves against their Christian brothers anérsion the other side of the border. He
agitated against the mutual indifference that wasm regarding this fact and referred to

Revelation?®®

| know your works; you are neither cold nor hot. WMbthat you were cold or hot! So
because you are lukewarm, and neither cold norlhwi] spew you out of my mouth.... so
be zealous and repent. (Rev. 15-167%9)

281 ERGO: Organ for Uppsala Studentk&r, Nr. 12, Yr. Bi83-03-14

282 Aftenposten 1983-04-23

283 Nordqvist, "Liv och Fred — allkristen konfereng’56

84 Mellbourn, "Life and Peace: A Challenge”, 2

285 sundby, "Oppningsanférande”, 18

285 Common Bible

287 Carl-Reinhold Brakenhielm, "Budskapets teologipkafil” in Liv och Fred, Kristen véarldskonferens,
Uppsala 19830. Dahlén et al., eds., (Verbum, 1984), 124, ddtkKill aide-memoire”, 4, Mellbourn, "Life and
Peace: A Challenge”, 2 and Redaktionskommittérhjdan”, 14

288 30hn Stott, "Karnvapenhotet och den kristna ksdle?, inLiv och Fred: Kristen varldskonferens, Uppsala
1983 O. Dahlén et al., eds., (Verbum, 1984), 68-69

289 pobee, “Repentance”, 7-9

290 common Bible

53



According to Sundby, the church had to set its kdpehe great changes that had taken place
in the last century, during which the churches Hageloped annternationalismthat was
contrasted to the widespread nationalism in thddaf8t According to Dr. Andrew Kirk from
the Church of England, being a Christian meant dein internationalist’ He pointed out
that the issue of nationhood might cause confb€tsyalty for a Christian. He challenged the
participants by posing the question if not the lbyado one’s nation was relative in
comparison to one’s loyalty to the church. The grativas transitory and designed for the
limited and ambiguous life of the human being ie thorld, but the church was permanent
and would remain in the fulfilment of God’s prongsef a new heaven and a new earth.
Consequently, Christians were rather obliged tessttheir solidarity with Christians in other

countries than with non-Christians in their ownioaf>®

John Stott emphasised that God's commonwealth ezkiseyond borders of nationality,
gender and ethnicity. In their mission of beingignsand incorporation of the kingdom of
God, the churches were to model this border-crgssimmunity in the world* The trans-
national ecumenical network did, according to Gharisewek, provide the churches with
unique tools for dismantling the enemy images tatteld the system of deterrence. The
process towards a renewed mutual confidence wofist of all, imply self-critical
investigation of what portraits of the adversarg thwn Christian tradition might support.
Secondly, it would entail identification of stergoés and reciprocal critical correction of
publicly accepted or unreasoned conceptions ottfeamy. Subsequently, common activities
aiming at a deepened mutual understanding woule fkce at different levels of the
churches’ organization. Mutual accountability betwethe churches promoted growing
reciprocal understanding at the political levelye& maintained® In this way the churches

could work together as a vehicle for internatiazmifidence building®®

A Message on Common Security
The patrticipants of the Life and Peace Conferemedessed in the Message their failure to

live out the Gospel and challenge the arms race.tlie they repented. They stated that
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security of nations was not created through seegingeriority over others. Only common
security made all secure. They promoted the creaifcan alternative international security
system, based on common security and interlinkél steps towards disarmament. In favour
of these strivings, the authority of the UN wasb® upheld and extende@ihe participants
challenged the Governments to implement and broadefident building measures between
East and West in the military and humanitarian sgheThe churches were encouraged to
develop peace education programmes, to support rGments to develop strategies for
common security and to change distorted enemy imadgereover, Christians were urged to
non-cooperation with their nation’s preparations fauclear war and inspired to explore

possible non-violent use of civil obedience as rsegrprotest against nuclear armanféht.

Concluding Remarks

The Life and Peace Conference did not aim peacethat only implied exterior order. It
aimed at a wider peace concept, which was basdbeotrust in God as the source of peace
and which implied justice, freedom, solidarity detlowship. These intrinsic values of peace
the churches were expected to spread in their omss upholders ofworld conscienceThe
churches were, by political authorities from the Uihd the Swedish Government,
acknowledged as important actors in constructingnégrnational conscience and building
mutual confidencédetween nationdraith based diplomacyas a recognized force. When
used in the service of peace, the religion’s impacpatterns of norms and values was a great
resource. The close cooperation between the chwralmel political authorities in the
accomplishment of the conference displayed thedntmn betweetrack-oneandtrack-two
diplomacy The churches were also acknowledged as impopatemakers owing to their
international character. The ecumenical networknected Christians from different political
camps. Seen from the perspective of Thérdarsonthadeofliminal thinking Christians had
been drawn apart from each other through affilmatm different ideologies. They had become
isolated in their own liminal worlds and lost thesommon ground. But through the
ecumenical network they were provided with a platfdor sharing their liminal worlds, in
order to construct new common grounds. | conclude the Life and Peace Conference
provided such a platform for liminal sharing betwebke churches. Their mutual confidence,
which was the fruit of the liminal sharing, was the participants regarded as the very

precondition for the churches of being a vehicleifiternational confidence building.
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It is my view that the approach of the Life and é&&onference further can be compared to
the ideas of Nathan Sodderblom. Just as the cordferparticipants, Soderblom maintained
that the churches were to createoascienceamong the peoples, which was characterized by
solidarity and justice. In common action and spttie churches were to work out the ethical
credo and form the very soul of the League of Nwjothe forerunner to the UN. He
emphasised that the Christian community existedobeythe limits of nationality and
ethnicity. It was based on the principles of hureguoality and love to one’s neighbour and
was therefore a model for the wider world communigvertheless, Séderblom stressed that
the realization of these theses was dependent amestcal cooperation between the
churches. Just as the conference participants, dietaimed that without interior peace the
churches were not worthy of imitatiéff For Soderblom, the law and administration of
justice was the royal road to peace. He referrate@avords of the prophet Isaiah (2:4), which
also Sundby quoted in his opening sermon. Soderldtassed that the prophet not only
indicated the mode of procedure, but alsopgbmt of timefor the entrance of world peace:
Only when justice had been administrated for thepfes, they would beat their swords into
ploughshares and their spears into pruning hé66kBherefore, the churches were obliged to
support the construction of a supranational legslesn that would regulate the international

relations3®°

Soderblom, who during his last years became isangly radicalised, although

not pacifist, in his peace policy, insisted on ke fiixed by the churches, which prescribed the
Christian not to follow the own Government's ordam war of aggression. Just as was
proclaimed in the Message of the Life and Peacefatence, he advocated loyalty to the

international Christian community, rather thantte single natior®*
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PROMOTERSOF THE KINGDOM OF GOD

Agentsfor the Peace of Humanity

It is possible to trace lines of thought between ltife and Peace Conference and the Fourth
General Assembly of the WCC in 1968, which alscktptace in Uppsald’? Konrad Raiser
explained that the paradigm of Christocentric Ursadism, which had dominated the
discourse of the WCC from its very start in 194&clahed in the end of the 1960s.
Simultaneously the new paradigm of Third World Tlogy developed. This paradigm shift
marked a critical juncture in the history of the W/.CThe definite breakthrough of the new
paradigm took place in connection to the fourtreagsly of the WCC in Uppsala in 198%.
Peter Lodberg did, however, maintain that the esdation of the ecumenical movement had
begun already at the WCC conference on Church @ity in 1966. At this assembly,
world development had been considered in termgwidlutionarychange of the social world
order, rather than in the sense of assistance amd’*aErnst Lange described this
reorientation as a shift from theology to anthrogyl from theoretical reflection to direct
involvement. The focus of attention had moved thiarea of social ethié®> Carl-Reinhold
Brakenhielm explained that the socio-political eygraent of the churches was newly awaked
at the assembly in 1968, but deepened gradually.ti®ytime of the Life and Peace
Conference, it was solidly anchored. The Message waforceful expression of this
engagement, in which the “vertical” dimension daftfaand the “horizontal” dimension of life,
the spiritual and the worldly kingdoms, were brouigtyether. Not everyone approved of the
close connection between the spiritual and soghéres, but the fact that over 150 church
leaders and experts from about 60 countries wetteegad around the Message was a sign of
the times?*®

