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Preface

The study about life story narrations has engaged me for a long time. Life stories
contain recollections of high and low points, turning points and important
emotionally charged events; revealing both positive and negative experiences,
influencing the ways of narrating stories. Some personality psychologists argue that
negative events seem to demand an explanation, compared to positive events that work
in other cognitive ways. Negative experiences are often reduced, because they cannot
be told to others — or to oneself. They can be dealt with, even though it is tough. One
way is to use resilience, making meaning of the negative events or experiences by
exploring them in depth, and as a second step, pledging the self to a resolution of the
negative experience. This has come to be my concern, too.

Right after having finished the manuscript of my study, I was exposed to a life
turning experience with vast consequences. The negative experience, demanding
cognitive, emotional and social adjustments from me, forced me to recalibrate my life.
The study has now become an essential part of my personal narrative, excavating the
dialogical self, navigating a middle course between the personal, the social, and the
official. Motivations, intentions, desire and strive for goals took an unexpected turn,
and my story became entangled with the stories of the women in the study. The study
is now part of my own autobiographical story, and my narrative identity in a dialogic
relationship. Negotiations turned out to be necessary, as certain things from the past
became insignificant; while the future seemed to be blurred. The fate of the study
became uncertain; I had to face the fact that there was little chance to present my
thesis. To make over the negative experience into a tolerable one, there is a way to
turn to one’s redemptive self- In that, aid and support came from Lund University.
First I received a proposal to print my book, and later, a suggestion emerged to
present my thesis, if conditions permit it.

I have several people to thank for their involvement, interest and support in the work
done. First, I want to thank my narrators: Anna, Borka, Ilona, Liza and Pandora, and
their families, for showing a great deal of patience during the interviews. Spiting their
aspirations, I wish to thank my own family, husband and children, for their tolerance
for the tedious work clamoring for my attention for a long time. I wish to thank my
tutors: Rikard Schénstrém, Professor in Literature, and David Wisterfors, Ass.
Professor in Sociology at Lunds University. Without their help and resilient backing
the study would not have seen day’s light. I wish to remember Oszkdr Lézir, Head of



Fenno-Ugric Department at the beginning of my research studies there and LdszI6
Keresztes, Professor in Fenno-Ugric studies at the University of Debrecen, Hungary. 1
am greateful to the late Aino Laagus, Ethnologue, Tartu, Estland, taking over
responsibility for the department after the retirement of O. Lézdr, acting as midwife
at the birth of my project, and introducing me in the Fenno-Ugric community
abroad. Fellow-doctoral students, Kristian Nilsson from the Fenno-Ugric Institution
and Shifteh Amirhekmat, from Linguistics, had given me verbal support during the
years. I thank also for the support of numerous members of the Hungarian
community in Sweden. SOL, the Department for Languages and Literature, Lund, is
to be honored for giving me the opportunity to finish my study. Last, but not least,
Jonas Palm at Mediatryck shall have special thanks for the help I received of him. I
wish to thank Samuel Byrskog, Professor and Vice Dean at the Centre of Theology
and Religious Studies at Lund University for promoting the printing of my book and
for encouraging me to come to a resolution, challenging me to present my thesis
against the odds.

Katalin Hevrwiksson

To lost family members and friends.
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1. Introduction

“All rivers run to the sea; yet the sea is not full;

unto the place from whence the rivers come, thither they return again.”
(Ecclesiastes. Heb.: Qohelet')

This study is engaged in the narrative analysis of life stories, presented by trans-
national Hungarian women with multicultural backgrounds living in a Swedish
environment. Even if the women in the study live outside the focal point of society,
there is knowledge to be attained from their life stories through learning about the
diverse nature of their Hungarian backgrounds, and their experiences in the multi-
faceted Swedish society they live in today. Life has its moments to be shared with
others; the dimensions of knowledge can be extended by studying the stories of
unprivileged individuals linked through their status as exiles. Exile stories are about
rescuing things to restore them to a stage known from the past, about reinventing the
concept of what there is left of a home. The stories speak of lives lived internally, in
which one’s present becomes radically different from the past and in which the former
homeland becomes transformed in the imagination into either an idealised or
demonised realm, where the past is equated with the image of ‘the old home’. The
intimation of the above-quoted metaphoric words from the King James Bible” is that
the narrated life sequences of the study speak of the commuting status, the liminality
that the narrators talk about in their storytelling; speaking of a steady movement
between different countries, cultures and subjectivities, living away from, and drawn
back to, the motherland; exiles becoming expats.

! Bible, Book of Ecclesiastes, 3"-5% C. AD.
2 Qobheleth (alt. Hezekiah, circa 200-900 BC).
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Family Mythologies and Forbidden Stories

Many share with me an interest in genealogy through family histories. For me, it has
been like a quest to look into my own family history, a long-lasting passion for szories
of roots, quickly becoming a driving force to engage in the present study. Readers
might conceive that the terms that I am using in certain aspects (geographical names,
historical contexts) are ‘emotionally charged’, and might bestow on me the
appearance of being biased. Being aware of this fact, I still decided to use them, with a
scientific meaning, as they are closer to the original concepts than other terms
invented or to be invented. The meaning prompted by this interest resulted in finding
ways into the plotlines of Hungarian ‘transborder narratives’, arching over several
state borders in the Carpathian Basin, seeking out facts behind issues of origin, with
my own family history in the background; with whispered stories about Erdély
[Transylvania], a region emerging in the narrations of all of the interlocutors in the
study. Erdély, a region with a substantial Hungarian population, now part of
Romania’, has been a mystifying ‘land forlorn’ talking to me. I used to think that the
landscape was out of my reach; it was my mother’s stories from her youth, becoming
parts of the family secrets, that should not be mentioned outside family frames, our
parents warned us. The stories also delimited my family from others; I never heard
others talking about Erdély when I was young. Erdély was one of the topics, along
with Felvidék [Highlands] and other geographic units in the Carpathian Basin with
Hungarian populations, that were not openly discussed for political reasons, with the
result that they were allotted to the family realm, tightening family links®, along with
other likewise undesirable discourses. The overtly elhallgatott tirténetek’ [hushed-up
histories] echoed also in the narrations of the interlocutors, as Erdély, without me
anticipating it, turned out to be a linkage, entering each narration in some way or
other. The tantalising tales were about Erdély’s beautiful landscapes, a hidden and lost
world of mountains, mystical lakes, dark forests; the Hungarians living there;

3 See map and further information in the Appendix.

* Hungarian children’s socialisation practices in official and private discourse spaces. (Corrin, C.,
(1992:49). Superwomen and the Double Burden. Scarlet Press.)

> Eng lit. transl.: “silent, or hushed-up stories” Swe. fortigna historier; Pal-Antal, S., Az erdélyi Magyar
torténetirds, ~ Magyar  Tudomdnyos  Akadémia, Conference at  Kolozsvdr,  2010.
(htep://www.matud.iif.hu/2011/08/11.htm); Ungvéry, K., and Tabajdi, G., Elballgatorr miilr. A
prtdllam és a beliigy. A politikai rendérség mitkidése Magyarorszdgon 1956-1990. 2008). Petd, A.,
Budapest ostroma 1944-45-ben néi szemmel [The Siege of Budapest through women’s eyes]; URL
source: http://epa.oszk.hu/00000/00003/00023/peto.html; Petd A., Atvonulé hadsereg, maradandé
trauma [Army in transit, trauma residue]. In Trténelmi Szemle, 1999. 1-2 sz. See also silent shame;

film by F. Skrabski, 2013.
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mythological ancestors; and a family misplaced behind borderlines. I was always
convinced that my mother’s lived experiences® would remain fairy tales for me
forever, which made me extra curious to know more about them. I had the
opportunity to study the historical and political content of the clandestinely told stories
from the past later in Sweden; however, they still appeared to be abstract. It all
changed when I met erdélyi magyarok [Transylvanian-Hungarians] who had been
officially released from Romania around 1987-1989 and moved to Sweden,
bestowing the whole Hungarian exile community with experiences to rejoice. They
build the bulk of the Hungarian Diaspora in Sweden today, adding a new dimension
and extending the size of it substantially. At last, in 2008 I made a wip to
Transylvania and saw it with my own eyes. In Sweden I met Slovakian, Yugoslavian
and Transylvanian-Hungarians over the years, making an ethno-national homecoming
through the Hungarian associations already established in the country possible,
inspiring me to present them for others in my study.

Aims, Goals and Limitations of the Study

The present study aims to present, mediate, interpret and analyse the narratives of five
so-called ‘Swedish-Hungarian’ women’s experiences, by entering their social setting,
utilizing the dynamics of self-positionality and reflexivity. By inquiring into the
stories of exile, taking also the variety of cultural and historical contexts at hand into
consideration, we can learn about the extent of the individuals’ narrated adjustment
strategies, their ethno-national homecoming, its consequences and the usability of
cultural heritage, referred to as Hungarianness’. The study is about a cluster: the
constellation of gender, subjectivity and Hungarianness. Being raised in an
environment with tolerance for cultural diversity was decisive for my choice, just as
my own development of multiple identities and social roles as an exile were: a
Hungarian (by self-identification), a naturalized immigrant (from a Swedish

6 These visits to Erdély took place after 30" August 1940, when the territory of Northern Transylvania
(including the entire Maramures and part of Crisana) was re-annexed to Hungary. (See First Vienna
Award.)

7 Magyarsdg [Hungarianness] is a polysemic word in Hungarian, used to express 1. a composition of, and
aggregate of, the arsenal of cultural, linguistic, and ethnic characteristics that a person chooses in
order to explain her/his choice of calling herself/himself a Hungarian, and 2. The total number of
the members of the Hungarian nation; entailing a./motherland Hungarians, b./minority Hungarians
or transborder Hungarians (the so-called Hungarians beyond the borders) and c./worldwide diaspora
Hungarians. In English: Hungarianity, resp. Hungarianness, and in Swedish the polysemic term

Ungerskhet would be used.
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perspective), a Swedish-Hungarian (from the Hungarian perspective), and as a
research student. Local contacts with international students and invandrare
(immigrants®) have been useful, while studies at the Department of Sociology at Lund
University gave the final nudge for the decision to focus on life histories for a study,

after floating around with unrealistic research ideas for several years’.

My study includes interviews with female individuals, chosen from a larger group
with Hungarian background of mixed gender, and is limited to accounts of their lives
with details that are chosen by them to be included with the intention to record the
stories of people that are seldom heard. On that account I decided to exclude male
stories as they often are prioritised. My expectations were to make women’s life stories
visible by hearing them. The subjects of the study are ‘ordinary’ people, but who by
my standards do not live ordinary lives. The study entails women’s stories, i.e. ‘female
narratives’, not based on traditional ‘feminist theorising’, such as the subjugation of
women to society, discrimination, gender inequality, the politics of difference,
conceptions of power, the body, performances of gender and the stability of sexed
bodies and sexual identity, or without particular ‘foci on gender aspects’. Instead,
focus lies on the stories evolving, presenting various defining stages of life, such as
childhood, adolescence, motherhood, work and migration. Nonetheless, these are
stories of women that encourage the addressing of aspects of the narrations from a
women- or gender-related viewpoint. I have had support from feminist qualitative
sociological research, for example owing to the emancipatory view, in setting
‘ordinary’ women’s everyday occurrences in the centre of the research and allowing
the experiences of the researched subjects, and of the researcher, to be weaved
together. The stories of the study are unique in several ways, including in the sense
that they have never been told for research purposes — or for any other. Denzin
suggests that there are untold stories because some individuals might not think that
their life is worth telling; others cannot find the voice to tell with, or the public to tell
to (Denzin N., 1989). On this account, biographical work always must be
”interventionist, seeking to give notice to those who may otherwise not be allowed to
tell their story or who are denied a voice to speak” (Bertaux, 1981: 16).

The reason for my interest in the present stories is that Hungarian women with their
unique background are seldom investigated. My study attempts to correct this fact by

8 The concept of invandrare [immigrants] used in the present study conforms to the international
concept of immigrants: people moving from one destination to another, secking out conditions
suitable for a new life.

% The initial intention was to make a sociolinguistic study on several generations of Hungarian
immigrants living in Sweden. This plan could not be realised because the institution I belonged to
was shut down in 2000 and official support became void.
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presenting some of the voices through the expression of the self in the chosen narrated
storyworlds; through investigating the positions the narrators attribute to themselves,
and also the linguistic choices they make. Linguistic recourses are also included in the
analysis about the ways the individuals speak of themselves as individuals and as
members of a culturally specific group, helping us to see how the linguistic choices
and strategies reflect the individual’s ways of presenting the self in relation to others,
i.e. their social orientations, as well as the individual’s construction of social roles,
with respect to social experiences, such as border crossing, migration, work and
similar. The study intends to investigate people’s self-positioning and life strategies in
relation to migration synchronically, and to compare the same diachronically through
unstructured, open-ended ‘research questions [that] state what you want to learn”
(Maxwell, 2005 (2nd ed.). I had no explicit premeditated theoretical allegations, but
kept the following main objectives to investigate in mind:

» the narrative construction (and/or deconstruction) of private and social
identities regarding various social roles in different life course transitory

stages;

> the women’s presentation of adjustment strategies to conditions of

migration and exile;

> the women’s presentation of the negotiation and interpretation of
Hungariannesses; their ethnic, cultural, local, gendered and eventually
religious traits, the self-understanding of the individuals with their

paradoxical diverse sameness, i.e. the narrated different Hungariannesses.

These are the reasons behind the choice of topic for my study, helping me to develop,
and to accept, the research questions and perspectives, looking for methods to make
an investigation of questions about what, at first viewing, is seemingly common for
the interviewees, namely their Hungarianness. My main objectives have also helped
me to uncover the cultural and corporate affiliation emerging in the studied
transnational biographies. As indicated above, the work will also rely on my own
personal experiences, with the purpose of presenting life story inquiries in context,
and in extension — also lives embedded in steady changes related to political, social
and cultural contexts that are so relevant and that shape the life of exiles. As yet, no
explicit narrative study has been conducted on Hungarian female exiles in Sweden;
my study would hopefully add another dimension to narratives of exiles. The reader is
invited to make a journey of exploration, to study the task with open eyes and mind
and use reflectiveness and expressiveness (Greene, 2001), to be willing to discover the
issues offered, and to reflect on his or her own life situations and compare them with
those in the study. In a wider context, I wish also to address the deep-seated inability

15



to recognize the Eastern European — among them Hungarian — societies on their own
terms; i.e. their ambivalent otherness.

Ethical Consideration

Claims of ethical considerations demand serious reflections regarding the tension
between the researcher’s intentions to share knowledge with a wider audience and the
claim from the participants’ to their privacy, as well as about power relations between
the interviewees and interviewer and the interpretation of material and the design. In
our cases, the participants were informed about the aim of the study, and I received
their consent without worries about eventual exposure to recognition. Obviously,
total anonymity would not be possible to maintain, owing to the intimate size of the
local Hungarian exile group in Sweden. Even if no limiting claims on anonymity
arose, I assured the interviewees I would take precautions to safeguard their personal
integrity as far as possible. Means used were to use initials instead of names in the
transcripts, and indirect characterisation in the translations through metonymical
names. One interviewee showed active interest in the after-life of the interviews after
completion; after meeting and discussing it, she added some further untaped
information on certain details of her story. Judging these as important, I have
included them in the material. For a comprehensive personal identification of the
interlocutors, I applied both direct, personal, socio-psychological traits and indirect
characterisation through actions, discourse, style, ideology, social position, physical
appearance and environment. Metaphor and metonymy turned the interlocutors into
Performer, Educator, Pietd, Toiler and Homemaker, pointing to aspects of the
character or a contiguous element pertaining to it in the title of the relevant chapters.
The given private names presented in the chapter on the Participants are functional
more for me by their phonological characteristics and connotations, than for the
readers.

Transcription, Translation and Interpretation

The tapes, which are in my possession'®, contain recorded interviews that I
transcribed in Hungarian in an unedited fashion, in order to achieve a written version
of what was said in its complete version. The material was taped in Hungarian, but as
the language of the dissertation is English, I translated the excerpts. In the translation
I tried to answer the demands of globalization (trans-comprehensibility), one could
suggest, well aware of the complexity of complications with translations. Newmark

10 Along with all other recorded material excluded for the present study.
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distinguishes between translation methods and translation procedures: "[w]hile
translation methods relate to whole texts, translation procedures are used for
sentences and the smaller units of language'". The goal with translation is to transfer
meanings from a source language (SL) to a target language (TL), in order to make
them available to a wider public. As cultures have their diversities and languages
organise concepts of the world in their specific way (Sapir-Whorf hypothesis'?), i.e.
language and cognition influence each other, I have included aspects of culture in my
translations. The disparities between English (Indo-European language) and
Hungarian (Finno-Ugric language) are difficult to neglect when interpreting texts.
The differences show in style, meaning formation, use of rhetorical means, references,
proverbs and idioms. It is challenging to not think gender-wise when translating from
genderless Hungarian into Indo-European languages (English, Swedish) with gender.
Intriguing ambiguities in Hungarian are not always feasible when translated, which
sometimes can be a shortcoming. It is outside the scope of the present study to make
any theoretical assumptions of what this means for the concepts and interpretations;
nonetheless, it cannot be avoided that concepts might get lost in translation'®. When
translating, I regarded aspects of “translation methods” (considering the whole text)
(Newmark, 1988), starting out from the original text using a mixture of strategies14 in
order to achieve an acceptable interpretation of the told. Additionally, I have also paid
attention both to metalinguistic and extra-linguistic aspects which do have a special
implication on the interpretation of the interviews. However, in the interpretation
and translation I made an effort to stay close to the original semantic meaning of the
narratives (Denzin N. a., 2005).

My primary source for the interpretations and analysis was the narrators’ storytelling
and private conversations with them, giving them space and authority, comparing the
individual stories, looking for differences and similarities. As a secondary source I
have searched through methodology and theory suggestions, analytic works of

' Approaches to Translation. Hertfordshire: Prentice Hall. 1988: 81.

12 Sapir, Edward, 1921. 1951[1929] Language. [1951(1929):160]), New York: Harcourt, Brace. The
Status of Linguistics as a Science. In Selected Writings. David Mandelbaum, ed. Berkeley: University
of California Press. Orig. pub. in Language 5:207-214. Whorf, Benjamin Lee, Science and
Linguistics. In Language, Thought and Reality. John B. Carroll, (ed.) Cambridge, Mass.: M.IT. Orig.
pub. in Technology Review 42:229-231. 247-248. [1956 (1940):212]).

13 Eva Hoffman, (1989) Lost in Translation: Life in a New Language.

" (A) literal translation (converting grammatical units, but translating lexical units singly); (B)
faithful/semantic translation (producing precise contextual meanings of SL considering constraint of
TL, but also the stylistic demands of it); (C) idiomatic translation (reproducing the ‘message’ but
using e.g. colloquialism of TL); (D) communicative translation (to keep both content and language
comprehensible to the audience).
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Western and Eastern European scholars, along with literary, (auto)biographical works
of individuals and Internet resources. In some contexts, regarding for example ethnic
confrontations, the latter is the most likely (possibly biased) source of information, as
we lack official sources. For greater content reliability, consistency and for checking
the results, I used #riangulation (Denzin N., 2006); i.e. more than one method,
keeping in mind that “practices of interpretation and representation are always
ongoing, emergent, unpredictable, and unfinished” (ibid, 2005: 909). The organizing
principle for analysing the narrations has been to listen to what is said in open-ended
ethnographic interviews, transform the heard to a text and then interpret it
Language, not treated as a ‘technical device’ revealing ‘truth’, ‘realities’ and
‘straightforward meanings’ ‘out there’, has played a decisive role.

Interpretation lies on several linguistic and cultural levels. First level interpretation
was done in Hungarian'®, the common language for all parties; for analysis, the
transcriptions were translated from Hungarian to English. Swedish was excluded,
except for phrases or words used by the interviewees, and for certain names.
Regarding the interpretive level, besides being a naive listener as far as possible —
respecting the subjectivity of the interviewees — I also brought in some theoretical
aspects of my different multi-cultural contexts and social categories (such as age,
gender, ethnic identification, national origin, citizenship, education, expectations,
attitudes towards the interlocutors and the stories told which have permeated my
interpretations), adjacent to the narrative excerpts of the study. The reading and
interpretation of a life story depends on the extent to which theoretical understanding
plays a role, either from a phenomenological view (taking the teller at face value) or,
to the other extreme, using theoretical expectations from the interviewer, looking for
thetorical, intra, extra-, and paralinguistic details, such as silences, gaps,
contradictions, symbols and similar clues to the implicit content. Between the two
analytic poles, there are different shades of interpretation possibilities; “[s]tories are
differently intelligible, useful, and authoritative depending on who tells them, when,
for what purpose, and in what setting” (Polletta, May 1998:137). Taking this into
consideration, I included details of articulation in the fieldnotes and transcriptions.
Emphasized words were marked with bold, shorter quotations are marked with
quotation marks and longer ones have been excerpted. Hesitations were typed out as
words cut off, original Hungarian words were kept where I felt they served the
interpretation, and the narrator’s natural dialect was reproduced by the use of
compressed words, slang or an incoherent way of speaking. Relevant parts'® of the

15 Further relevant information about the Hungarian language can be found in the part on Translation.
16 Parts that contribute to the coherent life story narrative and to the understanding of the personal life
story.
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original Hungarian transcriptions were then translated into English, keeping as close
as possible to the original phrasings, rhetorical means and extra-linguistic tools used
by the narrator. With hermeneutics in mind, I sought “to understand the meaning of
processes and experiences rather than to discover causes” and phenomenological
aspects in that I sought “to describe the essential intentional and conscious structures
of ‘life experiences’ in addition to their meanings” (Bentz, 1989: 15).

Background of the Study

The material for the life-based narrative research was generated in Southern Sweden,
between 2000 and 2008, using a qualitative method: recorded semi-structured in-
depth interviews on more than one occasion and with different scopes. The interviews
were conducted either in the participants’ homes or mine, at the interlocutors’
discretion, with the goal to secure a less formal location with a relaxed atmosphere.
The five female interviewees in this study were selected from a group of around fifty
to eighty Hungarians of each gender and varying generations whom I had interviewed
in the 1990s, with sociolinguistic orientation'’. The inexact number of people I have
recorded is due to the fact that some recordings were done among groups of children,
for example during their activities at the Hungarian association, or in mother-tongue
classes with a few pupils. Students at the university were also heard and given
questionnaires with structured sociolinguistic questions. These group investigations
have not been used for analysis purposes.

After my own ‘narrative turn’'®, striving for establishing a referential contract with the
reader', I became more observant of the content and narrative form on the tapes. I
became hooked on the narrated life story details unexpectedly unfolding in front of
me in the line of the initial investigation. I soon found the individual stories valuable
beyond the rather dry and dull sociolinguistic questions; the answers revealing more
than I had asked for, offering biographic details lying outside the scope of the original
study. Answers to my inquiries into the use of the mother tongue, geographical
location or ethnic belonging of family members led to ‘small bubble stories’ from the
interviewees, talking of choice of language based on cultural and ethnic self-

'7 Mainly by structured interviews, questionnaires and taped interviews, investigating first language
proficiency, frequency and conditions in the usage of first language and so on.

'8 Roland Barthes (1915-1980) was the first to proclaim the central and omnipotent role of narratives in
social life.

19 See T. Todorov’s fictional contract (In: Genres of Discourse. Cambridge University Press. 1978/1990:
26).
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identification, and/or the combination of those linked to genealogy, often with an
essentialist view; so nuancing the narrations. Thus, story lines offered in the original
interviews seemed to be merely side-tracks when delivered, always reminding us ‘to
return to the main goal of questioning’ with linguistic orientation. It soon turned out
that the side-tracks gave me a lot of details about the interviewees’ life “at home”, i.e.
place of origin, and in Sweden. They revealed issues from trivial family relations to
traumatic experiences; private troubles, political orientations, education, life-turning
episodes or epiphanies (Denzin, 1989: 70), leaving marks on the lives of the
individuals, such as migration, taking a life, or the loss of a child. The micro and
macro histories inspired me to complete the study with the five selected individuals,

*% interviews for the purpose. The final push came

doing more extended and “active”
when studying at the Department of Sociology in Lund, inspired also by one of my
teachers, David Wisterfors, who later became one of my supervisors. At long last, the
present study was set in motion. I already had a perception of the life stories on my

tapes; all I lacked was the insight and the tools to make sense of them.

Participants

The five narrators made a mental journey as they spoke; remembering, reciting,
explaining, interpreting, performing, portraying, recapitulating and retelling
meaningful moments of their lives, full of oscillating movements between leaving and
arriving, giving and receiving, in motion, revealing processes though which memory
recognises the past, predicating identity, events that centre on national and personal
affiliation, resistance and loss. Some spoke of childhood memories, including safe
images of creativity predicating future achievements; while others remembered
childhood with personal pain, whose cultural implications — to a certain extent —
prepared the individual for the upcoming hostility of history. The stories present the
creative potential of interrupted and conflicted lives, where desperate improvisations
become significant achievements, and broken pieces of life need reassembling again
and again. I find that to be a travel companion for a short track of life in the women’s
lives has been a great experience. I have made my own journey by making the study,
by which patterns chosen by default have become a path of preference. I intend to
present the five women here below, so that the readers can make themselves
acquainted with them before turning to theoretical and methodological aspects of the
study.

20 The interviewer taking active part in the speech interaction, ‘prompting’ new storylines, “keep the
story going” (Holstein, J.A.& Gubrium J.F., (2000), The Self We Live By. Oxford UP.
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Ilona®' is the oldest person in the present study and my oldest Hungarian
acquaintance in Sweden; retired for many years now. Ilona was born in Transylvania
(Romania) in the mid-20s, the time era she referred to as ‘the Hungarian times’ in her
storytelling, in an autochthonous Hungarian family. Her father was a worker and her
mother a homemaker, and she had two siblings. Ilona is the only survivor from her
family. Ilona studied performing art in Kolozsvédr (Ro. Cluj) and began her career at a
Hungarian theatre there. Later she lost her job at the theatre and worked at a school
library. She met her partner, a Hungarian engineer, in Transylvania. They shared life
for three years there, until they left Romania as ‘regular tourists’ and arrived in
Sweden in 1969. They both established a new life here, with work and social
relations. After five years of co-habitation in Sweden, they separated and Ilona has
been living the life of a single, without children of her own ever since. I met her in the
1980s in Sweden, and since then we have kept in contact, both on a private and a
public basis. We worked for several years together for the local Hungarian cultural
association”. She was well-known among Hungarians in Sweden. She was a dedicated
supporter of her family both in Transylvania and Hungary, where she lived half of the
year in her flat in Budapest. She is an exceptionally vital elderly person, with a great
dedication to popularising Hungarian culture in Sweden. I was happy to have her
consent for two interviews; the first one was made with sociolinguistic focus in 2000,
and the second one for the present study in 2006. Data from both interviews are used
for the study.

Borka was born in 1952 in Komdrom, Felfold, or Felvidék [Highlands],
Czechoslovakia. She had a Hungarian family, consisting of a father who was a worker,
a mother who sewed clothes at home, and two brothers. Borka had become a teacher
in Czechoslovakia, and worked as a teacher until she married a Hungarian exile living
in Sweden and she moved to Sweden in 1994. They built a family with two children.
Borka has been engaged in the local Hungarian association throughout the years;
participating in different kinds of cultural activities, such as children’s groups and
literary reading clubs for adults. She has also been working as a teacher within the
mother tongue education  system >
Hungarians in Sweden. Additionally she also taught Hungarian for adults in study
circles. We met in the 1990s, when she was a newcomer to Sweden and since then we

, teaching Hungarian for second generation

21 The pseudonym Ilona is the Hungarian version of her Romanised official name, Elena, given to her by
the Romanian authorities (passport), by which name she is known under in the Swedish official
context. The interlocutor uses the Hungarian version in reference to herself., which is also used here.

22 Lundi Magyar Kulturférum [Hungarian Forum of Culture in Lund], founded 1957.

3 Modersmdlsundervisning [mother tongue education] in grammar school or high school is for children in
families with other languages than Swedish in the family, with the goal to strengthen children’s
bilingual identity development.
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have met many times, both privately and via the Hungarian association. I have made
two interviews with her; the first one with sociolinguistic focus in 1999, and the
second one for the present study, in 2006. Material from both is considered in the
study to the extent that it enhances Borka’s life story telling.

