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Fortresses, Storehouses and Symbols — ambiguous churches
of the Baltic Sea

Jes Wienberg, Lund

Remarkable medieval churches

On Oland there is a large stone house, which is frequently
visited by tourists. Is it a church, since the building seems sur-
rounded by a church yard? Is it a storehouse from Visby, which
has been stranded? Or is it maybe an Order castle, which has
come down on the wrong side of the Baltic Sea? Both yes and
no, it is the deserted church of Killa (Fig. 1), and the mighty
stone house once was a church, a storehouse and a fortress
at one and the same time. A Romanesque stone church from
the 12 Century was gradually enlarged with several storeys
so it became a high house with several functions under the
same roof: At the base a church room, then a store and at the
top a crenelated archers’ storey with a view over land and sea
(SvK 128, 1969; Bostrom 1978b).

Killa is only one of many remarkable churches along the old
shipping route from Denmark to Estonia, which deviate by ist
architecture. Here we meet churches which at first sight seem
widely differing, but they have been gathered under com-
mon concepts as defence works, defensive churches, fortified
churches, castle churches, multi-functional churches and latest
churches with non-sacred rooms.

Since more than 350 years different views have replaced each
other. The debate has concerned the right name for the church
type, its distribution and dating, who built the churches, how
the churches were used, and against whom the churches were
fortified.

That I wish to participate in the debate once more, is not
because of the appearance of new source material. The few

relevant written sources are well known, just as the monuments
are well documented by now. I can neither contribute finds
of more round churches, new dendro-chronological datings
nor building archaeological analyses. Instead I will propose a
combination of the existing theories, demonstrate the fusion
between the sacred and the profane, show up-to-date results
of research concerning the Danish Baltic Sea empire, the cru-
sades and the Canute Guilds in order to gain an insight into
the churches and finally comment upon the complementary
relationship between texts and buildings of the Middle Ages.
But first, I want to show, why a group of churches at all have
been considered to be pecular.

Orders and architecture

The notion of the »normal« Romanesque church type is based
on the decisive assumption, which is seldom expressed, that
each function had a room or a building of its own. Thus the
type of the »normal« churches is due to the assumption that
the sacred and the profane were kept apart, just as different
profane realms were kept separately. In short, behind the defi-
nition of normality we can perceive a doctrin of the orders,
which dictated that the church, the farm, the castle and the
town belonged to different categories.

The doctrine of the orders was an ideology which divided
people into at first three, later four, groups, each with a characte-
ristic function or task: Oratores - those who prayed, i.e. priests,
monks and nuns; laboratores - those who worked, i.e. peasants
and craftsmen; bellatores — those who fought, i.e. knights, es-
quires and soldiers; finally mercatores — those who traded, i.e.
merchants. The doctrine was an ideology in the sense that it
described how society ought to be organized (Duby 1980;
Wienberg 1993, pp. 1451F.).

However, the division into quarters was only an ecclesiasti-
cal ideal and no reality. Medieval people might trangress the
categories by exercising several functions — either simultan-
eously or gradually through course of their lives: The lord of
the manor was both a warrior and a farmer. The same person
might act as a farmer in the countryside and a citizen in the
town. The rectors, members of the lower clergy, remained
farmers, while the bishops of the higher clergy were recruited
from the aristocracy. And in the age of the crusades the roles
of the praying monk and the fighting knight were united in
the military orders. The status depended on the context.
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The doctrine of the orders remained a Utopian ideal in the
Middle Ages, nevertheless it has achieved greater influence in
Jater periods. The society of the Middle Ages has been seen as
just a society of orders. Everywhere in academic literature, in
fiction, in exhibitions, movies and drama, we see the division
of the landscape and the people - countryside and town,
church and castle — peasant and citizen, monk and knight!
Every field has its own »discourse, i.e. its standard works,
ist conferences, its specialists or at least its owns chapters
(cf. Andrén 1997, p. 41).

But just as the doctrine of the orders only was an ideal, the
architecture did not follow any division with a sharp border
between the sacred and the profane either. On the contrary,
we have found plenty multi-functional environments and
buildings: The church might be a part of the manor. The
monastery united the functions of a church and a manor.
The castle was not only the home of a knight, but also the
main building within a fortified farm, which might have its
own chapel and in practice functioned as a minor town. As
a »congested countryside« the town covered stables, shops,
churches and fortified towers. And the other way around, we
find a »dispersed town«, where urban features occured in the
countryside, as on the isle of Gotland. Thus the church, the
farm, the castle and the town were interweaved in terms of
function, architecture and mentality.

But not only hybrid forms are known. The function might
change during the lifetime of a building: Many royal manors
were turned into monasteries, just as plenty of manors might
have become rectories. Villages were raised to towns, and towns
were again reduced to villages. Fortresses and palaces might
be turned into churches. Rather seldom, however, churches
or monasteries were transformed to purely profane buildings
before the Reformation.

A proper functional fusion might be seen in the uniting of
castle and the monastery in the military orders. The Teutonic
Order created its own architecture with convent houses in
Livonia (present Estonia and Latvia) and Prussia from c. 1250,
and especially after 1300. A monumental example is the head-
quarter of the order Marienburg, now Malbork, in Polen. The
architecture of the order was imitated by local princely bishops
and also other monastic orders. Thus the well preserved Arens-
burg (Kuressaare) (Fig. 2) on the island of Osel (Saaremaa) was

erected as a convent house by the bishop of Osel-Wiek in the
14* Century (Alltoa 1993a). And the Cistercian monastery in
Padise in Estonia, which was erected in the period 1317-1448,
is more reminiscent of a castle than of a monastery (Alltoa
1993 b; Tamm 1993, p. 204).

The problem with these remarkable churches are consequently
created by a sharp categorization of the architecture using the
doctrine of the orders as a model. A great number of buildings
simply fall outside the archetypes of the four orders, because
they mix functions. The problem with the remarkable churches
has then been to solve with the help of three major explana-
tions — the defensive church, the profane functions and the
symbolic form.

Research history — defense, function and form
Defense

From the records of traditions concerning churches for de-
fence on the islands of Oland and Bornholm by antiquarians
and topographers in the 17 and 18" Centuries the theory of
the defensive churches (also called the fortification theory)
emerged: The totally dominating explanation of a number of
deviating churches was, that they had been erected as defen-
sive churches in times of unrest. The defensive churches were
thought to have functioned as a refuge for the parishioners,
especially elderly, women and children and their possessions.
The churches were eqquipped for passive defense with barriers
at doors, narrow staircases, archers’ galleries and arrow slits and
possibly also outer walls and towers.

The very first documentation was accompanied by the very
first explanation. The research began by the antiquarian Jonas
Haquini Rhezelius, who in 1634 was sent out from Stockholm
to describe ancient monuments. In his travel diary from the
visit to Smedby on the island of Oland the 27 of July 1634
Rhezelius took down the local opinion: »This church is con-
structed both as church and as defense, to protect against
enemies.« (SvK 108, 1966, pp. 4ff.; Bostrém 1966, pp. 61,
70ff. quotation; 1978a) But the valuable sketches and notes
by Rhezelius remained in obscurity for a long time.

The first time an explanation of the remarkable churches came
into print was in the topographical work on Bornholm from
1756 by master builder general Lauritz de Thurah. He wrote
on the round churches: »Some believe, that the same churches
had been built in the heathen or other old times, and that they
were supposed to serve in the later as defense or as citadels
and fortified towers, to which either the inhabitants of the
province might have taken refuge, and also with their money
and most precious furnitures, and from there have defended
themselves against pirats, as well as attacks of other enemies,
or also possible, in case the inhabitants themselves in those
times excercised common piracy, they might likewise have
used the mentioned towers as refuge, when they were chased
by the opposite party« (Thurah 1756, p. 52).

The idea, that the churches might have been arranged for
defense of the population and its possessions in periods of
unrest, was gradually regarded to apply to more and more
types of churches during the 19 Century by researchers as
the polyhistor Carl Georg Brunius, the archacologist Hans
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-F.ig. 3: The church of Nylars reconstructed as a fortified church. Drawing by Charles
Christensen 1940 in the National museum in Copenhagen.

Hildebrand and the archaeologist J. B. Loffler (Brunius 1850,
pp. 13ff.; 1860; Hildebrand 1875, pp. 181f., 26 f.; Loftler 1883,
pp- 1301f). And after this the defensive churches occur in
almost all surveys of architecture or history of art and also in
a great number of larger or minor books and articles on single
types, regions or monuments.

As a reaction a debate emerged in the Danish periodical Aar-
bager for nordisk Oldkyndighed og Historie. The debate was started
by colonel Otto Blom, who denied the occurrence of fortified
churches in Denmark. Comparing medieval fortresses, Blom
found, that the churches which had been pointed out were
not convincing as fortifications. Example after example was
rejected, so that only one single church survived the inves-
tigation, namely Nylars (Fig. 3) on Bornholm (Blom 1895).
The article was followed by several Swedish contributions for
and Danish contributions against the occurrence of fortified
churches (Ekhoff 1899; Loffler & Mackeprang 1902; Mathiesen
1902, pp. 54f.; Jensen 1918).

e R e T
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The architect C. G. Schultz estimated, that the Swedes had gone
too far by claiming the defensive character of the churches,
and that they had met a Danish scepticism, which »only gave
way, so to speak church by church« (Schultz 1945, pp. 84f.).
However I would rather see a rise of contrary options during
the 20* Century, which partly went beyond the countries: On
the one side the maximalists, who found a defense everywhere
at churches with a deviating plan or on an elevation. Maximal-
ists are known from Sweden as well as Denmark and Germany
(e.g. Hildebrand 1884-98, I1 pp. 671 ff.; Ekhoff 1899; Frolén
1910-11, I pp. 81ff.; Beckett 1924, I pp. 1641f., 181 ff.; Tuulse
1955, pp. 115 ff.; Tuulse et al. 1960; Bostrom 1982; Hinz 1985
with a catalogue; Lange 1987). On the other side the minimal-
ists, who have been sceptical to accepting defensive churches
except from a few plain examples which had an archers’ gallery.
Several minimalists have been representatives of an antiquarian
tradition connected with the National Museum in Copenhagen
(e.g. Mackeprang 1920, pp. 38ff;. Langberg 1955, I pp. 681t.;
Johannsen & Smidt 1981, pp. 52 ff.; Kjzr & Grinder-Hansen
1988, pp. 43 ftf.; Jacobsen 1993, p. 59, 68), but some are also
known from Sweden (e.g. Steffen 1901, pp. 33 {f.).