The successive anchorage of the ideas from 1968 avpsocess, which permeated the
discourse of the WCC. It was said that the world sat the agenda at the assembly in
Uppsala 1968%" Its unofficial theme was “the unity of humankin#. Liberation Theology,
which was a strong underlying feature in the payedof Third World Theology, confronted
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the ecumenical movement with challenges that questi the very agenda of ecumenism.
According to José Miguez Bonino, the ecumenical entant was called to widen its scope.
Its task was not only to work for unity in faithytbalso for unity in the consequences of faith:
In social and political action. Therefore, the stay point of ecumenism was to be taken in
the concrete and particular contexts of the poar suifering. Its approach was not to be
transcendent. According to Boniregumenisndid not only mean thanity of the churchbut
also theunity of humanityConsequently, identification with the poor anffexing humanity
was, for the church, the only way to identify wiBhrist>®® At the assembly in 1968 the
growing global interdependence was highlightedhla situation the churches were called to
work for a peaceful community of all humanity.In this way, the goal of the ecumenical
movement was redefined. Its aim was no longer wdhe¢ unity of the churches, as in the
paradigm of Christocentric Universalism, but alee tinity of mankind** The unity of the
churches was to be a sign to humanity whereveutity of human society was threateriéd.

In the aftermath of the Uppsala assembly 1968F#ith and Order Commission of the WCC
initiated the study programme “The Unity of the @tuand the Unity of Mankind®*

The new goal of the unity of humankind was guidwgen the fifth assembly of the WCC in
Nairobi in 1975 formulated a new ideal for societyte “Just, Participatory and Sustainable
Society” (JPSSY+* Lewis S. Mudge maintains that this assembly matefk the growing
impact of Liberation Theology on ecumenical thougimnd actiorf™> The ideal of the
“Responsible Society”, which had been a leadintgdn for the work of the WCC since its
initiation in 1948, was increasingly criticised,tfeast by the new member churches in the
Third World. The ideal of the responsible society lbeen formulated in the aftermath of the
Second World War, when there was a strong concergonstruct a peaceful dialogue
between the world’s Eastern and Western powergialt a social-ethical criterion, against
which capitalism as well as communism could beazilty evaluated. The responsible society
was a democratic societipp which the citizens and the political authoritene responsibility

for justice and public order. But for the membent the Third World, who for long time
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had lived under colonizing structures, the resgmesociety appeared to support a status quo,
rather than the revolutionary social change theyedrfor*® The new ideal of a just,
participatory and sustainable society, on the otfaed, arose from the concrete reality of the
poor. As it was an ideal of a just society, it cataal systematic injustice, which was the root
of poverty. As a participatory society, it would keathe poor subjects and not objects of their
own history. As a sustainable society, it was goedrin faithfulness with God’s creation,
which it sought to preserve from environmental dgenaand uneven distribution of
resources!’ The agenda of the JPSS guided the work of the WiTits sixth assembly in
Vancouver in the summer of 198%.Accordingly, the guidelines of the JPSS belongethée

contextual framework, in which the Life and Peaomférence was accomplished.

No Peace without Justice

A Global Approach

More than one third of the participants at the lafel Peace Conference came from countries
in the so-called Third Worldt® Their approach to the issue of peace exceeded the
conference’s theme, which focussed more narrowlyhennuclear threat. Their contribution

to the negotiations threw different light on thencept of peace. This stirred the conference
agenda up® In the age of globalisation, the issuepefacecould not possibly be discussed
without consideration of th@ustice This was forcefully expressed in the sermon & th
Brasilian Cardinal Paulo Evaristo Arns alreadyta Opening Service of the conferefitke.
The words of the prophet Isaiah (32:17) “And thie&fof righteousness shall be peace” were
highlighted®*? The views of the participants from the Third Worlere met with much

sympathy from the other participants. The issuegustice and human rights had, indeed,
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been treated in the Life and Peace Document. Ajraéadthe preparatory work of the
Organization Committee and the IPC these issues bemh of great concef® The
organisers explained that the reasons for the dalion of the theme to the nuclear threat
were partly the acuteness of this threat, partlydbnference’s time limit&* Nevertheless,
the issues of justice and human rights constanmtiged up during the negotiations of the
Message. Third World representatives maintainedt ifhthe conference agenda was to be
followed, the issue of peace would exclusively baltlwith from the starting point of the rich
countries in the Northern part of the wotfd.At a conference that gathered church leaders
from the whole world, peace was to be deliberateohfa global point of view. Through their
contributions to the debate, the global tension éxésted between North and South, and not
merely between East and West, was highlighted atiletated. This tension did not concern

balance of terror, but rather the lack of balamcthé distribution of the earth’s resourées.

The threat of nuclear war was, certainly, levebgainst the Third World too. Yet, its people
could do nothing about it. In the Third World statien, poverty and oppression were more
immediate threats to life and peace than nucleapoes produced in distant sociefiés.
Nevertheless, it was emphasised that the starvatmmhpoverty in the Third World was a
consequence of the arms race. If the resources epearms in the First and Second Worlds
had been invested in food and health care in thed T World, much suffering would have
been prevented and the cleavage between the woidt'sind poor countries would not have
been so deep. Disarmament and development were diataly connectetf® After the
presentation of the first draft of the conferencesshge, on the Friday afternoon thé&?2
April, there was a widely spread discontent amdreggarticipants from the Third World. In
this draft, the issue of justice had been allotiecemote placé® After that, speaker after

speaker raised the issues of injustice and vialatiothe human rights in the Third World, in
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order to get these themes reflected in the MesSdgepeace concept of the conference was
to be widened, these participants maintained. Targped that if peace was promoted in
accordance with the Old Testament conadlom the conference would embrace a more

comprehensive peace conc&ft.

Shalom: A Nuanced Concept

In the Old Testament literature the Hebrew waithiomwas used to express interior,
personal as well as exterior, structural dimensingeace. It described personal health and
well-being, as well as the individual's redemptfShit signified friendliness and restoration
of relationships® In the larger, structural, conteshalom designated well-being of the
family, the household and the whole natidhit denoted contractual peace agreements and
embraced the aspect of repayment and restitutiaisd designated the abstract dimensions
of completeness and totality. Everything that Gdasssing implied was comprehended by
the wordshalom®** Shalomdid not only refer to the present. It also aimethathope of the
new covenant between God and his people in thegulthis new community, in which God
ruled the nations, was described by the proph@&hs@: 3-4), who told that “nation shall not
lift up sword against nation, neither shall thegirle war anymore®*® Accordingly, $ialom
implied the “horizontal” peace between human beiagswell as the “vertical” peace between
God and man. Peace with God was the very conditorthe realization ofshalomon
earth®*® Importantly, shalombetween human beings did not simply imply absericgan. It
also signified social harmony and just living cdiuiis®*’ The very precondition o§halom

was that the social well-being was constructedustige tsedhagah(Heb.)3®

A Message on Justice
The viewpoints of the participants from the Thirakd had a clear breakthrough in the final
Message of the Life and Peace Conference. It vedasdsthat the struggle for peace involved

more than overcoming violent conflict. This struggllso involved resistance against unjust
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structures. The participants established that peatw® justice were inseparably linked.
Therefore, they appealed to the churches to mebdisinion in the interest of peace and
justice. They encouraged the churches to searcbauges of conflict and trace connections
between disarmament and development. They alsam@ekcthat peace through justice implied
equal distribution of the earth’s resources andtipal systems in which people were
participating in preserving and enhancing theirhtsg The participants challenged the
governments to desist from violation of the humights in the name of national security and
to convert the huge military expenditures to pealcpfoduction, especially for the needs of
the poor people in the world. The Message hightidtihe international weapons trade, which
highly increased the number of oppressive militaegimes that fostered injustice and
violated human rights. The global tension and iase&l prevalence of weapons created local
flashpoints, which risked evolving into nuclear wBor this reason, the participants pleaded
for a strict international control over the buyiagd selling of armament&’