Liza, one of the core-Hungarians in the study, was born in 1963, the only child of her
family. She was educated and socialized in Hungary in the specific era* referred to in
Hungary as the Kdddr- or Kadarian-era®, with its specific ideology of conformist
avoidance. Owing to the political system, Liza’s family with a cadre’® background had
a comfortable life; her father was a military surgeon and her mother was a
haematologist. Liza’s family lived and worked in a small town in central Hungary,
where she got her basic education, later studying economics at a hard-to-enter
university in the capital (ELTE¥). She left Hungary directly after finishing her
university studies, joining her Swedish husband whom she had married in Hungary,
which gave her the freedom to leave the country®. They have one child, born at the
end of the 1980s. I met Liza in 1986, when she was a newcomer to Sweden, when she
joined the local folk dance group where I had been a member. We have kept in touch
all the years since; both while working for the local Hungarian association® and
privately. I have met all her family members and I have also made an interview with
sociolinguistic focus with her child. Liza has been working for many years now as a
book-keeper in Sweden, disrupted by periods of unemployment. She was well
integrated into Swedish society, with many Swedish friends. She is dedicated to her
duties and she is a hard worker. I have ‘used and re-used’ Liza on various occasions
when I needed ‘raw material’ for various university studies and Liza was loyally
complying. For this study, I made an interview with her in 2006, followed up by

24 http://www.mongabay.com/reference/country_studies/hungary/SOCIETY.html.
%1956-1989.

26 Rooted in the military, denoting soldier, its meaning was extended to mean a select, loyal and reliable
person in communist Hungary. The “cadre politics” using selection, education, promotion and
evaluation, was promoted by Stalin in 1939 in London, at the 8 congress of the Communist Party.
Fodor, E., (2007) Working Difference: Women'’s Working Lives in Hungary and Austria, 1945-1995.
Duke University Press, Durham.

¥ Acronym for Edtvds Lérdnt Tudomdny Egyetem [Eotvis Lérdnt University of Sciences]. ELTE is a
popular university with a high reputation; with a surplus of students who wish, and fail, to get in.
(According to Hungarian linguistic rules, family names come first, followed by the Christian name,
which I apply here, too.)

2 The Iron curtain still prevented free migration; however, people who married foreigners in Hungary
(with an official permit) were free to move.

» Both in official (members of the board and organisers of activities) and unofficial (audience, public)
capacity.
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another two years later, in 2008, both in my home, witnessed by Liza’s dog, lying
under the table, patiently waiting for us to finish. The material from both interviews
is used for my study.

Anna, the other core-Hungarian, was my youngest acquaintance among Hungarians
in Sweden. She was born in 1964 in Budapest, where she grew up. Her socialisation
can be compared to Liza’s; they were both children of the said Kadarian era. She went
to school in Budapest, and later she entered the same university as Liza. Anna studied
History and Hungarian, but Liza and Anna never met when they were students. Anna
began her professional career in Budapest after her university studies, working for 6
years before leaving Hungary. She was first state employed at a big company with
international relations in Budapest, and after the system collapse in 1989, when the
state-owned companies were destroyed, she became a very successful business woman,
living as a szing/#*. In 1994 she married a naturalised Hungarian exile lawyer who had
been living since the 1960s in Sweden, and after two years of commuting between
Hungary and Sweden, she moved to her husband in Sweden. She became a mother to
twins and she never made any effort to work outside family frames. I met her in Lund
at the end of the 1990s, when she was a student at Lund University (LU). We met
only at the Alma Mater, never outside. We made two interviews in my home in
February and March 2006; the short interval was owing to the fact that Anna was
preparing for her and her family’s repatriation to Hungary. She never accommodated
to the Swedish environment and therefore they decided to leave Sweden, which they
did in May 2006. We have met on various occasions since her repatriation to
Hungary, where she has achieved contentment in life.

Pandora is the fifth interviewee with a particularly touching life story narrative. The
narrative is an amalgam, a merging of my two taped interviews with her. I also called
her Pietd’, using a synthetic and symbolic name that describes how I think of her.
We made the first interview in 2006, and the next one two years later, in 2008.
Pandora was born in 1950 in Székelyfold [Seklerland], Romania, in an autochthonous
Sekler Hungarian family. Her parents were well-off peasants before WW2, but lost
property and status in the Romanian political reshaping in the 50s. Her father
became a night watchman and her mother worked in administration in a factory.
Pandora had a younger sister and she had settled in Sweden before Pandora arrived.
Pandora became a teacher at the University of Kolozsvir (Cluj in Romanian) in

% Pronounced as [singli]; borrowed from the English single; a newly (after 1989) introduced colloquial
expression for the concept of a heterogeneous category (class, age, ethnicity and lifestyle) of young,
independent, able, well-educated single women, pursuing careers instead of investing in family life.

31 Pietd, the symbol of maternal sorrow, from the Christian religion, depicting Mother Mary mourning
Jesus, her son, at his crucifixion.
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Transylvania, and worked as a teacher of English and Hungarian in schools with a
majority of Romanian pupils. She had met her husband, an engineer of Hungarian
ethnic background, in Kolozsvédr, when they were both students. They married and
became parents to two children. Pandora had been working for many years in
Romania before she was forced to leave the country for private reasons. After a
complicated migration process, in search of a cure for their ill daughter, the family
ended up in Sweden at the end of the 1980s. I met the whole family at the end of the
1990s in Sweden. I made sociolinguistic interviews with their children, then two
separate interviews with Pandora for the present study. The first interview was
conducted in 2006, and as it was unfinished (abruptly interrupted by the arrival of
Pandora’s children), I met her in 2008 again, for a second interview. Both interviews
took place in her distant home town, to which I travelled by train. Owing to the
traumatic situation the family perceived during these years, I found that these
interviews were the most difficult to conduct.

Background of the Participants

The narrators are urban-based, middle-class, university-educated women who came to
Sweden in adulthood. They share certain commonalities with me, too, such as
education level, gender, and age, except for Ilona, the oldest participant. There are
similarities in the stories, but also great variations among the individuals’ lives.
Paradoxically, one decisive difference is constituted by their common origin: they
were all born in different countries with Hungarian population in the Carpathian
Basin. Two of them, Anna and Liza, had majority status because they came from
Hungary; whereas Ilona and Pandora originated in Erdély alt. Székelyfold
*[Transylvania, alt. Seklerland, Romania], while Borka came from Felvidék, alt.
Felfold [Highlands, Czechoslovakial]); so these three are referred to as hazdron tili
magyarok™. They all construct and reconstruct diversity in sameness, i.e. different
shades of Hungarianness, exemplifying the notion of ‘translocational” with dislocations
and relocations on different levels; such as exiles and re-settlers. Diversity recognises
also the interconnectedness of different identities and hierarchical structures relating
to gender, ethnicity, class and other social divisions at local, national, and
transnational levels, with spatial, temporal and conceptual frameworks.

32T use the same Hungarian denomination of the regions/city as the narrators.

3 Hungarians beyond the borders, in Hungarian vernacular.
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Socialisation Practices of the Participants

Beside gender, sex, ethnic and cultural identifications, all of the participants in the
study share the fact of being socialised in state-socialism*, in a Central European
socialistic country. Institutional socialisation in state-socialism had its own features,
with certain common element in all countries. One feature, political socialisation
(Szabd, 1998), taught citizens the social norms, attitudes, rites, rhetoric and
behaviour that they were expected to adjust to. Nevertheless, these values belonged
more to a political fiction than social practices, and citizens were confronted with
double socialisation, i.e. partly within the formal, institutional sphere, and partly
within the informal sphere (family), which often led to double speech, with a mismatch
between formal practices and the practices of everyday life. Reality disjuncture (Pollner
M., 1987) points out that in cases when “two accounts no longer describe an identical
referent” (1987, p 40) various discursive conflicts are omitted from discourses, or
different versions of the world are presented. Examples are for instance the failed
distribution of equal rights, and the validation of interests that occurred within
informal practices (protekcid®), equated here with a form of informal network
capital®. People learned the lesson that historical, political or social ‘facts” were not
necessarily as they were presented in study books (Szabd, 1998), which was also
pointed out by Liza in her narration when speaking of the Hungarian Revolt in 1956.
In double socialisation citizens learned to manage, by apparent compliance with the
rules of the game, to not irritate the representatives of the system and to exploit
political means to their advantage”. Institutional socialisation in state socialism also
guided (prescribed) discourses on historical events, also here making use of ‘double
speech’, or the “for tillfillet dominanta, kanoniserade berittelserna” [at present
dominant, canonised stories. Transl.kh] (Wolanik-Bostrom, 2005, p 25), distributed
by institutions, media, books, and similar; while in private, another kind of
‘configured story versions” co-existed. The official and sanctioned versions of historic
events about the distant and heroic past were relatively static in Hungary, while ‘facts’
about the 20" century were re-made, covered up, distorted or blacked out, which
might explain the nostalgia for the past that was revived after 1989. The adjusted

3 A social process between 1945 and 1989 (-90).

35 Protekcid [Lat. support, help, patronage, shelter] in Hungarian context; utilisation of ‘social network’.

URL soruce: http://idegen-szavak.hu/protekci%C3%B3.

% Gredeland, A. & Aasland, A. (2007) Informality and Informal Practice in East Central Europe, South
East Europe and the West Balkans, CERC Working Paper Series 3 (Melbourne, CERC). Informal
capital equates to ‘an informal circle of people able and willing to help each other’.

% Joining the MSZMP [Hungarian Socialist Workers’ Party], or the KISZ [Communist Youth

Organisation].
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rhetorical expressions were dominant in society and used by the citizens in public
contexts, while privately many acknowledged versions existed that were incongruent
with the official rhetoric. Having been kept quiet for years after 1945, they slowly
emerged and became public during the next decades. By the 1980s, ‘line speech’® was
difficult to stick to, as nobody paid attention any more. In the present study, both the
‘official versions’ and the ‘private versions’ of history from the socialistic era surfaced;
I have used both kinds of discourse.

Allocated Social Roles of the Participants

The exclusive gender selection of the five narrators is a result of a conscious choice on
my part; it was dependent on aspects of openness to dialogisn’’, membership category
(MC; Sacks, 1992), addressing the researcher’s position in relation to the interviewees
(Walliman, 20006), the location, temporal aspects of migrant life, proximity in
relationship between the researcher and researched, curiosity and interest in (re)telling
others’ experiences, and last but not least, economic considerations®. I find it
necessary to address doing gender aspects in the study, i.e. how discourse is gendered,
or how discourse serves to help constitute gendered identities for the individual, in a
theorized way. The social status category of gender is itself demarcated in relation to
less abstract and more directly observable traits of personal attitudes, found
meaningful and relevant by a particular culture (Hungarian, here). Certain central
aspects of gender are important to distinguish; such as the bipolar contrast pair of
universal categories (masculine vs. feminine) rooted in dichotomous biological
difference (male vs. female), in a heterosexual social environment (the norm in a
Hungarian context). Some of the central aspects of gender provide orientation to
attitudes and behaviour patterns which are recognized and accepted by the majority
of the members of Hungarian culture (such as the gendered role of spouses).

The narrators of the study have assigned certain relational social roles to themselves in

their storytelling which shaped the stances of their identities. Close and more distant
g

private relations and institutional aspects of social relations were included in the

narrations. On the private level, foremost were relations to family members,

particularly from the past (childhood); all interlocutors refered to old and current

partners and friends, in addition to ‘outsiders’, such as bureaucrats, co-workers,

3 ‘Line speech’ in Hungarian colloquial refers to a politically correct speech style (from the 1950s),
adjusted to the dogmas of Marxist-Leninist ideology, later with an edge of irony. (Boda, Zs., et al.
(2207) Hatalom, kibeszéd, fejlesztéspolitika [Power, public speech, developmental politics]. MTA
Politikai Tudomdnyok Intézete, Budapest.

3 “[Wlriting is a trace of dialogue with oneself (with another) and the text is “a dialogue of two
discourses”, Kristeva cited by Crownfield (1992: 38).

4 Own, private financing.
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neighbours and occasional ‘helpers’ and ‘good strangers’. On another level, the
women expressed their belonging to a specific category of “ethnic group” and value
system, referred to as Hungarianness. The women expressed evaluative and judgmental
views on both themselves and others. They revealed their views on explicit and
implicit norms and values; presenting moral stances by confirming, or rejecting,
generally held positions. Through the presentations of these evaluations, we can gain
insight into the values and beliefs of the specific individuals - and also group -
providing “cultural reading” of stories (Poldnyi, in de Fina, 2003). De Fina suggests
different levels created for the meanings expressing identity in stories, with the
negotiation of personal and social roles, such as group membership and adherence to
values, beliefs, and behaviours, encompassed in the narrated.
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2. Theoretical concepts

Narratives, Narrations, Discourse, Life Story

Narrative is a fundamental structure and quality of both personal and social
experience (Clandinin and Connelly, 1989). I use a minimalist definition: narration,
interchangeably used with story, is generally conceived as accounts of events, with the
involvement of some temporal and/or causal coherence, linked to narrative thinking,
expressing basic human experiences, both unconsciously and consciously restored,
retold and relived through processes of reflection. Readers interpret events in life by
narrative forms; i.e. in series of meaningfully (metaphorically, metonymically,
thematically) related events, which they find significant, and in categories in order to
arrive at the meaning of those.

Narrative theories, along with narrative approach, are constructivist, with wide
applicability in various research fields. One field relevant to our study is
historiography, using narrative approach®': recounting events in terms of their
inherent interrelations in the light of an existing legal and moral order, with the
properties of a narrative. The reality of these events does not reflect the fact of their
occurrence; it rather depends instead on how they are remembered and how they fit
into a chronologically ordered sequence. The narrated stories (Lat. fabula, or Fr.
histoire) of the present study, adjusted to an external audience®, are not from the
beginning temporally ordered and the major organizing of the narratives (Ru. sjuzez,
or Fr. discours) was done by me, striving for wholeness and cohesion®; the latter used
as the organising principle.

1 White, H. (1981), The value of narrativity in the representation of reality. In: Mitchell, W.J.T. (ed.), On
narrative. University of Chicago Press, Chicago, 1-23.

42 Reliable narrators demonstrate a firm view and knowledge of what they are talking about, giving the
impression they are keeping a distance from the told storylines.

# My role was to give the narrators space and agency to tell their stories in their own way with a ‘proper
ending’. Riessman., K. (See: Manuscript: Analysis of Personal Narrative: to be presented in a book,
2001.) After having heard the detailed story, I joined the fragmented story details into a whole.
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Narration is seen as the process of telling — the temporary ordering - of the story.
Discourse has a wide applicability: it can be an utterance with two words, or an
expression of complex social meanings. In social sciences discourse is often used for
verbal reports of people, which is the application here, as well. As human experiences
that can be told are endless, and as my study is not, I shall only consider themes that
are common in the narrated stories; such as childhood experiences and migration.
Narrative is one of the privileged forms used by humans to elaborate experience,
serving as a “window into the analysis of human communities and individuals” (De

Fina, 2003:.6.) in diverse fields.

Life story, interchangeably used with biographic narrative, is simply an individual’s
personal account of past and present experiences and events that concern the person
and which she finds relevant to speak about for the occasion. While personal narrative
is understood as a “written account of a person’s life based on spoken conversations
and interviews” (Titon, 1980: 283), the biographic narrative approach can be at times
particularly suitable for research purposes as it is holistic and it centres itself midway
between social structure and the individual as a social actor. It has been applied in
research for investigating, for example relations between truth, knowledge, language
and research, which are questions in various disciplines, such as in psychology and
philosophy (Bruner, 1986, 1990), in cognition (Gergen, 1992; Gergen and Giddens,
1998), and in postmodernism (Alasuutari, 1997; Howard, 1991; Mitchell, 1981;
Polkinghorne, 1988; Sarbin, 1986; Denzin and Lincoln, 1994).

People have always told stories, while analysing them in current narrative research
originates from the more or less poststructuralist tradition: from Russian formalism at
the beginning of the 19®%-20™ century (Jakobson, Jakubinsky, Bakunin, Bakhtin) via
French structuralism (Barthes, 1977; Genette, 1979; Todorov, 1990; Foucault, 1972;
Lyotard, 1984); psycho-analytics (Lacan, 1977); deconstructionism (Derrida, 1977);
research with social constructionism approach (Edwards and Potter, 1992%; Haraway,
1988%; Burr, 1995); cultural studies and feministic research (Harding 1991%; Corrin,
1992, 1994; Passerini et al., 2007; Andrews et al., 2008), to name but a few.
Sometimes convergence is made between the poststructuralist tradition and
contemporary research tradition based on the so-called humanist tradition in social

4 Edwards, D. and Potter, J. (1992), Discursive Psychology, Sage, London.

% Harraway, D. (1988), Situated Knowledges: The Science Question in Feminism and the Privilege of
Partial Perspective. Feminist Studies 14, no. 3 (Fall 1988) pp. 575 - 599.

% Harding, S. (1991), Whose knowledge? Whose Science? Thinking from Women’s Lives. Cornell
University Press.
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sciences ¥, with holistic, person-centred approaches, involving case studies,

biographies and life histories (Bertaux, 1981; Bruner, 1990; Polkinghorne, 1988). 1
found two different studies on women particularly stimulating: Bateson’s study
exploring women’s creative potential in living complex lives with constantly changing
conditions today (Bateson, 1989), and Ming Fang He’s study on women thrown into
a new culture, experiencing multi-cultures, transformations, adaptations by learning
rules, mixing and melding, but not becoming what others wish them to become; “[a]s
always we are, and become people in between” (cursive by me) (He, 2003: p XI).

Truth, Knowledge and Language

The study does not relate to the idea of ‘universal truth’; however, the existence of
truths as created, similar to identities, reflecting the self, is accepted, along with
“narrative rationality” *® (Fischer, 1987), involving “narrative probability”, i.e.
coherence integrity and “narrative fidelity”, i.e. credibility, or “good reasons” (ibid.),
as presented in actual life stories. Knowledge gathered that way is treated as adequate
and the adequacy of the analysis is measured in terms of the researcher’s capability to
account for how a subject’s definitions are produced, while the subject’s knowledge is
not seen as sufficient for validation of data. The present study treats the narrated story
segments (plots) conveying and reflecting the state of mind of the individual in the
interview situation as zrue. Truth is not expected to correspond to reality, as people
are free to make up stories about their lives. Bruner argues, quoting James (1990: 25),
that truth is “what is good in the way of belief”, or “the truth is what a teller says”
(Kohler-Riessman, 1993:.21). The study accepts stories as true, because tellers choose
to tell them and I/we choose to believe in them. Arguably, both listeners and tellers
make choices in what to believe or not to believe. Gubrium’s suggestion for deciding
“the relative truth value of variably performed accounts” (2009: 83) is to integrate the
interview into the investigation, hence gaining an important additional criterion to
the “correspondence to the real world for evaluating the truthfulness of accounts”
(ibid.). He also points out that meanings in storytelling are sometimes prompted by
someone other than the storyteller (ibid.). The listener at an interview can redirect

47 Lowell Stone, B., Teaching Sociology in the Humanist Tradition. Teaching Sociology, 1988, Vol. 16
(April: 151-159). Containing 1. affinity for the literature and critical style of the humanities; 2.
concern for humans as conscious and autonomous actors; 3. “value-committed” orientation; and 4.
wariness of positivism.

8 Fisher, W. R. (1987). Technical Logic, Rbetorical Logic, and Narrative Rationality. Argumentation (pp.
3 - 21). D. Reidel Publishing Company.
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foci of storytelling beyond the linkages of plotlines (storylines) by asking questions,
concentrating on issues that widen the scheme of the narrated storyline. Bartlett
expresses his view by arguing that the individual has “an overmastering tendency
simply to get a general impression of the whole; and on the basis of this he constructs

the probable detail” (1932: 206).

I wish to note, that the expediency of objectivity and subjectivity in narrative analysis
has not been something to discuss within the scope of the study; as well as that
objectivity was not required from the tellers. I have used “human agency and
interpretations” (Riessman, 1993: 5) in my inquiry, not avoiding the “deeply
suspected subjectivity” (ibid.) often denounced by previous research expectations
based on the objectives of objectivity. The narratives® of lives that I have recognised
in the interviews turned out to be a source of unexpected knowledge and information
that was hard to neglect.

Language contributes to the presentation of the self, to the construction of identity, as
“[wle act to fulfil what we say” (Harré and Stearns, 1995), suggesting a performative
function of language. Language has a prominent role in the study, also because the
common native language for all parts is Hungarian and the presentation is in English.
Sharing a native language, being a cultural insider® (in contrast to the view that
“traditional notions of scientifically sound” research can be conducted more
objectively with non-insider researchers (Denzin, N.K. and Lincoln, Y.S., 2000),
helped me to treat the interview context as part of the study. I addressed Membership
Category Analysis, alt. Category Entitlement (Andrews, 2009), discussed below that
helped me to fill in and interpret relevant features on rare occasions, ‘knowing’ similar
situations in the past. Some examples for their use were, for example, when ‘cultural
stereotypes””' were used by the tellers, or when the storyline was wanting in details for
comprehension. The familiarity in the heard has motivated me in my work and
helped me in the interpretations of certain narrated features for outsiders who are
unfamiliar with the specific cultural stereotypes. The capacity of this kind of
ethnographic knowing has both positive and negative aspects; cultural stereotypes help

# The series of (metaphorically, metonymically, thematically) meaningfully related events that the reader
finds significant.

0 The researcher doing ‘insider research’ is directly involved in or connected to the research setting
(Robson, C., 2002. Real World Research: A Resource for Social Scientists and Practitioner-Researchers,
Massachusetts: Blackwell Publishers). * Introduction: The discipline and practice of qualitative research’in
Denzin, N.K. and Lincoln, Y.S. (eds.), Handbook of Qualitative Research, 2nd edn, London: Sage
Publications.

>! Etymology of stereotype (Lippman, W., 1922), a compound word from Greek: stereos meaning hard,
stiff, rigid; zpos meaning form, template.
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in familiar situations, while it might exclude outsiders who cannot recognise — or
interpret and respond to — certain situations.

I venture to employ as a cultural insider, for example, the Hungarian-specific quasi-
philosophical term finitizmus>* [finitism] (Prohdszka, (1936) 2008) in the study. This
theory from the interwar period suggests the somewhat essentialist claim of
Hungarian characteristics; attempting to capture certain character qualities that make
Hungarians either ‘Refugees’ or ‘Exiles’™, embodying passivity and endurance. The
concept of finitism has been controversial (Dow, 2002); nonetheless, without further
discussing its correctness or incorrectness, 1 use it to interpret some of the narrators’
answers to certain social situations; e.g. the demonstrated patience and resolution in
the face of discrimination. Finitism is seen as a kind of cultural stereotype, reproduced
from one generation to another, offering a clue to a person’s resignation54 to facts of
life; accepting that things are as they are, and cannot be any other way.

Hushed-up Stories, Layers of Silences and Hiatus

Fruzsina Skrabski, the Hungarian film director, has been lately processing silenced,
repressed, or hushed-up stories from state-socialism, digging up “horrible things, that
everybody knew”*, but which people were “not permitted to talk about until 1990”
(ibid.). Skrabski’s confrontational and revealing documentary films have a strong
impact on people in different ways, provoking offenders to strong reactions of
outrage, protests and demands for prohibition®, but also influencing private and
official opinion for the hushed-up subjects to be presented and discussed in the open.
I found her latest documentary, Hushed-up ignominy released in the autumn of 2013,
particularly strong and engaging; she got hold of silenced taboos, such as rapes
committed by the Soviet soldiers in Hungary prior to and after the Liberation in
1945. Skrabski was determined to finish her project, which was a tricky undertaking,

52 “Ez van, ezt kell szeretni” [‘this is what you have, this is what you have to like’]; a frequently used

Hungarian proverb in cases when there is nothing an individual can do. Not to be taken for fatalism.

%3 The original Hungarian substantive in the essay is é#jdosd, lacking exact translation; implying being in
hiding.

>4 Revoked in cases of extreme threat of loss of liberty (see Hungary 1956, and Temesvdr/Temesoara
1989).

> Interview with F. Skrabski in MNO, September, 2013. Segments were translated by kh.

> Biin és biintetlenség [Sin and Sinlessness] about Béla Biszku, “the stone-hard fist of the soft

dictatorship” [puha diktatira k8kemény 6kle]; communist revisionist, Minister of Interior 1957-
1961, the ideologue and executor of retaliation after the Uprising in 1956.
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as she could not find women volunteers’ to speak of their traumatic experiences.
Only indirect witnesses were willing to recount the stories of others (of family
members, such as mothers and daughters), subjected to the deeds. Also these indirect
witnesses were highly affected by the memories.

At a less great extent, I have encountered avoidance of discussion about certain
sensitive details in the narrators’ lives, which I had hoped for to be told. Such subjects
were, for example, political affiliation or family history. The initially untold details
were both revealing and concealing when they surfaced; the initially ‘kidnapped’,
mutilated and hushed-up stories, were actually sometimes more telling when finally
spoken of, than the openly told parts. Both in Liza’s and Pandora’s storytelling there
were details that were ‘discovered’ by them in the course of the narration. One
hushed-up story detail, if spoken of, would have provided added information to
demonstrate the extent of Pandora’s anxiety and efforts to keep a promise and aid her
family in a desperate situation in Romania®®. Also, Ilona left out details about her
cultural activities, which were rather central to her life in exile.

Elballgatott torténetek [hushed up stories] shall not be perceived as non-existent
stories; they exist, but they are covert. The language of hushed-up stories might be
partly a reaction to or an effect of non-dialogic communication internalised in state-
socialism (in Hungary and other countries with a similar system), partly the result of
non-communicability of taboos, such as rape or the post-Trianon experiences of
Hungarians, which made regeneration impossible. I use the accumulative term
hushed-up stories for stories that are known only to some, affecting life courses, acting
under the surface, hiding shame, embarrassment, ignorance or trauma, and similar,
and that are not revealed for reasons understood only by the owner of the story.
Silence in the present study is not understood as merely a non-statement; it may infer
other kinds of communication, for example non-verbal expressions (Denzin N. a.,
1998). In this sense silence is not semantically void; “it is infused with narrative
strategies that carry ideologies and reveal unstated assumptions” (Schlant, 1999); see
also Pollner’s mundane reasoning (discussed further in Membership Category and
Category Entitlement).

Grasping the silenced details of stories puts demands of awareness on the researcher,
as much depends on how the receiver of the message (listener, researcher) arrives at
the meaning of silence in the specific, interview context (i.e. to know what the
allegation would have been, had the interviewee spoken), challenging the listener to
interpret silence with socio-psychological and pragmatic components. In analogue to

7 URL source: www.mno.hu.

58 1 was given the information by her husband, when he drove me back to the station.
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the spiral of silence (Noelle-Neumann, 1974), I apply the term layers of silences in my
study to refer to life story details that surface after having been dug for in the course
of the interviews. Layers of silences were built horizontally (interplay between the
interviewer and interviewee) to one another and vertically (in family histories). They
remained covert to the spontaneous storytelling; hiding fragmentary and incomplete
discourses under several layers of silences. I sort the void reactions to the political and
social systems in the homelands and in Sweden under this category. Certain details
from family history have also been buried under layers of silences, discernible for
cultural insiders; such as the kuldk categorisation. To delve beneath the silence,
sometimes by intuition, sometimes hoping for serendipity, or even by knowing facts
about the individual, I asked explicit questions, for example about Fkulik
categorisations™. In certain cases the silences took the form of hiatus®, such as about
the Uprising in 1956 or questions of gender aspects and ethnic harassment; it was
unclear if silence was constrained just for the interview, or owing to general lack of
knowledge, or alternatively to other reasons.

Dialogic narratives

To shed light on the connection between the historical context, language and
literature, Bakhtin launched the language philosophical term dialogic, for expressing
the creation of another, and relating to that ozber in the discourse. This applies for the
interviewees’ communication through their stories and the communication between
the participants in the interviews. I find that the narrations in the present study
sometimes lack an overt dialogic dimension in relation to history or social changes,
whereas hushed-up, muted, or silenced stories give the potency of dialogic getting lost in
the narrations. A narrative study may be woven around theoretical issues, either
implicitly or loosely (Ronai, 1999; Dent, 2002), while the theoretical contribution
revolves around the writer’s intimate knowledge of the subject matter and its
compound articulation through the text. The theoretical perspectives and personal
involvement might be explicitly expressed (Ellis, 1997); sometimes also intertwined
within a dialogue in the text (Gurevitch, 2000). When theoretical and personal

9 Zs. Hant6: Kulikok. Megkiilinbiztetés, megtirés, megsemmisités [Kuldks. Discriminating, Breaking,
Distructing (Bold by me.)] Rubicononline; URL source:

http://www.rubicon.hu/megrendelheto/termek_cikkek/hanto_zsuzsa_kulakok_megkulonboztetes_megto
res_megsemmisites/1/1/0#6

¢ Borrowing from, among others, Hungarian phonology; a short gap, alt. interruption in space, time or
continuity.
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perspectives have been in dialogue with each other in the narrations, it allowed me to

bring in my personal, lived experiences, voicing my relationship with my research,
g y g my y

with the processes and the interviewees within.