With changing datings different opinions concerning the
reason for the fortification of the churches has followed: The
churches would have been fortified against attacks from king
Erik Prestehader of Norway or the outlawes in the 1280s (Thu-
rah 1756, p. 53). The churches would have been strongholds in
the struggle between the church and the kingship - i.e. between
archbishop Eskil and Valdemar the Great in the 12 Century,
between archbishop Jakob Erlandsen and Christoffer I and
Erik Klipping in the 1250s and 60s or between archbishop Jens
Grand and Erik Menved in the 1290s (Friis 1853-56, p. 153;
Wiborg 1853-56, pp. 525f.; Frolén 1910-11, I pp. 136ft)).
But soon the opinions converged, so that heathen Wends,
Curonians and Estonians were pointed out as the main threat
at the Baltic Sea, either in the period before the conquest of
Rygen in 1169 or in the period c. 1170-1240 (e.g. Brunius
1860, pp. 127f., 155; Beckett 1924-26, I pp. 1641f.; Tuulse
1955, pp. 159ff.; Bostrom 1982, pp. 25f.; Lindgren 1995,
pp- 94f.; Nielsen 1998, p 31).

i P

v

&

o

l

T Z
i4om Z /
—> T /}’/ /
fjl*“'i {4
- — i o
— 7 douhillore
077 s
/4‘
5
7 T A 77 Ve
o 1 Im

s

SR

Fig. 4: The toilet in the church tower of Féra on Oland, Drawing and sketch in SvK 142, 1972
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Profane function

Another major theory has accentuated the profane functions
of the churches and neglected the role of fortification. The
churches would have been used for staying or habitation, as
storehouses for commodities or as treasure houses.

Thus the rural dean Abraham Ahlqvist mentioned in his
Olands Historia och Beskrifning that the church of Killa, just
as Féra, were used as »Convivii house (guest-room) partly for
the clergymen, during their mutual visits, partly for travelling
monks.« (Ahlqgvist 1825, II 1, p. 91, 126 quotation) In the
church tower in Féra, just as in Alboke, we find arrangements
for a fireplace and a toilet (Fig. 4) which prove that the church
tower might be used for habitation.

The idea of the churches as hostelry received new attention
through the investigations in the 1950s by Iwar Anderson of
the church of Halltorp in Mare. In a cellar under the church
room wall benches and traces from habitation and handicraft
were found. Here strikingly many coins and even preliminary
works of seal-matrices belonging to bishops of the 1240s were
found. The finds were interpreted by Anderson as traces of
crusaders (Anderson 1956, pp. 191f.; 1960, pp. 18f.; see also
Andersson 1983, pp. 193 £, 200).

Later the art historian Ragnhild Bosttém discovered finds by
»vacuum-cleaning« towers and lofts. It revealed that many
churches on the isle of Oland were used for habitation (Bostrém
& Nilsson 1971; Bostrom 1982, pp. 321L; cf. also Eriksson
1983 on Bjilbo).

The theory of the so-called merchant churches, i.e. churches
which were used seasonally by visiting merchants for service
and storage of commodities, has influenced the interpretation
of the churches at the Baltic Sea. Starting from the well known
St. Peter in Novgorod especially the historian Paul Johansen
claimed the existence of many merchants’ churches in Northern
and Eastern Europe in the 1950s and 60s. The extraordinarily
many churches in e.g. Lund, Visby and Roskilde, he thought
were due to the fact, that they were merchant churches. And
inspired by this also churches outside the towns have been
interpreted as merchant churches. The theory, however, has
been much debated (Johansen 1965a; 1965b; cft. Yrwing 1980,
Andrén 1985, pp. 34f. and Nyborg 1990, pp. 18f.). Regardless
of the criticism it might be said, that using churches as stores
was not that much uncommon in the Middle Ages.

The upper storeys in the round churches of Bornholm, just
as the vaulted rooms of the towers, have been interpreted as
stores for commodities. The first time the idea appear in the
handbook Huem byggede Hvad, where the architect C. G. Schultz
writes that the towers at the churches of Aker and St. Ib were
used as storehouse or warehouse for commodities and taxes
(Schultz in Langberg 1952 pp. 136 f., 246). Later the viewpoint
was vigorously stated by the author and historian Palle Lauring
in the travelguide Bornholm. Lauring rejects completely that
the churches of Bornholm had been defensive churches: »lt is
more difficult with women and children, who always are placed
in all wet tower rooms of the gloomy churches. One is told
here (St. Ib), in @sterlars, in the other three round churches,
in the church of Aker, everywhere where there is a scary stone
room, it is meant for the unfortunate women and children.
One might see them, sitting here, waiting, while the men are
fighting. One sees it with the eyes of the Romantic 19 Cen-

tury, because the myth is created by Romanticism. There is
not a single authentic account on women and children in the
towers, not a single line about them ever work sitting here. It
is guess.« (Lauring 1957, pp. 118f)

The historian Erik Skov, who took part in the publishing of
Bornholm in Danmarks Kirker, in the same way interpreted the
round church of @sterlars as a storehouse or warehouse for
grain and furs of the trade farmers (Skov 1960).

And since the 1950s several others have suggested, that the
upper storeys in the churches were used as »treasuries«. Thus
the building archaeologist Iwar Anderson proposed, that the
small rooms in the church of Halltorp in More might have
been used as »treasuries« in times of unrest (Anderson 1956,
p. 11). But regarding the initiative to the treasuries and their
more specific content, the opinions vary: Grain belonging to
the peasants or a local magnate (Poulsen 1977, pp. 131f); refuge
or treasury for the travelling king (Johannsen & Smidt 1981,
p. 59); storehouse for commodities or »tax collecting centre«
to the local nobility (Anglert 1985, pp. 34f.); storehouse for
the taxes and duties of the archbishopric (Wienberg 1986, pp.
56 f.); storehouse for the taxes in kind of the peasants (Ferm &
Andersson in SvK 207, 1989, p. 51f. with note 31); storehouse
for taxes or »supporting points in a system of control« for the
royal familiy, the »folkunge=t«, and the central power (Anglert
1993, pp. 1661.).

Together with these interpretations new viewpoints followed
concerning the fortification of the churches: The medieval
archaeologist Marit Anglert suggested, that the churches in
More and on Oland were fortified by magnates in order to
oppose the expanding central power (Anglert 1985, p. 33).
I myself suggested that the fortification of the round churches
on Bornholm was aimed either against attacks of pagans or
against rebellious local peasants (Wienberg 1986, pp. 56 ff.).

Fig. 5: The round church of Skérstorp in Véstergdtland. In Hildebrandt 1875
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Symbolic form

Parallel with the theory of the defensive church and the theories
on the profane functions of the churches a third theory oc-
cured, which also was meant to explain the peculiar churches.
The unusual plan or architecture of the churches was explained
with reference to their symbolic function. Important buildings
in the Christian world were taken as a model: The architecture
was supposed to send a message.

The round churches belong to the first category of churches,
whose forms were interpreted in terms of their symbolic
meaning. Already in the handbook Der kyrkliga konsten under
Sweriges medeltid the archaeologist Hans Hildebrand understood
the Nordic round churches (Fig. 5) as an imitation of Holy
Sepulchre in Jerusalem, which became known by the crusades
(Hildebrand 1875, pp. 22f)). And after this reference to Holy
Sepulchre and other central buildings frequently in the litera-
ture commenting upon. On the other hand it is in the very
recent decades, that the symbolic effect of architecture has been
emphasized as an explanation in Scandinavia (e.g. Johannsen
& Smidt 1981, pp. 501f.; Wienberg 1986, p. 54; Kzrulf Moller
1987, pp. 140£.; Kjzr & Grinder-Hansen 1988, p. 45).
Gradually the symbolic interpretation has been applied to more
and more categories of churches: not only to round churches,
but also to churches with round towers, polygonal churches,
churches with eastern towers and broad western towers (e.g.
Tuulse 1968; 1969). Scandinavian kings, aristocrats and princes
of the church imitated the architecture in Palestine as well as
the exemplary great powers such as the Roman Empire, the
Byzantian Empire, the Carolingian Empire and Germany of
the Ottons and Staufer.

This approach has expanded under the influence of German
scholars as Giinter Bandmann; some approaches embrace the
deviation, some embrace the church considered to be normal,
sometimes not only single elements have been interpreted
symbolically, but the whole church building. To begin with, the
perspective was used in the study of more developed buildings,
but later the analysis was extended to all churches regardless of
rank and size (e.g. Johannsen & Smidt 1981, pp. 941f.).

Combinations - fortresses, storehouses and symbols

The field of remarkable churches is both heterogeneous and
ambiguous. There is a long distance, not only geographically,
but also architectonically between the churches which have
been considered to be defensive churches, churches with non-
sacred rooms or symbolic churches. But actually this does not
surprise. Because the only thing the remarkable churches have
in common, is the fact that they differ from the »normal«
churches.