According to the Anglican Dean and later BishopOofford Richard Harries, an important

aspect that was not faced in the Message watetisgonand eventual contradiction between
the endeavours for peace and the struggle forcpis8truggles for justice always ended in
conflict, sometimes even in armed conflict. Shothlen the Christian stress peace or justice
most? Harries inquired. He meant that the neglettis problem gave the conference an air

of unreality*°

Striving towar ds the Kingdom of God

Current Struggle and Future Hope

The tension between the “not yet” and the “butadsg in the fulfilment of the kingdom of
God was reflected in the deliberations between ghdicipants at the Life and Peace
Conference. Elements oéalized eschatologwere salient in the discussion, as the kingdom
was viewed both in terms of its futurity and itegence. God’s kingdom was a kingdom of
shalom Their very ideal and goal. However, they were unmtnimous about the actual role of
man in its realization. In one prominent train keduight, elements @pocalyptic eschatology

were highlighted, emphasising the “not yet”:
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Reverend John Stott from the Church of England rsueed that even though the original
sin had made man unable to fully realize God’'s &org on earth, Christians were to be
hopeful about the future. God would construct wihah had failed to. He referred to Mark’s
Gospel and stressed that Christians were not tpattewhen they heard “rumours of wars”
(Mk 13:7), because it was “the beginning of thetspangs” (Mk 13:8). Out of the ruins of
the old order, God would rebirth the universe. Sito commented on the Second Letter of
Peter (3:13), which told that: “...according to premise we wait for new heavens and a new
earth in which righteousness dwells”. He stresbatlin striving towards the realization of the

wa>** According to Bjorn Oyvind Fjeld,

kingdom of God, this vision was a source of ingf
the kingdom of God was to be viewed in light offitsure character. The fulfiiment of God’s
kingdom would be effected through an eschatolodicahkthrough, when God would create a
new heaven and a new earth. The kingdom of God akesady realized, though not
completely, through the strivings of the Christmammunity. The peace of the world would
never fully comprehend the eschatological dimensinGod’s shalom®*? René Coste
emphasised that man could never create a kingdemtiaal to the divine. The churches’
strivings were merely a stage on the way towardscdnsummation. Only Christ would

realize God'’s kingdom at his advefit.

Opposite to the emphasis of “not yet” was the tmfirthought that more stressed the “but
already” of the kingdom. The significance of thé¢ atman was emphasised, in accordance
with prophetic eschatologyheTheology of HopandLiberation Theology

Olof Sundby underscored that the message of Gogbxey as the very source of human
peace, was at the heart of the Gospel. The Gosaslthe foundation and motive of the
church. Therefore, the churches were called taggteufor world peace. By these endeavours
they would spread the eschatological hope about'sGkidgdom** According to Alan
Geyer, the alarming military development accenudibe Christian calling to promote God’s
kingdom of peace. The folly belief in the terrorldsee and the idolatry of military
technology had shaken the very foundations of emcs#t. It was possible for man to end

history. This development had plunged man intoiggstion in the utmost things. Therefore,
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man had to be confronted with the width of his ceggbility. In order to change the course of
events, the churches were called to socio—politixczhibn.345 These common Christian efforts
for world peace would foster the interior peaceneen the churché® The socio-political
action was emphasised also by Alan Boesak from hSdéditica, President of the World
Alliance of Reformed Churches. Striving towards kiegdom of God implied promotion of
peace through justice, he stressed. The admingstraf justice was, for the people in the
Third World, closely connected to the struggle liberation from oppression, starvation and
poverty®*’ In this way, the notion of the kingdom of God wadewed as a corrective to
worldly social orderé?® A hymn had been written especially for the LifedaReace
Conference by the hymn writer Reverend Fred Kaamfrthe Reformed Church in
England®*° Its second and third verses read:

We cry from the fright of our daily scene
for strength to say ‘no’ to all that is mean:
designs bearing chaos, extinction of life,
all energy wasted on weapons of death

Come with us, Lord-love, in protest and march,
and help us to fire with passion our church,

to match all our statements and lofty resolve
with being — unresting — in action involvéd.

Towards a Unity of all Humanity

The negotiations at the Life and Peace Conferegibected a third approach to the realization
of the kingdom of God, which did not contrast tilspects of “not yet” and “but already”, but
rather brought them together.

This approach was an outcome of Eastern Patristieght and had been an important feature
in the ecumenical theology of the WCC since the @enthe 1960s. In the WCC programme
“The Unity of the Church and the Unity of Mankindiitiated in the aftermath of the
assembly in Uppsala 1968, the kingdom of God wasonty understood as a reality of the
future, but also as a goal to strive towards ingfesence. Man was in his nature understood
as an image of God, amago Dei(Lat.). In every human being there was a “divipark”. It

was this divine presence that made man truly him3éle nature oimago Deidetermined
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man to deificationtheosis(Gr.), life in God®>*

salvation®>? Only in communion with God was man fully himsefhis meant that God was

Theosiswas the very consummation of

“participable”*® The community between the three persons of thit§rithe Father, the Son
and the Holy Spirit, was characterized by partitgpa in and, simultaneously, by
maintenance of each person’s unique features ankiswdhis community in diversity was in
Greek calledperichoresis™®* The term illustrated the movement, in which alltbé three
persons stretched out to embrace and enfold edehr it communion and participati.
The movement ofperichoresishas been understood as excluding the existencanpf
hierarchy between the persons of the Trinity. rentdepicted their oneness as well as them
being three autonomous persoierichoresishas been interpreted as being the divine
analogy for the unity of humankind and of humaniesty¢ in which cultural diversities could
be reconciled in a unity of pluraliff° Being created in the image of God, the Holy Spirit

worked in every human being. Trinitarian life wamaed for the participation of maH.

The perichoresisof the Trinity gave a pattern for the unity of tbleurches: A unity that the
churches were called to mediate to all humanitys Thas a work, provided by the Trinity,
which aimed at drawing humanity into the communiwith God. Its utmost goal was

s For the churches, this task implied the

salvation through humanity’s deificatiotheosi
liberation of man from the dependency and slaveryhes world. Accordingly, being a
Christian involved commitment to make the world mgust and more human. This
commitment was an inherent part of salvation hystblevertheless, it was only in the future
fulfilment of the kingdom of God that the full caengence of the unity of the church and the
unity of mankind would take place. The unity of tttaurch worked as aanticipationof the

unity of mankind®®® In this way, the eschatological process towaresuthity of mankind, in
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which the churches played a key role, embracedehsion between the “not yet” and the

“but already” in the realization of the kingdom®6d >

At the Life and Peace Conference, this complexhotight was reflected. It was emphasised
that the source afhalomwas the Trinitarian peaceful relation between Fag¢her, the Son
and the Holy Spirit, theerichoresis Accordingly, the peaceful community that the anas
were called to promote for all humanity was to lbeated in analogy with the Trinitarian
community®** According to the Finnish Lutheran Dean Maunu Sinakd, the churches
anticipated the coming event of the realizatioofl’'s kingdom when they worked for peace
among meri®? A significant contribution of the churches in therk for peace was their
common ecumenical strivings towards a unity of ¢theirches. This unity anticipated the
future unity of humanity and was a sign that detrdehope to a world permeated by division
and conflict®®® The word ecumenismwas now to be understood in its original sense, as
oikoumene(Gr.): The whole, inhabited world. A multiplicity f onational, political and
religious identities were to be included in the-afibracing peace movement of
ecumenisni®® Consequently, the churches were to cooperatepeitiple of other faiths, yes,
with all men of good will, in their endeavours fpeace3.65 However, thenature of the
relations with people of other or no faith was adiscussed during the conference. In focus

was the conferencefanctionalgoal: Cooperation in the making of world peace.