Membership Category and Category Entitlement

Membership Categorization Analysis (MCA) (Sacks H., 1992, pp: 40 - 41) has aided
my analysis work, because “analysts are also members and bring to bear their
common-sense knowledge in the process of analysis” (Stokoe E.S., 2001). Individuals
store their knowledge about society in inference rich and duplicatively organised
(Stokoe, 2004: 1)°' categories that sit together in Standardised Relational Pairs (Sacks)
(e. g. husband-wife, parent-child). They are engaged in a set of category-bound
activities to be found in a culture, with rights and obligations that are expected to be
performed within a category or which are associated with the category in question
(e.g. daughter, wife, mother). They provide a frame of reference within which the
actions and activities of a person can be interpreted. In this sense MCA “is a perfect
method for exploring the constitutive role of interaction” (Mikitalo, 2002).

To avoid making one-to-one correspondence between selves, identities and stories, it
is important to establish early in the process of analysis the right of the participants in
an interview situation to speak on the topics being discussed, claiming category
entitlement (Potter, 1996); i.e. to have the authority to speak, “by for instance
establishing [...] membership of a particular group that has expert knowledge or
privileged experience about the topic being discussed” (Andrews, 2008: 70). Category
entitlement allows people to speak of matters without having to explain the source of
their knowledge. This has helped me to establish membership in the group I
interviewed, securing a positive atmosphere, as well as trust during the interviews.
Trust might sometimes appear as a problematic issue among Hungarians of different
backgrounds, since feelings of inferiority or mistrust harboured by ‘transborder
minority Hungarians’ against other Hungarians®* have been known — as demonstrated

1 'URL source: http://www.crisaps.org/newsletter/backissue/stokoe_back.pdf.

©2 Distrust has been a common experience both between Hungarians and members of the neighbouring
nations (R. Smoke (1996), Perceptions of security: public opinion and expert assessments in Europe's New
Democracies, Manchester UP), and towards Hungarians (dissidents) who fled Hungary after 1956.
(M.Barédth, Emigrdcié - Tiltott hatdrdtlépés [Emigration — Forbidden bordercrossing] in: Betekintd.
2011/3. Sz.).

36



also by Borka in her storytelling — which might constrain open speech®. Mistrust can
invade also mutually agreed interviews; feelings of sympathy or threat might challenge
the interviews. To create trust, one might let people talk freely, and listen with respect
and goodwill for the narrator and the narrated. In socio-cultural contexts (Andrews,
2008) goodwill can be usefully achieved by entering the narrations. I have entered the
narration in Pandora’s case, for example when she talked of her experiences with
Securitate® in Romania. I addressed her story by talking of similar experiences with
the deeds of its infamous Hungarian counterpart (AVH®). 1 feel that category
entitlement (sometimes similar to common knowledge), or “background expectancies,
models and ideas” (Pollner, 1996: 4, quoting Garfinkel®, 1965) (i.e. normalising
accounts into ‘what everybody knows’), has helped me with my work. Sometimes
narrative details made me readjust my knowledge about certain things that I had a
firm knowledge of; for instance in the case of Liza, and her interest in the Dance
House Movement®, which I had thought of as a site of dissidence. But Liza was not a
dissident, merely genuinely interested in dancing. My preconception had to be
adjusted accordingly.

I wish to point out that my knowledge of the workings of the social systems in two of
the relevant countries (Romania and Czechoslovakia) is far from comprehensive;
nonetheless, I have gathered information about the basic social and political
developments in the said countries in various ways. I have met people from there, and
met Hungarians who visited the countries; I have also been watching television
programmes from Romania®; and my studies in Sweden® have contributed to form
an image of the systems. I have also used category entitlement when 1 was practically
sure about things. Relying on mundane reasoning (Pollner, 1997), I have made
fundamental, empirical assumptions about how people speak and behave when
discussing features of the world, supposing that everyone has access to the same
underlying reality and anyone placed in the same position would see the same thing

 The attitude is partly based on minorities’ assumption that the language spoken by them is ‘second
rate’, with a lower status than normative, standard Hungarian (used in Hungary). See also:
hetp://www.gecse.eu/110502_Aspektus.htm.

¢4 Secret police in socialist Romania.

65 Allamvédelmi Hadsereg [Army of State Security]; secret police in Hungary (1948-56).

% Garfinkel, H. (1967) Studies in Ethnomethodology. Englewood Cliffs, NJ: Prentice-Hall.

7 T would prefer to use Dance House Club Activities, but Movement is the official denomination.

68 During the 1960s, 1970s and, somewhat more sporadically, in the 1980s, it was particularly
educational to be able to see everyday broadcasting.

 Central- and East-European studies and Political sciences at Lund University have been rewarding in
this respect.
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(‘the way things just are’). Pollner sees this as a way of reasoning; a specific way of
understanding things, in the centre of people’s beliefs of reality, self and others.

Context and Content

Context is used with two references in the study: first as a frame for the narrations
(interview situations) and second, for the (political and historical) background of the
narrators. I hold the view that context has a crucial influence on the structure and
processing of the talk and text (van Dijk). Despite the lack of sophisticated theories
and analytic models dealing with the relationship between context and text, still,
many scholars have analysed context and text relations, such as discourse analysts,
psychologists, sociolinguists, and sociologists, all with their own foci”® on knowledge,

gender, age, and reader types.

Referring to Giles & Coupland (1991) and other researchers’ theories on context, van
Dijk argues that “contexts do not directly influence discourse or language use at all””’;
rather, it is the “subjective interpretation of the context by discourse participants that
constrains discourse production, structuration, and understanding”. That is to say
that in a given social interaction (e.g. an interview); the participants actively and
continuously construct mental representations of solely those properties of the given
situation that are relevant to them in the given situation. Certain narrative details,
such as the common ground the participants share, might be therefore taken into
consideration.

Narrated Realities in the Study

The narrators focused on incidents of experience, revealing identity traits, changes
and development along the ‘path of life’, stopping at halts on the way, with their own
evaluative assessments and moral landscapes. The narratives were not always linear
with appropriate plotlines; but linearity cannot be expected in life story narratives, as
life does not advance like a streetcar on a rail gliding towards an end station. It is

70 Different aspects of context are analysed by Auer & Di Luzio, 1992; Gumperz, 1982; Giles &
Coupland, 1991; Furnham & Argyle, 1981; Forgas, 1979, 1985; among others.

"!'van Dijk, T.A., Context models of discourse processing. Pdf-document. On website of van Dijk, URL
source:
heep://www.discourses.org/OldArticles/ Context%20models%20in%20discourse%20processing. pdf.
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rather a sphere, consisting of a sludgy mass and a lot of (big story) bubbles, each
containing specific, independent, or loosely linked, even dormant, sub-stories (small
stories), in best cases with links in-between; similar to Riessman’s ‘bounded’ and
‘unbounded narratives”?. The small bubble-stories build up a whole that we might call
life; notwithstanding that life is not merely the sum of bubble-stories: sludge is an
important ingredient as context. For illustration, I take a sub-story of Liza, who was
describing her participation in a socialist construction camp. The story detail had no
particular function in the plotline of her narration; it was a bubble that happened to
pop up when she remembered some other detail. However, it still contributed to the
widening of the readers’ comprehension of the functioning of the socialist youth. The
narrators arranged their life experiences in various similar small stories, along with
master narratives depicting major life turning points or experiences. They spoke about
realities influencing their lives in the last years, which turned my attention to examine
to what extent their narratives can be seen as migrant narratives. Another kind of
narrative that was emerging in the study was trauma narrative, which I found
important to investigate.

Migration narratives

Migration narratives often include themes of relocation and resettlement, speaking of
motives, reasons, methods, fears, hopes, plans and imagination of the future life in a
new place, but they are in fact about more complex issues than just the migration
process. They also talk of losses, oppression, power, dreams, identity, work, attitudes,
sentiments, emotions, disappointments, tradition(s), culture(s), religion(s),
colonialism, and so on. It lies outside the margins of this study to engage in a
discussion about the great variety of migration narrations. Instead, focus lies on those
of the exiles in question, whose collected stories include certain aspects of immigrant
narratives, speaking of discrimination, lack of power, appreciation, and opportunities
for self-expression; but migration is not an overriding theme for them. The present
narratives, which are not unique for the participants, are not so much about
geographical re-locations, but rather about complex re-locations of the mind and the
re-booting Migrant narratives provide a culturally comprehensible form for
autobiographers and biographers to speak about their lives. They call attention, in a
literary form, to the ways in which “alien” and “migrant” are shifting, and to socially
constructed categories. There are migration narratives that relay an individualized

72 Riessman., C., Analysis of Personal narratives. (1990: 102).
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story of social mobility, such as the Bildungsroman™, while others resist the
individualistic route of the genre; challenging the terms by which the nation state
defines “citizen” and “other”. Some autobiographical works aim to portray the
individual’s functions in a moving way to theorise the hurt of immigration and
displacement 7. The narratives in my study are rather biographies, than
autobiographies; still, the collaboration and the interpretations make them as-told
autobiographies, i.e. the narrators are their own ethnographers and the researcher
serves as a channel, conveying the autobiographic narrations to a wider public. The
present study engages with the emergence of new kinds of subjectivities that are part
of Europe today. It deals with questions of identifications and mobility and their
relationships; assuming ‘migrants’ to be active agents of their lives, as well as being
subjected to social, legal and political regulations. One aim of the study is to
investigate if the narratives of the five women might be recognised as ‘migrant
narratives’, or if they display other category features.

Master narratives

The concept of master narrative that 1 use for the study does not imply a kind of
‘stock story’, or grand narrative, repeatedly told in order to legitimate or to maintain
power relations between a dominant culture and a less dominant culture. I read them
rather as counter-narratives (Bamberg, 2002), not with the intent of proving some
social facts (for instance, the existence of forms of discrimination), but rather I see
them as attempts to disrupt and deconstruct the social reproduction of ‘master
narratives’ that perpetuate discrimination. My study follows Bamberg’s theoretical
suggestions (Bamberg, 2002), making a distinction between master narratives and
counter narratives; suggesting that master narratives delineate the position of the
narrator in relation to the story, against which courses of events can be plotted. Master
narratives are seen as culturally accepted frames, with underlying suggestions of
known things, such as what it is “to be a mother” or “to be discriminated against”.
Master narratives can also be fragmented, non-conclusive or inconsistent (ibid.).

To counter master narratives, one has to appeal to other, contradictory, frames, for
instance de-idealised motherhood or disregarded minority subjugation. The

7> Good example is Andrew S. Grove’s A Memoir. Swimming Across (2001).

74 See the work of Judith Ortiz Cofer, Silent Dancing: A Partial Remembrance of a Puerto Rican
Childhood (1990), or the autobiographical work of Shirley Geok-Lin Lim, Among the White Moon
Faces (The Feminist Press, 1996).
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individual’s experiences should be presented along with those frames; stressing
personal experiences, expressing non-universal ideologies, life views and identities,
filled with information that only the individual has access to. Counter narratives also
give the space to accept contradictions and inconsistencies arising in the narrations,
seeing them as proofs of the negotiations and management of identities that the
speakers apply in a covert manner. In that, the researcher’s way of working with the
study can find a place; the researcher can see her or his work as counter narrative to
contrast other master narratives (of doctoral dissertations, or other studies). The
narrators in the study do not present themselves as victims of circumstances, despite
the practised grand narratives that speak of discriminated against minorities or
migrants. The women offer resistance through agency, or rather through
resourcefulness and skills.

Trauma narratives

This particular type of narrative has not been dominant for the study; nonetheless, I
find it necessary to bring up the genre, because it permeated one narrative. One
encounters frauma narratives in extreme cases, and the reason is that (auto) biographic
narratives attempting to narrate traumatic experiences (such as child abuse, death of a
child, ethnic cleansing, persecution of Jews, and similar) are caught up in a paradox of
telleability. 77auma is often described as radically unrepresentable, since it is the cause
of the shattering of the self that makes language and narrative impossible. A.W. Frank
argues that narrative in this context is both an ethical and an aesthetic imperative,
testifying to the narrator’s continuing presence in the world in spite of injury, illness,
and even death (Frank, 1995). Numerous works” explore the difficulty of
representing traumatic experience; authors often treat trauma as a key site for
deconstruction of the common boundaries between fiction and non-fiction, the
imagined and the real. To write trauma narratives is considered to be difficult,
therefore authors often turn to fiction rather than stay within the boundaries of
(auto)biographic narratives; thus avoiding being placed in a position where they can
be scrutinized and judged by readers (and critics). Scholars studying life stories agree
upon the fact that one’s life story is in general burdened with tricky representational

7> Marianne Hirsch’s Family Frames: Photography, Narrative, and Postmemory (1997); Elie Wiesel’s Night
(1960); Memoirs (1995); Anette Kuhn’s Family Secrets: Acts of Memory and Imagination (1995);
Aurora Levins Morales and Rosario Morales” Getting Home Alive (1986); Shirley Geok-Lin Lim’s
Among the White Moon Faces (1996).
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and political choices concerning which culturally available narratives to draw upon
and which general categories to affix to the final product.

Trauma narratives seem to be universal in that they present experiences in life that
hinder continuity and an even flow of life, which the speakers are expected to locate
and place within their life stories. Traumas seem to disrupt narrative processes first on
the level of the traumatic event, and second on the more general level of the whole life
story of the individual’®. I was confronted with this fact in the course of the interview
with Pandora, who was obviously grappling with the presentation of the traumatic
experiences of the bereaved parent invading her life.

Identity Constructs in Narratives

Scholars, particularly within psychology, argue that life story narratives “functionls]
to express, confirm and validate the claimed identity” (Mishler, 1986: 243). Mishler
sees identity as the accumulated arsenal of individual storytelling. Around the same
time, Bruner (1986)”, explored the ‘narrative kind of knowing’ in an empiricist
manner while McAdams (1985) developed a theoretical framework and a coding
system for interpreting life narratives in the personological tradition, linking older
traditions (Eriksonian) and assuming close relationships between life story and
personal identity. Today focus lies rather on identity construction and functioning,
than on identifying cognitivist aspects of identity. The narrative meta-theory has
become particularly influential in self-perception and identity theory, where, based on
the life story, it offers a non-essentialist solution for the unity and identity of the
individual self (Bamberg and Andrews, 2004; Brockmeier and Carbaugh, 2001;
Bruner, 1990; Freemann, 1993; Ricoeur, 1991; Spence, 1982). Polkinghorne
summarises the conception of narrative as a means of identity construction: “We
achieve our personal identities and self-concept through the use of the narrative
configuration, and make our existence into a whole by understanding it as an
expression of a single unfolding and developing story. We are in the middle of our
stories and cannot be sure how they will end; we constantly have to revise the plot as
new events are added to our lives...” (Polkinghorne, Narrative Knowing and the
Human Sciences, 1988: 150).

76 Tuval-Mashiach, R., Freedman, S., Bargai, N., Boker, R., Hadar, H., Y. Shalev, A., (eds). Coping with
Trauma: Narrative and Cognitive Perspectives. Psychiatry 67(3) Fall 2004.

7 Brunetr, J., (1986) Actual Minds, Possible Worlds. Harvard UP.
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Narrative identities combine Mead’s social-psychological, temporal and intersubjective
nature of identity’® (stating that the self is not a given; it is rather created in a process
by social experience and activities) and Ricoeur’s philosophical sense of narrative
identity”” (a “double gaze™®’, with the interplay between sameness (social identity) and
selfhood (not reducible to mere social identity) (Ricoeur 1986 [1992])*'), wherein the
biographic narrator “appears both as a reader and the writer of her/his own life”
(Ricoeur, 1987: 246). The present study does not see life story as “biographical
illusion™®, as suggested by Bourdieu; instead I apply the view that narrative identity
serves as a mediator between the two aspects of personal identity suggested by
Ricoeur, providing a subjective sense of self-coherence by the employment of life
experiences and events over time in one’s life, affecting the individual’s permanence in
time, by character and the kepr word, significant for our life stories, too.

Studies of identity formation contribute to our understanding of social agency, with
the returning problem of a perhaps unintentional tendency to conflate identities with
what can often “slide into fixed ‘essentialist’ (pre-political) singular categories (such as
race, sex, or gender) - a direction that has characterized a number of feminist theories
in their efforts to restore the previously marginalized female other” (Somers, 1994:
605)*. Somers argues that as a way to avoid the placing of identity into a misleading
category, one should incorporate destabilising dimensions, such as time, space and
relationality, into identity, using an ontological approach, engaging in historically and
empirically based research “into social action and social agency that is at once

78 Mead, G., Mind, Self and Society. (1934) Chicago, IL: University of Chicago Press.
7 Ricoeur, P., 1987: p.246, Time and Narrative I1I. The University of Chicago Press: Chicago.
8 Ricoeur, P., Oneself as Another, 1986: 115.

81 In Ricoeur’s theory, narrative personal identity contains two parts: idem-identity (sameness) presuming
permanence in time (contrasting the changing), reducible to social identity (Bourdieu’s habitus); and
ipse identity (selthood), allowing other modalities of non-identical identities, consisting of aspects of
the individual identity not reducible to mere social identity. (Oneself as Another, 1986; trans.

Kathleen Blamey. Chicago and London: The University of Chicago Press, 1992).

82 Bourdieu speaks in “7The Biographical Illusion” about life story narrating as an ‘artificial creation of
meaning’ by false conclusions about life with a beginning, middle, ending and purposes; propagating
for a “practical identity” created by habitus, i.e. systems of durable “dispositions” , as the only
possible identity.

8 Somers, M. (1994), The narrative constitution of identity: A relational and network approach. For
exemplifying the reinterpretations of female difference into a gender identity, Somers refers to:
Nancy Chodorow, The Reproduction of Mothering (Berkeley: University of California Press, 1978);
Carol Gilligan, fn a Different Voice: Psychological Theory and Women's Development (Cambridge:
Harvard University Press, 1982); Dorothy E. Smith, The Everyday World as Problematic: A Feminist
Sociology (Boston: Northeastern University Press, 1987).
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temporal, relational, and cultural, as well as institutional, material, and macro-

structural” (ibid.).

Many new approaches (among them, feminist movements) towards identity
formation appreciate multiculturalism, difference and equality. Some also attempt to
restore previously devaluated differences (e.g. female care-taking, and “being-in-
relationships”, particularly between mothers and their children)®. This is a factor in
my study, too, as the recounts are relational in various contexts. ‘Identity’, without
exhaustive explanations, is a term interchangeably used with identification, while
acknowledging that it is not an unproblematic term. There is indeed a pile of
literature (from psychology, sociology, and education to political sciences) trying to
deal with defining identity and identifications, and it seems that questions of
‘identity’ have been persistent in their prevalence. To research identity, one has to
remember that identities reflect the complex nature of societies and generate
reasonable comprehension for processes that cannot be explained by examining the
purely rationally driven pursuit of interests.

The present study does not treat identity as a primordial category, rather as a result of
individual or collective action. People, the narrators included, create identities by
their ‘accumulated’ stories, in which they give expression to particular individual,
personal, political, social and cultural identifications. Life story tellers do not present
the elements of their lives as explicit traits of their personal identity; nonetheless, the
battery of stories makes us recognise the individual. Narrative identity is thus about a
kind of psychological unity: it is the individual’s internalised, progressing and
integrative story of the self... It is not a random kind, as the experiences of the
individual over time are not only passively unified in a story. Instead, the person
actively puts them together, weaving experiences together, giving them coherence and
intelligibility that the experiences would otherwise not have®. Thus, every event and
experience of the individual becomes the “arsenal of accumulated stories”, gaining
meaning by being part of a larger story that relates them to one another within the
context of one life (Schechtman, 1996). As the interview context is one of the pieces
in the arsenal of stories, it is an active part of the bigger story — the social and personal

life story of the individual.

Drawing upon the above approaches, the study regards personal narrative identity as a
situated, pragmatic, and interactive activity drawing on culturally transmitted

8 Miller, J. (1999), The construction of anger in women and men. Work in Progress No. 83. 01.
Wellesley, MA: Stone Center Working Papers Series.

8 Shoemaker, David, “Personal Identity and Ethics”, The Stanford Encyclopedia of Philosophy (Spring
2012 Edition), Edward N. Zalta (ed.), URL source=
htep://plato.stanford.edu/archives/spr2012/entries/identity-ethics/.
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narrative conventions, which are performed within the research context. Narrative
identity is created in a dialogical relationship with stories of (shared or unshared) past
events and thoughts, including also certain conserved personal character traits, which
the individual draws upon in order to support and legitimise her or his own version of
self, experiences and events. Identities are seen as fluid, constructed both externally
and internally; changing and being changed, at any time and place to suit given
contexts, either for excluding or including purposes (Stier, 2004). Life story narratives
in the present study provide various approaches to present a version of what the life of
exiles can be like. Regarding subjectivity development in exile (Laliotou in Passerini,
2007), the narrators dismiss the rigid category of migrant; reference to personal
dissidence (a will to ‘move’, Passerini et al., 2007), often expected in stories of
refugees from behind the Iron Curtain (particularly prior to 1989) (ibid.), was not a
dominating theme in their narrations.

Identities and Identifications of the Participants

The five biographies represent different life story patterns of college-educated,
professional women in different stages of their lives. They offer different discursive
strategies of self-representation, with a mismatch between their narrated self-
assessment and narrated achieved social valuation of their selves. As the women are
more or less integrated into the specific social context, the values and ideologies of
this context intrude interdiscursively (intertextually) into their performances. In line
with the baseline of the study, the interlocutors were basically free to choose how they
wanted to present themselves through storytelling. Thus, they created, in interaction
over time and through narrations, the identities and identifications they wished to be
known for. Through articulating and constructing a variety of meanings they tied
themselves to members of society (individuals and groups). When the narrators go
beyond the manifestations to incorporate their multiple ties to a community, they
negotiate understandings of private and social relationships with other people within
society. In my observations, local individual performance of the life story and the
narrated identity reflect and presuppose more general cultural, professional and
structural patterns.

The women in the study identify with the ethnical and cultural concept of
Hungarian. To be Hungarian seems to be an indefinite category, when looked up in
dictionaries. The Free Online Dictionary® defines Hungarian as: “1. A native or

8 http://www.thefreedictionary.com/Hungarian.
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inhabitant of Hungary. 2. (Social Science / Peoples) a native, inhabitant, or citizen of
Hungary”, and then in third place it says: “3. (Social Science / Peoples) a Hungarian-
speaking person who is not a citizen of Hungary”. These definitions are inadequate
for Hungarians. The Oxford Dictionary®”” shows more flexibility, defining Hungarian
as “a native or inhabitant of Hungary, or a person of Hungarian descent”, which is
still a loose and inexact definition, confirming the flexibility and ambiguousness of
the term identity. Identity has been used to address the philosophical dilemma of
“permanence, amidst manifest change and unity, amidst manifest diversity”
(Brubaker et al.®®, also problematizing its analytical use, between “essentialist
connotations and constructivist qualifiers, to serve well the demand of social analysis”
(ibid.). Identity is always a given, also when constructed, forged, or formed, as it is
always “there”, as a ‘thing’ to apply according to preference.

Hungary-born individuals have no difficulties with identification, as seen in the study
as well: the two women from Hungary did not explicitly concern themselves with
“ethnic” identification at all. This does not mean that they have no strong
connectedness with Hungary or (all kinds of) Hungarians. Identity categories for
Hungarians beyond the borders are less clear, depending on viewpoint. The boundaries
between the different ethnic groups presented in the study (Slovakians vs.
Hungarians, resp. Romanians vs. Hungarians), when regarded domestically, are sharp
with regard to language, which is definitively a dividing, exclusive ethnonational
category. There are certain ambiguities (multilingualism, language shift) we need to
remember. The ethnic group boundary between Romanians and Hungarians in
Romania can be described as porous (on account of inter-ethnic marriages,
intergenerational assimilation, education, and work), and the categorical code of
Hungarian in Transylvania is a constituent of social relations. In Slovakia, boundaries
are maintained, often by sharp confrontations that still frequently occur between the
two peoples. We can see it from the narrations of the study that Hungarianness and
Hungarian identity have been in flux for a long time for a heterogeneous group of
people. Romanians and Hungarians have been — and still are — “constitutive groups”
(Trencsényi et al., 2001%) for one another, still not eased in academic discourse even
today (ibid.). Without further discussion about the concept of identifications, my
point of view is that doing Hungarian under these circumstances is a conditional (alt.
unconditional) collective intentionality of the subjects, taking the internal point of
view (Searle, 1995), in the “imposition of status-function” (ibid., p.98), with or

8 http://oxforddictionaries.com/definition/english/Hungarian.
8 Brubaker, R., and Cooper, F., “Beyond ‘Identity’”” Theory and Society 29 (2000): 1 - 4.

8 Trencsényi, B., Petrescu, D, Petrescu, C., Iordachi, C., and Kdntor, Z., (eds.) (2001) nation building
and contested identities. Romanian & Hungarian Studies. Regio Books — Editura Poliron.
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without positive, alt. negative power, conditional or categorical, which apply in our
cases, too. We shall bear in mind that Hungarianness is extended to be perceived as
more than one degree beyond the ‘norm’ (norm seen as ‘Hungarian from Hungary’).
As we are more than the sum of our parts, people’s identification might be random,
even if their identification is constrained by the behavioural patterns of groups they
find it desirable to identify with (Tabouret-Keller, 1997). Before discussing the
intentional or conditional status of ‘being’ or ‘doing’ Hungarian in various locations,
and taking a look at migration, I wish to investigate the unconditional collective
intentionality of Hungarians in calling themselves Hungarian.

Personal and Group Identification

Identity per se is a difficult concept; and identities that emerge in discourses and
narratives are likewise difficult. In interactional discourse identity can present a
multiplicity of meanings, creating a diversity of approaches to discourse and analytic
models; mainly dialogically. Our concern is narrative identities of the individual,
which are seen here as a situated, pragmatic and interactive activity, related to
exogenous factors: i.e. dependency on the specific interactional situation (such as an
interview) and group belonging. Social constructionist approaches (see even discursive
psychology, Burr, 1995), from the 1960s on have influenced recent reflections on
identity, particularly in the area of linguistics, equating the subject and the subject of
language (Beneviste, 1971 [orig. 1960], cited in de Fina, 2003) where there are claims
that the subject is “inscribed in language” (Derrida 2000: 91 [orig. 1972] (ibid.)) as
its function, and that “subjectivity only exists as an effect of social practices” (ibid.).
This is also Foucault’s (1984) argument: social practices are responsible for creating
specific social subjects. Postmodern notions reject the idea of identity as a single
concept, suggesting the use of identities, or identifications (Jenkins, 2004) instead.
They imply that identities are an ever on-going construction and process; making
possible the study of fragmented and multiple voiced (dialogic, or polyphonic)
discourses (Bakhtin, 1981; (Hermans, 1996) with various coexisting identities of an
individual that are context-bound and constantly changing. In a given situation,
identities are created, imposed, or repressed through interactions and social
institutions (De Fina, 2003).

Ethnomethodology, researching identity as a social accomplishment, too, examines
identity in its emergence within interactional circumstances (process), constituted in
‘performance’, and negotiated, enacted. Identity in this tradition is seen as emerging
constructions, outcomes “of a rhetorical and interpretive process” (Bauman, 2000: 1)
where interactants make use of a repertoire of identities that are at their disposal in
the given situation, and where orderliness of social life is a product of the moment-to-
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moment action of social actors (Garfinkel, 1967), When discussing identifications,
the emphasis lies on the individuals’ expression of the self, where the subject is social,
part of social relationships. In a cross-cultural environment in particular, identity is
continuously processed; it is ‘in the making’. This rejects the view of a person having
a stable identity, which is instead seen as “processed in categorization” (Antaki &
Widdicombe, 1993), for example by an interviewee, an interviewer or an analyser.

Categories processing people’s identity/identities are locally situated accommodated
to the occasion, where the analyser uses specific orientations displayed in the
interaction (interview situation) negotiated with the interlocutors (Schegloff, 1997;
Goodwin, 1997). The above scholars argue for focusing rather on the dialogic than
on the prevalent monologic in the processes of the interview situation, as well as on
the co-construction and negotiation of identities as accomplishments within the
interviews (McKenzie, 1997; Lucius-Hoene & Depperman, 2000). The present study
sees identity as shaped and shaping collective social and discursive practices,
expressing the self, being part of social relations. The individual is seen as a “social
subject” even in “her solitude” (Hanks, 1990). Ricoeur suggests a ‘lighter’ view on
identities compared to macro structuralists (de Fina, 2003), describing identities as
constituted by two entities: wherein the narrated identity is an amalgam of what he
calls sameness and selfhood (Ricoeur, 1986). Selthood can be seen as the escaping,
‘mystical” part of identity, corresponding to the individual’s uniqueness, which cannot
be reduced to the objective features of one’s own character.