Still, the three main theories have often been presented un-
compromisingly as mutually exclusiding regarding the correct
interpretation: Either the church was a defensive church, or a
storehouse, or a symbolic building. Exceptionally clear is the
rivalry between the interpretations of the church of Kalundborg
with its five towers. Here the unusual architecture simply cries
for an explanation. And the scale of the research has swung
backwards and forwards between fortification and symbolic
form, at present in favour of symbolism (a historical overview
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Defense Profane function

Symbolic form

Fig. 6: Combination of theories concerning defence, profane function, and symbolic
form

of the research in DK IV Holbak, 29-31, 1996, pp. 3045ff.). In
the same way the reader might be confronted with categorical
statements in which the theory of defence is rejected as a fallacy
or as obsolete in relation to the theory of the profane functions
(e.g. Anglert 1993, p. 164; Anglert & Sjogren 1998).

In my opinion all three theories are relevant. They are relevant
because churches in fact have been used as refuge (recent in vain
in Rwanda), just as many churches have elements of fortifica-
tion. Churches have held non-ecclesiastical functions such as
habitation, store and treasury. And churches have had symbolic
meanings. But none of the three theories is by itself sufficient
to cover the whole range of churches considered to be not
normal. It is necessary to combine the theories.

A simple synthesis of the three theories might be that we have
a symbolic defense of churches, with non-ecclesiastical func-
tions, too. A possible crenellating then is more a symbol than
a means of real fortification. As has been stated several times
in connection with research: Without moats and ramparts and
high sitting entrances, that is a strong defense at the base, the
churches were weak as fortresses in relation to the castles of
their age. But this synthesis might only explain a few churches.
Too many peculiar churches are left outside.

The theories might be combined in a plain model (Fig. 6),
which allows the majority of the peculiar churches to be cate-
gorized in relation to the variables defence, profane function
and symbolic form. For each of the seven fields of the model
I will mention some examples as an illustration:

1) Defence-function-symbol, i.e. churches which unite elements of
fortification with non-ecclesiastical functions and a symbolic
plan. Examples are the round churches of @sterlars and Nylars
on Bornholm, both with three storeys, a church room, a store
and at the top an archers gallery, which at Nylars was crenellated
(DK VII Bornholm, 1954-59, pp. 2441t., 383 {f.).

2) Defencefunction, i.e. churches with fortificative elements and
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non-ecclesiastical functions, but without a symbolic plan. A
very good example is the church of Killa on Oland with three
storeys (SvK 128, 1969).

3) Function-symbol, i.e. churches with non-ecclesiastical func-
tions and a symbolic plan, but without elements of forti-
fication. As examples two central plan churches on Zealand
might be mentioned: The round church of Bjernede with an
upper storey in the round nave and Store Heddinge with a
polygonal nave, where the chancel has an upper storey (DK V
Sorg, 1936, pp. 3511f.; VI Prasta, 1933-35, pp. 53 ff.).

4) Symbol-defence, i.e. churches with a symbolic plan and ele-
ments of fortification, but without non-ecclesiastical functions.
An example might be the church with five towers in Kalund-
borg on Zealand, where it is difficult to decide, which part of
the building was fortification, and which part is due to a symbol
and at the same time room for non-ecclesiastical functions is
missing (DK IV Holbzk, 29-31, 1996, pp. 3017 f£.).

5) Defence, i.e. churches with elements of fortification, but
without non-ecclesiastical functions and without a symbolic
plan. An example might be Tranebjerg on Samsg, where the
church tower might be changed into defence, maybe for
the bailiff of the island (DK IV Holbzk, 25-26, 1993, pp.
25611t).

6) Function, i.e. churches with non-ecclesiastical functions,
without a symbolic plan and without elements of fortification.
Plenty of the churches might belong to this group: Bjilbo
in Ostergotland, where the church tower was arranged as a
palace on the manor of earl Birger (Eriksson 1983); Kinsarvik
in Hordaland, where the loft was used for keeping the canvas
of the navy (Christie 1986); St. Mary in Visby with a mighty
storage loft above the middle nave (SvK 175, 1978, pp. 110ff.,
164 £.); the churches of Kaarma, Karja and Pitha on Osel, where
the rector might have had his habitation above the sacristy
(Tuulse 1940; 1945) ~ and many others.

7) Symbol, 1.e. churches with a symbolic plan, without elements
of fortification and without non-ecclesiastical functions. Ex-
amples are churches with round or polygonal towers as Ham-
marlunda in Scania and Lirbro on Gotland (Gustafsson &
Weidhagen 1968; SvK 42, I Gotland, 1935, pp. 93 ff.). Many
of the round churches must also have belonged to this category,
but it is difficult to decide, when only the plan or the lower
parts are known. Examples might be All Saints in Roskilde
and the basilica St. Michael in Slesvig (Schultz 1950; Vellev
1997).

Multiple concepts

The trouble with delimiting and understanding the peculiar
churches result from the multiple concepts of the field. The
literature swarms with various concepts which seldom are
defined or explained. Often the choice of a concept seems to
be a little casual and might vary in the very same text. But it
is possible both to systematize the concepts and to observe
different tendencies in the course of time.

Just as the research history the concepts can be divided into
three groups. Firstly concepts which emphasize fortification:
Defensive work, defensive church, church castle, parish forti-
fication, fortification work, fortification church and fortified
church. Secondly concepts which point out the functions of
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the church: Warehouse church, multi-functional church, storage
church and church with non-sacred functions or rooms. Thirdly
concepts which had their starting-point in the arcitectural
form of the church: Round church, polygonal church, cross
church, central church, pack-saddle-church, church with round
tower, church with eastern tower and rectangular church with
several storeys.

During the 18% and 19% Centuries the odd churches were
compared with fortresses. Carl Georg Brunius was the first
who characterized the churches as defensive works (Brunius
1850, pp. 13 ft.). But as far as I know the concept of the de-
fensive church appeared much later, namely in a book by Hans
Hildebrand, in which he mentions Killstad in Ostergétland
(Hildebrand 1907, p. 25). The theory on the church as a refuge
was by then fully established. And the concept of the defensive
church became uniting and widely spread during the entire
20* Century (e.g. Tuulse et al. 1960; Lindgren 1995, pp. 94f).
As the theory of the defensive church was rejected, also the
concept of the defensive church was criticised. Gradually new
words and formulations were used to characterize the func-
tions of the churches: »Upper storey for clerical or secular use«
(Wanscher 1943, p. 37); »profane purpose« and ssupply rooms«
(Akerlund 1945, p. 75, 80); »stores« (Schultz in Langberg 1952,
p- 137); »secular use« (Langberg 1955, I p. 69); »storage house«
and »warehouse« (Lauring 1957, pp. 121f); »very un-ecclesiasti-
cal use« (Skov 1960, p. 2); »profane activity« and »profane field
storey« (Anderson 1967 pp. 291); »storage church« (Wienberg
1986, p. 45); »non-ecclesiastical functions« and »profane rooms«
(Andersson & Bartholin 1990, p. 183).

Most clear is the tendency in the works by Marit Anglert, who
writing about the churches in Mére and on Oland firstly used
the words »fortified church« and »non-sacred functions«, then
»multi-functional churches« and »non-sacred space« and lately
churches with »non-sacred rooms« (Anglert 1985, p. 19, 27;
1993, p. 164, 167; Anglert & Sjogren 1998).

In the attempts hitherto at new interpretations it was com-
mon to accentuate the division between on the one hand the
ecclesiastical, the holy or the sacred - and on the other hand
the non-ecclesiastical, the profane or the secular. The contrast
between the sacred and the profane, between the holy and
the secular, is a categorization known especially from works
by the sociologist Emile Durkheim and from the historian of
religion Mircea Eliade. However the categorization has influ-
enced our whole world of thoughts including archaeology. And
it is considered to be so fundamental that a synthesis seems
impossible. We achieve an either-or, where either the one or
the other is permitted to dominate: Either a sanctification
(e.g. sacred kingship) or a secularization (e.g. the French or
the Russian revolution) (cf. Durkheim 1912, pp. 50ff.; Eliade
1968, pp. 10ff.; Garwood et al. 1991).

The categorization into sacred and profane is in itself a tes-
timony of a secularization. The dichotomy was established in
Europe in the same period as church and society separated.
The division reflects 2 modern world-view. In order to to un-
derstand medieval mentality and material remnants, I claim
it to be necessary to observe the mutual dependence between
the sacred and the profane. The sacred and the profane do not
constitute a dichotomy, but a continuum. Cosmos contains
both the holy and the secular without final boundaries. The
spheres overlap both in time and space. Materially it might
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be expressed in an ardbitecture of fusion which transgresses the
boundaries of the four orders. The fusion might also be ex-
pressed with another concept by Eliade as a »coincidentia
oppositorums that is, a coincidence of contrasts (cf. Altizer
1963, pp- 81fF).

In the church of Killa we observe the symbiosis between the
sacred and the profane. Within the walls of the churchyard
and the church building elements of heaven and earth were
integrated. The sacred and the profane were at the same time
divided (in different storeys) and united (into one building).
But just as we lack words for the symbiosis between the sa-
cred and the profane, we lack words for the churches which
reconcile both.

In my opinion the best concept so far is that of »multi-func-
tional churches«, because it might refer both to the sacred and
the profane, and because it is open to ambiguity. But still it
is not a correct description. Because all churches have been
multi-functional, even if the function were not always assigned
seperate rooms. Churches have, apart from liturgy, had plenty
of functions, from arsenal, seamark, school, library, room for a
guild and archive to granary and beer cellar (cf. Uldall 1931-32;
Kjzr & Grinder-Hansen 1988, pp. 143ff.). And the concept
of multi-functional churches can hardly cover all the churches
which in course of the time have been regarded as defensive
churches. But owing to the lack of an alternative I will continue
to use the concept of multi-functional churches.