The Bible study, which was conducted by Allan Bdedeeated the passage in the Letter of
Paul to the Ephesians that concerned the recaimiliaf Jews and Gentiles in Christ (2:14-
22) 366

For he is our peace, who has made us both ondyamtdroken down the wall of hostility, by
abolishing in his flesh the law of commandments armdinances, that he might create in
himself one new man in place of the two, so malgegce, and might reconcile us both to
God in one body through the cross, thereby bringieghostility to an end. (Eph. 2:14-18)
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According to Carl-Reinhold Brakenhielm, the recdiation in Christ was interpreted in more
general terms at the conference. It was undersinogtrms of the coming unity of all
humanity®®® In Christ all humanity was one universal family giving himself on the cross
for the salvation of all people, Christ had abddidlall barriers caused by nationality, ethnicity
or social culturé®® The unity in the calling of Christ to salvationdareconciliation and the
community in the kinship with Adam, were realitidgat should make all humanity turn
around when they were facing the abyss of extinctimt they had created for themselves

through their internal division&?

A Message on the Peace of All Humanity

In the Message it was stated that the prevailingldvorder, which caused and sustained
misery and insecurity, was under God’s judgemetfhie Threat to use nuclear weapons,
capable of extinguishing the human race, repredantaultimate arrogance against God, who
alone ruled over life and death. Humanity faced fihal choice between life and death.

Accordingly, humanity had reached a juncture, aictvithe churches were called to live and
proclaim the message of the Gospel with new urgehlag churches were called to be a sign
of future hope for a humanity that lived under #iref extinction. Due to their calling to

promote peace, the churches could not escapecpblitivolvement.

The participants stated that the churches urgdmly to seek cooperation with men and
women of good will, who did not share their faibhut were united in their desire to create
conditions for peace. They challenged the churdeesupport individuals and groups
involved in peace work, whether Christian or othEney also challenged the churches to
cooperate in the movement towards Christian unity atated that the interior division
between the churches weakened their witness toepédwey highlighted the movement
towards Christian unity as a great sign of hope stnelssed that at this precise moment in
history, when division threatened the survival afrtanity, the Holy Spirit was leading his
people to discover a unity that transcended alisdiis. Moreover, the Message promoted
political systems that preserved and enhanced ihvetyl of all human beings, as created in

the image of God. The patrticipants challenged theegnments to desist from offence of this

%58 Brakenhielm, "Budskapets”, 122-123

39 stott, "Karnvapenhotet”, 68

370 Metropolitan Filaret of Minsk and Belarus, "Karmen och kapprustning” ibiv och Fred: Kristen
varldskonferens, Uppsala 1983. Dahlén et al., eds., (Verbum: 1984), 55
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dignity. Life in abundance and peace as the friujistice were gifts that God offered through
Christ to all humanity, the Message declatéd.

Concluding Remarks

The patrticipants at the Life and Peace Confereppeocached the issue of the realization of
the kingdom of God slightly different. Their viewipts mirrored a spectrum of different
approaches to eschatologRealized eschatologyacknowledging the kingdom as already
present through the coming of Christ, was foundetion the discussions. Some participants
emphasised God’s act in the irruptive coming of khydom, as was the principal thesis of
apocalyptic eschatologySome rather emphasised the act of man in thetrootisn of the
kingdom here and now, as was suggestddbaration Theologyand prophetic eschatology
Simultaneously, the expectation of God’s futureaklshment of his kingdom was a salient
trait. In accordance with th&heology of Hopethis expectation encouraged socio-political
action. In the approach that aimed aurdty of all humanity the “not yet” and the “but
already” of the realization of the kingdom of Gooheerged. In the endeavours of drawing
humanity into the perichoretical community of thanity, the churches contributed to the

realization oftheosisand anticipated the coming of the kingdom of God.

In spite of different emphases, all agreed abaaitutigent need faaction in order to change
the course of history in favour of peace. This canraocial engagement corresponded to the
incentives of thawew paradigm of Third World Theolag)ot least were the requirements for
a greater emphasis on just social structures andahurights an expression of the
effectiveness of this paradigm. The context ofW@C, which at this time included members
from the whole world, influenced the Life and PeaCenference. Consequently, the
conference’s original theme of nuclear war, whichmarily concerned the countries in the
Northern part of the world, was rejected. It did norrespond tgpeaceas it was outlined in
the prevailing paradigm. Accordingly, there wagially a discrepancy between the aims of
the conference and its participants’ conceptionsglobal peace. This discrepancy was

overcome, as the scope of approaches was widened.

Promoting a Just Peace
The peaceconcept that was adopted by the Life and Peacee@amfe was advocated in

terms ofshalom Simultaneously with the carrying out of the Lded Peace Conference, a

$"1“The Message”, 3-11
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movement emerged in ecumenical organisations aoctlebs over the world, advocating a
just peaceSusan Brooks Thistlethwaite defines just peaeetixasshalom®’? Although the

term “just peace” was not used at the Life and e@onference, | conclude that the
conference’s course of discussion corresponded jugh peace theory, especially when

considering the contribution from the Third Worldrficipants.

The theory of just peace differed from the thedrjust war in that it not merely indicated the
circumstances under which violence was legitimdet rather marked imperatives for
preventionof violence. Violence was prevented when tibets of conflict were searched and
eliminated. Just as the conference participants,jubt peace theorists emphasised that the
roots of conflict to a large extent were hiddenunjust global and societal structures.
Correspondingly, it was stressed that the promatiopeace necessitated the creation of just
social and economic conditions. If justice was aietl, peace was put at risk. If there was no
peace, injustice would soon prevail. Just as watedtat the conference, human rights and
international law had a central place in the themfryust peace. Just peace was not simply
about distribution of global resources. It was dbmeating a global “common good”. This
common good should be interpreted in terms of ptmte of human rights, through
attendance to international law. Human rights wsrgust peace theorists closely related to
development politics, just as they were by the emnice participant€? The chain of issues
that were interlinked with the promotion of the hamrights testify to the vast complex of
international concerns that were relevant to carsid the realisation of a just peace. |
contend, that it was exactly this vast complexssues that the participants from the Third
World were aiming at when they suggested a wideninpe conception gbeaceat the Life

and Peace Conference.

| would also like to highlight the reciprocity beten the model foconstruction of a just
peaceand themethod of liminal thinkingin likeness with the mutual construction of limin
worlds, the first step towards a just peace wasattlenowledgement of one’s own and the
other’s tradition and identity. Thereafter, the tpars would strive towards a mutual

understanding and recognition of each other. Coalparwith the setting up of a shared

372 Brooks Thistlethwaite, “Just Peace”, 1, 3 and Tasidoppe, “Just Peace as Leading Perspective: @iswar
the Concept and Task Profile of an Ethics of Irdéomal Politics”in Studies in Christian Ethic007: 20:68 at
http://sce.sagepub.cqré8

33 Hoppe, “Just Peace”, 68-73 and “The Message” 5-11
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liminal world, just peace called for constructioh @mmon ground. The basis of this
common ground was the one unique human naturec@hstruction of the common ground
required renouncement of principles and symbolg fiatified the ongoing conflict.
Characteristic for the setting up and enhanceménust peace was, however, the strong
emphasis onule. International law, as it was performed through thnited Nations, provided
an arena on which each party had to modify itsucaltconventions and clarify the reciprocal
respect of particular identities, mutual rights ahaties. This normative and contractual
dimension was regarded as central for a durabteppace’’* Corresponding to the method of
liminal sharing, | conclude that the work of thdeLand Peace Conference can be referred to

in terms of just peace formation.

Anticipating Ecumenism as Koinonia

In accordance with the new paradigm of Third Worhkikology, the conference adopted a
wide conception oecumenismThe unity of the churches was no longer the aate of the
ecumenical movement, but a key element in theisgs/towards a more far-reaching goal:
The unity of the whole humanitiy the realization of the kingdom of God. For #tevings
towards this goal thperichoresisof the persons of th&rinity was referred to as a model for
ecumenical peaceful relations. Nevertheless, it aaphasised that the core of the human
unity was the community in Christ, modelled as yimit the body of ChristIn other words,
the participants did not work from the starting miodf one ecumenical model or goal. The
unity of humanity, the Trinity and the body of Glirivere all models or goals referred to in
the illustration of the ecumenical potential forapemaking. | contend that the ecumenical
approach of the Life and Peace Conference anteiptte ecumenical concept kdinonia
(Gr.).