Categories can be created by both the narrator (e.g. an ethnic category) and the
analyser (e.g. the category of exile). The interviewees create and negotiate through
their storytelling the social relations between them and others, both within and
outside the local interaction. They express values and beliefs in relation to characters
in stories and which the narrators evaluate according to categories of their own
choice, such as ethical-unethical, sufficient-insufficient; good-bad, adequate-
inadequate, competent-incompetent, and by that relate identities with tolerable or
intolerable behaviour. I agree with De Fina’s suggestion (2003) that narratives not
only ‘evaluate’ actions and identities, but also create and modify them. Narrators
attribute images to in-groups and out-groups by pointing out similarities and
differences, i.e. by social categories, prejudice and stereotypes.

Ethnic Identification

Speaking of identities, ethnic/ethnocentric or other, in respect of diversities and
samenesses in a transnational context such as ours, I wish to clarify the basic
assumption of identities being constructed, both in general and for ethnic identities in
particular. The latter is based on ezhnicity, which is described as dynamic and “a
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matter of degree” (Fishman, 1965). In agreement with Schépflin, identity can be seen
as a tool of reaffirmation that communities use for cultural reproduction in order to
maintain and renew themselves (Schopfllin, 2000). To achieve reproduction,
communities construct means (symbols, monuments, rites, stereotypes, festivals,
celebrations, memorial days and similar) that members of the community accept and
endorse, by this delineating themselves (in-group) from others (out-group). One
major tool individuals use to define themselves, vis-d-vis the world they live in, is
social categorisation — i.e. ordering the social environment by grouping persons in a
manner that makes sense to the individual, who identifies with specific social groups.

Social psychology sees identity as a person’s self-image, with two components:
personal and social identity, which “is the part of an individual’s self-concept which
derives from his or her membership in social groups” (Fishman, 1999: 141), while
group (national, ethnic) identity can be constructed by narrative group history (see
LdszIl6, 2003; Liu, 2007). Ethnic identity might be treated as one component of social
identity. In the self-perception of ethnic belonging, language is a central feature by
which members of a group can define themselves. That is indeed a mighty tool for
self-determination for the Hungarians in the Carpathian Basin. They are aware of the
uniqueness of their language, the power of cohesion by language within the group,
the dividing line between them and out-groups, strengthened by subjective
ethnolinguistic vitality, sustained by actions, thought and policies, yet, differently
dependent on the environment (Liu, 2007). For in-group members, adhering to
‘ethnic identity’ by membership in a majority situation is relatively unproblematic
(two interviewees of the study demonstrate this effect), but it is quite different when,
owing to external circumstances, people end up in a minority situation, particularly if
they encounter a variety of obstacles to normalisation of life through, for instance,
integration into another society.

Examples for the latter are Ilona, Borka and Pandora, who ended up along with
millions of Hungarians in alien countries due to external political and strategic
decisions™. The making of physical borders created the problematic issue with
ethnicity, which became socially (and politically) significant in the Carpathian Basin,
assigning people different roles with criteria that have also been changing dependent
on changing historical contexts. The creation of physical borders has, in our cases,
strengthened the affinity for creating ethnic boundaries (Barth, 1969), defining both
in-groups and out-groups. Ethnic boundaries are sometimes unstable and elusive; but
they are mostly situation-bound, dependent on the social significance attributed to
the variation of ethnic distinctions (language, physical characteristics, and similar),
made on the basis of social categorisation or self-categorisation.

% Schépflin, Gy. (2003), A modern nemzet [The modern Nation]. Attraktor, Mdriabesenyt — G6dollo.
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In certain cases, owing to the deficient regulation of the relationship between majority
and minority people in a society, states might set an ezhnicisation process into motion,
which benefits the majority people of the state, and treats minorities unfavourably, for
example by excluding them from participation in the “central mystery of nationhood”
(Schépflin, 2000: 426). Exclusion can naturally be both self-afflicted and forced. The
cause of existing confrontations in the two neighbouring countries, Czechoslovakia
(now the Czech Republic and Slovakia) and Romania, has been that homogeneity
and total loyalty to the states could not be achieved owing to different antagonistic
ethnic discourses existing simultaneously in society. People moving between cultures
and nations constitute a governmental problem as they become a danger through
their recalcitrance; they look across the border with their arbitrary nature and they
resist the power of habit, which makes them a nuisance. The cases with Hungarian
ethnic minorities have shown that this is a conflict-generating process that antagonises
citizens of a state with different ethnic origins, like in both of these neighbouring
countries. The cases point at the fact that acculturation and integration for the
minorities has not been executed according to the initial plans of the host countries.

Acculturation and Adjustments

In contact with members of different ethnic (cultural) groups, different acculturation
strategies for minorities are at work (Berry, 1980; Berry, 1990). Acculturation is a
(social and psychological) process in which members of a (ethnic, cultural) group
adopt the beliefs and behaviours of another group, with the direction often from the
minority towards the majority, but it can be reverse. To accommodate to a new
society depends on various factors, such as value systems, developmental sequences,
roles, norms, behaviour patterns, institutions and personality traits. The outcome
might be total or selective, from assimilation, integration, separation (rejection) to
marginalisation (de-acculturation) (ibid.).

Assimilation proved to be difficult, as bigger communities of minorities are resilient to
such adjustments; the Hungarian ethnic groups from Romania and Slovakia are
examples for this outcome. The other policy is to try to sustain the existing cultural
and social ways of life by integration; both sides showing good-will and accepting the
conditions and trying to adapt to them. Minorities might adhere to their cultural
roots and still find benefits from the attitude and actions to enhance integration. In
the case of separation, the minorities adhere to their cultural roots, distance themselves
from the majority society and live their lives separate from society as much as it is
possible. In the case of marginalisation, contacts are scarce among ethnic groups, and
in the case of contacts, intra-ethnic relations benefit. Upward mobility is obstructed,
coercion is applied, and alternative ways to manage life (employment, education,
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health care, mass media control, and so on) are made un-feasible. I suggest adding a
fifth alternative, migration, which is a concern for us. This is a frequently chosen
‘strategy’ for Hungarians, a way to solve, or to avoid, problems deriving from ethnic
confrontations and political hostilities; not only in the case of majority-minority
confrontations, but also for core-Hungarians at historical traumas. Hungarian
migration relevant to our cases is discussed further on in the study (see Migration and

Mobility).

Research studies have sometimes suggested that the concept of ethnic identity is out-
dated. I do not think it stands; I think the phenomenon should not be neglected,
because it has a lot to reveal about perceptions of ‘realities of life” also among people
of different ethnic origin in Central Europe on both sides of the borders. Hungarians
insist on having a (dissentient) ethnic identity, distinct from that of the majority
people in their host countries, relying on their various prior political and social
experiences in their minority status distribution. For the enduring conservation of
segregation among Hungarian minorities in the two respective countries, I would
suggest the following explanation, based on my observations. The self-assured and
proud attitude of being a minority that makes a difference is often incongruent with
the endeavours of the majority state where minorities live. Self-conscious minorities
might impede on the homogenising efforts of the state, implying that things are not
going as planned. Being seen and treated as an obstacle and unwanted citizen guides
Hungarians to keep on constructing the discursive ethnic identity of apartness. This is
essential to maintain, so the rhetoric about it serves as a kind of counter-discourse,
because to assimilate according to the wishes of the countries they live in would cost
too much. To abandon the cultural codes of one’s own culture in exchange for those
of an alien culture is not an option. To give up a world-view, to perceive proper and
improper in behaviour and notions of ethos would be humiliating. To maintain the
plausibility of a discursive ‘ethnic identity’, a past, regulating the moral regulation of
the collective and a counter-part, is needed; providing contexts against which
arguments can be constructed and pursued. Ethnic identity needs a basic (personal)
identity that can be described as ethnic.

Culture — Platform for Shared Values

The concept of culture concerns us, as it builds the platform for personal and ethnic
identification for the interlocutors. Culture with its diverse forms lacks unitary
definition, yet there seems to be a consensus about the concept of culture being an
everyday experience constituted within certain cultural fields, generating symbols,
impressions and meanings, which create different associations. The concept of culture
categorises everyday individual experiences in a sociocultural environment. Kovecses’
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concept (discussed in the Role of Metaphors below) parallels with the Hungarian
concept of culture, the socialising milieu for the interviewees in the 1960s and 1970s
in Hungary: “the total of all knowledge, values, reflexes, behaviour models and
schema, traditions and beliefs that the individual acquires — either conscientiously or
unconscientiously — in a given environment in socialisation®'. Further definitions for
culture from the international repertoire entail overlapping elements, comparable to
the Hungarian idea of culture; including aspects of shared values, behaviour,
transmission and socialisation with a relative uniformity in concepts over time: "[a]
culture is a configuration of learned behaviours and results of behaviour whose
component elements are shared and transmitted by the members of a particular
society” (1945: 32)”%, and "[c]ulture... consists in those patterns relative to behaviour
and the products of human action which may be inherited, that is, passed on from
generation to generation independently of the biological genes" (1949: 8), to
mention a few.

Culture is closely associated with different kinds of metaphors. Cultural metaphors
and the metaphors of culture have been studied within a variety of genres: in
linguistics, arts, communication theory and literature analysis, and so forth. Culture
has as its constituent element, using a metaphor, the nerwork of people belonging to
the same field of permanent or temporary interest or group, sharing cultural codes,
resources and knowledge.

Cultural and Social Network Capital

Studying the interaction between culture, social structure and creation of identities,
one has to reflect over the theoretical roles that cultural and social network capital
plays, introduced in Bourdieu’s and Passeron’s model (Inberitors, 1979 [1964]). The
use and usability of it cannot be neglected in the Hungarian context, exposed by the
narratives of the present study, as well. The concept of cultural capital first described
by Bourdieu™ is today widely used in sociology for studying the impact of culture on
social reproduction, on class systems and on relationships between action and social
structure. Bourdieu’s theoretical definition of social capital has become a highly
influential model, even though the importance of social capital also has been

9 Jozsa P., A kultiira fogalma és értelmezései [Concept and interpretations of culture]. S.D. URL source:
www.fk.jgytf.u-szeged.hu/tanszek/kozmuv/wp/wp-content/segedanyag/t_molnar_gizella/segedanyag/
A%20kultura%20fogalma%20es%20ertelmezesei.doc

%2 Linton, R. (1945). The Cultural Background of Personality. New York.
% Parson, T. (1949). Essays in Sociological Theory. Glencoe, IL.
% Bourdieu, P. and Passeron, ].C. in " Cultural Reproduction and Social Reproduction” (1973).
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discussed by others (Putnam, 1995; Schuller, u.d.””; Coleman, 1988”; Firth and
Yamey, 1964”"). According to Bourdieu, social capital is “the aggregate of the actual
or potential resources which are linked to possession of a durable network of more or
less institutionalized relationships of mutual acquaintance and recognition” (Bourdieu
P., 1983). This theoretical definition can be extended by the Hungarian concept of
network capital used here, close to Putnam’s view on the same; implying a system of
network that might be categorised as political, closed and/or loose networks. The
political and closed types of network® were strong, dominating and inevitable (also)
in state socialism, which is the temporal aspect of the study, notwithstanding that its
use was not an explicit product of the system.

Taking the not exclusive example of Hungary, we recognise the closed type of network
capital which is often family-based, working within a group or community, built on
private trust, strict rules and demarcated boundaries, with sanctions when members
crossed those. The /loose kinds of network built on private and collective (through
organisations and institutions) basis, work across society, among members with
similar values and attitudes, establishing coalitions and organisations based on
members’ knowledge and experience.”” In this sense, social network capital used for
promoting private goals might be evaluated to obstruct transparency and to hinder
the effective functioning of market mechanisms. Social network capital can be
observed from the horizon of economics, anthropology (reliability and trust), social
sciences (norms and motivations) and medicine (medical instances). It is generally
held that the need for private social networks developed from social necessities, and
works in countries (regions) with higher individuality and mistrust in institutional
support for citizens. The model of "maximal use of short-term benefits within nuclear
families”, extended to dependable friends, is well established in Hungary and
particularly utilised in Transylvania and Seklerland with the kaldka tradition'®”. In

% Schuller, T., Baron, S., and Field J., Social Capital: A Review and Critique. URL source:
htep://fds.oup.com/www.oup.com/pdf/13/9780198297130.pdf.

% Coleman, J. (1988). Social Capital in the Creation of Human Capital. The American Journal of
Sociology, Vol. 94, Supplement: Organizations and Institutions: Sociological and Economic
Approaches to the Analysis of Social Structure. (1988), pp. S95 - S120.

7 Firth, R and Yamey, B.S. (eds.), Capital, Saving and Credits and Peasant societies.

% URL source: http://www.tarki.hu/adatbank-h/kutjel/pdf/a757.pdf.

9 URL source: http://www.tarki.huladatbank-hlkutjel/pdfia756.pdf:

19 Kaldka is in Hungarian context the most known gregarious work form, with pre-planned temporal
and infrastructure by the participants; whereby members of a family, community or certain
groupings (local, blood relations or property), or institutions co-operate on a voluntary or mutuality
basis, with members contemporarily present, working and spending time together with fun and
entertainment at the same time (singing, dancing, joking, telling stories, etc.).
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addition, the lack of political equality, tolerance and solidarity among citizens has also
contributed to the development of network capital'® mechanisms. The question of
trust and dependability is central to the use and effect of social network capital, which
applies also in our study, by aspects of reliability and mutuality. The narrators in the
study have included social network contacts of different kinds and extensions in their
narrations.

Bourdieu’s polysemic writings on cultural — and symbolic — capital are extremely rich
and influential. But they also are controversial, or sometimes even conflicting — not
unknown feature in his theoretical works (perhaps consciously); some aspects would
need modifications for our purposes. According to the model, a number of cultural
attitudes (preferences, behaviours and material goods) can be studied in order to find
the social and cultural resources that a person’s social position and family background
provide for her/him. These cultural attitudes will then be invested by the individual
to yield social ‘profits’. My study does not engage in Bourdieu’s extensive concept in
depth; instead my concern shall be limited to the aspects of the model relevant to us,
such as arguments about the role of education and families in the reproduction of the
structure of power relationships and the symbolic relationships between classes.
Bourdieu argues for “symbolic goods, especially those regarded as the attributes of
excellence, [...as] the ideal weapon in strategies of distinction” existing in a society.
Bourdieu points out the role of the dominating class in shaping the above attributes
to their own preference, concluding that “differences in cultural capital mark the
differences between the classes ”*. In Bourdieu’s view, education systems reflect the
experiences of the ‘dominant class’, and the children from lower classes have to
acquire educational experience through matching up to these systems, after entering
school.

Bourdieu sees aesthetic dispositions as the result of social origin rather than
accumulated capital and experience over time. The acquisition of cultural capital,
according to the model, depends greatly on indiscernible learning, performed within
the family from early childhood. The model on the role of family (socialisation) is
useful for us, yet for different reasons than implied by the model, which has certain
ambiguities, ranging from attitudes to preferences, suggested to be used for a wide

101 Szakdl, Gy., Gergely, A. (eds.), Tdrsadalmi toke, karrieresélyek, viselkedésmintdk [Social capital, career
opportunities, behaviour patterns] MTA DPolitikai Tudomdnyok Intézete. Etnoregionalis
Kutatokozpont Munkafiizetek 97. [Institute of Political Sciences at the Hungarian Academy of
Sciences. Center for Ethnogeographic Research. Working Paper 97.] 2007. Budapest.

192 Arguably in this respect ‘class’ is not necessarily the deciding social category, as seen in the narrators’
cases; in Borka’s case, her choices of symbolic goods (Bourdieu), promoting family distinction and
strategy of excellence, were governed by her mental disposition, rather than class.
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variety of theoretical explanations on different analytical levels (informal analytical
standard, class attribute, a basis for social selection, and a resource for power), that
might be difficult to achieve. One might object, for instance, to Bourdieu attributing
the level of education to dominant classes, which in fact (as a continuous variable) can
be applied instead to members of all classes, along with ‘previous academic culture’,
which is not an essential class characteristic'®. An important aspect that often is
neglected in studies is the gender blindness of social (and to a certain extent cultural)
capital. In my view, gendered social capital would be valuable to consider in general,
but especially in our cases, as the present narrations include traces of it (e.g. mother-
daughter role models).

As to the aptitude to acquire a higher level of education, as our cases demonstrate, it
depended rather on the agency of the individual and on the cultural resources
transmitted by their families, than on class belonging. In this regard, an analysis of the
ideology of the socialistic social structure would be helpful, but regrettably, it lies
outside the frames of this study to engage in such an analysis. Our narrators, all from
what one might categorise as ‘lower social classes’, have used the cultural wealth they
‘inherited’ from their families (family socialisation), and turned it to profit. Moreover,
the narrators with minority status often achieved this despite the unfavourable
‘background’ implied by being educated in schools reflecting the ‘dominating class
culture’ (ethnic aspect), marked by ethnic exclusion.

Bourdieu’s theory on relations between social capital, economic capital and their
importance in the formation of cultural capital explains functions in the families of
the narrators of the study. Bourdieu claims that an individual’s choice in the way they
present their social space to the world and their aesthetic dispositions depicts their
status and distances themselves from lower groups. He also argues that these
dispositions are internalised at an early age and guide the young towards their
appropriate social positions, towards the behaviours that are suitable for them, and
help them to develop an aversion towards other lifestyles. Class frictions are used to
teach aesthetic preferences to the young, determined by a combination of varying
degrees of social, economic, and cultural capital. He argues also for taking possession
of economic capital (higher or lower income) into consideration, too, as tastes are
influenced (adjusted) by these variables and social conditions from earliest childhood.
Bourdieu points out that even tastes in food or culture are indicators of class, because
trends in their consumption seemingly correlate with the individual’s fit in society,
which seems to be confirmed by Liza in her narration.

13 Tamont, M., and Lareau, A., Cultural Capital: Allusions, Gaps and Glissandos in Recent Theoretical
Developments. Sociological Theory, Vol. 6, No. 2. (Autumn, 1988), pp. 153 - 168.
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Cultural capital is re-defined by the narrators to express ‘shared and limitedly used
cultural indications (attitudes, preferences, knowledge, behaviours, goods and
identifications) used for social and cultural self-identification with occasional
exclusivist functions’ to fit in society. Exclusivist functions might be, for example,
vindication of cultural superiority, or professional progress defying social exclusion.
An important factor in seeing cultural capital from a different angle is to have enough
(self-) confidence to define signs that are not widely spread and legitimate (ibid.),
which are building blocks of self-identifications. Utilising social and cultural capital
the individual can also be aided in coping with the changing conditions of the culture
of migration and exile life.

Culture, Metaphors and Identity Constructs

The life of the interviewees with a liminal state, in continuous movement between
destinations — commuting — in a transitory state of existence and identity
development, is suitable for the recollection of the metaphor of /ife as a journey. The
metaphor is frequently used both in conventional and in biographic storytelling for
both the story leading “from one situation to another” (Todorov, 1968'%%), and for
describing /ife as a trip (Psomadakis, 2007), founded on culture and determined by
cultural models. Conceptual metaphors help us to import structures into domains
where there is a lack of presumptive, recognisable constructions for our understanding

(Lakoff and Johnson, 1980'%).

Metaphor colours the poetic, and suggestively shapes the prosaic, mapping between
different semantic domains (ibid.). Metaphors have been studied for the cross-cultural
concepts of love and journey both by Lakoff and Kovecses (Kovecses, 2005, 2002)
among others, providing us with a means of comprehending domains of experience
that have no preconceptual structure of their own (ibid.). They help us on various
levels (cognitive, physical, mental, local, temporary, individual and collective) to
understand a wider range of socio-cultural phenomena (emotions, politics and
thought), as well as highly complex abstract processes (time, life and personhood)
(Kovecses, 2005). Without further discussions on Kovecses’ metaphor theory, I
acknowledge his arguments on the universality and diversity of metaphors, based on
the concept of culture that he defines ‘as a set of shared understandings that
characterise smaller or larger groups’ (quoting D’Andrade, 1995; Shore, 1996; Strauss
& Quinn, 1997) (ibid.). Kovecses argues further for objects, artefacts, institutions,
practices and actions to also be included in the concept of culture, which I found

104 Translation from the French by Richard Howard, Introduction by Peter Brooks, Theory and History
of Literature, Volume 1., 1981.

19 Lakoff , G., and Johnson, M. (1980) Metaphors We Live By. University of Chicago Press.
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confirmation for in the narrators’ reinforcement of cultural belonging by the fact that
they collect both physical and mental artefacts, documents and memorabilia from
their past (prior to migration). Through practices they connect these things to
institutions, building a linkage between the individuals and their previous life, in a
wish to maintain identities, consistency and continuity of life conduct.

Metaphor of Ferry-land and River leading to Diversity in Sameness

“Ferry-land, ferry-land, ferry-land: even in its most vivid dreams, it only

commuted in-between two shores: from East to West, but most happily
back.” 10¢

The metaphor of ‘ferry-land” was introduced by the Hungarian poet Endre Ady
(1905), portraying Hungary at the beginning of the 20" century. The /iminal'” state
of Hungary and Hungarians began then and has continued for over a century now,
affecting the content of the narratives of the interlocutors, as well. The state is
characterised by unrest, and constant motion between different places. Ferry-land
implies boats, or ships, always in motion, but still suitable for meeting places for short
and shallow relationships and the transport of people, objects and experiences. Ferries
communicate between two sides of the same world, not arriving but just brushing
past. Ships are linked to the metaphor of river (Grove, 2001), representing the
floating image of lives; conceptualising both spatial and temporal communication,
serving as transportation, collecting sediments'® or building a delta of material
(experiences and identities) with a life of its own, with a source and destinations.
Along with the metaphor of river, diverse other metaphors have a function in
describing migration, with different connotations, such as border-crossing as described

in literary works and studies (Wiesel, 1995; Ming Feng He, 2003; Morales, 1986),

19 Ady, E., (1905). “Ismeretlen Korvin kédex margdjara”. [On the margins of an unknown Corvin
Codex]: “Komporszdg, Komporszdg, Komporszdg: legképességesebb dlmaiban is csak mdszkilt két
part kozote: Kelettdl Nyugatig, de szivesebben vissza.” [Ferry-land, ferry-land, ferry-land; even in its
most able dreams it is commuting between two shores, from East to West, yet, preferably back

home.] (Transl. by kh).

197 Identifying in-between stages of existence and its effects on individuals’ personality development. The
idea was A. van Gennep’s in his book from 1906, The Rites of Passage, elaborated by Victor Turner,
who ‘rediscovered’ van Gennep’s theory on liminality.

198 Ricoeur describes ‘habit’ as the first one of the “durable dispositions” defined by Bourdieu’s habitus,
regarding a person’s identity, producing a sedimentation, constituting the history of one’s character

and ensuring one’s permanence in time (interpreted as selfhood overlapped by sameness). (Oneself as
Another, 1986.)
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travel (C. Noy, 2004, 2007, 2005) and the metaphor of ‘roots and routes'®, and
occasional routs. Journeys lead to what are called social diversities, with the
coexistence of different peoples, often translated to ‘multi-culturalisms’, ‘multi-
ethnicities’, ‘multi-identifications’, ‘multi-localities’ and similar concepts discussed
extensively, suggesting solutions to unsolved problems of social and political
exclusion, ethnic cleansing, repatriation and apartheid.

Mechanisms exist in all societies for incorporating or excluding ‘Others’, but despite
socio-historical knowledge of interethnic patterns and relations, the endeavours often
fail. Three major models of policies for ‘dealing with’ ethnic minorities are in use in
general: 1. inclusion (multiculturalism or assimilation); 2. Distinction
(differentiation); and 3. exclusion. They have differing expectations about
disappearance (by merging or migrating) or the toleration of ethnic minorities with
their ‘ways’ (peculiarities, often called minority culture) in the name of cultural
relativism, in a centrally controlled fashion. States that appreciate minorities with
their ‘othernesses’ within their realms might more easily accept diversity. Nonetheless,
diversity is not always embraced and the reason for failing to do so is that it needs the
‘theorising of either/or’ — for example, agency and/or structure''’. Dichotomy often
leads to the failure to appreciate diversity; it stands for a kind of simplification of
complex questions, such as the forging of categories for humans or constructing
identities. Diversity both yields and defies theory; many people live today in a state of
diversity, as do the interlocutors with their diversities in sameness, i.e. the paradoxical,
specific, sharing and dividing Hungarian ethnic, cultural and linguistic identifications
that link and separate them.

Discursive Ethnic Socialisation in Identity Constructions

Common for the interlocutors, contributing to their construction of identification is
the socialisation that has taken place in the Carpathian Basin, by the political
etymology called Eastern or alternatively Central Europe, in a specific historical
context. This so-called state-socialism, with a political, social and cultural content of
its own, affected the lives and identifications of those living in the region. In the
socialistic political context narrations filled an important social role in the different
regions of the Carpathian Basin with different ethnic populations. Narratives of
cultural, ethnocentric, religious and mythological motives served to connect people
and strengthened the sense of belonging to the same ethnic community, often spiting
official discourse.

199 Clifford, J. (1994) The Black Atlantic: Modernity and Double-Consciousness. Cambridge. Harvard UP.

119 See scholars discussing the primacy of agency or structure, looking for the balance between the two
(see Bourdieu and Giddens (see structuration)).
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The post-socialist discourses focused on more modern traditions of oral history and
life history; notwithstanding that such narratology lacked tradition in state-socialism
and was not favoured in socialist Hungary, thus lagging behind Western research
traditions in the area. Today, increasing efforts are being made within different
disciplines (anthropology, ethnology, psychology, sociology, gender studies and
feminist research, literary criticism, sociolinguistics, and studies of ethnic relations) to
record stories not told in open before, within different Hungarian communities.
Owing to the diversity of society (with various ethnic compounds) people with
different ‘ethnic’ backgrounds are interviewed both within and outside Hungary
(Valuch, 2000; Fenyvesi, 2005; Illés, 1992). Today, the scientific interdisciplinary
study called Hungarology has been established to provide “comprehensive knowledge
on the Hungarian cultural legacy; [it] identifies its unique traits, and its European as
well as regional counterparts and embeddedness...” (ELTE'") It has a world-wide
social network capital among Hungarians, informing outsiders as well. Through the
internet the ‘Hungarian virtual nation’ has been created to inform people about the
motherland ''*, and about members of the Hungarian nation ', through
institutional "'* and private web-portals, blogspot'” and similar sites, providing
sometimes the only sources of information, particularly about sensitive matters such
as Magyar-Magyar [Hungarian-Hungarian] relations'', affecting intra- and inter-
national relations and European opinion in general. They reveal muted stories of hurt
and hatred, as well as isolated and dejected discourse on the development of the so-
called ‘scattered nation’. The extensive discourses on the latter and on the perpetuated
issues in the collective memory of Hungarians about Hungarian identification,
attempt to seek an explanation. I found Bakhtin’s theory on the epic world and the
narratives of epic useful for the purpose.

" Eotvos Lordnt Tudomény Egyetem [Lérdnt EStvos University of Sciences], in Budapest.

"2 hetp://www.magyarorszdg.hu; heep://www.wideweb.hu/hungary, hetp:/[www.worldwide-

tax.com/hungary/hungov.asp, http://www.nationsonline.org/oneworld/hungary.htm,
'3 heep:/fwww.hhrf.org/htmh/en/, http://www.hhrf.org/magyarkisebbseg/archivum.htm,
http://en.wikipedia.org/wiki/Category:Hungarian_minorities_in_Europe,

hetp://www.hunsor.se/infomedia/

14 hetp://www.lib.pte.hu/kk-interneten-elerheto-magyar-folyoiratok-es-fobb-webportalok-cimeinek-

gyujtemenye,

!5 http://hungaryroadways.blogspot.se/2011/02/shooting-flames-katy-perry-firecracker.html,
hetp://www.wesselenyi.com/magyarok.htm

116 Reference to the ongoing ‘round-table’ negotiations (started after 1989) around co-operation with
transborder minority Hungarians, in order to tie them closer to the Hungarian culture and national
interests.
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Epic World and the Narratives of Epic

Considering the deliberation with which many Hungarians adhere to the concept of
the idea of the Unified Nation, often spiting real politics, one is obliged to look for
concepts that might explain the phenomenon. Bakhtin refers to Derrida’s description
of the imagery of a nation from the Margins of Philosophy (Bakhtin, 1981: 13),
discussing the epic world and its thematic aspects of structure as a genre. It is about
the national heroic past, manifesting in the discourses of national history where
valorised temporal categories about great ancestors, founders, historical peak epochs,
and national splendour in general play an exceptionally important role; which echoes
the Hungarian concept of national descent, shared historical events of a thousand
years, abruptly disrupted in 1920'7, the ‘impenetrable boundary’ (ibid.). Bakhtin’s
epic is about the poem of the past, persons with constituent authorial position
speaking of a now inaccessible past: “the reverent point of view of a descendent”
(1981: 13). The epic speaks of a monochromic and hierarchical past as a time for
everything good; lacking relativity, i.e. links to the present time, with a boundary that
is prominent in the epic. “[TThe epic past is locked into itself and walled off from all
subsequent times by an impenetrable boundary...” [1981: 17).