The question then is, why at all an architecture of fusion ap-
peared?

Holy defense

When Christianity was introduced into Scandinavia, the church
was totally dependent on the defense by the mighty. As the
historian Carsten Breengaard argues in Muren om Israels bus, it
was especially the King, who had to protect the clergy against
the arbitrariness of the mighty (Breengaard 1982, pp. 104 {t.;
cft. Skovgaard-Petersen 1984). The political and social depend-
ence got its material expression in the integration of the church
into the sphere of the king and the mighty: The manorial
church on the croft of the manor, the village church between
the farms of the village, the town church in the middle of the
town and the castle chapel as a part of the castle itself.
Gradually as the church won in strength and was established
as an institution with the right to receive tithe and testa-
mentary gifts, the relationship between the church and the
mighty changed. Sheltered by church laws, immunity and
solid incomes the church could gradually free itself from the
protection by the mighty. The European investiture contest
and the local fights between the King and the bishops show
the development towards lzbertas ecclesiae especially during the
13" and 14® Centuries, that is the liberty of the church from
secular influence.

In the development towards liberty there is a medium phase,
where the church had won in strength and prestige, but still
was protected by the mighty. In my opinion it is in this phase
of mutual dependence, the multi-functional churches appear.
Now the symbolism and the holiness of the church could
contribute to the protection of the non-ecclesiastical func-
tions. Where the church had been located on the manor, in

the middle of the village, in the middle of the town or inside
the castle, the activities of the manor, the village, the town and
the castle moved into the churchyard or even into the church
building. The workshop of the manor, the barn of the village,
the warchouse of the town and the hall of the manor were
organised in the church tower, in the »cellar« of the church
or maybe as a storey above the nave or the chancel. And just
as the agrarian, urban or military activities outside the church
might be casual, seasonal or permanent, the activities within
the church might be the same.

Consequently a symbolic protection of previously profane
functions was common to the multi-functional churches.
These profane functions were turned sacred by their location
within the church. The aim was to integrate functions in the
church, so that they became a part of the holy church. Thus
the so-called »non-sacred rooms« were just sacred!

However my interpretation is not totally new. The historian
Hugo Matthiessen in Torv og Herstrede already emphazises the
connection between the market square and the town church:
»In the dark Middle Ages it was probably by no means unnec-
essary, that the peace of the market square in addition sought
support in the consecrated area of the church«. Further he says
that »On the holiday, when bells sounded for feast, not only
the churchyard was taken into use, no, the noise and vitality
of the market poured as a lake over the graves of the dead into
the sanctuary itself, filling the church vaults with the echo of
earthly joy.« (Matthiessen 1922, pp. 71£.).

The author and historian Palle Lauring gives in the guidebook
Bornholm a characterization of the round churches and church
towers of the island as »The warehouse of the settlement cov-
ered and protected by the holyness of the church, the idea is
stimple.« (Lauring 1957, s 122 f.). After this, spokesmen of the
profane functions have indicated in single lines that trade

Fig. 7: The death of Canute the Holy in St. Albans in Odense 1086. lllustration by
Louis Moe to Saxo Grammaticus, Danmarks Kronike, 1898.
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maybe was conducted in shelter of the church peace (Anglert
1985, pp. 34), that the peace and symbolism of the church
might mean a defense of stored taxes (Wienberg 1986, p. 58),
and that the churches united the sacred and the profane (Wien-
berg 1989, p. 31). The mention of stables on the churchyard
of Vestervig in 1489 and the prohibition by Kristian II in
1521 against markets in churchyards shows, that trade was in
fact exercised on the ground of churches, at least in the late
Middle Ages (Matthiessen 1922, pp. 71f.; Uldall 1931-32,
pp. 2241.). But the perspective has to be wider and include
not only market trade and taxes, but the whole spectrum of
activities which moved into the church.

The church peace and the church asylum are well known from
canonical texts, hagiographical texts, chronicles and the Nordic
laws, and the subject has aroused interest with the focus on
space in the latest years. That the idea of church peace was
widespread, is obvious from the many examples of people
with greater or lesser luck seeking refuge in the churches, from
Canute the Holy in St. Albans in Odense 1086 (Fig. 7) to
duke Skule in the monastery of Elgeseter in 1240. In several
laws fines were laid down in a hierarchy, according to which
the lowest amount had to be paid for crimes committed on
the way to the church and the highest for crimes committed
at the altar (Hildebrand 1898-1903, I1II, pp. 837 ff.; Palme et
al. 1959; Hamre et al. 1977; Nilsson 1991; Harrison 1998,
pp. 22ff.; Andrén 1999).

The many activities which were located on the churchyard or
carried on inside the church building, everything from crusaders
staying over night to storring of furs, must have been covered
by the peace of the church and the relatively high fines of the
church law. Thus the Scanian Church law from about 1210
mentions protection of things which were placed in the church
(DGL 1: 2, s 825-827/§ 4).

The multi-functional churches appeared in a phase when
regnum and sacerdotium, King and church, cooperated. We see
a sacred anointed kingship by the grace of God, at the same
time as the clergy had a share in the rule and property of the
kingdom. And we see on the one side the peace by the king
over towns, markets and harbours, and on the other side the
peace by the church over the church and the parish. Several
scholars pointed to the complementary function between the
towns and the fortified churches. These churches were built
in regions where the royal power was absent or weak, i.e. in
areas without towns or royal castles. Thus Palle Lauring finds
that the churches of Bornholm were connected to a local trade
»before the great boom of the towns« (Lauring 1957, p. 122).
And scholars have suggested, that storage churches might have
become superfluous with the establishment of castles or towns
nearby (Wienberg 1986, p. 58 on Hammershus; Anglert 1993,
pp- 166 f. on Borgholm and Kalmar).

The task is now more specificly to find a context in which the
multi-functional churches at the Baltic Sea and their fortifica-
tion became meaningful. But first it is necessary to specify
the chronology.

Chronology

Crucial for the interpretation of the multi-functional churches
is their dating. The chronology was, however, uncertain for

a long time. Often the historical interpretation decided the
question. Thus the round churches of Bornholm were dated to
the years before the conquest of Rygen 1169, generally around
1150. It has been presupposed, that they were built as defensive
churches against the Wends (Wienberg 1986, pp. 50fF).
Building archaeological investigations since the 1940s in More
and on Oland made obvious that the development of the
churches was much more complicated than previously sup-
posed. The churches went through several phases from »nor-
mal« Romanesque churches to later warehouse churches or
pack-saddle-churches. The transformation of the churches in
Mére and on Oland to multi-functional churches were firstly
re-dated with conventional methods to the 13* Century (Ak-
erlund 1945; Tuulse 1955; Anderson 1960; 1967; Andersson
1983; Bostrom 1983). I myself argued that the round churches
of Bornholm also ought to be redated to the 13 Century
(Wienberg 1986, pp. 52, 60).

Later astonishing dendro-chronological datings came from
Halltorp, Hossmo and Voxtorp in Mére and also from
Resmo on Oland, which dated the upper storeys and the
fortification later and by this almost out of reach for heathen
attacks. Especially Hossmo is well dated by now: I Wooden
church; IT Stone church c. 1120; III Chancel tower c. 1180;
IV Upper storey after 1194; V Fortified upper storey c. 1242
+/-5 (Andersson & Bartholin 1990; Bostrém & Bartholin 1990;
also Anglert 1993).

The complicated development of the church of Killa has not
been fixed yet with the help of dendro-chronology. There is
only a single dendro-chronological dating to 1316 +/- 5 from
re-used timber in a window. Basing her arguments on building
archaeological analysis, comparison with other churches and
the common historical development, the art historian Ragn-
hild Bostrom asserted the following development: [ Wooden
church c. 1050-1100; IT Stone tower added to the wooden
church in the 1170s; III Stone church replacing the wooden
church c. 1200; IV Profane upper storey in the beginning
of the 13* Century; V Archers’ storey and reduction of the
tower around the middle of the 13* Century (SvK 128, 1969;
Bostrdm 1978b; Bostrom & Bartholin 1990, pp. 207ff). The
phases are convincing, but the individual datings must be
assessed with scepticism, because they are closely related to
the theory of defensive churches and suppositions regarding
different external threats.

Using the dendro-chronological datings it is possible roughly to
sketch periods for the stone churches in Mére and on Oland.
Hypothetically the periods might include Bornholm, where the
churches also went through changes, but from where we still
lack excact datings: Period I, c. 1100-1170: »Normal« churches.
Period I1, c. 1170 ~1240: Multi-functional churches, partly new
buildings, partly by rebuilding. Period ITI, c. 1240 -1340: Multi-
functional churches were fortified, some new churches of this
kind were built. Period IV, after c. 1340: Gradually end of
multi-functional use and prohibition against the fortification
of churches.

With the well dated church of Hossmo and the periods as

starting point I will now take a closer look at the development -

at the Baltic Sea. The multi-functional churches thus seem
to belong to the age of the Danish Baltic Sea empire, while
the fortified churches appeared at the decline of the empire
(cf. Wienberg 1989, p. 30).