The concept okoinoniaemerged as a motivating idea of the ecumenicalemewt in the
beginning of the 20 century, but came to the fore as an ecumenicalehatdthe Faith and
Order Conference in Santiago de Compostela in $§98ccordingly, it was not applied to at
the Life and Peace Conference. Still, its guidimmgples were salient in the conference’s
ecumenical approachKoinonia which commonly is translated as “community”, ntidie
illustrated as the Christian unity in thedy of ChristIt also depicted thperichoresisof the

374 pierre Allan, Alexis KellerWhat is a Just Peacg®xford University Press, 2006), 197-209 and Thésdn,
“Reconstructing”, 267-269

375 J.-M.R. Tillard, "Koinonia” inDictionary of the Ecumenical Movement? dition N. Lossky et. al., eds.,
(Geneva: WCC Publications, 2002), 646-647
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persons of the Trinity, into whichll humanitywas to be drawn in the fututkeosis’’®
Accordingly, it also referred to relations of Chiasis with people of other or no faith. The
concept ofkoinonia originated in the wordoinon which signified what were in common,
irrespective religious belongings. In line with tbencept ofkoinonig the Life and Peace
Conference promoted values as fellowship, partimpainterrelation, respect for differences
and sharing of the earth’s resources. In likenatistive concept, the conference also stressed
that all human beings were created inithago Deiand called to communion with God and
one anothéf’ Koinoniasignified the “vertical” relation between God andmas much as the
“horizontal” relation between human beirg8.God’s shalomwas to permeate all human
relations and, just as was emphasised at the bifieReace Conferenckginoniaconveyed

shalombased ojjustice®”®

The Closing of the Conference

There was a widespread satisfaction among thecpmatits about the final Message. All
participants approved of the fourth and last drsdtye for ten persons, among which nine
abstained and only one was negatffeRelieved, the members of the drafting committee ra
to the Closing Service in Uppsala Cathedral, whield been delayed for several minutes,
expecting the arrival of the final Messalj&Though announced in the agenda, the Message
was, however, not recited during the servfeAt the end of the closing worship there was a
sending forth in the name of peace, when ArchbisBopn Vikstrom quoted the Great
Commission, “Go therefore and make disciples”. #ttpoint teenager girls and boys passed
among the participants and placed wooden crossemaitheir necks and whispered to each
person: “Go to your home country and work for p&afeThe Life and Peace Conference
ended next day in Stockholm. Many of the confergrarticipants had contributed to services

in different parishes in Stockholm that day. Ingassions of demonstrators from the four

376 Gennadios Limouris, “Being as Koinonia in Faitthallenges, Visions and Hopes for the Unity of thri@h
Today” inEcumenical RevievNr.1, Vol. 45, Ja. 1993, attp://search.atlaonline.cqrl and Margaret Jenkins,
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378 John Reumann, “Koinonia in Scripture. Surveys ifliBal Texts” inOn the Way to Fuller Koinonia: Official
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cardinal points about 10 000 persons gatheredeaB#rgel Square in Stockholm city for a
great manifestation for peace. At this open-air tmgethe Life and Peace Conference

concluded®

Immediate Outcomes of the Message

The most visible result of the Life and Peace Craifee was the establishment of the Life
and Peace Institute in 198%. It was a direct follow-up of the directions of thdessage,
which requested the creation of an internationaisiian peace institute, in order to develop
peace programmes that encouraged Christians tahseaut causes of conflict, think
theologically, explore Christian concepts of nookent resistance to evil and trace the
connections between disarmament and developtieiihe sixth General Assembly of the
WCC in Vancouver, which the Life and Peace Confeedmad aimed at influencing, included
the issues of the Message in its agenda. Thesesisgere, however, only attended by one of
its committees and, accordingly, it constituted ehem limited part of its programnid’ It
must be remembered, however, that the WCC Assesplienarily considered statements
produced by churches or ecumenical organizafiéh$he Message of the Life and Peace
Conference was, on the other hand, a statementigeddy individuals who only represented
themselves in their decisioffS. That made the Message less authoritative officialll
conclude that the Message rather had a characteamfestation

Nevertheless, the Message of the Life and Peacéefamte was thoroughly deliberated at
the Swedish National Christian Meeting in Jonkdgmd9833% At this meeting the Swedish

churches and congregations acknowledged the Megsitgeentirety®™*

The Life and Peace Conference did not primarilgetfthe churches on the local, grassroots
level. It was a conference that first and foremamidressed church leaders and politic?ﬁﬁs.

Among them the Life and Peace Conference servedamtribution of the churches to the

884 «Kristna fredsfesten i Uppsala och Stockholm 20ap4il 1983 File: F83 Kommittéerna, Program — P
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international debate about peacemaking in the SeGmid War erd?® A principal result of

the conference was the broad influx of over 150rcindeaders and experts around the far-
reaching demands of the MessageNot least, the Life and Peace Conference was going
down in history thanks to its broad internationatl &onfessional representation, which was

manifesting the international Christian concerngeace’®

393 Interview with Margareta Grape 2007-01-23
394 Dahlén, "Budskapets”, 127-128
39 Skjelsbaek, “Kristen etik”, 135
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CONCLUSION

The concepts of peace and ecumenism, which prevaild were mutually interrelated at the
Life and Peace Conference, should, in my view,d@nsn the light of the fusion of contexts
in which the conference was situated: At an instihal level the conference can be seen as a
bridge between the WCC and the Church of Swedena aheological level it was
characterized by interaction between the Westemoltigical paradigm of Christian

Universalism and the emerging paradigm of Third M/diheology.

The Concept of Peace

| conclude thathe concept of peacat the Life and Peace Conference was charactebyged
the notion ofjust peacebut expressed in terms sialom It was an approach to peace that
gave consideration to the roots of conflict. Thes#s were, in accordance with the paradigm
of Third World Theology, discerned in unjust socald global structures. Peace implied, in
other words, the establishment of justice. The tiaions at the conference started with
reference to the criteria gist war, establishing that nuclear war could not be retedaevith
these criteria. However, the negotiations endestatements on the necessity to cregiest
peace in which the prevention of war was emphasisedyrofer to create a globabmmon
good This common good was to be basedhaman rightsand internationallaw, promoted
through a strengthened UN. In this manner the gent®’s concept of peace was enlarged to
embrace agylobal approach The unjust relations between the North and Swoutte attended
to as well as the tensed relationships between &abtWest. This approach corresponded
with the contemporary global approach of the WC@tlermore, the peace promoted at the
Life and Peace Conference was based on internattonamon securityin contrast with the
strivings for national military superiority that mhinated Cold War politics. The emphasis on
common security mirrored the contemporary Swedsbki§n policy, for which Olof Palme
was a prominent figure. However, | assume thatpbace concept of the Life and Peace
Conference was not limited to exterior, societahehsions. As it aimed at the ideal of
shalom it was primarily a peace between man and Gods Tertical” dimension of peace
was the very condition of the “horizontal” peacéwsen human beings. Genuine peace was
constructed on the trust in God rather than depsel®en human power. THengdom of
God, which was a kingdom afhalom could only be fulfilled by a divine act. Nevertbss, it
was emphasised that the common mission of the bkarwas to strive towards its realization

in promoting a peace of all humanity.
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The Concept of Ecumenism

| conclude that theoncept of ecumenisat the Life and Peace Conference corresponded to
the ecumenical conception &binonia During the conference, thenity of humanitywas
highlighted as a primary ecumenical goal. This geals immediately connected to the
strivings towards the realization of tkengdom of GodThrough drawing humanity into the
perichoretical communion with God, the churchestigbated to the humanity’s deification,
theosis which was the ultimate consummation of salvatibnthis mission, the churches
anticipated the future coming of the kingdom of Gimdwhich the unity of the church and the
unity of humanity finally would converge. The focaa the unity of humanity indicated on
the effectiveness of the paradigm of Third Worlcedlogy. Ecumenisnwas to be understood
in its original Greek sense, askoumene The whole inhabited world. Simultaneously, the
paradigm of Christian Universalism was reflectedhew theChristian unityin the body of
Christ was modelled as the very core of the unity of hoitga Accordingly, the concept of
ecumenism at the Life and Peace Conference addréssie Christian unityand the unity of

all humanity. The ecumenical concept kafinonia comprises the ecumenical models from
both paradigms. The unity of the churches was wided as thekey elementin the
ecumenical strivings towards the realization of thety of humanity. Unity among the
churches in botlaction and spirit were fundamental in these strivings. The notiohshe
unity of the churches and the unity of Christiadiwduals were used interchangeably at the
conference. However, | conclude that the ecumenigairoach of the Life and Peace
Conference watunctional Rather than reflection on the mode of its ecuedrstructure, it

aimed at practical co-operation in service of wqrgce.