I find that Bakhtin’s epic world offers a clue to my understanding of the Hungarian
approach to the concept of ‘absolute past’, similar to the concept of a time forlorn that
Hungarians perceive regarding their place in the European geographical and
geopolitical context; of the concept of and membership in a 'scattered nation’, which
is still an unquestionable ‘truth’ for Hungarians. The Hungarian interpretation of
‘nation’ differs from the image of a nation-state giving home to national members,
overlapping with a particular ethnically or culturally defined people (often internally
diverse, still a diversity contained within a larger homogeneity). Butler discussed the
concept, referring to Arendt’s concept of nation-state, seen as a result of political and
legal formation, assuming a certain national identity, founded through the rigorous
consensus of a nation, expecting a certain correspondence between that and the state.
In the Hungarian case, the nation does not correspond with ethnically defined people
within its territory; instead, it embraces people with different ethnic identification
(e.g. Armenian, German, Slovakian. or Romanian), with an overall Hungarian ethnic
and cultural transborder identification. This finds support in the Recommendations
of the European Parliament, 2006, discussing “The concept of Nation’ (1975 (2000)
sz. Ajdnlds [Recommendations]. Pp 337-342).""®

17 “ Ninety-three years of constant suffering” to quote Ldszlé T6kés in a radio interview, on the occasion of
the official remembrance day of Trianon, June 2013.

18 General Assembly of the Committee of Human Rights, 6% session, 26 January 2006.
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The epic world in the Hungarian case is reinforced by frequently used rhetorical
devices, such as metaphors, pathos, hyperbole and synecdoche, including anyaorszdg
[Motherland]; anyaorszdg gyermekei [children of the Motherland], szétszakitort nemzet
[torn nation]; Trianon'", a nemzet tragédidja [Trianon, Tragedy of the nation]; soha
be nem gydgyuls sebek [never healing wounds]); many of them reintroduced after
1989. Thus, distinctive and nearly sacramental historical events (prior to WW1),
inaccessible for the Hungarians, are narrated again; the concept of a once united
nation is walled into the Ivory Tower'*’ of Time. The mythology of the heroic past
including all Hungarians '*' has a strong, mobilizing effect on contemporary
Hungarians. The epic world thus created by discourse of the imagery of a nation
represents a distanced idea beyond reach and hope. Nonetheless, or for that reason, it
is a constant source for re-narrating and re-telling, by which it is a nation-uniting
discourse increasing in value. For minority Hungarians beyond the borders Hungary is
a “counter-site”; in Foucault’s description: “something like (...) a kind of effectively
enacted utopia in which the real sites (...) are simultaneously represented, contested,
and inverted. Places of this kind are outside of all places, even though it may be
possible to indicate their position in reality” (Foucault, 1986).

Bakhtin’s epic world is similar to Foucault’s heterotopia, the physical representation or
approximation of utopia, where utopia is a representation of an imagined, perfect
society. Heterotopia, the space of otherness, can be seen both as a space of escape
from political suppression and for affirmation of difference, and this aspect, along
with the metaphor of ship'* (ibid.), makes it attractive for our study (see ferry-land
metaphor). Ilona (implicitly), Borka and Pandora (both explicitly) expressed an
affection and admiration from a distance for what they consider their haza [Patria],
i.e. the heterotopic Hungary, the country they, (or their ancestors) have never lived
in. This thought leads to the question of migration and exile.

19 More about the Treaty under the Chapter Master Narrative of Hungarians; Trianon, 1920.

120 The Biblical expression is used here in the sense of a metaphysical space of solitude, as used by
Hungarian discourse when depicting the fate of the nation.

12115 million people; see the speech of the first PM, Jézsef Antall (1990-93), elected after the democratic
turn in Hungary.

122 A society without ships being inherently a repressive one; leading to the image of countries with
communist stages of socialism in the Eastern European countries.
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Migration and Mobility

“Wer den Dichter will verstehn, // Muss in Dichters Lande gehn”
(J. W. von Goethe)

The women of the study ended up in Sweden by what one might suggest as
migration. Global migration is known as an ageless human activity with (historically)
diachronic and synchronic dimensions (Sayad, 1991: 15). Migration makes life fluid,
creating geographical displacement as a lived experience; frequently studied and
researched worldwide and internationally. The International Organization for
Migration (IOM) within the United Nations deals with development programmes
studying the effects of migration; in the U.S. “stories from the field” provide material
for research and analysis in social sciences'®’; furthermore, migration of diverse types
is studied in Australia, Europe, Asia and Africa. Research on migration is extended
with interdisciplinary, globalised and international research in the background,
engaging in global questions of poverty, environment, labour migration and brain
drain regarding migrants from all over the world.

Migration results in negotiating identity, subjectivity and belonging (Kastoryano,
2002), comprehending displacement and acculturation, including concepts of Movers
and Stayers, Patriots and Traitors, bringing about a material change in the places and
locations through which notions of identity, individual expressions and belonging are
transformed.

Much migration research connects home and nation. It investigates migrants’ links to
the past, present or imagined ‘homelands’, with translocal, transnational and diasporic
lives, allowances and social networks. Global and international migration shall be left
aside and I shall concentrate on the ways the women in the study went about
explaining the reasons for their moving to Sweden. Obviously, the movement of
Hungarians when leaving Hungary prior to 1989 cannot be described as traditional
migration; it was often described as defecting or escaping, mainly a political and
economic act, with the direction from East to West.

Migration, or mobility, is a historical and theoretical concept that enables
understandings of the inter-relation between migrancy and subjectivity in
contemporary history (Passerini et al., 2007). From a political viewpoint, migration in
Europe has been going on for a long time, yet it has not been seen as “part of the

12 ]. DeWind, J. Hollyday, Researching Migration. Stories from the Field. In: L. DeSipio, M. Garcia y
Griego and S. Kossoudji (eds.). The Social Science Research Council. NY, 2007.
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national self-understanding for European countries”'?*. Further political implications
of migration shall not be considered in the study; focus lies rather on how East-West
migration has been measured and described. Thus, I discard the traditional migration
from Eastern to Western countries, described with conventional categories, because
shared; commonly accepted, convenient groupings are almost outdated in research
now. Motifs of economic need or political necessity, among others, in stressful times
(such as wars, revolts, humanitarian or religious persecution, genocide, poverty, or
escaping'” a dreaded future) do not apply to our cases. Even if some of the ‘classic’
motives can be sensed, ‘migration’ in our cases has little in common with migration in
the 19th-20th centuries'*; concepts such as ‘freedom of movement’ or even ‘flight’
from East to West has little to do with the narrations of the present study. Concepts
of nations and states that are left behind by migrants are difficult to use in our
Central European context; nations and states are rarely co-terminus. States may claim
an ethnos (imaginary community) as their demos (political community), but that is
rare in reality'”, as borders are seldom just a line on the map. Borderlines have a
formal, legal meaning and represent also practices and ideas associated with the lines:
they involve agreements between neighbouring states (Anderson M., 1997),
mobilising police, judiciary, customs, and other official managements.

The national border generally possesses important affective, discursive, experiential
and political relations. The Hungarian national border has all that, plus it also
possesses an imaginary dimension of separating the members of the nation and
excluding minority Hungarians from the global world. Borders had a highly
constraining effect on Hungarian migration during the 20th century, also during state

124 Geddes, A., The Politics of Migration and Immigration in Europe, London; SAGE Publications, (2003:
4).

125 In Hungarian socialistic context, escaping (in other contexts called ‘migration’) belonged to a specific
category. Migration was seen as something that Hungarian people, and others, at the turn of the
19%-20th century, or in the interwar period, did. Hungarians leaving their country were classified
officially as ‘disszidens’ [dissidents]; equal to traitors; lackeys of imperialistic capitalists; or just
Western-Hungarians, as the direction of escaping mainly pointed Westwards.

126 Example: the ‘great cyclic migration’ from Hungary (actually from the Austrian-Hungarian Dual
Monarchy) to the USA, which began in 1880, peaking in 1905-1907, and continued to 1914, was
due to the poor economic condition of the Hungarians (and other ethnic minorities), and the
oscillating conjuncture of the USA. Statistics from the receiving state show that between 1871-1913
1,815,117 immigrants from Hungarian regions were registered in the USA; some of these returned
(and re-returned); therefore, the total number of Hungarian migrants was approximately 1.2-1.3
million.

127 Three million Hungarians living outside the borders of Hungary; or one can mention the great
number of Russians, or Germans who live outside their ‘home-lands’ in Europe.
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socialism'®; partly towards the West (Iron Curtain'*’), but also between countries
within the same ideological sphere (e.g. between Romania and Hungary, or Hungary
and Yugoslavia).

I cannot see that ‘classical motives’ (poverty, superiority of the West, persecution,
discrimination, war, etc.) have been commonly invoked by the narrators of the study
to explain the motives for them leaving their homelands. Not even Ilona can be seen
as a ‘traditional’ Eastern European migrant. She followed her partner, who sensed an
escalation in ethnic discrimination that might have affected them in the future. They
received a legal, short-term tourist permit to Austria and chose not to return to
Romania. On account of the ambiguities, I would rather call the movements of the
women mobility’*’, which would better explain the motives behind their actions (see
respective mobility account of each narrator). They both verified and contradicted
more traditional narratives of migration.

To note differences, I am going to let the interlocutors air their motives and reasons
for their mobility. They seem to have been driven by a variety of motives, sometimes
displaying a plurality of not seldom contradictory ones. I intend to avoid stereotypes
that place migrant women on the conventional tradition/modernity continuum; on
account of the narrators’ own self-categorisation, not including oppression either as
immigrants or as women. The already mentioned organising topics with strategies of
migrant existence (such as acculturation and adaptations, learning a new language,
meeting cultural incompatibilities, nostalgia, homesickness, and maintaining relations
with their home regions) were included in the stories.

As implied before, the individual narrators were unwilling to categorise themselves as
«Ke » . . . . .

invandrare” [Swedish for immigrant], drawing a line between themselves and the
category, except for Pandora, who rejected it, but saw herself subordinated to it as her
everyday life was very much organised around her migrant status with a sfi course'’,
unemployment issues, and similar. Anna refused to be called a ‘migrant’ per se; she
protested and corrected me each time I used the concept of moving/leaving Hungary

'28 Borbdndi, Gy., Emigrdcié és Magyarorszdg. Nyugati magyarok a véltozdsok éveiben 1985-1995,
[Emigration and Hungary. Western-Hungarians in the years of transition, 1985-1995]. Basel-
Budapest, 1996. Mandelbaum, M., (ed.) The New European Diasporas. National minorities and
conflict in Eastern Europe, Council of Foreign Relations Press, New York, 2000.

12 Coined by Winston Churchill, 12 May 1945; an ideological and physical border between Eastern and
‘Western Europe.

130 Mainly used within social sciences to mark people moving from one class to another, changing their
cultural and economic capital.

1BL“Sfi” (“svenska for invandrare”): an acronym for Swedish as second language studies provided to
official immigrants to Sweden.
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in the interview, depicting a liminal state with two homes: one in Sweden and one in
Hungary, often and freely shifting between the two, whenever she felt like doing it.
The liminal state was a characteristic in the narrations of both Ilona and Liza. Anna,
llona and Liza had established homes both in Sweden and Hungary, frequently
alternating between them, staying shorter or longer periods, feeling at home and apart
in both. Borka had no ‘home’ in Slovakia, but she visited family there yearly. Pandora
was the exception in this respect as well; she was anchored in Sweden, by the
immobility caused by the illness of her daughter. The interviewees detached
themselves from a self-definition as “invandrare”, yet the category applies to their
social status in Sweden. It should be noted, that when three of them (Pandora, Anna
and Liza) occasionally mentioned the concept of “invandrare” in reference to their
status, it was to explain that the term was imposed on them by external — social or
individual — characterisations, that they perceived negatively.

Migrants, Immigrants, Dissidents and Exiles

Immigrants or exiles are the result of migration. The categories are heterogeneous in
general, and so are they in the case of the Hungarians in Sweden, too, which is the
view of the study as well: exiles, immigrants, dissidents and diaspora. A distinction is
used between immigrant (conclusive arrival to the host country) and exile (removal,
with ongoing bonds to the homeland), expressing the relative strength of cultural
attachments. Exile applies to the interlocutors who have moved but not definitively,
maintaining strong links to their respective homelands. The words disszidens
[refugee], meaning those who illegally left their habitat during state-socialism, and
refugee (in the receiving countries), which has particular ideological connotations for
Hungarians, are not used for the narrators. The migrant story varieties in the study
defy the conventionality of categories, such as migrant, and register particular
characteristics that mark their movements from Eastern Europe to the West, prior to
1989. As previously implied, the recounted driving forces to migrate do not comply
with the conventional assumptions (political/economic motives) in our cases. The
women do not answer the general expectations of Eastern-European migrants,
denoted as internal dissidence, implying an unruly, independent or rebellious
character, or habitus'* (Bourdieu). It is hard to regard the motives of the narrators as

132 Habitus (Lat. habere; to have, to hold) defined by Bourdieu as a “system of durable, transposable
dispositions, structured structures predisposed to function...”. Bourdieau argues that people are
strategic improvisers responding based on past experiences to opportunities and the constraints

65



what migration/mobility literature refers to as ‘aptitude for adventure’ (to see the
world). Instead, the women “tried their luck” in the random country Sweden'”; i.e.
the reasons for moving to Sweden seemed ad hoc, relational, and the goals were
blurry; in some cases even defying the expected (stereotypical) claims for motives of
migration.

Borka, for example, migrated for the sake of building a family, recollecting
considerable anguish before coming to her decision. Liza had fuzzy, indecisive and
unspecific motives (kind of ‘why not try?’); Pandora was forced by private, moral
obligation and a promise to migrate (also of political, yet not of ideological necessity);
and Ilona was given an opportunity by fate, utilising a legal window in the political
system that opened up for a short while in Romania. Anna actually refuted the idea of
having migrated at all. The motives of the women were arguably following other
referents, such as personal/professional relationships, pride and achievements, testing
one’s own compatibility in the West, family obligations; all pointing at the ambiguity
of the motives, or ignorance of the motives, that is articulated by the story of these
‘irresolute exiles’, becoming members of the “invandrargrupp” [immigrant group] and
also of the Hungarian diaspora living in Sweden.

Diaspora'®* is marked by hybridity and cultural, linguistic, ethnic, and national

heterogeneity, “defined by a traversal of the boundaries demarcating nation and
diaspora” (Braziel, 2003). Diaspora categories can be classical (Jews, Chinese,
Germans), created by people moving; and modern (Hungarians, Russians, Polish,
Albanians), created by borders being moved (ibid.), which is a ‘familiar’ status in
Central Europe in the 20™ century. The categories are not rigid. Some of the
narrators in the study belonged to the modern diaspora in 20" century Europe. Then
again, they became parts of classical diaspora when they moved to new habitats (in
Sweden). I wish to answer the criticism against narratives that do not pay attention to
their historical and cultural context, stepping over the “Western romantic impulse’
(Atkinson, 1997) and idealisation of the individual agency; and I intend to pay
attention to the theoretical aspect of the ‘historical context and biographical

offered by present situations, denying an internal, subjectivist (subjectivity) view on human actions.
(The logic of practice, Stanford, CA: Stanford University Press, 1990.)

133 Passerini et al. (2007: 53).

13 One entry in the Merriam-Webster Dictionary describes diaspora as: “the movement, migration, or
scattering of a people away from an established or ancestral homeland”: (http://www.merriam-
webster.com/dictionary/diaspora), which is in agreement with the usage of the term in a Hungarian
context.
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experience’ that the listener/reader brings to her meeting of the text (Riessman,
2002), which might differ from the teller’s.

Hungarian Minorities and Diaspora

In the following section, discourses on the dispersed Hungarian nation, as narrated
and discussed by open sources (academia, political institutions, government, political
parties, NGOs and so forth), are presented in short, informing the reader about the
ethno-historical and social development of Hungarians in the 20" century. The
discourse on the new “Europeanised form of ethnoterritorial nationalism” (Puskds,
2009: 84) aiming at maintaining the Hungarian nation, a kind of borderless, fictional
“indivisible”'** nation, speaking the same language, is powerful among Hungarians.
The reconditioned discourse on the large Hungarian ethnic minority and Diaspora
communities of varying sizes'*® was re-introduced after the so-called system changes
in 1989, after having hibernated for 45-50 years. The diasporas and the “carelessly”
%7, the so-called Hungarians beyond the borders and
diaspora Hungarians, in Central Europe and worldwide'”, are products of historical
and political decisions in the 20" century, beyond Hungarian control and wish. The
various diasporas and other ethnic Hungarian minority groups are today included in

lost five million Hungarians

135 Homepage of the Hungarian Prime Minister’s Office; talks by the Hungarian PM meeting the
Romanian PM in Cluj-Napoca. URL source: http://www.koncellaria.gov.hu/tevekenyseg
/esemeny/2002/07/706_e.htm (2008).

136 Hungarian minority collectivities are in all surrounding countries of Hungary, making Hungarians
“their own neighbours”. The approximate sizes of Hungarian minority collectivities are 6,200 in
Slovenia, 17,000 in Croatia, 35,000 in Austria, 155,000 in the Ukraine, 600,000 in
Vojvodina/Serbia, 520,000 in Slovakia, and 1.5 million in Romania (all in all, around 2.5 to 3.5
million Hungarians ‘beyond the borders’).

URL source:
htep://www.sulinet.hu/oroksegtar/data/kulhoni_magyarsag/2009/Jelentes_a_kulhoni_magyarsag_hel
yzete

Additionally around 250 thousand Hungarians live in Western countries. Source: The Government
Office for Hungarian Minorities Abroad: The Situation of Hungarians living outside the Carpathian
Basin, http://www.hhrf.org/htmh/reports2002/west2002.htm.

137 Stewart, M., The Hungarian Status Law: A new European form of Transnational politics? WPTC-02-
09, University College of London.

138 Dispersed Hungarians are made up of the larger minority Hungarian population, and the
Archipelago-Hungarians (smaller groups without contact with other Hungarian population) in the
Carpathian Basin (around one million people), in addition to the Hungarian diaspora in the West
(around one million people, with Hungarian as first language), all living in an alien political, social,
ethnic and cultural environment. Source: http://www.hunsor.se/hu/szorvany/
szorvanymagyarsag.htm.
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the official discourses regarding the state of a united nationhood'”. The reason for
the dispersed” Hungarian nation shall not be explained by traditional migration
concepts, as the cause for the dispersion of Hungarians is considered to be the
partition of the nation after the end of WW1 in the Paris [Trianon’*’] Peace Treaty,
which redrew the geographical and ethnic map of Central Europe. One remaining
part builds the bulk of present Hungary, while the other part, the dispersed Hungarian
population, is constituted by the Hungarians beyond the borders (spread in the
Carpathian Basin); and by the so-called disszidensek [dissidents] (worldwide refugees)
creating diaspora populations on all continents.

The historical fact has prompted a huge research potential and thirst for information
and investigations after the system collapse in 1989. The demand for knowledge and
information was based on the elevated discourses on the aspects of the spatial national
identification of Hungarians and the state that was split by the ‘unjust’ Peace Treaty of
Trianon, causing the first substantial migration wave, with Hungarian refugees all
over the Carpathian Basin. The next national trauma occurred ten years after the end
of WW2, causing the next substantial migration wave, triggered by the Hungarian
Revolt (Uprising) against the Soviet Union in 1956. This migration, without rival in
Hungarian history as to its reckless passage of events and to its extension, was of a
different character than the first one, affecting mainly the people of Hungary proper
(over 200,000 people from Hungary fled). The Revolt of 1956 [56], was a major
event in the era of the Cold War (1945-[1960]1990) in Europe and it continues to be
of interest for scholars and researchers'®. Private interests for leaving lie on the
emotive level; sentiments are either pro or contra. A common trait for the pursuer of
the issue on both levels has been the many controversies surrounding the revolt from
the very beginning: from the lack of expected international intervention, along with
controversial and contradicting discourses on victims or heroes, and perhaps also the
failing gender aspect present in the rhetoric of 1956, making the issue blurred today.

For orientation of the uninformed reader in the complexities of Hungary’s past, I list
some works in the endnotes that can be recommended to inform different audiences,

13 The thought of a re-unified verbally constructed nation was introduced by Jdzsef Antall (1932-1993),
the first democratic Prime Minister of Hungary (1990-1993), declaring that he in his “soul, wished
to be the Prime Minister of 15 million people.” Source: Speech held at the 3 meeting of Antall’s
party; MDF (Hungarian Democratic Forum).

140 Bennett Kovrig, 2000: 3; Michael Stewart, 2009; Zoltdin Nicolds Dujisin Muhara;
hetp://www.hhrf.org/kisebbsegkutatas/minres/ index.htm

141 See: http://www.gwpda.org/versa/tri5.htm,

142 Recent works (Békés, Byrne and Rainer 2002; Lessing 2006; Sebestyen 2007; Adam, Egervary,
Laczko and Young, 2010) dealing with the events leading to and with consequences after the Revolt
of 1956; among many others.
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mainly in the West, about the latest research developments available ' .
Internationally a few studies have been done regarding ‘ethnic identities’ and
‘identifications’ in relation to the diverse Hungariannesses. Some of these are also listed
in the endnotes'*.

Research on Hungarian immigrants in Sweden has been going on in the last century.
I choose to mention some of the studies on Hungarian immigrants conducted and
published in the last two decades (the list is not conclusive, only indicative): Szabé
(1988); Svensson/Wigerfeldt (1992/2002)'*; Hamberg (2000); Straszer (2006)'“;
Puskds (2009)'"; Gydrgy-Ullholm (2010)'%; with different foci. The lack of studies
explicitly on Hungarian female exiles has influenced my choice to get involved in the
present life history research. I wished to contribute, without an explicit feminist focus,
to the canon of life story narratives through the stories of female interlocutors with
Hungarian ethnic background living in Sweden.

Ethno-Historical Assessment of Hungarian Migration

On account of the diversity in descent of the interlocutors, I find it appropriate to
survey their ethno-territorial origin. The attitude [t]o live in a territory of one’s own’

3 Valuch, 2005, 2011; Schépflin, 2000; Gerner, 2007; Molndr, 2001; Kontler, 2002; Sugar, 1990;
Kovacs, 1989; Vardy, 1983, among others. Schopflin has a British orientation, Molndr is a
Switzerland-based exile scholar and Kontler lives in Hungary — they bridge over the conceptual and
theoretical gaps between the local production of historiography and the international scholarly
community.

144 Fox investigated Transylvanian-Hungarians (Fox, 2003), with a focus on migration. Rédcz studied
Vojvodina-Hungarians = re-claiming their socio-cultural identification. Fenyvesi researched
sociolinguistic contacts of Hungarians in Central European countries (Fenyvesi, 2005). ENRI
(European National and Regional Identities, European Commission) researched, among others,
Slovakian Hungarians (2008-2011), while Koller studied the European identity formation with
extended transformation regarding Hungarians, after joining the EU (1 May 2004). The regional
geographical distribution of Hungarians containing all Hungarian minority groups in the
Carpathian Basin is written by Kocsis (1998), and Borbédndi has written several books on Hungarian
emigration (1985), (1996), (2002).

145 Anders Svensson (1992) Ungrare I folkhemmet.

146 Boglirka Straszer (2006) Ungerska for rotternas skull; Sprikets betydelse for identiteten for
invandrares dttlingar [Importance of language for the descendants of immigrants] (2011).

47 Ttinde Puskds (2009), We belong to them: Narratives of belonging, homeland and nationhood in
territorial and non territorial minority settings (P.I.E. Peter Lang). Link6ping University.

18 Kamilla Gydrgy-Ullholm (2010). Same Mother-tongue — Different Origins: Implications for
Linguistic Maintenance and Shift among Hungarian Immigrants and their Children in Sweden.
(2010) Doctoral dissertation, Stockholm University.
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— ethno-territorialism study object within political geography — has been a powerful
force, challenging the regional systems, and re-making the borders of the political
map, since the arrival of modern nationalism. Yet, we still know little about what
kind of territorial order the claim implies or how it should be created (O'Loughlin'*).
The ideological aspiration for the conjunction of a virtual (asserting various forms of
national and territorial continuities, pedigrees, historical precedence, and so on) or
imaginary collective identity and a territorial region, termed ‘ethno-territorialism’, is
often supported by projects of states known in human history over the last centuries,
and particularly in the 20" century, which Hobsbawm characterizes as the Age of
Extremes. Records attest to the drawing and re-drawing of maps and the re-
engineering of human space according to political interests and power relations that
“brought new levels of violence into European life, militarizing society... killing
millions of people with the help of modern bureaucracies and technology” (Mazover,
1998: 404; cited in: Berend, 2006).

In regions of ethnic, cultural and religious diversity, ethno-territorialism has been
known to be presented by political forces as a ‘solution’ to the insecurities and fears
that accompany these processes. It offers an apparently simple spatial solution to what
is politically constructed as an wnfortunate cultural heterogeneity and ethnic or
nationality mixing. When in power, the intimidating and conceptual apparatus of the
modern state can lead to minority oppression, political instability and, at its extremes,
to ethnic cleansing and genocide (Brubaker, 2004; Mann, 2004), as we have seen
examples of in Europe, too. Along with aspects of ethno-territorialism, the discipline
of ethno-history can be of help in approaching the human condition. Historical
records and documents contribute to the acquiring of knowledge from emic/etic
perspectives'”, looking for interpretations and alternatives of evidences, studying
“identities of indigenous, diaspora and minority peoples that otherwise elude the
histories and anthropologies of nations, states and colonial empires”"”'. Ethno-
historical research engages often in the histories of indigenous peoples from America,
Australia and Asia, who are often ignored. Ethno-historical studies investigate a

1% Accounting for Separatist Sentiments in Bosnia-Herzegovina and the North Caucasus of Russia: A
Comparative Analysis of Survey Responses. Forthcoming in Ethnic and Racial Studies, s.d. Virginia
Polytechnic Institute & State University, Alexandria, VA 22314.

150 Tn K. Pike’s definition, the emic perspective focuses on the intrinsic cultural distinctions that are
meaningful to the members of a given society (insider sources), while the etic perspective relies upon
the extrinsic concepts and categories that have meaning for scientific observers (external sources).
The terms are often used in relation to ‘subjective’ or ‘objective’ aspects of research; today
complementary to each other.

1 htep://journals.academia.edu/Ethnohistory?page=7.
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specific body of people with a shared identity'* linked together by a sense of
historical continuity; possessing and sharing the particulars of a tradition world and
cultural features; claiming to be part of the same ethnic community and using the
classic concept of Barth (1969); limiting themselves from others; sharing language
and culture. Also, aspects of historical, cultural, and political changes are taken into
account. Ethno-history is a kind of cultural biography that draws upon people’s
various testimonies over a long period of time. Simmons argued for a holistic and
diachronic approach (Simmons, 1988) in that, reminding us of the ethnographic
approach. As history and ethno-history are still continuously invoked to prove certain
facts with regard to events and people, I wish to make a short overview of the
historical development of the interviewees of the study from a Hungarian-Hungarian
stance.

Extra Hungariam, non est vita, si est vita, non est ita

The popular Latin phrase' from the 19" century reflects the national romantic view
that characterized life in Hungary at that time, expressing also the commitment and
adherence to the Hungarian way of life, soon to come to an end. The daunting
Trianon Treaty at the beginning of the 20" century put an end to these sentiments
and the notion of the Hungarian nation as one knew it. The Treaty, seen as a national
tragedy since 1920, although not with unchanged attitudes, altered the concept of
Hungarianness, with sentiments growing into a perceived anxiety for the fate of the
nation expressed also by the exile writer Séndor Mdrai'* (Memoires 1944-48), quoted
by M. Blumenthal'®: “The awareness of the fact that being Hungarian meant being
lonely, (...) that the Hungarian phenomenon consisting of diverse races but still
typically Hungarian was also foreign to those who were next-door neighbours and
shared a common fate with the Hungarians for a thousand years...”