Jes Wienberg *
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Churches, crusades and Saint Canute Guilds

Under the Valdemarians, that is, during the rule of the Kings
Valdemar the Great (1157-82), Knud Valdemarsen (1182-1202)
and Valdemar the Victorious (1202-41), a Danish expansion
took place around the Baltic Sea. Between 1169 and 1222 the
countries along the southern coast of the Baltic Sea, from
Holstein in the west to Curonia in the east, and also Estonia,
were conquered or subordinated. However, the kidnapping of
Valdemar the Victorious in 1223, the defeats at Molln 1225
and at Bornhoved 1227 caused that the areas had to be given
up. The age of the great power ended. Rygen remained under
Danish rule until 1325, and Estonia formally, but not in effect,
until 1346 (Skyum-Nielsen 1971, pp. 184, 213 {t., 276 ft.).
The Danish expansion around the Baltic Sea took place on
different fronts and with several co-operative strategies in a race
with especially Swedes and Germans. The expansion made use
of the mission as well as of war, trade and colonisation. The
cross, the sword, the scales and the plough co-operated.

A more or less peaceful Danish influence on churches and
church building at the Baltic Sea has been claimed by several
scholars: The art historian Ragnhild Bostrom has regarded
the churches of Hulterstad and Resmo on Oland as erected
by Danish master builders (Bostrém 1967; 1999, p. 84). The
historians Curt Wallin and Nils Blomkvist connected the
chapel of St. Canute at »Backaborg« or Graborg on the isle of
Oland respectively to the Danish Saint Canute Guild. They
interpreted the chapel as the core in a »Canute factorys, 1.e.
a merchant church of the Saint Canute Guild (Wallin 1975,
pp. 30ff.; Blomkvist 1979a, pp. 196 ff.; 1979b, pp. 771f.). The
medieval archaeologist Karin Andersson indicated Danish
influence in More (Andersson 1983, p. 200). The archaeolo-
gist Ola Kyhlberg argued that the Danish archbishop Andreas
Sunesen participated in the creation of the Gutasaga (Kyhlberg
1991, pp. 151f., 233 ff.). And recently the art historian Kersti
Markus accentuated Denmark as a great power at the Baltic Sea
until 1240 and has argued for a hitherto overlooked Danish
presence on Gotland (Markus 2000a; 2000b).

The expansion was however first and foremost military, car-
ried out by the navy. Many Danish crusades in the Baltic Sea
are known, even if the information is scarce and scattered:
To Mecklenburg in 1147 and Rygen in 1159-69, to Oland in
1170, to Finland in 1191 and 1202, to Osel in 1206-07 and
1222, to Estonia in 1194, 1197 and 1219-1220 and to Preussia
and Samland in 1210. A for a long time planned crusade to
Estonia departed in 1244, but only came to Ystad in Scania
(Gallén et al. 1964; Christiansen 1980, pp. 48 ff.; Herby 1992;
Jensen 2000; Schmidt 2000). The crusades had the blessing of
the popes, but the borderlines between plunder, conquest and
Christianization were diffuse. Crusade meant holy war.

The crusades had as an intermediate aim to gain control over
the transit trade especially of furs over the Baltic Sea from
Russia/Novgorod to Germany/Liibeck. But the crusades them-
selves made trade boom. The crusades demanded supplies of
weapon, horses and food - and also the pagans needed sup-
plies. Thus the crusades had as a consequence, that a blooming
war economy arose around the Baltic Sea from the middle
of the 12 Century to the middle of the 13 Century, where
the neutral island of Gotland lead the way by selling to both
sides, The connection between war and trade has not, however,

attracted much attention until now (Nyberg 1976; Blomkvist
1997, p. 56; Wienberg 2000, pp. 78 {t.).

Of importance in this context is the Danish Saint Canute
Guild, which was a protective guild with Canute Lavard, later
also Canute the Holy, as safeguards. King Valdemar was a mem-
ber of the guild and supported the establishment of a house of
the guild on Gotland. The Saint Canute Guild was prevalent
in the Danish towns and in the Baltic Sea region along the
trading routes to Reval (Tallinn) (Weibull 1947; Wallin 1975;
Gilkar 1980). Thus the Saint Canute Guild represented a part
of the Danish expansion in which the sacred and the profane
were united, just as in the multi-functional churches.

In my opinion the majority of the multi-functional churches
might be connected to the trade in the wake of the crusades.
But the multi-functional churches were used as churches all the
year round. And trade might be in the hands of local aristocrats
as well as farmers, clergy and guilds. Thus the multi-functional
churches can not be reduced to neither merchants’ churches
nor to churches only for the Saint Canute Guild.

More fundamental 1 would claim, that the multi-functional
churches were an architectural analogy to the cooperation
between the King and the church, to the brotherhood of the
Canute Guilds and to the armed mission of the crusades. Be-
cause what characterized the churches, the politics, the guild
and the crusades was the symbiosis between the sacred and
the profane. The period of cooperation began with the church
feast in Ringsted in 1170, at which the father of Valdemar the
Great, Canute Lavard, was canonized, and the son Canute was
anointed and crowned heir to the throne. The period ended in
1245, when the chancellor of the king, bishop Niels Stigsen of
Roskilde, was exiled. But this general interpretation does not
explain, why the multi-functional churches were common on
Bornholm, in Mére and on Oland.

Hitherto the answers have referred to external threats, to farmers’
trade and to the absence of towns. The neighbourhood to the
Baltic countries might give cause for another explanation. The
symbiosis has its most pronounced expression in the Teutonic
Order and Livonia, which have been called a »theocratic ex-
periment« (cf. Christiansen 1980, p. 118). Our knowledge of
the political and social structure on Bornholm, in Mére and
on Oland is however limited. The relationship between the
Danish and the Swedish royal powers was not unambiguous.
And despite many runic stones an aristocracy was apparently
lacking. A »theocratic« structure, in which the chieftain also
was a priest, and where the manor was a parsonage, can not
be supported. But maybe the concept of a »land community«,
which has been applied to Friesland and Gotland, might also
be of relevance on Bornholm and Oland (cf. Ganse 1990).
Denmark under the Valdemarians has been characterized as a
crusader state, and we find several traces of a crusader ideology
(Horby 1992; Jensen 2000): Saint Canute Guilds, the cross flag
on coins of Valdemar the Great and Knud Valdemarsen as well
as the debated wall-painted cavalry friezes in the churches. But
the best expression of a crusader ideology probably were the
round churches, which as symbols for Holy Sepulchre in Jerusa-
lem has been more or less firmly connected with the age of the
crusades or to crusaders by several scholars (Frolén 1910-11,
I pp. 7ff., 136; Johannsen & Smidt 1981, pp. 105f.; Wienberg
1986, p. 54; Andrén 1989). However the round churches, as
the churches with round towers, need not indicate that the
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building owners themselves had participated in the crusades,
but simply that they wanted to express their sympathies with
the ideology. Then the round churches, which mainly oc-
curred on Zealand, on Bornholm, in Mére, in Vistergotland,
in Ostergotland and in Uppland, and the churches with round
towers, which mainly occurred in Southern Jutland and in
Scania, might represent individuals or regions which approved
the ideology. And we see a picture whith Gotland showing its
neutrality by the absence of symbols for the crusades. Apart
from the polygonal church of All Saints in Visby among the

island referred to the patron saints of the churches (Ericson
1962). Parish names after saints otherwise only occured in
the towns and at pilgrimage churches (e.g. St. Olof in Skine).
Thus Bornholm appears to have been a sacred landscape in
the middle of the stream of crusaders, merchants and pirats.
But the demonstration of the crusader ideology on Bornholm
need not only have been a sign turned outwards. It might just
as well have been directed at the natives of Bornholm, who
traditionally (as well as the Gotlanders) had lively contacts
with their pagan neighbours.
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Fig. 8: Bornholm in the Middle Ages, After Wienberg, 1986.

95 parish churches in the countryside there was not a single
round church and not a single church with a round tower.

In the light of the crusader ideology Bornholm (Fig. 8) differed
from the other regions: Bornholm belonged to the archbishop
of Lund, i.e. the archbishop which supported the crusades. The
archbishop had erected Hammershus high on a cliff, where
it was well visible to all who followed the sailing route to the
Baltic Sea. Of 15 Romanesque parish churches no less than
4 were round churches. And most of the parish names of the

Defense of the Holy

The theory of the defensive church unites Mére, Oland and
Bornholm under a common threat of heathen attacks. Ac-
cording to the theory of the merchant church the peculiar
churches of the regions might find a common explanation.
But in case the churches are characterized as multi-functional
and are connected to the state formation process, there is a
need for individual explanations.
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In the latest decades the multi-functional churghes in Mére and
on Oland, as well as the strange ring forts on Oland, have been
seen in the context of the regional political developments (e.g.
Anglert 1993, pp. 166 ff. and Borg 2000, pp. 91f.). This con-
cems the position of Mére and Oland in the conflict between
cival Swedish royal families and the Valdemarians, the decline
of Koping and the rise of Kalmar and the importance of the
mythical King Bugislev, the Earls Birger Brosa and Ulf Fase
and also Duke Knud Valdemarsen of Reval, later of Blekinge.
But the sources only permit a few flashes of enlightenment.
Most of this political storytelling remains speculations. And
the political development in Mére and on Oland was hardly
the same on Bornholm.

On Bornholm the situation was, if possible, even worse. Three
of the four districts on Bornholm were subordinated to the
seat of the archbishop in Lund as an endowment. There was a
royal castle, Lilleborg, and later the castle Hammershus, which
belonged to the archbishop (Wienberg 1986; Nielsen 1998,
pp. 13ff.). But about the power the king and the archbishopric
really wielded over the island we do not know anything. Even
if it is tempting to connect the fortified churches to the church
struggles, it is guesswork. And the church struggle hardly was
extended to Mére and Oland.