Even though the ecumenical concept of the Life Redce Conference was expanded beyond
the life of the churches, to the unity of all huntgnit remained ecclesiocentric. The unity in
Christ was the core of the unity of humanity. Irsttespect the conference did not reflect the
work of the WCC, which since 1971 had been develp@ programme on “dialogue with
people of living faiths and ideologies” (DFI). Gelthes for this work were published by the
WCC in 1979°%° At the Life and Peace Conference, however, thaticels to people of other
faiths were merely referred to in terms of cooperafor the sake of peace. Its ecumenical
concept did not embrace other religions. In thig,whae Life and Peace Conference deviated
from the context of the WCC.

3% See: "Guidelines on Dialogue with People of Liviagiths and Ideologies” on www.wcc-
coe.org/wcc/what/interreligious/77glines-e.html
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The Interrelation of Ecumenism and Peace

| conclude that the strivings fpeaceandecumenismvereinterrelatedthrough themediating
role that the churches assumed at the Life and Peactei@ace. The conference participants
promoted a peace based on international commonigecimultaneously, they stressed the
common role of the churches dmiilders of mutual international confidender the
establishment of the common security. The partitpadvocated a strengthened authority of
the UN. At the same time, they emphasised the tlestccommon mission to heholders of
an international consciengen order to realise a peaceful world civilizatiorhe churches
were tomodelthe peaceful community for the rest of the wolld.order to set a good
example, theinterior peacebetween the churches was of utmost importance., Nbes
relations between the churches were not only pahdgbnsequently, the common Christian
striving for world peace was a driving force foetimprovement of the ecumenical relations.
In this way, | contend thacumenism and peace work conditioned each athdre work at

the Life and Peace Conference.

| conclude that ecumenism, at the conference, vedsseéen as an end in itself, but as an
important means for creating a peaceful commurfitgllchumanity. Thespecial possibilities
for peace work that the churches were equipped, witheing a worldwide border-crossing
community, were emphasised. These possibilities daiesponsibilityupon the churches to
act as mediators in international conflict. In adamce with the contemporary context of the
WCC, the Life and Peace Conference placed loyaltthé international community of the
churches above loyalty individual nations. Howevewas also acknowledged that churches
through history had promoted conflicts. The confeeeemphasised that religion could be a
source of peace as well as a source of conflictt &sd large influence on individuals’
conceptions of truth and reality. | conclude thwed participants worked along the guidelines
of faith-based diplomac when they encouraged religious leaders to us& fhower of
influence in the service of peace. If religiousdess through common ecumenical efforts
worked for peace, they could show that religion \mafrce to count with in international

peacemaking.
| contend that the Life and Peace Conference predhatjust peace. The establishment of a

just peace relied on attention to the common gromnthe unique human nature. This, |

conclude, corresponded with the new goal of ecusmenwhich was exactly the unity of
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humanity: A goal developed within the paradigm afr@ World Theology. This goal entailed
co-operation of Christians with people of othenorfaith in the endeavours for world peace.

The Life and Peace Conference was organised wiki@rcontext of the Church of Sweden,
which in accordance with the heritage from NathadeBblom was taking on the role of being
a bridge churchfor the establishment of ecumenical and intermatipeaceful relations. The
analysis in this dissertation has shown that tlie &nd Peace Conference certainly worked as
a bridge, or a platform, for such relationshipstdrms of the theoretical foundations of this
dissertation, the conference can be said to haweded space for the creation oshared
liminal world, in accordance with Thérdarson’s method of limithahking. Liminal sharing
was an important condition for the dismantling n&my pictures, as stressed by Lewek, and
the construction of a just peace, as outlined bgAand Keller. It may thus be concluded that
the contextsof the WCC and the Church of Sweden and the pamasliof Third World
Theology and Christian Universalism provided crupi@conditions for the accomplishment
of the Life and Peace Conference. Neverthelessntlade that the perspective of liminal
sharing clarifies the importance of the individaators in making the shared liminal world a
concrete reality: Thanks to the endeavours of iddial actors, that took place in interplay
with the prevailing contexts, the Life and Peacenfémence accomplished its goal of

manifesting a common ecumenical position for peace.
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SAMMANFATTNING

Liv- och Fredkonferensen agde rum i Uppsala der2£2@pril 1983. Det var en konferens

som samlade 6ver 160 kyrkoledare fran mer an 6@el@rDe tillhdrde ett brett spektrum av

konfessioner. Dar fanns deltagare fran saval deerskekatolska och ortodoxa, som fran de
protestantiska kyrkorna. Det framsta syftet tilrale sammankomst var att manifestera det
kristna avstandstagandet till karnvapenkrig: Ett $mm trangt sig allt narmare sedan borjan
av det "andra kalla kriget” i slutet av 1970-taléonferensen kallade samman till gemensam
bon och lovsang, men samlade ocksa till forhandlingillsammans skulle deltagarna forfatta
ett gemensamt budskap, riktat till varldens pddi®ch kyrkliga ledare, i syfte att verka for

global avspanning.

| denna uppsats undersoker jag definitionen ochbaadtet mellan begreppen fred och
ekumenik i Liv- och Fredkonferensens arbete. Jagpgdor min analys i ljuset av tva olika
kontexter: Dels Kyrkornas Varldsrads kontext, dajamteten av konferensdeltagarna
tilhérde denna organisation, dels den svenskkgekkontexten, eftersom Svenska kyrkan var
organisator for konferensen. Analysen sker avarset av det paradigmskifte som agde rum i
den ekumeniska rorelsen fran 1960-talet och fraotht som praglade bade Kyrkornas
Varldsrads och Svenska kyrkans teologiska inrikgnidet var ett skifte fran Kristocentrisk
universalism till Tredjevarldsteologi. | min undéksing finner jag att Liv- och
Fredkonferensens arbete karaktariserades av Tgetljsteologins social-etiska
forhallningssatt, men samtidigt bar spar av destigentriska universalismen.

Uppsatsen ar strukturerad utifran tre ledmotiv, $agnfinner sarskilt framtradande i Liv- och
Fredkonferensens arbete. Dessa ar kyrkan som raadtaernationell konflikt, doktrinen om
rattfardigt krig och Gudsrikestanken. Liv- och Hredferensen skapade ett forum for
kyrkorna att agera som medlare i den internatian&bnfliktsituation som radde. Denna
malsattning stamde val 6verens med det svenskggldivet fran Nathan Soderblom, som
sag Svenska kyrkan som en ekumenisk brokyrka isémdxbtet och i vars anda Liv- och
Fredkonferensen genomférdes. Genom sin inre fredleskyrkorna vara en féregangare i
arbetet for varldsfreden. Konferensens forhandlintgg sin utgangspunkt i fraigan om ett
rattfardigt krig kunde foras karnvapenaldern, mgmnade ut i diskussionen om vad som &r
en rattfardig fred. Inte minst genom debattinlagmfdeltagare fran Tredje varlden, vidgades
konferensens tema till att galla bekampande awvisat sociala och globala strukturer och
inte enbart hotet om karnvapenkrig. Fred inneb&e imara franvaro av krig, utan ocksa
narvaro av rattvisa. Genuin fred vahalom Det var en fred som hade sin kalla i
Treenighetens gudomliga gemenskap och en fred sdikofnades péa jorden forst genom
Gudsrikets inbrytande. Det betonades dock, att mkan hade ett ansvar att medverka till
Gudsrikets upprattande och i detta arbete hadeokyak ett sarskilt ansvar. Genom sin
inbdrdes enhet i Kristi kropp foregrep kyrkorna derhet av hela manskligheten, som skulle
intrada vid Gudsrikets ankomst. Enligt deltagarrydtasie ekumeniken inte enbart till
kyrkornas enhet, utan till hela mansklighetens. m2ermalsattning 1&g i linje med
Tredjevarldsteologin, men den starka betoningenmdinsklighetens universella enhet i
Kristus vittnar om en parallell férankring i denistocentriska universalismen. Liv- och
Fredkonferensens deltagare anvande sig, med artiravoolika modeller for att beskriva de
ekumeniska strdvandena. Dessa olika modeller cesfadtyv det ekumeniska konceptet
koinonig som blev hogaktuellt i den ekumeniska rorelsenstfiera ar senare. Jag menar
dock att detta begrepp speglar Liv- och Fredkomfgzas ekumeniska profil.
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Jonsson, Bernt, Uppsala 2006-11-06
Svensson, Evert, Kungélv 2007-01-19