The interviewees in the study, who are parts of the ‘lonely’ Hungarian nation,
irrespective of the common Hungarian cultural and ethnic identification, differ to
some extent in language and in historical, social and cultural development, explained
by the variances of ethno-historical development of the diverse Hungariannesses, the

152 A specific typology of ethnic identity is applied in the study; a sense of belonging to a particular
ethnic group with whom one identifies through thought, behaviour and perception, claiming
heritage (Phinney, 1996), separate from personal identity but influencing it.

153 ‘Outside Hungary, there is no life, if there is, it is not the same.’

154 The writer Sdndor Mdrai, also translated into Swedish, was born in Kassa [Kosice], Highlands, in the
Hungarian Kingdom (Slovakia today) in a Saxon family (Grossschmied) in 1900. He later moved to
Budapest and after the communist taking over of power in Hungary, he migrated to the USA and
lived there until 1989, when he committed suicide.

155 M. Blumenthal (1996). The loneliness of Hungarians. In: Hungarian Quarterly. No.141.
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cultural context of the interviewees. Without diving deep into the overall historical,
social and cultural transformations of Hungary, for the sake of comprehensibility, 1
shall call attention to the paradigm shifts leading to the so-called ‘Magyar-Magyar
[Hungarian-Hungarian] relations’ prevailing after annus mirabilis (1989).

The period of the so-called ‘political transition’ that began in 1989 shall be the
breaking point for my mapping of the historical discourses and shifting paradigms in
a meta-political context, mainly because that era opened up new settings in
Hungarian historiography. The era is marked by a growth of political and
institutional pluralism in Hungary. It also reveals a stronger continuity in Hungary
compared to other former socialist countries, but also in some certain disciplines in
Hungary itself, which opened “the gates of the universities for an entire generation of
dissidents, who were institutionally rather marginal before” (B. Trencséyi, P. Apor,
2007"°). This generation started to discuss the historiographical production and the
original interpretative keys to the learning of national history rewritten several times in
the communist era in Hungary, with blurring interpretations of previous historical
issues, institutionalising historical production to a grade to generate interpretations
that would serve the purposes of power’ (ibid.). The authors make the point that the
production of historical knowledge has for a century been closely related to the
contemporary constellation of political power, which in my view is still the fact
regarding interpretations of the post-Trianon development. There is little known, and
understood, in the West about the particular mental re-structuring and re-creation of
the wider image of Hungarianness, which also the interlocutors give expression to in
their narrations. For that reason, I intend to refresh some relevant details of the
Hungarian development in the 20" century.

The Mdrai quote implies that the Dual-Monarchy provided the conditions for a
multi-ethnic society, marked by substantial cultural diversity and when the Monarchy
collapsed in 1918, Hungary was left without appropriate forms of political power to
safeguard the interest of its territories and people. Thus, WW1 brought about drastic
changes in the ideological and ethnic concept of the Hungarian nation '’

(Hungarianness (es)), also reflected in the present narrations.

1% B. Trencsényi and P. Apor, Fine-Tuning the Polyphonic Past: Hungarian Historical Writing in the
1990s. In: S. Antohi, B. Trencsényi and P. Apor (eds.). Narratives Unbound Historical Studies in
Post-Communist Fastern Europe. 2007. CEU Press.

157 According to the 1910 Census Hungarians were in majority (88.4 percent) in Hungary (part of the
Austrian-Hungarian Dual Monarchy), while the rest was constituted by other ethnic minorities.
Hungary’s population is constituted by a majority of ethnic Hungarians (97,3 percent), the rest is
constituted by a small population of other ethnic minorities: Germans (0.6 percent), Roma (ca 2,00

72



Master Narrative of Hungarians: Trianon, 1920

“The national vulgate is a very rigorously normative master narrative ... indeed that is
simultaneously bound and binding” (Antohi (et al.) 2007: XIV). The source of
ethno-historical variety of Hungarians is to be sought at the beginning of the 20
century in the mentioned Treaty of Trianon'®, marking the end of WW1 and the
beginning of a new era for the Hungarians in Central Europe. According to the
Treaty, Hungary lost approximately two-thirds of its territory to its successor states
(Austria, Czechoslovakia, Romania and the forthcoming Yugoslavia (1920)), but also
to the Soviet Union and a little piece to Poland. The Treaty meant manifold losses;
territory, prestige, status and power were lost, as well as a large number of ethnic
Hungarians, in “severe violation of the Wilsonian principle of national self-
determination” (Schopflin, 2000: 279). On account of the fact that Hungarians were
denied a hearing at the Peace conference, Hungarians of today regard the treaty as a
"dictate’, "[wlhile the old minorities of Greater Hungary were given satisfaction, the
treaty rode roughshod over the right of the Magyars to self-determination” (Molnr,
2001:.263). He echoes the official discourse and the feelings of many Hungarians,
concluding that despite rational explanation, the sentiments of deep prejudice and an
almost irrational element, “determined by the attitudes” (ibid.) of the heads of state of
7 is inflated in the perception of the Trianon Treaty. The official stand of
Hungarians is that despite the intentions of the Wilsonian ‘Fourteen Points’, where
the 10™ stipulates: “[t]he peoples of Austria-Hungary, whose place among the nations
we wish to see safeguarded and assured, should be accorded the freest opportunity to
autonomous development”. This was totally neglected and the Treaty achieved the
reverse of its initial intentions: it created an unstable region, with potential ethnic
conflicts and private tragedies all over the Carpathian Basin. A conclusion might be
that the Treaty benefited the successor states and victimized the Hungarians. The
effects of the Trianon Treaty were political and economic, among others, targeting
Hungarians on all levels, both ideologically and physically.

France

One ideological outcome of Trianon was the unitary, and sole, national frame for any
kind of discourse in Hungary, mobilising members of the entire Hungarian nation. It
also came to dominate the fields of existing women organisations, introducing a

percent), and other (mainly Romanian and Slavic minorities) under 1,00 percent. (Census 2011)
Source: https://en.wikipedia.org/wik

58 Drawn up in the Grande Palace of Trianon, Versailles, Paris. URL  source:

hetp://wwi.lib.byu.edu/index.php/Treaty_of_Trianon.

159 G. Clemenceau was Prime Minister in France and principle architect of the Treaty of Paris (Trianon).
S. Pichon was State Secretary at the same time.
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strong ‘maternal view’ that shaped thinking, the effects of which still linger on. The
most severe consequences of the Treaty were the maltreatment of Hungarian ethnic
minorities in the successor states from a human rights point of view: they were
forcedly moved to Slavic areas, they lost family, working opportunities, property and
citizenship'®, becoming stateless in their countries. The Treaty caused an eccentric
and concentric mass migration with around 350-400 thousand people'®
mainly towards Hungary, and to the West. Further aggravation was the new political
reality in Central Europe, leading to international isolation of the country, topped by
the world-wide Great Depression during the 1930s.

moving

The line of estrangement (boundary) drawn by the Trianon Treaty tousled the
previously valid concept of the Hungarian nation that had been built on the concept
of one thousand years of historical and cultural continuity; i.e. Hungarianness,
invoking body metaphors, such as wounds inflicted on the body of the nation and limbs
cut off leaving a truncated country. These metaphors have conceptual implications and
provide powerful illustrations of the sense of togetherness of the separated national
members'®. The Treaty is still perceived by the majority of Hungarians as a menacing
fait-accompli, not idealistically acknowledged as yet, which might lie behind the often
finitistic, pessimistic, and ethnocentric sentiments of Hungarianness that sociological
studies on national sentiments and belonging have concluded (Gy. Csepeli, 2000;
European Social Survey (ESS) 2001). This is true also with regard to contemporary
social content and welfare questions, social and national values, among other things.

In the interwar period, Hungary regained (First and Second Vienna Awards (1938,
1940) ' some of the lost territories and population previously annexed to
Czechoslovakia and Romania, with a majority of Hungarian population, referred to
by Ilona as ‘the Hungarian times’. The re-annexations of land to Hungary were
celebrated by happy Hungarians, but were received with disappointment by some
minorities (Slovaks and Romanians); a situation setting off a spiral of on-going

160 K4roly Kocsis; Eszter Kocsisné Hodosi (1998). Ethnic Geography of the Hungarian Minorities in the
Carpathian Basin; Seton-Watson, Robert William (1933). “The Problem of Treaty Revision and the
Hungarian Frontiers.” International Affairs 12 (4): 481-503. Macmillan, Margaret (2003). Paris
1919:  Six  Months that Changed the World. Random House; URL  source:
heep://www.hhrf.org/xantusz/mvszlo_tortenet.html.

161 Valuch, I., Magyarorszdg a XX. szdzadban 1.- V.. Menekiilés , teleités, deportdlds, dissziddlds [Hungary in
the 20" century. Refuge, forced settlement, deportation, dissidence]. II: 218. Hungarolégiai
Alapkénvtdr. Szekszdrd, Babits Kiadé, 1996-2000.

162 Hungary is still considered by the ethnic minorities outside the borders as their home-land.

163 Komjathy, A.T., (1993) Give Peace One More Chance!: Revision of the 1946 Peace Treaty of Paris.
University Press of America, Boston.
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feud'®. Hungary having been a loser in WW?2, ended up with the “Trianon borders’
re-established and opportunities for any changes lost. In state socialism,
internationalism and policies without ‘bourgeois rudiments of the past’ (such as
nationalism) were preferred, and despite the internationalist rhetoric introduced in
state-socialist countries in Central Europe, no reconciliation was possible. Minorities
were given collective guilt for the horrors of the war and the animosity, intimidation,
harassment and discrimination continued, affecting also German and Gypsy [Roma]
minorities, in several Central European countries. Hungarians beyond the borders were
treated harshly, and to achieve improvement, Jdnos Kddér, the head of state from
1956 to 1989, carried out mainly sub rosa’® negotiations from the 1950s on with
neighbouring countries, but with poor results.

The narratives about Hungarian minorities in the Carpathian Basin are negative also
today and prevailing metaphors used to represent them in Slovakia and Romania over
the years have had negative connotations. Examples are the negative metaphors
recently used in the official political rhetoric about Hungarians in Slovakia; calling
them an “illness on the body of the Slovak nation that must soonest be removed”'®,
with allegations about the necessity of launching military action against Hungary'®".
The new language law in Slovakia (1995) with assimilatory goals made the use of
minority languages difficult, and denial of double citizenship (applying for Hungarian
citizenship) finally led to deprivation of citizenship (statelessness) for Hungarians in
Slovakia'®, which together with physical and psychological violence and abuse'® for

164 The so-called ‘Benes decree’, still valid today, entailing several decrees, issued at the end of WW2 by
the Czechoslovakian president, Edward Benes, imposing collective guilt on the autochthonous
Hungarian and German minorities living in Czechoslovakia, and pursuing a policy of ethnic
cleansing of Southern Slovakia (1945-48) URL source: http://www.americanhungarianfederation.org
/docs/AHF_Benes%20Decrees_2007_10_20.pdf.

19 Sub rosa has a particular relevance in Hungarian history, linked to the so-called “sub rosa conspiracy”
[Wesselényi conspiracy] in 1670. The members of the conspiracy, led by among others the
Hungarian aristocrat Ferenc Wesselényi, plotted against the Habsburg reign; discussions took place
under a balcony with a painted rose on it, in Sdrospatak, Hungary.

1% Michel Ebner, Member of the European Parliament, reported Jan Slotd (leader of SNS, the Slovakian
nationalist Party) in 2006 for making the following remark: “The Hungarians are a cancer in the
body of the Slovak nation that should be extracted as soon as possible.” [A magyarok rdkos tumor a
szlovék nemzet testén, amit mihamarabb el kell tdvolitani.”] Cited in Der Spiegel.

197 htep://spectator.sme.sk/articles/view/5301/11/.

198 A protest petition has been sent to the European Parliament by Hungarians, as the abolition of double
citizenship is against the Slovakian constitution. The exclusion from citizenship makes Hungarians
“live as immigrants in their own country” (Z. Lomnici, Chairman of the Committee for Human
Rights, 2011).

75



private Hungarians'”® have increased distress. These experiences have on the other
hand contributed to the preservation of a ‘discourse of suppression” by the Hungarian
minorities, adducing the discourses of ill-treatment and coercion.

Obviously, ethnic minorities are still used as political hostages during the 20" and 21
centuries and the roots of ethnic animosities can be traced to the Trianon treaty. I
blame the muted discourse on Trianon for many of these animosities, a part of ‘stories

of

marginalised experiences’. Hungarians live today in eight Central-European

countries'”’, of which two shall be presented here below, as two of the narrators
originate in those countries.

169 Allegations of physical abuse among ethnic groups and individuals involving Hungarians and other

ethnic group members (Slovaks, Serbs, Romanians) are found mainly on social networks (internet,
blogs, Twitter, etc.) where the involved publish the incidents, which are, for one or other reason,
seldom put to legal test. They are often put under the epithet: “Magyarverés” [Beating of
Hungarians]. The search gave 48,600 comments in September 2012. Nonetheless, international
sources supporting the existence of abuse involving ethnic group members are reported, e.g. under:
http://www.cafebabel.co.uk/article/27506/hungary-slovakia-tensions-ethnic-
violence.html:http://www.americanhungarianfederation.org/news_rumania.htm,
htep://www.politics.hu/20120514/ethnic-hungarians-reportedly-attacked-by-slovak-skinheads-in-
bratislava/; European Parliament Report (No. PE 350.475) to the Committee on Foreign Affairs,
2005, Voivodina/Serbia in Hungarian Human Rights Foundation, New York 2005. For more
information see also note 126.

170 Reports by Human Rights Watch from Romania (Helsinki Watch, 1993), from Serbia (Human

Right Abuses of non-Serbs in Kosovo, Sandzac and Voivodina 2006, Vol.6. Issue 6.) and in Slovakia
(URL source:

hetp://www.unhcr.org/refworld/country,, MARP,,SVK,4562d8b62,469f3acel e,0.html
(REFWORLD by the UN)) contest to this fact. Abuse occurs also in other parts of the Carpathian
Basin where Hungarian minorities live (e.g. the Ukraine). Internationally observed was the case of
Hedvig Malina, a student of Hungarian ethnic background, who was physically abused for speaking
Hungarian in public (in Byitra/Nitra) in 2006. She took her case to the European Court of Human
Rights, looking for “moral vindication”, challenging what she called the “inhuman and humiliating”
conduct of the Slovak officials. The incident — still not resolved in 2012 — has had international
effects. See: “Letter from Tom Lantos to Robert Fico”. Congtess of the United States, Committee on
Foreign affairs. 2007-10-17. Retrieved 2008-03-11. “Chairman of U.S. Foreign Affairs Committee
Calls on Slovakian Prime Minister to disavow Bene$ decrees, ensure justice for Hungarian minority.”
Hungarian-American Coalition USA. 2007-10-22. Retrieved 2008-03-08.

171 Slovakia, Ukraine, Romania, Serbia, Croatia, Slovenia, Austria and the Czech Republic.
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Romania — Transylvania and the Land of Seklers

Hungarians and Romanians had been sharing living space, history, culture and
occupations under Hungarian reign for centuries. Hungarians were seen as being
better equipped to do well in history and throughout the 19" century thanks to their
favourable prospects. The Romanians were less successful until 1920 when
Transylvania was annexed to Romania. The fact was “celebrated as a measure of great
historical justice and compensation for the humiliation” (Schopflin, 2000: 384) of
Romanians throughout history. The situation with Romania, in contrast to
Czechoslovakia, made the ‘Hungarian problem’ central for the Romanian state, a
multicultural state created in 1920, uniting Walachia, Moldavia, Bessarabia and
Transylvania into the state of Romania. The country gained a substantial number of
Hungarians living in Transylvania (around three million), in addition to other
minorities, such as Germans (Saxons and Swabians), Gypsies, Jews and some Slavic
minorities. The Hungarians were a different matter, though, from a minority aspect.
Not only had they been the rulers of Erdély (the province of Transylvania) for
centuries, possessing the self-confidence of traditional legitimation, but in addition
they “had markedly higher educational, cultural and economic standards than the
Romanians” (Schopflin, 2000: 384). Hungarians had inhabited Transylvania,
Moldavia and Bukovina for a thousand years, but then became a second-rate
population there after WWI1. Romanians regarded two minority groups with
particular antipathy: Jews and Hungarians (Schopflin, 2000).

The ethnic controversy between Hungarians and Romanians is on the affective level
with an unsolvable outcome. The cause is Transylvania. It has a special status in
Hungarian ethno-genetics and ethno-history, housing the ‘ancestral cradle of the
Hungarian nation’; while Romanians claim continuity from an ancient Thracian
population in the Roman (Dacian) times'’?. Thus, the Hungarian-Romanian
relationship is built on incompatible, mutually exclusive myths of origin. The
Hungarian historic imperative, true or mythological, warrants for the special role
Transylvania has played in Hungarian (ethno-) history. The emotive level of
relationships makes it impossible to disentangle who has the ‘right to’ Transylvania
(similar to the role of Kosovo/Kosova '?). Against this background, when
Transylvania was attached to Romania by the Trianon Treaty, both core-Hungarians

and Transylvanian-Hungarians found it outrageous. Therefore, the decision of the
Second Vienna Award (1940) 74 (Illés, 1982) to return two-fifths of Transylvania to

172 heep:/ /www.hungarianhistory.com/lib/trans/.
173 Similar to the myth of Kosovo/Kosova for Serbs and Albanians.

174 A part of Transylvania with a majority Hungarian population was re-annexed to Hungary by the
Axis-powers in 1940.
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Hungary was received with celebration and great pleasure by the Hungarians. Not so
by the Romanians.

Tension increased with the short-time re-annexation of Northern Transylvania to
Hungary in 1940, and in 1945 Transylvania was re-annexed to Romania, freezing its
status for all future time'”. The Romanianisation policy in Transylvania caused great
damages to the ethnic minorities, reducing them to mere cultural variabilities (with
some freedom of expression: e.g. dress code or dialects as "cultural manifestations").
Without political overtones they were tolerated for a while. Nonetheless, government
policies tended toward assimilation and minorities were soon expected to give primary
allegiance to their Romanian homeland and not to claim deeper affiliation with other
countries (such as Hungary). Governmental policies with ethnic demobilisation
induced strong and confrontational reactions from Transylvanian-Hungarians. They
have frequently rejected the policy of the Romanian state during the years,
establishing their own institutions, within which Transylvanian-Hungarian identity
has been collectively reproduced.

Particular strongholds, such as Székelyfold [Land of Seklers], have an essentially
Hungarian ethnic identification, with primordial traits. It is based on mythological
and mythical narratives, which are central to life. Székelyfold is ethnically self-
segregated, with a numerically high Székely-Magyar [Sekler-Hungarian] population;
according to their own claim, ‘the most authentic Hungarians’. As Székelyfold'” is far
from the Hungarian borders, the Seklers’ development has always been self-centered
and self-governed (see map in the Appendix), with a strong self-evaluation and
separateness, yet with a firm Hungarian affiliation.

Pandora from Székelyfold recounted seclusion from the majority population. Her
father did not speak Romanian and her children did not learn it, and they had only
Hungarian friends. Ilona, also from Transylvania, did not mention any influence
from Romanian socialisation in her storytelling, confirming Kovrig’s arguments that
the Magyars displayed a “remarkable cohesion that was reinforced by their

churches — traditional defenders of cultural identity — and sundry organizations”
(Kovrig, 2000). The thesis is supported also by Verdery’s theoretical analysis of the
contrast between the German and Hungarian ethnic minorities’ development in

175 Without having the gift of foreseeing the future, it is fair to presume that the present status quo in
this matter is going to prevail.

176 Székelyfold (Seklerland), Romania contains the counties of Hargita [Harghita], Kovdszna [Covasna]
and Maros [Mures], with a population of approx.. 1 million, of which the Székelys account for
approximately 57 %; the majority choosing primary Hungarian identification. (Source: Official
Census 2011)
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Romania'” (Verdery, 1985). Kovrig analyses the Transylvanian-Hungarians’ local
nationalism that developed in the interwar period into a myth of Transylvanianism'”,
an ideology arising in the mid-1920s in Romania'”. Kovrig denotes that
Transylvanianism has survived, idealizing “the province’s separate history, experience
of multiculturalism and religious tolerance” (Kovrig, 2000: 35). The Magyars in
Transylvania have preserved a sense of national belonging; they felt detached from the
Hungarian nation in 1920, which they are not reluctant to talk about whenever the
opportunity arises. The people still have a strong sense of self-identification, also
holding on to the notion of dual allegiance, both to Transylvania and to Hungary.
Both Kovrig and Trencsényi et al. conclude that neither the Magyar minority of
Transylvania, nor Hungary has become reconciled to Trianon and the Transylvanian-
Hungarians do not question their place in the Hungariandom (Sata). They actively
work for becoming an actual part of the Hungarian nation'®, without moving
boundaries. Hungary’s relations to Transylvania(nism) is reciprocal in that
‘motherland-Hungary’ supports the Transylvanian-Hungarians™ claim to re-join the
Hungarian nation, legally facilitated by the 2001 LXXII. Law (Hungarian Status Law,
2001) " and the Hungarian identity certificate from 2007 '**, including all
Hungarians beyond the borders — and others who might wish to apply — in and outside
the Carpathian Basin.

177 Verdery, K., (1985) The Unmaking of An Ethnic Collectivity; Transylvania’s Germans [Romania].
American Ethnologist.

178 S. Reményik, “Fajmagyarsdg” (Racial Hungarianness), Pdsztortiiz 8 (22 January 1922) 3, p. 87.

7 Transylvanianism, as a quasi-philosophical ideological concept, introduced by poets such as
Reményik, S., Tavaszy, S., Walter, Gy. in Transylvania in the interwar period. (Sata, K-C., The idea
of the Nation in Transylvanianism. In: B. Trencsényi, Drago® Petrescu, C., Petrescu, C. Iordachi, Z.
Kéntor (eds.); Nation-Building and Contested Identities. Romanian & Hungarian Case Studies.
Regio Books (Budapest), Editura Polirom (Iasi), 2001.); Davis, S., East-West Discourse in
Transylvania: Transitional Erdély, German-Western Siebenburgen or Latin-Western Ardeal? In:
Maxwell, A., The East-West Symbolic geography and its Consequences. P. Lang AG, International
Academic Publishers, Bern.

180 Striving for autonomy, particularly in the Land of the Sekler, is a strong wish.
181 Stewart, M., The Hungarian Status Law, 2001: A new European model of transnational politics?

Study undertaken for British ESRC Transnational Communities Research Programme, Dept. of
Anthropology, Univ. College of London, 2009.

18229 May 2007. The Hungarian Parliament unanimously ratified the amendment to the 2001 LXXII.
Law (Status Law) providing magyarigazolvdny [Hungarian identity papers] to ethnic Hungarians in
the neighbouring countries who wish to apply for it. The same rights are provided to Hungarians
beyond the borders who lost their Hungarian status against their will, as which core-Hungarians
enjoy (working, settling, going to school, health insurance, and similar), but without Hungarian
domicile.
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Jumping to the present-day situation, on account of assimilation and migration, there
are around 1.2-1.5 million Hungarian people who still call themselves Hungarians in
Erdély, referring to themselves as erdélyi Magyarok [Transylvanian-Hungarians] with
two sub-groups: Székely [Sekler] and Csdngd [Csango] Magyars'®. As part of the
demographic decline, Romanianisation policies of the state and migration both play a
role. After 1920 approximately 100,000 Transylvanian-Hungarians fled to Hungary
(Kocsis, K., et al., 1998): between 1988 and 1992 the number was 66,4084

Czechoslovakia — Slovakia vs Felvidék

Hungarians’ relations to minority Hungarians in Slovakia are less national-romantic
than with Transylvanian-Hungarians. Sentiments toward Felvidék, alt. Felfold
[Highlands] (the northern shores of the Danube on the Slovakian side), the strip
along the Hungarian border with a Hungarian majority population, are not similarly
strong. The quality of ethnic relations between Slovakians and Hungarians has often
changed; from being infected and compromised, to somewhat more quiet, but never
relaxed. Slovakians have been co-habitants within the Hungarian Kingdom for a
thousand years, sharing space with Hungarians and other minorities within the
kingdom. Czechs and Slovaks created a country together after WW1
(Czechoslovakia), which split into two countries in 1993, the Czech Republic and
Slovakia, the latter with a substantial Hungarian minority'®. The treatment of
Hungarians has not been positive in the state-socialist years, and it still has not
improved. In the 90s and 00s, a harsh, nationalistic political discourse rules, applied
by nationalistic Slovakian politicians'®, as previously pointed out in the study.

Czechoslovakia (1918-1993) was one of the main beneficiaries of the Trianon
Treaty, enlarging its population with 3-5 million inhabitants (over one million
Magyars) (Molndr, 2001) in accordance with the Treaty, including Felvidék, with a
majority of Hungarian inhabitants. In Czechoslovakia the initially peripheral question
of Hungarian minorities became a nuisance and soon a ‘Czechoslovakisation’ policy
permeated society. Internal disputes regarding ethnic minorities (Germans, Slovaks
and Hungarians) produced tension in the country, creating the notion of ‘Others’ on
various levels. Animosity between Slovaks and Hungarians was reinforced on account

183 Not in concern of the present study.
184 URL source: http://mek.oszk.hu/02100/02185/html/207.heml.

85 Around 500,000 was the estimation in the socialistic era. URL source: http://mek.oszk.hu/
02100/02115/html/1-1246.html.

186 The Smer governments under the leaders J. Slota and J. Fico (Slota-Fico, 2006-2010, and Fico,
2012).
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of the re-annexation of the ethnically Hungarian Felfold to Hungary in the First
Vienna Arbitration (1938).

After WW2, the Germans were expelled and the Hungarians were subjected to severe
repressions, attributed ‘collective guilt’ for the actions during the Nazi Protectorate in
Czechoslovakia and accused of criminal actions. As retaliation, Hungarians were
stripped of property, denied citizenship, prohibited to have Hungarian institutions;
they were forced into labour and were forcibly evicted from the Czech lands.
Compulsory ‘population exchange’ took place in 1947-48 when over 110,000
Hungarians from Czechoslovakia were expelled and around 70,000 Slovaks from
Hungary moved to Czechoslovakia (Romsics, 2005). Czechoslovakisation was
implemented with strong assimilatory pressure by quantitative expansion of industry
and urban planning outside Hungarian-inhabited areas. Hungarian cultural
institutions (schools, education) weakened, expelling and blocking the emergence of
educated elite, resulting in a sociological profile of the minority as being
predominantly peasants and workers. Borka in my study has her roots in Felfold,

Slovakia.

Hungarian Migration Waves in the 20th Century

Migrating among Hungarians continued throughout the whole 20® century, as
indicated above. Literature on Hungarian migrants and diaspora is limited in the
West: detailed descriptions are mainly found in comparative studies and books, often
in relation to other migrant societies'”’. Relevant literature with Hungarian historical
references treats specific questions of ethnic minorities', sometimes disguised as
studies of different genres (e.g. sociolinguistics)'®. Research on migration in the

17 M. Mandelbaum (ed.) (2000): The New Diasporas in Europe; Council on Foreign Relations Press,
NY; Markowitz and A. H. Stefansson (2004), Homecomings: unsettling paths and returns,
Lexington Books; Elazar, B., and Shelton, M-L., (eds.) (1998) Borders, Diasporas, and Exile,
Stanfrod CA, Stanford UP. Further studies on Hungarian minorities are by Taylor (on Status Law,
1991) and Sabanadze (on Basque nationalism, 2010). Bibliography made after 1989 can be attained
at: heep://Igi.osi.hu/publications/books/ biblio.pdf.

88 N. Bardi, Cs. Fedinec, and L. Szarka Ldszlé (eds.): Kisebbségi magyar kizisségek a 20. szdzadban.
Budapest, 2008 [Minority Hungarian communities in the 20® century]. Gondolat Kiad6 — MTA
Kisebbségkutaté Intézet, (pp.162-167).