The developments in Mére, on Oland and on Bornholm
might again be explained in the same way. The conditions
were, however, that the Baltic Sea empire of the Valdemarians
stretched out over the later national border between Sweden
and Denmark, and that the multi-functional churches followed
the same chronologial development. There can not be any
doubt, that the Danish Baltic Sea empire did exert an influence
at least on Oland. Still the chronology is quite hypothetical.
If the dendro-chronological datings from Mére and Oland are
representative, it means, that the churches were fortified in
the same period as the towns and many of the manors. Even
if some churches, towns and manors were fortified already in
the 12% Century, the greater part might belong to the so-called
Danish »age of civil war«, c. 1240-1340. The fortified churches
thus become part of the classical question concerning the era
of the private castle. But why then were churches, towns and
manors fortified? Or with a reformulation of the holy defense:
Why was it even necessary to defend the sacred?

The fortifications belong to the period of unrest after the
death of king Valdemar the Victorius in 1241: »God knows,
with his death the crown fell off the head of the Danesx, as
it is formulated in the annual of the monastery in Ryd (Ryd
Klosters Arbog, p. 57). But the situation opens to many specific
interpretations. On the one hand the period from the 1240s was
filled with uttermost real conflicts between different branches
of the royal family, between the king and the church, between
the king and the aristocracy, within the Scandinavian kingdoms
and between Christians and pagans, and apart from this several
rebellions. And on the other hand the fortification of a few
churches and many minor castles is not convincing.

The fortification of the churches reminds of the battlements
in medieval England (Coulson 1982). And it reminds of the
elements of fortification at the manor houses of the Renais-
sance (cf. Uldall 1931-32, p. 126). In both cases we find weak
symbolic fortifications, where the aim partly was to manifest
the aristocratic rank, partly to deter attacks. The fortification
could not be used in real war, but might prevent burglary,
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Fig. 9: The church of Kélla in the middle of the 13" Century. Drawing based on the
information in SvK 128, 1969

robbery, kidnapping and riots by villagers. In a period with
political unrest and decentralisation of power (i.e. feudalisa-
tion) specific needs and cosmological conceptions united in
a both-and. The fortification appeared as the authority of the
king and the law no longer was sufficient to secure peace. The
need was largest in the periphery of the kingdoms, that is, on
Bornholm far from Zealand, and in Mére and on Oland far
from Middle Sweden.

The fortification might be conceived as a real defence in a
period of unrest and as a symbol. Killa might have had an
archers’ storey, because the church in fact was threatened,
but the fortification might also be an imitation of the wall
around Heavenly Jerusalem. In the same way the city wall of
Visby might be a necessary defence against external enemies,
a practical borderline to be able to put duty on commodities
from the countryside, a symbolic boundary around an urban
identity and a symbolic imitation of Heavenly Jerusalem. And
the highly situated Hammershus might be a fortified strong
point for the archbishopric, a sign of the sovereignty of the
archbishopric over Bornholm and an earthly imitation of the
Heavenly Castle. The difficulty in deciding if the multi-func-
tional churches in fact were fortified or not, might thus have
its background in a conscious architectural ambiguity. Killa
was meant to look like a castle (Fig. 9), but not to function
as one.

The fortification might be an answer to external military threats.
The cause could have been the last pagan reactions before the
Teutonic Order managed to rule Livonia. Thus the Order suf-
fered several defeats in the decades after 1242 (Christiansen
1980, pp. 891t.). A pagan reaction might have meant new waves
of attacks over the Baltic Sea. And what was a better target
for the pagans than a church, being a symbol of the crusades?
The churches and the monasteries were exposed in the rebel-
lions in Livonia, so also the great Estonian rebellion of 1343
(Jakobsson 1989, pp. 20£.). By this we are in fact back at the
starting point, namely the theory of the defensive church and
the external enemies.
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The fortification might also be an answer to internal threats.
If external expansion no longer was possible, the unrest could
be turned inward (cf. Lindkvist 1988 and Vandkilde & Ber-
telsen 1999). When the Danish expansion at the Baltic Sea
was forced to come to an end, and the crusader ideology
therefore no longer was convincing as a political force of
solidarity, the aristocracy and the clergy might have created a
symbolic militarization of the churches as part of an internal
mobilization.

The dating of the fortifications to the middle of the 13" Cen-
tury also opens up new perspectives on the Baltic Sea. Halltorp
and Klickeberga in Mére and also Killa on Oland, which can
be called castle churches, might have been inspired by the
convent houses of the new great power of the Baltic Sea - the
Teutonic Order. Thus the Baltic countries need not only to be
seen as the home of raging pagans, but also as an architectural
model. At present the datings west and east of the Baltic Sea
converge, even if they have not reached each other yet. And
looking at drawings we might observe both architectural and
functional similarities between Klickeberga, Killa and Arens-
burg (Kuressaare) (cf. Akerlund 1945, pp. 63, 67; SvK 128,
1969, p. 333; Tuulse 1942, p. 220).

By the way, the Estonian art historian Armin Tuulse, who had
to flee to Sweden, pointed out several churches as defensive
churches in Estonia. Here the erection of multi-functional
churches or fortified churches apparently continued until
around 1500. Probably the development must be understood
on the background of both internal and external threats, partly
struggles between the German nobility and the Estonian peas-
ants, and partly attacks from Russia (Tuulse 1940; 1945). As the
social and political relations were quite different from those
in Scandinavia, this becomes another story which demands
its own critical investigation.

The liberation of the church

Finally after the middle of the 13* Century the church was able
to free itself from the protection by the mighty. The ownership
of the churches by the mighty was changed into the rights of the
patronage, while the farmers took over the administration. Ma-
terially the change can be observed in a physical and symbolic
separation of the church and the mighty laymen: the special
seats of the king and the queen were removed on the initiative
of the archbishop (Cinthio 1997), as plenty of aristocratic gal-
leries in the towers were blocked up in the following centuries.
The church and the parsonage were separated from the croft
of the manor. Later the manor often moved away from the
church (Well illustrated at Bjdresjo cf. Callmer 1992, Skansjo
1992 and Wienberg 1993, pp. 58ff.). And the Romanesque
style was replaced by the Gothic {(cf. Bolvig 1992; Wienberg
1993, pp. 63 f.). But the liberation from the protection by the
mighty also meant, that the church no longer had to accept
the use of the holiness of the churches for non-ecclesiastical
needs. Now both the use and the erection of multi-functional
or fortified churches came to an end.

That the intimate nearness between the manor and the church
was seen as a potential problem, becomes apparent already
by the rules of archbishop Andreas Sunesen from the first
decades of the 13* Century. By these rules, the archbishop
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St. Mary in Visby. Photo 1975 in
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Fig. 10: The clerestorical storey or storage loft at
SvK 175, 1978

tried to regulate the service in the »manors of the lords«, so
that there should be a »proper house, designated to this service
exclusively«, and that the embellishments of the church were
not allowed to be »brought to ordinary houses in a thoughtless
or inproper way« (DD/DRB 1 1V no. 65).

That archbishop Filif of Nidaros in the 1320s demanded, that
items should out of the church, it testifies that the clergy no
longer was willing to accept the use of the church by laymen:
»No priest must permit that chests, kitchen utensils, fishing
nets, marine equipment or anything else in the church, unless it
is to protect it against plunder or fire, but even then it must be
moved away as soon as possible. Everybody who contravenes,
has to pay a mark.« (Lysaker 1991, p. 14)

The (mis)use culminated at St. Mary in Visby. The mighty
store loft at St. Mary (Fig. 10), which is dated to c. 1310-40,
was both the youngest and the largest one (SvK 175, 1978,
pp- 1104t 164ff). The liturgical treasures of the churches
were hereafter kept in wall cabinets or in a sacristy. The tithe
however went to a church barn at the wall of the churchyard.
The church barn was located at the border between the sacred
and the secular, farthest away from the church building, though
inside the sacred area.

Thus the liberation of the church from the protection by the
mighty meant, that the multi-functional church was divided
into different functional parts - a church with a sacristy and a
separate church barn. The liberation of the church meant that
the symbiosis between the sacred and the profane broke up.
Here finally the concepts of sacred and profane as independent
categories were released.
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The churches were fortified in the 13" Century, nevertheless it
was not until in the 14" Century, that the phenomena appeared
. written sources. The first mention was in an order by bishop
gyend of Arhus in 1342: »Further all, each and everybody, who
with armed men or archers fortify, occupy or take possession
of church towers or churches to turn them into fortifications
or defensive works without the authorization, approval and
consent of their prelates and chapters, shall by the very action
incur the verdict of excommunication« (DD/DRB 3 I no. 256).
The prohibition was repeted and confirmed for the whole
Jrchbishopric in 1345, 1376, 1383 and 1425 (DD/DRB 3 II
no. 153; 4 I no. 33; 4 I no. 342; LAU 3, no. LIV).

That fortified churches appear in the texts in the 1340s, might
obviously be a result of a new problem they represented. In
the diocese of Arhus we know of several churches, where the
churchyard was fortified in this period (e.g. Malling cf. Schultz
1945 and DK XVI Arhus, 26, 1984, pp. 2305 ff.). It might also
be the church, which now tried to regulate the fortification. The
fortification was not in itself inadmissible, but it demanded the
consent by the clergy. Just as the royal power tried to regulate
the fortification of towns and private castles as a part of a
centralization, the church tried to regulate the fortification of
the churches as a part of its liberation.

Ambiguous churches of the Baltic Sea

On Oland there is a large stone house, which is frequently
visited by tourists. It is the deserted church of Killa, and the
mighty stone house once was a church, a store house and a
fortress at one and the same time: At the base a church room,
then a store and at the top a crenelated archers’ storey with a
view over land and sea. So far so good!

But who erected and changed the church of Killa? When did
it happen and why? Was the church ever defended against
attacks? If so, who were the defenders, and who were the at-
tackers? Were they Christians, pagans or both? Who kept what
in the store? From where did it come, and whereto did it go?
And how was the house in Killa conceived at that time? As a
church, a warehouse or a castle? The uncertainties overshadow
the certainties.