Newspapers

Swedish Newspapers:

Bohuslanningen 1983-04-12, 1983-04-21

Boras Tidning 1983-04-24

Dagen 1983-04-22

Dagens Nyheter 1983-04-20, 1983-04-23, 1983-04-283-05-17
ERGO: Organ for Uppsala Studentkar, Nr. 12, Yr.18183-03-14
Gotlands Allehanda 1983-04-21

Goteborgs Posten 1983-04-22, 1983-04-24

Hallandsposten 1983-04-20

Kristianstadsbladet 1983-04-20

Kyrkans Tidning 1982-08-26, 1983-04-29

Nerikes Allehanda 1983-04-21, 1983-04-25

Nordvéastra Skanes Tidningar 1983-04-20, 1983-04t983-05-22
Stockholms Tidningen 1983-04-25

Svenska Dagbladet 1983-04-21, 1983-04-23, 1983504-2
Svensk linje: Organ for Fria Moderata Studentfodetri-2/1983
Upsala Nya Tidning 1983-04-19, 1983-04-20, 19832041983-04-22, 1983-04-23
Vart forsvar, Nr. 3 1983

International Newspapers:

Aftenposten 1983-04-23, 1983-04-25
Arbeiderbladet 1983-04-22

Bangkok Post 1983-04-25

Church Times 1983-04-29

Frankfurter Allgemeine Zeitung 1983-04-22
Kirkeligt Dagblad 1983-01-05

Kristeligt Dagblad 1983-04-20
Mecklenbirgische Kirchenzeitung 1983-04-17
Neue Zeit 1983-04-13

O Sao Paolo 1983-05-12

Television

Sveriges Television, Channel 1: The Opening Serbiect broadcast at 19.00, 1983-04-20
Sveriges Television, Channel 1: The Closing Seraict8.00, 1983-04-23, broadcasted at 9.00 1983-
04-24

APPENDIX

1. The Message - Adopted by the Conference on Aprill283: Life and Peace — Christian
World Conference, Uppsala 20-24 1983

2. CD with the interviews, questionnaires and therview-guide. Stored in the CTR (Centre
for Theology and Religious Studies) Library Archiegether with the copy of this
dissertation.

3. DVD with the TV-broadcasts from the Opening Seni®83-04-20 and the Closing

Service 1983-04-23 in Uppsala Cathedral. StoreétdarCTR Library Archive together with
the copy of this dissertation.
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INTRODUCTION <~
It is with great joy we publish the Message of
the Life and Peace, Christian World Conference,
which was held in Uppsala, Sweden, 20-23 of April,
1983.

For us in the Nordic countries who invited to
this Conference it was a great satisfaction that
150 Church 1leaders and Christian experts from
62 countries accepted to attend. The participants
came from many different churches and political
backgrounds. Nevertheless, it was possible to
unite on most of the crucial issues which are
threatening the very survival of humanity, mainly
because of the arms race and in particular the
devastating nuclear weapons.

However, we all agreed that without justice the
arms race will not be stopped and we will not
have peace. The economic systems have to care
for and equitably distribute the resources of
the earth. The principles of self-determination
cf *he nations and non-interference must be upheld
and 211 forms of discrimination must be eliminated.

«e urge the participants of the Conference as
~ell as other Christian leaders to bring the Message
to the attention of their Governments.

The Message is adopted, and now is the time to
< from words to deeds.

m .

Ycurs in Christ,

On behalf of the Host Committee

Olle Dahlén
Ambassador

Gdsta Hedberg
President of Free
Church council

Obrs Blormgecrt

/Ake Blomgvist
Secretary General

THE MESSAGE

We, the participants from many churches in sixty na-
tions gathered together in Uppsala, Sweden from 20th-
23rd April 1983 for the Christian World Conference on
Life and Peace, send greetings in the name of God the
Father who created all things, God the Son who is the
Prince of Peace, and God the Holy Spirit who gives
life to the world.

During our days together we have debated with deep
feeling and a sense of urgency issues of life and
death, war and peace, conflict and human dignity
which affect people everywhere.

Although we have not reached complete agreement on
all points which have arisen, we unanimously affirm
our conviction that life in abundance, and the peace
which is the fruit of justice, are gifts God offers
through Christ to all humankind.

I. THE CHRISTIAN CONCERN FOR LIFE AND PEACE

The Christian gospel is a gospel of peace. From the
beginning that gospel has been preached in a violent
world. Today, however, we witness violence real or
potential, on an unprecendented scale. Institutional-
ized violence of unjust social, political, military
and economic systems holds the whole world in bonda-~
ge. The advent of nuclear weapons has ushered in a
new age of terror. For the first time in history we
human beings, always possessed of limited power to
destroy, are now capable of wiping out the civiliza-
tion which has been built up over the previous cen-
turies. Humanity is face to face with the final
choice between 1life and death. The production and
threat to use nuclear weapons capable of annihilating




the human race demonstrates an ultimate arrogance be-
fore God who alone disposes of life and death.

It is at this crucial juncture in human affairs that
Christians are called to proclaim and live the gospel
with renewed urgency. That gospel is a message of
1ife and peace, of hope and love, but also of judge-
ment. ’

God judges the present world order which causes and
sustains extensive misery and produces an increasing
sense of insecurity.

We have treated the creation as if it were our own,
not God s. As a result we have abused and have dis-
rupted the environment. Because of the misdirection
of resources into armaments, millions die, not only
in military conflicts, but because they are denied
the basic necessities of life. We have not effective-
1y challenged the arms race, which magnifies fear and
mistrust, nor the folly of nations which in the pur-
suit of "security through strength", increase the
world’s insecurity and impede reconciliation.

Rut the gospel which reveals God”s judgement on hu-
man sin proclaims also the hope of salvation. Through
the redemptive sacrifice of Christ God has promised
that all people can find salvation, come to know the
truth (1 Tim. 2:4), and be reconciled (Ephes 2:14).
Christians pray and work for peace, not only because
their Lord commands it, but because in doing so they
affirm their conviction that peace - is possible over
against the pessimism that declares the contrary.
Moreover, we who have come from many different
churches see a great sign of hope in the movements
towards Christian unity. At this precise moment in
history when division threatens the very survival of
the human race the Holy Spirit is driving His people
to discover and demonstrate a unity that transcends
all divisions.

5

nations are based on a more equitable economic and
moral world order.

Local Flashpoints and Global Tension. Global tension
often erupts at local flashpoints - such as the El
Salvador, Nicaragua, Falklands/Malvinee, Rep. South
Africa, Namibia, Angola, Horn of Africa, Lebanon, Is-
rael, Irak, Iran, Afganistan, Pakistan, Campuchea,
Vietnam — all in the Third World. The roots of these
violent flashes go deep into unjust local and inter-
national structures of domination and exploitation.
It is the existence of these unjust structures that
increases the possibility of a nuclear holocaust.
Christians working for peace should pay equal atten-
tion to these situations as to East-West tensions or
to European security.