'8 On bilingualism 1. Lanstydk, Kétnyelviiség és nemzeti megmaradds. In: Irod. Szle 33. 1990. 5. — pp.
450-456; [Bilingualism and preservation of ethnicum]; A magyar nyelv Szlovékiiban. — 2000
[Hungarian language in Slovakia — 2000]; J. Péntek, A kollektiv kétnyelviiség hdrom tipusa. In:
Kényelviiség 3. 1995. 2. — p.1) [Three Types of Collective Bilingualism]; or historical studies: I.
Romsics, Helyiink és sorsunk a Duna-medencében (Osiris, 1996) [Our place and fate in the Danube
Basin], 1998, A trianoni békeszerzédés (Osiris, 2001, 2007) [Trianon Peace Treaty]; L. Kontler, A
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Hungarian context looks into the specificities with dislocation, forced relocation,
repatriation, diaspora formation, exile and emigrant communities, adding up to a loss
of Hungarian population, often equated by Hungarians with the prospect of the
‘extinction of the nation’". Research material on Hungarian migration has been both
quantitative (counting figures of dispersed Hungarians) and qualitative, accounting
for those who did not leave but, as a result of international power relations and
politics, ended up living in other countries; as explained in the saying: ‘it was not the
people who stepped over the borders, it was the borders that stepped over them™”’.

As mentioned above, the unsettling events in the 20th century contributed to creating
several Hungarian migration waves; both within Central Europe, and also world-
wide. Migration from Hungary has occurred with various degrees of intensity at
different times in history in the 19%-20™ century'?. The first migration wave can be
ascribed to the Post-Trianon Period (approx. 1920-1930), directed from the successor
states ' towards Hungary, moving around 400 thousand people by imposed
migration and forced transfer of population. The second migration wave occurred in
the Interwar Period (approx. 1930-1945), particularly after 1938, in the wake of the
two Vienna Awards in November 1938 and August 1940, with migration in all
directions and targets among minorities of the region. In WW2, a substantial number
of deportations, forced re-settlements and refuge were enforced, moving around 700
thousand people (mainly Hungarian Jews, Gypsies and political prisoners deported to
German concentration camps, both from Hungary and Romania'*). The third wave

History of Hungary. Millennium in Central Europe (2002) T Palgrave; M. Molndr, A concise
history of Hungary 2001. Cambridge.

190 ‘Herder’s prophesy’ has been an influential idea for Hungarians over the centuries, prophesying the
disappearance of the Hungarian language, equated with the idea of the ‘death of the nation’ in the
Hungarian history of ideas. J.G. von Herder: “Da sind sie [die Ungarn] jetzt under Slawen,
Deutschen, Wlachen und andern Vélkern der geringere Teil und nach Jahrhunderten wird man
vielleicht ihre Sprache kaum finden”. Ideen zur Philosophie der Geschichte der Menschheit (1784-
91).

' Hu: ‘Nem az emberek 1épték 4t a hatdrokat, hanem a hatdrok lépték 4t az embereket.’

92 The total number of Hungarian migrants is appreciated as being around 1.5 million; the number was
according to data from the receiving countries (1871-1913) 1.8 million, but owing to commuters
and returners, the exact number is difficult to define. (Source: Magyarorszdg torténete a XX.
Szézadban [The history of Hungary in the 20th century] Hungaroldgiai Alapkényvtir, Band II. A
Véndorlds. [Migration]. URL source: http://mek.niif.hu/02100/02185/html/207.html.

193 Hungary’s neighbours in the Carpathian Basin created after WWI (1918-1920).

94 Eli Wiesel is a witness to the tragedy in his Memoires. All rivers run to the sea. 1995. Schocken Books,
N.Y. See also: URL source: http://www.ushmm.org/wlc/en/article.php?Moduleld=10005472.
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of migration occurred post-WW2 in the Consolidated Socialism (1945-1956; 1960-
1986), with waves of imposed migration and repatriation among ethnic minorities
(Germans, Hungarians and Slovakian) from different Central European countries to
relocation in their ‘homelands’. Additionally, also approximately 550 thousand
dislocated war officers, soldiers and homeless people were on the move in Central
Europe. After the communist takeover, in 1949 migration ceased for ideological
reasons. The Iron Curtain'” sealed the country, making escape nearly impossible.
People still tried and some managed, others became ‘casualties of peace’, paying with
their lives for trying. Illegal migration continued from Hungary during the whole 20
century: it was voluntary, individual and often difficult to accomplish. The so-called
’56ers, the refugees after the Uprising in 1956 (1956-59), deserve, owing to its vast
impact on Hungarian life and its international connotations, a distinct category. They
fled Hungary because of fear and uncertainty about the future, the abhorrence of
political oppression and state retaliation for participating or showing sympathy for the
ideas of the Uprising (and also ad hoc). People also feared oppression by the enemy
(internal and external), and thousands'* fled overseas and to Western Europe.

Approximately eight thousands of these refugees were accepted in Sweden in 195657
(Svensson, 1992; Puskds, 2009). Most of these people remained and settled for good,
creating the bulk of the Hungarian first generation exile community in the country,
today grown into several generations'”’. According to data from SMOSZ'™®,
Hungarian immigration to Sweden went on between 1956-1957 and 1989, mainly
from Hungary itself. Later, in the wake of the collapse of communist rule in Romania
in 1989, a substantial group of Hungarian immigrants arrived in Sweden. Many
fewer came from other successor states, such as the Czech Republic/Slovakia and
Yugoslavia/Serbia. The total number of (first, second and third generation)

195 From a speech of the British Prime Minister Winston Churchill; Fulton, Missouri, U.S., on 5 March
1946.

19 Estimated figure is 200 thousand Hungarian disszidens who left Hungary after 1956. (Used source:
Léndrt Andrds: 1956-os didkok menekiiléstorténetei [History of student refugees of 1956]. Az 1956-
os Magyar Forradalom Torténetének Dokumentumai és Kutatdintézete Kézalapitvdny [Foundation
of the Documents and Research Institute for the Study of the History of the Hungarian Revolt in
1956].

197 The Hungarian refugees of 1956 have been studied by Lundquist (1966), Dugdntsy (1983), Szabé
(1988, 1997), Svensson (1992), (Puskds, 2009).

198 Central Organisation of Hungarians in Sweden.
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Hungarian immigrants from the last 60 years is accepted as being around 25-30
thousand in Sweden'”.

Hungarian dissidents (Hung.: disszidensek) are today more or less integrated and
assimilated (Szabd, 1988°*; Svanberg, 1992°°'; Svensson, 1992°*) into society. In
contrast, the Transylvanian-Hungarians had a slightly different attitude when they
arrived in Sweden after 1987. They displayed a stronger desire for reinforcement of
ethnic identity through ethnic national homecoming, joining local Hungarian
associations, and establishing new ones. They also acted politically in order to aid the
cause of compatriots (striving for independence, or at least autonomy) in Romania.
The more steadfast Hungarian-centric attitude is perhaps dependent on the fact that
Transylvanian-Hungarians have adapted and actively implied strategies of resistance
during their minority experience (of a hundred years), elaborating strategies for
survival in unfavourable conditions and strengthening in-group belonging.

Migration Categories of the Participants

On arrival in Sweden, the women became part of the heterogencous invandrargrupp
[immigrant group]; a categorisation not fully agreeable to them. For the two core-
Hungarians from majority status in Hungary, both the status of immigrant and of
minority were a new experience, while the other three had internalised the
institutionalised ‘migrant” status of #he Other, living as a minority in their homelands.
As reflected in their stories, the members of the two categories regard their status in
Sweden to some extent differently, based on their perception of being branded as
invandrare. In the study, I use the category of exile for the women, because they have
moved and changed residence on a semi-permanent or permanent basis. The
narrators do not comply with the category of traditional migrant: they did not escape
from poverty, or lack of domestic power, for career advancement, or for educational

1% Regarding the number, I rely on the assumptions made by the Landsorganisation of Hungarians in
Sweden (SMOSZ), as Sweden does not keep records on ethnic immigration, which makes statistics
from SBS (Statistiska Central Byra) unreliable.

200 Szabd, Mdtyds, 1988: Ungrare. 1: Svanberg, Ingvar & Runblom, Harald (eds.) Det mdingkulturella
Sverige. En handbok om etniska grupper och minoriteter. [Multi-ethnic Sweden. Handbook on ethnic
groups and minorities.] Centrum fér multietnisk forskning vid Uppsala universitet. Gidlunds
Bokférlag Stockholm. S. 463-471.

201 Svanberg, Ingvar & Tydén, Mattias, (1992): Tusen dr av invandring. En svensk kulturbistoria.
[Thousand years of migration. Swedish cultural history.] Gidlunds Bokférlag, Stockholm.

202 Svensson, Anders, 1992: Ungrare i folkhemmet, Svensk flyktingpolitik i kalla krigets skugga. [Hungarians
in the “folkhem”. Swedish refugee politics in the shadow of the cold war.] Cesic Studies in
International Conflict 7. Lund University Press. Studentlitteratur. Lund.
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enhancement, which is seen as a common ground for migration (Omelianiuk, 2005).
Their migration can be described as external, voluntary, and individual. They are
rather inter-state commuters’®™. Not with the classic sociological aspects, moving for
work on a daily basis, instead they move regularly between two/three homes in
different countries, being at home and away in all of them.

Moreover, all of the women were prepared to leave their commuting way of life and
resettle in their respective homeland, if the right opportunity was offered. The women
are possibly temporary Settlers, and one of them has become a Returnee; all moving
between different countries, places, languages and cultures to various degrees. Some of
them have done so during all their life, as minority members in their host countries,
while others (the core-Hungarians) have adapted to the way of living ‘ferry-land’ lives,
moving back and forth between the old and the new homeland, experiencing the
existential strangeness in culture, language and behaviour everywhere. For the
interviewees in the study the old home seems to have provided the frames of identity
formation and the new home the frames of existential survival.

Motifs and Motives of Movements

The reasons for moving to Sweden vary for the individuals. Ilona, the only disszidens,
left Romania in a period of unrest in Central Europe, in the wake of the Prague
Spring of 1968. Three of the women are refugees of the heart: Liza married an
(ethnic) Swede and moved to Sweden in 1985, while Borka and Anna moved in 1989
and 1994 respectively after marrying naturalised exile Hungarians living in Sweden
since the 1960s. Pandora, with the deviating life story, partly a refugee, left Romania
in 1986 with one of her children, joining her husband and their other child, who had
already moved to Sweden prior to her.

After escaping from Communist-ruled countries in the late 1960s until the 1980s,
migrants constructed a sense of identity separate from the common society they left,
combining the elements of the old society with the elements of the new one,
balancing between two cultures, developing liminal identities®™, with disambiguates
and disorientations in a passage of rite, and a new subjectivity (Turner). In a state
between ‘exiting’ and ‘entering’ identities, particularities with rejection, nostalgia and
idealisation of the old country are narrated by dissidents. Exile-identity can become a
defence mechanism and a way of coping with the stress of migration. How old and
new elements are utilized by the individual is dependent on various aspects: the
cohesion in the group, grade of integration affinity, establishing new relationships

203 Mental and physical, inter-state movers with domiciles in several countries.

204 Tdentity is used here in the modern sense: i.e. durable, constructed yet stable (Bauman).
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with others, loyalties, participation and convictions of the individual, among others,
giving them a special position both in their homelands and the target countries. It is
not unknown regarding migrants to keep in touch with the old country, becoming
commuters or ‘tourists’ using Bauman’s phrase; moving between societies and cultures,
having a home for safety, though the locality of home becomes less and less clear — it
is often a postulated mental image filled with sentiments. Hybridity is a key concept,
a phenomenon well researched around migration from Eastern-European countries,
as migration from them has created new kinds of migrant communities in the world.
The narrators of the study attest to this, too.

Ethno-national Homecoming of the Participants

The basis and justification for membership of the nation, the ethno-national
homecoming for Hungarians, are based on an ideology of an essentialist®”, historical
affinity to the Hungarian ethno-national collective by virtue of blood ties, experiences
through shared historical events (collective memory) and cultural values sustained
across the nation, recognised as ‘homeland nationalism’ (Brubaker, 1996) or ‘kin-state
nationalism’ (inter alia, Schépflin, 2000; Fowler, 2002%°°). To belong to the
‘Hungarian nation’ was not always possible during the 20™ century. Now this has
been remedied by the legal and normative Hungarian ethos fixed by the Status Law*”
(Stewart, 2009). The Law awards Hungarian citizenship to Hungarians beyond the
borders — and others — upon application, making ‘homecoming’ a major ‘constituent
ethos” of the Hungarian civic discursive field. Hungarian ‘homecomers’ negotiate and
construct their civic identity and manner of belonging, also in Sweden, within the
cultural-symbolic field, utilising Hungarianness whenever they can, both in private
and in an official capacity. Home-coming becomes two-edged when in exile: to seek
community in exile and to connect with homeland(s). The interlocutors
demonstrated, with the exception of Pandora, that they accessed the ethnic discursive

205 “Because God made me Hungarian” was the answer to the question about ethnic identification to a

young man from Ukraine on the Hungarian Television channel, on 4 June 2013, who explained that
he was really Hungarian, even if he was born and living in the Ukraine.

206 URL source: www.one-europe.ac.uk/pdf/w40fowler.pdf.

27 Stewart, M., (2009) ‘The Law Concerning the Hungarians who live in neighbouring States. The law
passed with an overwhelming 93% of the votes in the Hungarian parliament on 19 June 2001,
registered as ‘Law LXII of 2001’, granting a cross-border kind of ‘citizenship’ to Hungarians beyond
the borders (and everyone with Hungarian ethnic credentials wishing to become a Hungarian
citizen). Amendments to the Status Law were ratified on 12 June 2007, with modifications of
technicalities.
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field by joining local Hungarian associations® in Sweden, and also by frequent visits
to their respective homelands.

Narrated Social and Gendered Roles

In addition to the movement of migration and exile, the category of gender is shared
by the women in the study. Research has lately focused on the various constructions
and performances of female (gender) identities, implying that “gender can be
constructed, performed, represented and indexed” (Sunderland, 2004: 22). The
women in the study have made their own choices as to how to present themselves
through their narrations, constructing in-talk identities and identifications they wish
to be known for. They articulated and constructed a variety of meanings that link
them to members of society (individuals and groups). When the narrators go beyond
the manifestations to incorporate their multiple ties to a community, they negotiate
understandings of private and social relationships with other people. I wish to point
out the fact that the local, individual performance of life story and narrative identity
always reflects and presupposes more general cultural, professional and structural
patterns. My choice is to take a gender-neutral stance towards my narrators; my
attitude would not be different if the narrators were men. The starting point for my
analysis is that the women create their identity(ies) in interaction over time and
through narration. In this context narrative identity provides a subjective sense of self-
coherence, regardless of gender; where the individuals plot their experiences and
events in life into their life story (Ricoeur 1986 [1992])*”.

Stories as Fibre of Women’s Experiences

The fact that my choice for the narrators in the study fell on female persons, can
prompt by all means further exploration of the gendered, or female form and style of
their narrations. Female and male narration styles have been investigated in Western

208 The local Hungarian association that the interlocutors have had relations with is LMKF (Lundi
Magyar  Kulturférum) [Hungarian ~ Cultural  Forum in  Lund]. URL  source:
heep://www.lundikulturforum.se/tortenet_se.php.

29 Ricoeur, P. describes personal identity containing two entities. The first he calls idem (sameness),
presuming permanence in time (contrasting the changing), reducible to social identity (Bourdieu’s
habitus). The second, ipse identity (selthood), allows other modalities of non-identical identities,
which contain aspects of the individual identity not reducible to mere social identity. (Oneself as
Another, 1986; trans. Kathleen Blamey (Chicago and London: The University of Chicago Press,
1992).)
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and Central European research for decades (e.g. Coates, 1998; Kovics and Melegh,
2004; Lakoff, 1975; Trudgill, 1972; Labov, 1990) to look for any consistent
differences in the speech of the different sexes. Confirming the existence of certain
differences, the interpretation of those together with their communicative function
(Bergvall et al, 1996) remains somewhat elusive, making generalization into a number
of ‘universals’ (Holmes, 1993) controversial. Still, women are often described as being
more attentive to the affective function of conversation and having the tendency to
use linguistic devices that set relationships. Some scholars (Langellier and Peterson,
Kovédcs and Melegh®'?) argue that stories told by women differ from men’s ways of
telling narratives, rooted in their “assigned social role” from an early age based on the
feminine identity formation that women often pragmatically accept (Gilligan, 1982).
Investigation of gendered identity (from a feminist viewpoint) is outside the scope of
the present study; my view is that gender may mean different things for different
women®"". Thus, there are women whose awareness of gender involves traditional
ways of displaying femininity (e.g. through domestic and caring roles, motherhood or
assertion of sexuality).

Narratives of lives are the unquestioned ‘marks of [being human]’ observes Jane
Marcus in her book Bluebeard’s Daughters: Pretexts for Pre-Texts and concludes that
humans occur in two genders*'?, and the storytelling and texts that women write are
gendered activities. Bartaux stresses the role of ecriture feminine (Bartaux, 1981) in
biography research, as these “transgress[es] structures of domination” in power
relationships. The feminist researcher England argues that “[m]ost feminists usually
favour the role of applicant, seeking reciprocal relationships based on empathy and
mutual respect, and often sharing their knowledge with those they research”

(England, 1994).

In my view, these opinions point at gender stereotypes. Moreover, one does not have
to be a feminist researcher to share knowledge with the persons one researches. One
can dismantle the belief that research is an exploitation of others, by acknowledging
the inter-dependence between researcher and the researched and the reciprocal

210 Kovics, Eva-Melegh, Atiila (2004): A véndorldst elbeszél8 narrativik neme avagy ndk és férfiak
elbeszélései — ndi és férfi elbeszélésmodok. (The Gender of Migration Narratives. The Narratives of
Men and Women — Male and Female Narratives) In: Petd Andrea (ed.): A tdrsadalmi nemek képe és
emlékezete Magyarorszdgon a 19.-20. szézadban. (The Image and Memory of Gender in Hungary in
the 19th and 20¢h centuries.) Budapest, N6k a Valddi Esélyegyenldségére Alapitvany, 175 - 198.

21 In the definition of woman the present study does not include the exclusion aspect that the feminist
“status of womanhood of Western theoretical discourse” (Felman) implies looking at women as a
different, oppressed strata of society. Instead, I view ‘woman’ in her own right, as an individual,
acknowledging that the language the women in the study use is the language of the individual.

212 Open discussion on the ‘third gender’ has not started yet.
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relationships between those. The elicited stories in the study are ‘drawn from the fibre
of women’s experiences’ (Langallier, 1992), and the women narrators’ style is seen as
‘feminine narrative style’, even if they do not explicitly focus on ‘traditional female’
(feminist) issues, such as patriarchy, oppression, emancipation, women’s chores,
child-raising, elderly care, and so on. Nonetheless, their presentations are soaked with
the listed themes in an unstressed manner. I appreciate a wariationist*"® view on
gendered experience and I apply it in the study. Women (and men) may perceive and
accomplish gender in different ways, influenced by their ethnic group belonging,
cultural orientation, religion, nationality and so on. The women in the study relate in
a relaxed and neutral way to womanhood and the feminine side of their experiences.
However, some also exploit these experiences to various extents whenever they find
them to be useful®. Feminine and gendered roles, or the narrators’ way of doing
gender, shall be explored to the extent they narrate those.

Doing Gender

Gender is seen as a basic means of social classification, a constructed social concept,
used both in academic writing and everyday life. It is socially realized, subjectively
experienced (an identity), positioning individuals in a specific way, according to the
gender attributed to and adopted by them. Gender, as a construct, orients and
mediates the relations between biological bodies as givens, with the social meanings
around them, similar to the concept of nation and ethnicity, both constituting
contexts of the narrations. The participants’ gender experiences lead to the
investigation of the conceptual term “doing gender” was introduced into social
thought by West and Zimmermann (1987)*"; later extended to examine “doing
difference”, in the intersection of sex, race and gender®'® (West and Fenstermaker?").

213 Applying the sociolinguistic view of open-ended, analytic method to achieve comparable data.

214 Kathy Ennis, Women’s Consciousness, From International Socialism, No.68, April (1974, pp.25 -
28.), Sheila Rothbaum, Women’s Consciousness, Men’s World (1973), Penguin Books.

215 “Rather than as a property of individuals, we conceive of gender as an emergent feature of social
situations: both as an outcome of and a rationale for various social arrangements and as a means of
legitimising one of the most fundamental divisions of society. The doing of gender is accomplished by
the individual, but according to Zimmerman it is a situated doing, carried out in the company of
others, understanding the rules of ‘doing gender’. Doing Gender, Candace West; Don H.

Zimmerman, Gender and Society, Vol. 1 No. 2. (June 1987), pp. 125 — 151.
216 In “Doing Difference” the authors examine the intersection of gender, class and race, which I would
wish to extend here to also cover ethnicity, to see those as an ongoing accomplishment rather than

“mathematical metaphors” (West, C. and Fenstermaker, S., Doing Difference. Gender and Society,
Vol. 9, No. 1. (Feb., 1995), p. 35).
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The concept of doing gender has been used, and misused, and criticised over the years;
for instance by Risman, firstly because it made out that the concept of initial ‘implicit
feminist critique’ has now been lost; secondly, because the concept of doing gender as
used by ‘the feminists” has become a tautology, in which whatever females or males do
today is called doing gender (Risman, 2009°'%). Also other studies have problematised
issues deriving from the theory of doing gender (Stokoe, 2003), some claiming that the
patterns used by the theory reproduce and maintain a particular ‘arrangement
between the sexes’ (Davis, 1988; Shaw, 2000; West, 1995). Stokoe®'” argues that the
‘doing’ of gender in our society is founded in people’s situated categorisation
practices, and advocates for Sacks’ ‘MCA** machinery’ for the understanding of how
people produce and sustain the social and moral order, allowing participants to both
“construct and manage their conduct in relation to conventional expectations for
women and men’s activities and character” (ibid., p. 7).

Regarding the issue and study of doing gender in the present narrations, I had the
following concerns. First, the term ‘gender’ is often used as a fixed category
(essentialised; something that one Aas, instead of what one actually does); i.e. it is
compared to pre-defined categories (e.g. men’s assumed inequality attributes). The
category of ‘gender’ is also often seen as ‘real’, existing ‘out there’, ready to be
connected to conversational patterns. Conversation analysts, such as Schegloff, also
claim that categories such as gender should only be considered within the context that
is built up by interactants within emergent social actions, which they express an
understanding for (Schegloff, 1992, 1997). I would like to argue for the setting aside
of one’s sexual and gender practices, saying that individuals should have the social
freedom to choose their ways as separate persons in a just world beyond gender.
Risman et al. suggest the (seemingly utopian) deconstruction of gender as it is
“inherently unequal™**'.

The interlocutors of my study do not treat gender as explicitly relevant to their
ongoing interaction (storytelling). Thus, the question is to what extent the category of

217 West, C. and Fenstermaker, S., Doing Difference. Gender and Society, Vol. 9, No. 1. (Feb., 1995),
pp. 8-37.

218 Risman, B. (2009), From Doing to Undoing Gender As We Know It. Gender & Society, Vol. 23 No.
1 (February 2009), pp. 81-84, Sage Publication.

29 Stokoe, E. H., Doing Gender, Doing categorisation, http://www.crisaps.org/newsletter

/backissue/stokoe_ back.pdf.
220 Membership Categorization Analysis.

221 Risman, B., Lorber, J., Holden Sherwood, J., (eds.) Paper for an American Sociological Society
meeting in 2012 Toward a World Without Gender: A Utopian Vision.
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gender has been created in the interaction between my (academic) self and the
individuals; using gender as a frame to (perhaps) subconsciously categorise people.
One might ask whether it is the narrators’ understanding that led me to raise the issue
of doing gender, or if it is my academic training that brings the question up. This can
be a problem, as in my view academic research interest should not be the sole guiding
factor for implicit claims for seeing the category of gender as ‘cause or explanation’ of
the emergence of a pattern. But I believe that it is useful to use the category for
analytic purposes, as gender has strong implications for individual identities and sense
of self or for cultural meanings. It is also used by people to explain their attitudes,
behaviour and actions. Stokoe’s arguments I find useful for the potential of MCA in
studies and analysis of language and gender, or of categories, such as age or ethnicity.
Our narrators do not explicitly categorise themselves ‘genderwise’ (wife’, ‘woman’ or
‘mother’), thus the frames of reference are implicit, commonly-known attributes
associated with gender categories. However, their talk includes details that are
identifiable as “cultural procedure for doing and recognising instances” (Wowk, 1984:
77) of for example gendered practices, displaying taken-for-granted facts about gender
appropriate behaviour and characters.

Gendered practices in the Hungarian context are also culturally-related; i.e. following
cultural codes and patterns, including stereotypical women’s roles as care-givers. It is
important to consider the complexity of the aspects, because, as pointed out, the
relationship “between biological and cultural processes” is far more “complex and
reflexive” than previously expected (West and Zimmerman®”, quoting Rossi, 1984:
10-14). How much a person’s gender identity is dependent on her biological ‘make-
up’® or whether it is influenced by society, age cohort and socialisation can be
further debated, but owing to the space allotted here I shall only acknowledge the fact
that gender identity is a mixture of biology and socialisation, and gender
identity/identification has both social and cultural dimensions, in which age also
allegedly plays an important role.

The term doing gender in the study is applied to what women and men experience and
the strategies they choose in their daily lives. The choices are mediated by gendered
institutions, norms and policy contexts. The doing gender is done in an interaction,

22 West, C., Zommerman, D.H., Doing Gender, Gender and Society Vol. 1. No. 3. (June 1987), pp
125 -151.

23 Blum, D., The Gender Blur: Where does Biology end and Society Take Over? Source:
heep://www.studymode.com/subjects/deborah-blum-the-gender-blur-pagel.html; Martin, J., Free
from Gender Roles. Source:

hetp://www.whiterootmedia.com/database/dusty_arlia/freedom_from_gender_roles.html?gclid=CL3
Swciznr MCFWF7cAodFnAASQ.
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and the way it is done, for example in challenging the gender status quo, will be
judged by others; presupposing that intersectionalities across gender, class, ethnicity,
nation and age impact on how we do gender. Following the narrators’ own
orientations, I wish to acknowledge here the multiple femininities that exist
(according to class, social occasion or ethnicity), keeping Giddens’ structuration®? in
mind, stating that social structure both constrains behaviour, and is created by it.
Accordingly, even though individuals are products of their social worlds, they are not
determined by them (Giddens, 1984). This should go for gender being a social

construct like age, ethnicity, and similar, as well.

Doing Pure Love Relationships

Linked to doing gender, 1 was expecting the emergence of the discourse of ‘love’ in the
narrations, perhaps as a social legitimisation for the intercultural heterosexual
marriages that made the women move to Sweden. I must confess that I had
expectations of stories of emotional relationships, even of ‘romantic’, and/or of ‘pure
love relationship’ (Giddens, 1992)**, or at least ‘romance’. Nevertheless, I did not ask
explicit questions about love relations; I hoped for them to appear un-prompted.
Actually, no regime of romantic (or other kind) of love arose, no discourse on ‘self-
identity awaiting validation from the discovery of the other’ (Gross, 2002, in Passerini
et al.) emerged (Passerini, 2007). The narrators omitted almost all emotional and
intimate accounts in relation to their lives, presenting detached individuals, not
visioning marriage or marital life. Their story details about personal relationships were
rather rational (pragmatic); explaining sympathetic and good sides of their partners,
pointing out intellectual affinity and, indirectly, their mutual dependency (support,
professional life, practicalities of life, social network). Discourses on ‘true love’ might
legitimise transnational marriages if used; if omitted, one looks for explanations. The
speaker might wish to avoid stereotypes meeting migrant women’s discourses on
‘matters of the heart’, implying ‘instrumental” use of marriages: economic interests,
fake marriages, exploitation of social and economic benefits in the West, and similar.
The women might have been shy, or did not find it necessary to make efforts to
convince the audience about the ‘purity’ of their intentions; matters of the heart being

224 Gidden’s structuration theory aims at explaining the relationship between the individual and the
social forces that influence her in her ways of acting; proposing that though people might not have
complete control over their actions and they might have a restricted knowledge of them, they still
recreate social structures and produce social change (through agency).

235 ‘Pure love’ is seen by Giddens as a social relationship, entered for its own sake, continuing to be
sustained as long as both partners find the relationship satisfactory to stay within.
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strictly private business. Neglecting an issue can sometimes be a better strategy than
to denounce and go into explanations or denial.

Hungarian Models of Doing Gender

Reports from Hungarian researchers often conclude that the general attitude and the
status of feministic, gender or women studies is not prioritised in Hungary (Koncz,
1996; Fodor, 2003; Petd, 2007%%); reflected in the declining figures in the World
Economic Forum’s statistics for 20112
driven during state-socialism, where neither sociology, nor feminist and gender
studies®®® were pursued. Another explanation might be the traditionalist view of
women being not aware of other values than the familiar ones, as some women might
value the traditional social roles higher than other, more ‘modern’, roles. The
question of mother and work, vs. mother or work, is constantly on the agenda in
Hungarian women research and sociological studies, concluding that Hungary is one
of the most family-centred societies in Europe regarding family values and attitudes,
where family is seen a cohabitation and social unit with prestige (Petd, 1994**%; Pet,
2010).