We lack any specific contemporary evidence, that the churches
were erected for defence. There is no contemporary informa-
tion on the use of the upper storeys. In the cases the churches
according to written sources actually were used for refuge or
as military strong points, the churches do not seem to have
been fortified. Thus the churches might be used for defence,
but they were not necessarily built with this purpose. Only
Klickeberga and Hossmo in More have elements of fortification
and are known to have appeared in conflicts, but the fortifica-
tion and the incidents probably belong to quite different times
(Akerlund 1945, pp. 49ff.; Tuulse 1955, pp. 137§).

A few churches unambiguously were used for a shorter or
longer habitation. The accomodations varied from low cellars
to vaulted halls, just as the inhabitants belonged to different
social categories - crusaders, craftsmen, earls and priests. But
traces of heating or sanitary arrangements are exceptions. In
most cases there are no traces at all, which might have made
the habitation pleasant. Yes, these rooms were often dark and
uncomfortable. So even if the churches were located along

the sailing route of the crusades, only a few of the remarkable
churches around the Baltic Sea can be interpreted as hostelries
or residences.

There are numerous both written and material evidence of
trade over the Baltic Sea and of the Saint Canute Guilds. But
the trade and the guilds can not definitely be connected to the
multi-functional churches. And the multi-functional churches
lack clear evidence of having been used as warehouses. There
are no hoists (except at St. Mary in Visby) or traces of com-
modities. And far from all upper rooms might have functioned
as warehouses, considering the difficult admittance and their
minimal size.

It 1s obvious, that churches, which were ascribed a certain
importance, were copied frequently. And theological writings
tell us, that the architecture had symbolic meanings even in its
smallest details. But the concept of copy was conceived quite
generously. [t was a long way from the holy places of Jerusalem
and the profound readings by the Fathers of the church to the
Baltic Sea and the church building on Bornholm. The meaning
might change en route and might have been changing during
the Middle Ages. The meaning was also dependent on the eyes
which were looking. In short, as there is no simple correlation
between form and content, the message of the church builders
often remains obscure.

The change in interpretation from defensive church to multi-
functional church has been rather a shift in perspective than
a question of new sources. The shift in the 1980s must be
estimated on the background of three conditions: Firstly a new
view appeared on the social structure of the Middle Ages as
more hierarchic than previously presumed. The new opinion
that the early churches were built by an aristocratic elite was
difficult to reconcile with the idea that the church served as a
refuge for ordinary parishioners. Secondly the state formation
process in Denmark, but especially in Sweden, was thought to
have taken much longer and was seen in the regional context.
The picture of a central royal power and a well defined king-
dom was replaced by competitive families and federations of
more or less independent regions which only gradually and
with resistance were united. Thirdly the churches were re-dated,
first using conventional methods, later using dendro-chronol-
ogy. But the new datings only appeared, when the change in
perspective already had occurred. First the theory came — then
the empirical evidence followed!

Thus the situation allows no categorical statements. We may
find arguments for and against in principle any explanation.
There is simply to great distance between the texts and the
monuments in the past itself. The incidents of the texts and
the masonry of the church archaeology are complementary
perspectives: Incompatible, though both necessary. We lack a
»Gesta Bornholmiae« as well as a »Chronicle of Oland«, which
might build a bridge over the ravine.

The methodological gap which was supposed to open up
an historical archaeology instead is revealed as a fascinating
vacuum. Where we might have expected a discipline, we instead
find the undisciplined. In the vacuum everybody might spin
his or her own story with the remarkable medieval churches
as set pieces, and with royal sons, Slavonic princes, brothers
of Saint Canute and crusaders as actors. The ravine between
texts and monuments invites to hypotheses, interpretations,
fantasies and ravings.



48 II. Aspekte von Kontinuitit und Diskontinuitit

Jes Wienberg

Acknowledgements

Thanks to the participants of the conference in Greifswald in
june 2000 for their eager comments. Thanks also to Anders
Andrén (Lund), Jan Brendalsmo (Oslo) and Bodil Petersson
(Lund) for constructive comments on the manuscript and to
Finn Ole Sonne Nielsen (Renne) for helping me with an il-
lustration,

SOURCES AND LITERATURE:

Ahlqvist, A,. 1822-27: Oland Historia och Beskrifning, 1-111.
Kalmar (Brombergs Faksimilserie). Uppsala 1979.

Akerlund, H., 1945: Klickeberga — kyrkan med killare och
salvaning. Kalmar lin XXXIII, pp. 25-104.

Alltoa, K., 1993 a: Das Konventhaus in Estland. Castella Maris
Baltici, 1, ed. by K. Drake. Archacologia Medii Aevi Finlandiae,
I. Stockholm, pp. 11-16.

Alltoa, K., 1993 b: Medeltida estnisk klosterarkitektur, Hikuin
20, pp. 187-198.

Altizer, T.].J., 1963: Mircea Eliade and the Dialectic of the Sacred.
Philadelphia.

Anderson, L., 1956: Halltorps kyrka. Svenska fornminnesplatser,
45. Stockholm.

Anderson, L., 1960: Kyrkorna i Stendsa och Halltorp. Antikvariskt
arkiv, 14. Stockholm.

Anderson, 1., 1967: Hagby fistningskyrka. Fornvinnen 62,
pp. 22-36.

Andersson, K., & Bartholin, T.S., 1990: Nigra medeltida
kyrkor vid kalmarkusten i dendrokronologisk belysning. Hikuin
17, pp. 183-200.

Andersson, K., 1983: Kalmarkustens kyrkor under tidig
medeltid. Hikuin 9, pp. 189-202.

Andrén, A., 1985: Den urbana scenen. Sidder och sambdlle i det
medeltida Danmark. Acta Archaeologica Lundensia, Series in 8°,
13. Bonn/Malmg.

Andrén, A., 1989: Bygherre pa korstag. Sydsvenska Dagblader
22 juli 1989

Andrén, A., 1997: Mellan iing och text. En introduktion till de
historiska arkeologierna. Kulturhistorisk bibliotek. Stockholm/
Stehag.

Andrén, A., 1999: Landscape and settlement as utopian space.
Settlement and Landscape. Proceedings of a conference in Arbus,
Denmark, May 4-7 1998, ed. by C. Fabech & J. Ringtved.
Arhus; pp. 383-393.

Anglert, M. & Sjégren, T., 1998: Forsvarskyrkor i skottgluggen
(debatt). Artefact 1-15 sep 1998. (Web periodical)

Anglert, M., 1985: Vem fdrsvarade vad? — Nagra reflexioner
kring de sa kallade forsvarskyrkorna. META. Medeltidsarkeologisk
tidskriff 84: 3-4. Lund, pp. 19-38. (Also printed in Boruholmske
Samlinger 1989, 111 3. Renne, pp. 35-48.)

Anglert, M., 1993: Kyrkorna i More, Mores kristnande, ed. by
H. Williams. Projektet Sveriges kristnande. Publikationer, 2.
Uppsala, pp. 145-170.

Beckett, F., 1924-26: Danmarks Kunst, I-11. Kebenhavn.
Blom, O., 1895: Befzstede Kirker 1 Danmark fra den xldre
Middelalder. Aarboger for nordisk Oldkyndighed og Historie 11 10,
pp. 1-86.

Blomkvist, N., 1979 a: Kalmars uppkomst och ildsta tid.
Kalmar stads bistoria, 1, ed. by [. Hammarstrém. Kalmar, pp.
167-308.

Blomkvist, N., 1979 b: Medieval Eketorp and Contemporary
Turn-over Places on Oland. Eketorp. Fortification and Settlement
on Oland/Sweden. The Setting, ed. by U. Nisman & E. Wegraeus.
Stockholm, pp. 61-100.

Blomkvist, N., 1997: Nir hanseaterna kom. En stadshistorisk
jamforelse mellan Visby och Kalmar. Gotlindskt Arkiv 69,
pp. 47-70.

Bolvig, A., 1992: Kirkekunstens storbedstid, Om kirker og kunst i
Danmark I romansk tid. Kebenhavn.

Borg, K., 2000: Reflexioner kring den medeltida befdstningen
Eketorp-I11. Eketorp-II1. Ett medeltidsarkeologiskt projekt. Univer-
sity of Lund, Institute of Archaeology, Report series, 72. Lund,
pp. 1-29.

Bostrom, R. & Bartholin, T.S., 1990: Dendrokronologisk
datering av nagra 6landska kyrkor. Hikuin 17, pp. 201-210.
Bostrom, R. & Nilsson, A., 1971: »Dammsugning« af kyrkvindar.
Fornvdnnen 66: 1, pp. 284-291.

Bostrom, R., 1966: J. H. Rhezelius® resedagbocker, Nagra rand-
anmirkningar. Konsthistoriska Studier tilldgnade Sten Karling, ed.
by E. Forsman et al. Stockholm, pp. 59-78.

Bostrom, R., 1967: Ar Hulterstads kyrka en dansk anliggning?
Nordisk medeltid. Konsthistoriska stndier tilldignade Armin Tuulse.
Acta Universitatis Stockholmiensis, Stockholm Studies in His-
tory of Art, 13. Stockholm, pp. 151-166.

Bostrom, R., 1978 a: Jonas Haquini Rhezelius och Olands
kyrkor. Kalmar Lin 63, pp. 113-118.

Bostrom, R., 1978 b: Killa gamla kyrka. Svenska fornminnes-
platser, 37. Stockholm. (1 ed. 1949).

Bostrom, R., 1982: Olands forsvarskyrkor. Kabnar Léin 67,
pp. 19-37.

Bostrom, R., 1983: Olands medeltida kyrktorn. Hikuin 9,
pp- 163-188.