2} VWAR. From New Testament times, many Christians
nave opposed all warfare as contrary to the Gospel of
Jesus Christ. The traditional doctrine of 'the just
war" has always begun with a moral presumption
against war, insisting that any resort to war can on-
ly be a last resort when all peaceful alternatives
have been exhausted. It has also insisted that sense-
less, hopeless war without any meaningful prospect of
acrieving justice cannot be condoned. It has careful-
iv argued that force used in war must be controlled
: discriminate, and that non-combatants must not be
~r-acts of direct attack. Modern warfare which uses
cns of mass and indiscriminate slaughter whether
- re n.iciear or not must therefore be condemned by
soeoar . tenets of the Church’s teaching. We
agreed that nuclear warfare, which
would be likely to escalate, can

CF NUCLEAR DETERRENCE. The current
ical doctrine of nuclear deterrence
. The dangers of nuclear prolifera-
and the increasing sophistication

As we have considered the Christian concern for life
and peace we have repented for our failure to preach
and practise the gospel of justice, love and reconci-
liation. We confess that we have not always called
war into question as a means of settling conflicts.
We have been moved the more urgently to seek coopera-
tion with men and women of goodwill who do not share
our faith, but are one with us in our common deep de-
sire to create the conditions of peace.

The world of 1883 is far from peace. Young people are
becoming impatient and even losing hope for the futu-
re. The poor are crying for a more just and partici-
patory society. Thus, it was with a sence of urgency
and deep feeling that we discussed issues of life and
death, war and peace.

II. SPECIFIC ISSUES

1) PEACE AND JUSTICE. The Scriptures teach that peace
and justice are inseparably linked. There can be no
peace without justice. To work for peace is therefore
to work for justice as the foundation of peace. This
means striving for economic systems which both care
for and equitably distribute earth’s resources. Peace
through justice also calls for political systems
within which all people can participate in regaining,
preserving and enhancing of their rights and dignity
as beings created in the image of God.

For the victims of injustice the struggle for peace
makes little sense, unless linked to justice. The
present catastrophe of millions starving to death
and suffering injustice is of a higher priority for
the poor and the oppressed of the world than the im-
pending nuclear catastrophe.

The peoples of the Third World remind us that the
struggle for peace involves more than overcoming the
perils of violent conflict.It means taking initiati-
ves to create a world in which relationships between

"limited nuclear war'", all render the doctrine of nu-
clear deterrence increasingly dubious and dangerous
from every point of view. Most of us believe that
from the Christian stand-point reliance upon the
threat and possible use of nuclear weapons is un-
adceptable as a way of avoiding war. Some are willing
to tolerate nuclear deterrence only as a temporary
measure in the absence of alternatives. To most of
us, however, the possession of nuclear weapons is
inconsistent with our faith in God, our concept of
création and with our membership in Christ”s univer-
sal body. Nuclear deterrence is essentially dehumani-
sing, it increases fear and hatred, and entrenches
confrontation between ''the enemy and us". Most of us
therefore believe that the existence of these weapons
contradicts the will of God. For all of us obedience
to that will demands a resolute effort within a spe-
cified time-limit for their total elimination.

4, COMMON SECURITY. The security of one nation cannot
be achieved by endangering the security of others or
by seeking military superiority over others. Only
common security makes one and all secure. The devi-
sing of an alternative international security system
based on the principle of common security, and reso-
lute steps towards disarmament should go hand in
hand.

5. THE ARMS TRADE. The international arms trade is
sinister, cynical and unprincipled. Its growth has
gone hand-in-hand with the increase in the number of
oppressive military regimes, which violate human
rights and foster injustice. It has also provided the
munitions for the scores of wars fought mainly on
Third World soil since the last world war. This tra-
de must be condemned and internationally controlled.

III. CHALLENGING GOVERNMENTS

Christian people not only want peace, they afe re—



quired to make peace. That means that for the
churches there is no escape from political involve-
ment with all its pain and inevitable compromise.

Work for peace with justice demands willingness
to walk the way of the Cross and to take risks
to one’s self. We express our solidarity with
our brothers and sisters all over the world who
are persecuted, tortured and even killed, for
daring to oppose injustice and oppression. We
appeal to governments to desist from violating
the dignity and rights of human beings, in the
name of "national security" or ‘"over-riding national
interests".

The participants in the Conference on Life and
Peace coming from different countries and back-
grounds, urge the Churches to address themselves
to the . governments of their own countries for
the secular powers, like us, stand under the judge-
ment of God. Whilst there will be need in different
areas to challenge governments on different specific
issues, the following are some of the recommendations
we make as affecting the whole world.

We call on the nations negotiating at Geneva,
Vienna and Madrid to intensify their efforts to
bring these negotiations to positive conclusions.

We must press for controlled and verifiable measures
of multilateral disarmament leading to the total
elimination of all nuclear weapons within five
years.

As interim measures we urge:

1. A freeze on further manufacture and deployment
of nuclear weapons.

2. Immediate agreement on a Comprehensive Test
Ban treaty. Effective non-proliferation measures.

Lord. Our own divisions as Christians weaken our wit-
ness to peace. As citizens of nuclear states some of
us bear a greater shame. We repent, all together.

But now we must accept the forgiveness of the Lord
and move forward from despondency and self-condemna-
tion, to trusting obedience and faithful witness to
the Prince of Peace.

We therefore appeal to the churches

1) To proclaim Jesus Christ in both word and deed as
the life and peace of the world.

2) To develop peace education programme., These pro-
grammes should encourage Christians to think theo-
logically; to search out the causes of conflict;
to explore Christian concepts of non-violent re-
sistance to evil; and to trace the connections
between disarmament and development. To this end
the possibility of creating an international
Christian peace institute should be explored.

3) To support individuals and groups involved in spe-
cific peace work, whether Christian or other, and
to uphold the right of conscientious objection to
military service.

4) To strive in the mobilisation of public opinion
in the interests of peace and justice.

5) To support politicians and governments in plans
to develop strategies for peace and systems of

common security.

6) To challenge and to make every effort to change
distorted enemy images.

7) To cooperate in the movement towards Christian

3. Establishment of nuclear-free zones.

4, Effective unilateral actions for peace and disar-
mament.

5. Pledges by Governments for no-first use of nuclear
weapons.

As further measures we urge:

1. The upholding and extension of the authority of
the United Nations, international law and support
to full implementation of the Helsinki agreement.

2. The implementation and broadening of confidence-
building measures between East and West in both
military and humanitarian spheres, such as those
agreed upon in the Helsinki Final Act.

3. The upholding of principles of self determination
and non-interference, the elimination of all forms
of discrimination, and the pursuit of the goal of
a new international economic order based on jus-—
tice and solidarity.

4, Strict international control over the buying and
selling of armaments.

5. The conversion of military expenditure and
technology to peaceful productions, especially

for the real needs of the poor of the world.

IV. GUIDELINES FOR ACTION BY THE CHURCHES

The impending nuclear terror demands that the
churches give high priority to the peace question. A
church which acquiesces in the predicament of this
hour denies the call of its Lord. We humbly confess
that as Christians we have been unfaithful to the

unity, and to use all available channels to pro-
mote understanding, peace and reconciliation.

8) To encourage Christians to understand that to be-
come a follower of Jesus is to be committed to
peace-making.

9) To support the particular contribution of women in
the work for peace and justice.

10) To encourage Christians to non-cooperation with
preparations for nuclear war.

11) To encourage Christians to explore the possible
non-violent use of civil disobedience as an effec-
tive means of protesting against nuclear arms.

12) To encourage persistent and informed prayer for
peace.

The destiny of humanity hangs in the balance. The
choice between life and death is before us. But we do
not lose hope. Our hope is in the Risen Lord, the
Lord of 1life, who has overcome death by his own
death. We shall not be daunted by the might of the
mighty. The immensity of the issues will not immobi-
lise us. We will not despair. We will pray and act,
in faith, hope, and love.

It
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