, as well. Reasons can be sought in the policy

I find Petd’s pioneering works in Hungarian gender history research, with extensive
studies on Hungarian women, very useful, giving me insight into Hungarian gender
studies. One of Petd’s studies on women in politics after 1945 is particularly
instructive, with several important messages about the challenges that gender
perspectives produce within researching ‘society’. Petd investigated, among other
things, the question of ‘love relationships’ in state socialism, by placing the political
transformation after WW2 within the conceptual sphere of emotional structures and

226 The State of Women's and Gender History in Eastern Europe: The Case of Hungary. Journal of Women's
History, Volume 19, Number 1, Spring 2007, pp. 160 - 166, The John Hopkins UP.

27 http://reports.weforum.org/global-gender-gap-2011/.

28 Two of the most active women study researchers in Hungary, Petd and Szapor, expressed their view
on this matter: “kévetkezetesen képviselt, elkiilonitheto fogalmi keret és médszertani megkozelités
hidnydban, a nd- és tdrsadalmi nemek torténetének tanulmdnyozdsa még nem érte el [ndlunk] azt a
szintet, hogy elfogadtassa magdt, mint legitim [...] 6ndllé tudoményos kutatdsi teriilet” [lacking
consequent representation and separate conceptualisation and methodological approach, the history
of women and gender studies has not yet reached [here] the level to make it acceptable as a
legitimised [...] independent scientific field of research]. (Petd, A., and Szapor, J., (2006). A
“diszhkriminativ” nétorténetlem tanitdsdtél a  tdrsadalmi nemek torténetéig. [From studies in
“discriminative” women’s history to the history of gender studies.] In: Petd A., (ed.): A tdrsadalmi
nemek oktatdsa Magyarorszdgon. [Gender studies in Hungary.] Budapest 75-84.

29 Pet8, A., As He saw Her: Gender Politics in Secret Party Reports in Hungary During 1950s. In CEU
History Department Working paper Series, No. 1. 1994, 107-121.
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value systems. She found that in Communism, movement was always prioritised over
private life; the Communist Party had authority to govern sexual (and gender-related)
behaviour and attitudes of the people. In Petd’s conclusion, the actual emancipation
of women was prevented by the rigidity of emotional structures in the socialistic
order.

Petd also investigated the prevailing traditionalist (conservative) role that women still
play in the Hungarian society, after the political collapse in 1989. She argues that
stereotypical women’s characteristics such as intimacy, sensitivity, or family centeredness
were performed in communism to resist a left-wing szatist feminism, whose rhetoric
was aimed exactly against these characteristics (Petd, 2003; 2008). Conservative
resistance to communism was based on restoring so-called ‘female virtues” within the
family according to the cult of the Virgin Mary*, aiming at preserving family values
in private life against the pseudo-equality in socialism. According to Petd, the
persistency of traditionalist thinking today can be explained by the fact that these
‘female virtues’ have been saved and transformed to post-socialism (Petd, 2008).

Petd’s observations make a plausible explanation for the puritan presentation of
marital relations in the present study, as well, perhaps the reason behind certain un-
voiced story details, because all kinds of resistance, including resistance against ‘statist
feminism’, was done sub rosa. In my view, claimed equality between genders in
socialism was not based on the perception of the treatment of equal citizens, but
rather on working mothers, delineating the Hungarian kind of emancipation from the
Western concept of emancipation. Arguably, the conclusion can be drawn that the
perspectives on gender research have also informed people’s everyday lives. Thus, it is
reasonable to think that it has influenced the interpretations of women’s roles and the
aspect of ‘doing gender’ in the stories of the study, as well. For the sake of argument,
looking for an explanation to the relative unreflecting, explicit attitude of the
interviewees to gender issues, I am inclined to seek arguments in various sources;
using Petd’s above conclusions, and also the studies of two Western scholars,
presented below.

Social and Gendered Roles in State Socialism

The development of the Hungarian model of welfare state with its pseudo-equality
system, which started in around the early 1960s, also gives a clue to the matter of the
Hungarian way of doing gender. In addition to Petd’s study, relying on Membership
Categorization Analysis (MCA) and MC Device (MCD) (Sacks, 1972), I wish to use
the works of Chris Corrin and Lynne Haney that studied Hungarian women. Haney

239 Mother of Jesus.
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made sociological case studies with a feminist focus™', investigating the relation
between the Hungarian welfare state and state socialism from women’s viewpoints.
Corrin made ethnographic interviews on different occasions with Hungarian women,
studying their life conditions** in socialistic Hungary, using also sociological
documents and surveys.

Conditions for both women and men in Hungary were influenced after 1947°% by
the Soviet theoreticians Kollontai*** and Trotsky?. New, mainly alien ideas were
introduced into the previously primarily conservative, individualist and religious
(catholic) Hungarian society. They emphasised ‘socialist awareness and
consciousness’, guided by the ideologies of the Soviet Union. The question of the
construction of gender and, within that, genderness of the welfare state (Griffin et al.,
2002)** has a rich literature in Western scholarship, but there is no agreement, yet, as
to how to view the role of state and how to analyse its gendered underpinnings. I
believe there is a point to considering this subject in the Hungarian context, because
the Hungarian welfare state from the 1960s on was comparable to the Swedish
‘folkhem-welfare state’, perhaps even superseding it in regard to social benefits and
support™”, affecting women’s status both ideologically and psychologically.

Relying on long-lasting pre-war social values, the (heterosexual) ‘ideal type’ of socialist
family™® structure prevailed: mother, father and two (or three) children, with equal
allocation of household tasks and decision making (Corrin, 1994: 90). Women were
viewed as necessary attributes to the survival and smooth running of family life, thus
their position within families had been socially elevated to a level to which women
were expected to aspire, following an ideology of proper behaviour for women (a
taken-for-granted appropriate gender category). This, together with the concept of

%1 Haney, L. (2002), Inventing the Needy: Gender and the politics of Welfare in Hungary. Haney made her
study in Budapest, Hungary, with the support of Funds and Hungarian institutions.

22 Corrin, C. (1994), Magyar Women. Hungarian Women's Lives, 1060s-1990s. St. Martin’s Press, New
York.

2% Communist takeover in Hungary.

234 Alexandra Kollontai (1872-1952), feminist ideologist in Russia and the Soviet Union; the ideology
could be called ‘socialistic colonisation’, showing similarities to classic colonisation (appropriation,
exploitation, acquisition).

2 Lev Trotsky (1879-1940), Marxist revolutionary, theoretician, member of the Politburo, founder of
the Red Army and leader in the Russian Civil War (1918-1920).

26 Griffin, G., Braidotti, R., (eds.) Thinking differently. A reader in European Women’s studies, ZED
Books, London, New York, 2002.

%7 Turning Hungary into the ‘the merriest barrack’ in the socialistic camp, with ‘gulyds’ or ‘frigidaire

communism’.

238 The Family. Source: http://countrystudies.us/hungary/58.htm.
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desexualised woman, accepting the “double burden” (Corrin, 1992) as a natural
division of labour within the family, encouraged women to form the domestic
domain to their liking. They worked hard “to please their husbands in what they
considered an appropriately feminine way”, thus maintaining gender categorisation
practices. Corrin writes that Hungarian women seem to be reluctant to share
domestic work with a partner, which is interpreted by her as women in Hungary
would perceive it as a loss of power (ibid.). This is a fairly realistic observation about
the condition of women in Hungary, also supported by my own observations in situ,
and by several sociological surveys (ESSP; TARKI?®; Téth, 1996*), answering social
(and ideological) gender role expectations within the Hungarian cultural context
(Pongrécz, 2006**?). Hungarian women in almost all families organise(d) their
household (home) and are/were responsible for the care of the children (Labour Focus
on Eastern Europe, 1978: 18.).

In Haney’s interpretations, the overall state policy in early socialism targeted the
decoupling of work from welfare and re-distribution from the enterprise to the
national government (Haney, 2002). In state-socialism (1945-1989), women and
men were viewed according to their social contribution as workers and family
members. Positive segregation benefited women; men’s roles (as spouses and fathers)

29 Corrin, C. (1992), Superwomen and the Double Burden. Women’s Experience of Change in Central
and Eastern Europe and the former Soviet Union. Scarlet Press, London.

240 TARKI (T4rsadalomkutaté Intézet) [Social Research Institute] in Budapest.

U1 T6th, O. (1998): Hazassdg és gyermek: vélekedés és viselkedés. [Marriage and children: opinion and
behaviour.] Szdzadvég, U] folyam,; 11. Pp.80 — 93.; Pongricz, T., S. Molndr, E., Dobossy,
1.,(2001): Csaldd és munka — Ertékek és aggodalmak a rendszervdltds utdn. [Family and work — Values
and worries after the system change.] (KSH NKI Kutatisi jelentések. 62.) KSH Népességtudomdanyi
Kutatéintézet, Budapest; Blaské Zsuzsa (2006): Nok és férfiak — keresSmunka, hazimunka. A ,csaldd”
tematikdjii ISSP 2002-es adatfelvétel elemzése. [Men and women — bread-winning work and domestic
work] (KSH NKI Kutatdsi Jelentések 82.), KSH Népességtudomdnyi Kutatdintézet, Budapest;
Dubcsik, Cs., and Téth, O., Feminizmus helyett Familizmus. [Feminism vs. Familism.] Demogrdfia,
2008. Vol. 51, Issue 4, pp. 307 — 328.

22 Pongricz T.-né, (2006) Nemi szerepek tdrsadalmi megitélése. Egy nemzetkizi dsszehasonlité vizsgdlat
tapasztalatai. [Social evaluation of gender roles. Conclusions of an international comparative study.]
TARKI, Ifjusagi, Csalddiigyi, Szocidlis és Esélyegyenl8ségi Minisztérium, Pp. 73 — 86. Pongrczné
concluded that the Hungarian society’s view on the function of male and female roles is the most
traditional, or conservative if you like, in the European context, even compared to the previous
socialistic countries, which she says derives from the exceptionally family-centric ideology of the
Hungarian people. She warns not to conclude that this means that Hungarian women are oppressed
or exploited, rather, it is because with respect and the high appreciation of family values, they
consider it as their key priority to see to the provision of domestic work and they see the central and
decisive role they fill and their indispensability as a compensation for the extra burden.” (p. 85)

(Transl. by KH.)

96



weakened, while women’s roles as mothers were emphasised with the growing
maternalist welfare state from the 1960s on (GYES*”, GYED**, pregnancy support,
maternity support, family allowance, baby bonds**). Through the intervention of the
state, the needs of women as mothers** were separated from the needs of other social
groups. Labour conditions adjusted to assure that the welfare of women was upheld,
whereby motherhood became a key entitlement claim and domesticity tests became a
common way to assign support. Women were put into the centre of social attention,
neglecting other groups’ needs and sustaining, moulding and cultivating the myth of
the ‘good mother?”. Feminist analysts have pointed out how welfare systems shaped
gender/power relations through sex-segregated spheres of redistribution (Fraser,

1989).

Haney states that Hungarian society had become ‘sex-segregated’ in state socialism, by
the specific welfare state policy influencing both men and women (1994). As a result,
women drew the longest straw in the ‘struggle between the sexes’, as the state supplied
women with measures satisfying their needs, mainly as mothers?®. Haney points out
that this policy did not stop Hungarian women, or men, from having agency to act
on social policies; they neither passively submitted to state policies, nor resisted and

243 GYES is an acronym for Gyerekgondozdsi Segély [Child Care Subsidy] paid monthly to any citizen
taking care of the child (guardians, parents, adopted parents, grand-parents), payable from the child’s
first birthday until the child’s third birthday (for twins until school starts), without the need to
participate in the labour market.

24 GYED, an acronym for Gyerekgondozdsi Dij [Child Support Fee], is paid to parents or adopted
parents who had been employed before the birth of the child, payable until the child’s second
birthday.

25 Babakstvény [Baby bonds]: fixed sum, payable once per birth, through a saving account at a bank,
opened by the State (Tax Office).

246 The new cadre of family experts (social workers) rationalizing the Hungarian family pointed out that
mothers are the source of the welfare or lack of it of the family. Through institutional measures they
shaped mothering: i.e. by forbidding women to do jobs that could impair their ability to reproduce
within a family; a new childcare grant (for every one year of paid work); subsidized maternity leave
for every child; new child-rearing funds that gave financial support to mothers, covering the costs of
institutions like creches and kindergartens. These policies focused attention more on mothers than
on families.

77 An ideology with continuity in Hungary during the 20% century; supported and strengthened in the
interwar period and continuing also in socialism. Women are the soul of Hungarism. Lecture series
by Mrs. K. Kdlmdnné (1959).

248 These measures were provided until the collapse of the state-socialist system. The late socialistic
regime in the 1980s still focused on women, and within that category, on mothers. Not until the last
days of state-socialism did other criteria take over the role of ‘needy’; first they became society
gender-neutral and divided into categories such as rich and poor (material need).
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fought it all the time. Instead, people either accepted or rejected state understandings
of their needs. Hungarians have always strategized to gain discursive and economic
resources (ibid.), as contested to by the narrators, too. Corrin draws the opposite
conclusion, criticising the socialistic society that deprived its citizens (both men and
women) of individuality, thus limiting their space for actions, making them inactive
participants. The two opposing standpoints can be interpreted from the horizon the
researchers had worked from. Haney was involved in direct contact with people, while
Corrin was inquiring into institutional measures. However, a dualistic relationship
(similar to double socialisation) characterised Hungarian society during ‘socialistic
realism’. Both sides had their ideological basis and practical rules working in mutually
influencing interaction, satisfying the demands of what was expected from them.

In my view, based on the above, state-socialism strengthened a perception of elevated
gender regime for women (making life relatively comfortable), which provided
women with a sense of free agency and autonomy in the domestic field, and a socially
bigger space to engineer their lives discursively, practically, and institutionally. It is
fair to say, that the so-called women’s issues from the socialistic era are rather social
issues, and as such, they should have been subjected to open, social discussions, which
they were not. The above studies were limited to Hungary, but I dare venture a
parallel with the other socialistic countries with similar social and political systems,
following the Soviet model, also reflected in the narrations of the present study, to

make comparison feasible?”.

Hungarian Models of Social and Gendered Roles

As already mentioned with regard to Hungarian models of doing gender, social roles,
or patterns of relationships®’, are still traditional and rigid in the Hungarian

2 A collection of literature dealing with gender and feminist studies in Eastern European countries is to
be found in e.g. the yearbook Aspasia: International Yearbook of Central, Eastern, and Southeastern
European ~ Women's and  Gender  History  http://journals.berghahnbooks.com/asp/;
hetp://www.awsshome.org/ WEWBibliography2012]July-September.pdf; htep://www.gender-
studies.org/; or individual research by Passerini et al., Women Migrants from East to West,
Berghahn Books, 2007; Corrin, C. (ed.), Gender and Identity in Central and Eastern Europe, Frank
Kass, London, 1999; Griffin, G., Braidotti, R. (eds.), Thinking differently. A reader in European
Women’s studies, ZED Books, London, New York, 2002; Roman, D., Gendering Eastern Europe,
pre-feminism, prejudice and east-west dialogues in post-communist Romania. Women's Studies
International Forum, Volume 24, Issue 1, January—February 2001, pp 53 — 66; just to mention a

few.

20 With four main functions. Roles are: 1. properties; 2. dynamic; 3. relational; 4.contextual.
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family”'. People generally take roles according to social expectations, and on this
account, Hungarian women still separate the societal from the domestic, thus also the
roles within the domains. Family roles in Hungarian state-socialism were regarded as
the least contradictory among social roles, possibly because taking social roles
according to what is expected of one is the smoothest way to cope, avoiding
confrontations, contradictions, and open resistance, while also attaining rewards,
benefits and positive acceptance of the individual. In politically troubled eras, not
playing social roles according to the ‘right script’ could also have serious
consequences, whereas playing along assured a quiet life. In state-socialism, private
family life was often a place for retreat, recreation and tranquillity, compared to social
conventions or contexts at large®”.

The narrators in the study portray their family roles as care-givers, with husbands and
children. Even Ilona, who has lived alone without family of her own, has been
expressive in pointing out this side of her life, while Borka, Anna, Pandora and Liza
all spoke of their caregiver role in one way or another. The women have also
presented themselves in relational roles as children, mothers, or wives with different
foci still adhering to traditional Hungarian family values®” (care, understanding, and
emotions); confirming the importance of the institution of family as a platform for
socialisation of the next generation (ibid.)**.

5! Pongrdcz, M. (2006), Opinions on Gender Roles in: 1ldiké Nagy, Marietta Pongrdcz, Istvin Gyorgy
Téth (eds.) Changing Roles: Report on the Situation of Women and Men in Hungary 2005.
Budapest: TARKI Social Research Institute, pp. 71 - 84.

»2 Further reading on the Hungarian society in the Kadar era can be found in the works of Blaské
(2002), Téth (2010), Valuch (1996-2000), Beluszky (2000), Szabé (1988), Hankiss, 1989), to
mention a few.

23 Olga Téth, Csalddformdk és egyiittélési mintik a mai Magyar tdrsadalomban. [Family forms and co-
habitation models in contemporary Hungarian society.] Source: http://www.tarki.hu/adatbank-
h/nok/szerepvalt/totholga97-2.html. Bodonyi, E., Busi, E., Hegediis, J., Magyar, E., Vizely A,
Csaldd, gyerek tdrsadalom. [Family, Child, Society.] Bélesész Konzorcium. 2006. Pongrécz, T.né., A
csaldd és a munka szerepe a nok életében [The role of family and work in women’s lives] in: Nagy, L.,
Pongrdcz. T.né, Téth 1., (eds.) Szerepvdliozdsok. Jelentés a nok és férfiak helyzetérsl. 2005. [Changing
roles. Report on the situation of women and men. 2005]. TARKI, pp 73 - 86. US Library of
Congress: The Family. Source: http://countrystudies.us/hungary/58.htm.

24 Roles in the family: htep://mek.niif.hu/02100/02185/html/192.heml.
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Official Domains — Careers, Professions and Work
Relations

Along with the social roles in the family, Hungarian women play an important role in
family support as professional workers. The interlocutors presented their individual
attitude to work, except for Ilona, who had been retired for decades by the time of the
interview. The other four women, all with higher education, talked of their individual
solutions to professional roles. Borka, Ilona, Pandora and Anna had already
established careers after university studies® prior to their moving to Sweden. Borka,
Liza and Anna complemented their education by further studies in Sweden (at Lund
and Malmo Universities). Liza has successfully adapted to Swedish labour market
conditions, while Borka was displeased having a part-time job. Anna had no
intentions of working in Sweden, while Pandora proclaimed that she had hopes to
work as a teacher (of English), complementing her studies in Sweden, but she sadly
was unsuccessful in achieving this goal with productive results.

Details of family undertakings and professional achievements are best narrated by the
interlocutors, which are to be found in the respective parts of the study. A short
conclusion before discussing my methodological choices for the analysis of the
narratives is, that regarding working conditions and achievements in Sweden, these
regrettably did not reach the level of ability and competence of the individuals, as
mirrored in their narrations.

5 Common for Hungarian families and also migrant families, as described by Andersson and Szabé.
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3. Methodological Approaches

“The narratives of the world are numberless. ... carried by articulated
language, spoken or written, fixed or moving images, gestures, and the
ordered mixture of all these substances; narrative is present in myth, legend,
fable, tale, novella, epic, history, tragedy, drama, comedy, mime, painting...
stained glass windows, cinema, comics, news item, conversation. /.../
narrative is international, transhistorical, transcultural: it is simply there, like

life itself."
(Barthes, 1977: 79)

The palette of working topics with “narratives of the world” are seemingly endless,
which has inspired me to work on my elicited material with the view that stories of
lives are not reducible to structural determinism. The interview is the form and the
narration is the content that my study is interested in investigating. If individuals are
storytellers by nature and they tell stories because they wish to create continuity and
coherence within their experiences, these stories may be perceived as interpretations of
the self. De Fina (2003), who discusses the variability of texts that belong to the
narrative genre, asserts that there are a variety of topics, functions and internal
structures that are reflected by narratives, involving a variety of participation and
innumerable interactional formats. These reflect the power and social relationships
between interactants (Goodwin, 1990; Schegloff, 1997; Ochs, 2001), which find
their expression in the study, as well.

Interviews and Elicitations

As indicated in the Introduction, I have made approximately 50-80 recordings with
Hungarians with the initial goal of using the collected data for a sociolinguistic
investigation. After a while, changing the focus of the study, I decided to make a life
story narrative analysis. As a final step, I chose the stories of five individuals (see
section Participants; p. 20) and with the consent of the interviewees I made a
qualitative study with in-depth interviews. The locations for the interviews were
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chosen with consideration for the interlocutors, securing quiet sites for our meetings.
As I had known the interviewees for a long time, the meetings always began with
some small talk, exchanging greetings and talking of trivialities of life. I had
previously explained to the interlocutors the goal of the interview by mail, which I
reminded them of before starting the tape recorder. Each of the interviewees wished
to be reassured that they would get help (by questions) should they get ‘stuck’. My
objectives were to get freely narrated, possibly coherent life story details, including
events and actions from the past, everyday life occurrences in the present and
thoughts and plans about the future. Whenever I considered that more information
was necessary or a topic had to be cleared up, I put questions, but I tried not to
explicitly direct the narrators and influence them in giving the ‘expected’ answers.
From time to time, the narrators stopped talking, either deep in thought, or because
they had exhausted the topic or had come to a spot which they were not comfortable
talking about. Sometimes I had the feeling that the interlocutors did not consider
certain details as important to talk about as I did, like the Hungarian Revolt of 1956,
or ethnic minority status, and in such cases I put specific questions.

Soon after making the individual interviews, which took 1.5-2 hours each, I listened
to the tapes and began to transcribe the whole text, putting notes and codes in the
margins. I spent the next years with the tedious job of transcribing the texts of the
first interviews. As these were creating new questions I asked the interlocutors for a
second interview, which I made with each. I repeated the transcription procedure of
notes and codes, consolidating and strengthening the information that I found in the
transcriptions of the first interviews. After reading and re-reading the transcriptions, I
compared the different texts of the individuals with each other, looking for
commonalities or differences. Simultaneously, I started writing sections of a coming
whole text, making notes on theoretical and methodological issues, and grouping the
story details by themes, such as ‘form and content’, ‘mode of narration’,
socialisation’, ‘family matters’, ‘education’, ‘social life’, ‘professional life’, ‘migration’,
‘exile life’, ‘attitudes to work’, and similar, for each individual. Finally, after having
chosen the themes I found common in the interviews, I began to analyse the stories,
applying the theoretical and methodological approaches that I found meaningful for
my study.

Method Choices

The study has been built on two main method orientations: 1. biographical narrative
analytic approach and 2. social constructionism, sometimes also referred to as discursive
psychology (Edwards, 1995, in Harré and Stearns, 1995), extended by other method
approaches, as explained below. As it plays an important role in the narrations,
language use has been addressed in the study. My choice of orientations emerged
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slowly during the process of interviewing, as a response to the actual narrations. I
recognised the unique opportunity they offered to explore, allowing the use of
multidisciplinary approaches with social constructionism as the guiding method,
completed with aspects of biographic narrative inquiry, with ethnographic and
sociologic inquiries in the background, and applying holistic-content narrative
analysis of extended accounts™.

When people tell biographical stories, there might be an underlying ambiguity of
placing oneself between the ‘self’ and ‘life’ (Bruner, 2001), when participators might
feel they have to justify their actions in the past. The present study credits the actors
as having the legitimate ability to account for their actions by giving them meaning. I
recognise the difficulties with the concrete telling of the actual story about oneself: the
result is that people tell what they believe others expect them to tell (Riessman,
2008). Following up on the thought of telling a story, we approach fiction, which has
the implication that it is not possible to get access to empirical evidence of ‘what
happened’ because it is out of our reach and sight. What there is left, is
interpretations of what we hear.

My methodological choice was informed by the purpose of the research, rather than
by epistemological assumptions about how to obtain valid data. By combining aspects
of different methods, I hoped to gain diverse forms of knowledge providing
complementary insights (House, 1994), and to challenge the work and prompt
modifications or new understanding of facts. I hoped that this would lead to
different, method-dependent consequences, providing creative and adventurous
means for a research project. I found that by using aspects of ezhnography and aspects
of feminist research approach, more opportunity arose for interplay between the
interviewer and interviewee, and I was hoping for tentative or submerged meanings to
surface. In the course of the work, I have indeed gathered knowledge through the life
story construction of others, observing and examining historical records, the
international and multicultural aspects of lives, making the context of other’s lives
more readable. Refracting the past, re-imagining lives, the tellers used imagination
and strategy to choose between the events and actions to narrate in order to make
them meaningful for others.

26 Kohler Riessman, K., Analysing personal narratives. In: Gubrium, J.F., and Holstein, J.A., Handbook
of Interview Research: Context and Method. 2001, Sage Publications, London.
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Biographical Narrative Approach

The features of the biographical approach, suggested by Miller (Miller, 2000) as one
of three*” basic approaches to the biographical perspective, has much in common
with the qualitative research methods with their ‘breadth’. It makes it possible to
bring a variety of variables into the analyses, independent of huge resources and not
demanding large-scale research. It also allows for the depiction of processes. This view
on ‘process’ distinguishes the life story perspective from other qualitative approaches,
making it possible for us to “look at subjects as if they have a past with successes as
well as failures, and a future with hopes and fears”, as pointed out by Plummer (p.
69)>%, also supported by Becker (1970%°7:424-5).

By using a narrative approach, knowledge that is hard to find in other ways can be
obtained about modes of thinking, emotions and how people act in different cultures,
or in-depth understanding of identifications and subjective experiences of particular
persons (P.C. Smith, 2000). The focus lies on individual stories and experiences,
expecting and appreciating differences between individuals (Webster & Mertova,
2007). The researcher works to capture the voice of the interviewed individual in a
particular time, place or setting (Connelly & Clandinin, 1990). It should be stated
that behind promoting a narrative understanding of personal storytelling there is no
expectation to reveal the past. Life stories are not open to proof, so they reveal ‘truths’
by interpretation of the individual’s experiences, and the ways they want to be

understood (Webster Barbre, 1989).

A central function of biographic storytelling is to present and represent identity(ies) in
a specific interactional context. Researchers in both sociology and psychology (Bruner
(1991, 1996) and Gergen (1994); Hermans, Rijks and Kempen (1993); McAdams
(1993); Polkinghorne (1991); Lieblich et al. (1998) to mention a few) equate
personal narratives, in content and form, with people’s identities; with an implicit
meaning of presenting an inner reality to the outside world, while reciprocally shaping
and constructing the narrator’s reality (Lieblich et al., 1998). Thus, by making
biographical interviews we can develop an understanding of a person’s biography or
trajectory, as well as their development, opportunities, choices, and coping strategies.
By telling life stories, individuals inform not only about the self, but also about their
identity constructions (ibid.). They convey meanings both about the teller and the

27 Realist, neo-positivist and narrative approach.
28 Plummer, K. (1983), Documents of Life. London: George Allen & Unwin.

29 Becker, H. (1970), The Relevance of Life Histories, in: N.K. Denzin (ed.) Sociological Methods: A
sourcebook. New York: McGraw-Hill Book Company. Pp. 419 - 28.
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teller’s identity, and about the teller’s social context (Crossley, 2000; Wetherell &
Maybin, 1996). The individual telling a life story for research purposes is also
communicating knowledge about how the story evolved.

Owing to the flexibility of narrative approach, it can be used for different research
purposes; e.g. for research on identity constructions (see Josselson & Lieblich, 1995,
1999; Lieblich et al., 1998; Mishler, 1986; Riessman, 2002, 2003)2%; while
Tamboukou (in Andrews et al., [2008] 2009) puts stress on the performativity and
productivity of narratives, implying that narratives do things; i.e. they compose

realities, and shape society. (ibid.).

Riessman (2003) describes four models that are suited for narrative analysis: thematic,
performative, structural and interactional approaches®. I found particularly three
approaches fruitful: the structural and interactional approaches, using aspects of
thematic analysis to a certain esxtent; in that I did not see language as a topic, but as a
tool of my investigation, and I did not intend to theorise over a large number of cases,
as the thematic analysis would suggest, as I had no intentions of coming to theoretical
conclusions. Riesman puts the rhetorical question, “what happens to ambiguities,
‘deviant’ responses that don’t fit into a typology, the unspoken?”**?. These are also
issues for our study, not deserting certain themes that I used for structural reasons, as
the analysis shall demonstrate. A structural approach is suited for the analysis of
longer st