Bostrom, R., 1999: Is Resmo Church the eatliest Stone Church
in medieval Sweden. Europeans or Not¢ Local Level Strategies on
the Baltic Rim 1100-1400 AD, ed. by N. Blomkvist & S.-O.
Lindquist. CCC papers, 1. Visby/Kalmar, pp. 79-90.
Breengaard, C., 1982: Muren om Israels hus. Regnum og sacerdo-
tium i Danmark 1050-1170. Kirkehistoriske Studier. Kaben-
havn.

Brunius, C.G., 1850: Skdnes konsthistoria for medeltiden.
Lund.

Brunius, C.G., 1860: Koustanteckningar under en resa till Born-
holm dr 1857. Lund.

Callmer, J., 1992: A contribution to the prehistory and early
history of the south Scandinavian manor. The Bjires;jo inves-
tigations. 1he Archaeology of the Cultural landscape. Field Work
and Research in a South Swedish Rural Region, ed. by L. Larsson,
J. Callmer & B. Stjernquist. Acta Archaeologica Lundensia,
Series in 4°, N° 19. Stockholm, pp. 411-457.

Christiansen, E., 1980: The Northern Crusades. The Baltic and the
Catholic Frontier 1100-1525. New studies in medieval history.
London/Basingstoke.

Christie, H., 1986: Leidangsmateriell pa kirkeloftet. Hikuin
12, pp. 67-72.

Cinthio, E., 1997: Talande tecken och en kimpande drkebiskop.
Amico Amici. Gad Rausing den 19 may 1997, ed. by J. Ellerstrom.
Lund, pp. 139-149.



B

Fortresses storehouses and Symbols - ambiguous churches of the Baltic Sea
o s

49

Coulson, C., 1982: Hierarchism in Conventual Crenellation.
An Essay in the Sociology and Metaphysics of Medieval For-
ification. Medieval Archaeology XXV1, pp. 69-100.

DD: Diplomatarium Danicum, 1: 1ff. Kebenhavn 1938 fF.
DGL: Danmarks gamle Landskabslove med Kirkelovene, 1-V1I1.
Kobenhavn 1933-61.

DK: Danmarks Kirker, 1{f. Kebenhavn 1933 f.

DRB: Danmarks Riges Breve, 1: 1{t. Kebenhavn 1938 .
Duby, G-, 1980: The Three Orders. Feudal Society Imagined. Chi-
cago/London (1 ed. Paris 1978).

Durkheim, E., 1912: Les formes élémentaires de la vie religieuse.
Le systémique en Auwstralie. Travaux de ’année sociologique.
Paris.

Ekhoff, E., 1899: Om kyrkornas forna egenskap af forsvarsverk.
Aarboger for nordisk Oldkyndighed og Historie, 11 14, pp. 19-80.
Eliade, M., 1968: Heligt och profant. Stockholm (1 ed. Ham-
burg 1957).

Ericson, J., 1962: De bornholmske sockennamnen. Sydsvenska
ortnamnssillskapets drsskrift, pp. 22-32.

Eriksson, J., 1983: Tva arkeologiska kyrkoundersékningar i
Bjilbo. META, medeltidsarkeologisk tidskrift 2, pp. 32-34.
Fonnesberg Schmidt, L., 2000: De skandinaviske kongemagters
korstogserobringer i Balttkum. Dex jyske historiker 89. Krig,
korstog og kolonisering, pp. 112-132.

Friis, C.B., 1853-56: Bornholms runde Kirker. Kirkebistoriske
Samlinger, 1 11. Kjobenhavn, pp. 145-155.

Frolén, H.F., 1910-11: Nordens befiista rundkyrkor. En konst- och
kulturhistorisk undersékning med 270 bilder, 1-11. Stockholm.
Gallén, J., Boe, A. & Nielsen, H., 1964: Korstag. Kulturhisto-
riskt leksikon for nordisk middelalder fra vikingetid til reforma-
tionstid, 9. Malmé, pp. 210-220.

Ganse, A., 1990: Friesland och Gotland under senme-
deltiden - en statsrittslig jimfOrelse. Gotlindskt Arkiv 62,
pp- 67-78.

Garwood, P., Jennings, D., Skeates, R. & Toms, J. 1991:
Sacred and Profane. Proceedings of a Conference on Archaeology,
Ritual and religion. Oxford 1989, ed. by P. Garwood, D. Jen-
nings, R. Skeates, & J. Toms. Oxford University Committee
for Archaeology, Monograph, 32. Oxford.

Gilker, H. T., 1980: In honore sancti Kanuti martyris.
Konge og Knudsgilder i det 12. arthundrede. Scandia 46:2,
pp. 121-161.

Gustafsson, E. & Weidhagen, M., 1968: Investigations in
Hammarlunda church. Res Mediaevales Ragnar Blomquist kal.
mai. membxviii oblata, ed. by A.-W. Martensson. Archaeologica
Lundensia, II1. Lund, pp. 154-168.

Hamre, L., Fenger, O. & Granlund, J., 1977: Asyl. Kultur-
historisk leksikon for nordisk middelalder fra vikingetid til reforma-
tionstid, 21. Malmé, pp. 91-95.

Harrison, D., 1998: Skapelsens geografi. Forestillningar om rymd
och rum i medeltidens Europa. Stockholm.

Hildebrand, H., 1875: Den kyrkliga konsten under Sveriges
medeltid. En kortfattad dfversigt. Stockholm.

Hildebrand, H., 1879-1903: Swveriges medeltid. Kulturhistorisk
skildring, 1-111. Stockholm.

Hildebrand, H., 1907: Den kyrkliga konsten under Sveriges
medeltid. En kortfattad dfversigt. 2 ed. Stockholm.

Hinz, H., 1985: Wehrkirchen im 6stlichen Skandinavien.
Zeitschrift fiir Archiologie des Mittelalters 11, pp. 61-91.

Horby, K., 1992: Danmark og Estland i middelalderen. 1219.

Dannebrog og Estland, ed. by M. Andersen & F. Birkebzk.
Roskilde, pp. 30-38.

Jacobsen, H., 1993: Romanske vesttdrne, deres indretning og funk-
tion. Vesttdrne for 1300 1 det middelalderlige Danmark ost for Store-
beelt, Lund Studies in Medieval Archaeology, 12. Stockholm.
Jakobsson, S., 1989: Esternas uppror 1343. Uppsala.

Jensen, C. A., 1918: Lillehedinge, Storehedinge og Karise. Nye
bidrag til spergsmalet om danske forsvarskirker. Aarboger for
nordisk Oldkyndighed og Historie 111 8, pp. 1-24.

Jensen, K. V., 2000: Danmark som korsfarerstat. Den jyske historiker
89. Krig, korstog og kolonisering., pp. 48-67.

Johannsen, H. & Smidt, C.M., 1981: Danmarks arkitektnr.
Kirkens huse. Kabenhavn 1981.

Johansen, P., 1965 a: Die Kaufmannskirche. Die Zeit der Stadt-
griindung im Ostseeraum, ed. by M. Stenberger. Acta Visbyensia,
I. Visby, pp. 85-134.

Johansen, P., 1965 b: Kebmandskirke. Kulturhistoriskt leksikon
for nordisk middelalder fra vikingetid til reformationstid, 10. Malmo,
pp. 74-75.

Kzrulf Moller, L., 1987: Bornholmske rundkirker og Ar-
menien. Bornbolmske Samilinger 111 1, pp. 137-143.

Kjzr, U. & Grinder-Hansen, P., 1988: Kirkerne i Danmark.
Den katolske tid, Indtil 1536. Kebenhavn.

Kyhlberg, O., 1991: Gotland mellan arkeologi och historia.
Om det tidiga Gotland. Theses and Papers in Archaeology, 4.
Stockholm.

Langberg, H., 1952: Hvem byggede Hvad. Gamle og nye Bygninger
i Danmark, ed. by H. Langberg. Kgbenhavn.

Langberg, H., 1955: Danmarks Bygningskultur. En historisk
oversigt, I-11. Kobenhavn. (2 ed. Arhus 1978).

Lange, J., 1987: Vern og wdben i kirker og klostre. Kabenhavn.
LAU: Diplomatarium diocesis Lundensis. Lunds dirkestifis urkunds-
bok, 3: 1421-1460, ed. by L. Weibull. Monumenta Scaniae
historica. Lund 1900.

Lauring, P., 1957: Bornbolm. Rejse i Danmark, II. Keben-
havn.

Lindgren, M.,1995: Stenarkitekturen. Den romanska konsten,
ed. by L. Karlsson et al. Signums svenska konsthistoria, 3.
Lund, pp. 53-115.

Lindkvist, T., 1988: Plundring, skatter och den feodala statens
[framvixt, Organisatoriska tendenser i Sverige under dvergdngen frin
vikingatid till tidig medeliid. Opuscula Historica Upsaliensia, 1.
Uppsala.

Loffler, J.B. & Mackeprang, M., 1902: Har Kalundborg Kirke
haft Murkrone og Skyttegang. Aarbager for nordisk Oldkyndighed
og Historie, 11 17, pp. 37-44.

Loffler, J.B., 1883: Udsigt over Danmarks Kirkebygninger
Sfra den tidligere Middelalder (Den romanske Periode). Kjoben-
havn.

Lysaker, T., 1991: Erkebiskop Eilifs tredpe statutt, ed. by T. Lysaker.
Smaskriftserien, 1. Trondheim.

Mackeprang, M., 1920: Vore Landsbykirker. En Oversigt. Kaben-
havn. 2. ed. 1944).

Markus, K., 2000a: Danskar, inte tyskar, styrde éver Ostersjon
i tidig medeltid. Populir Arkeologi 2: 18, pp. 24-25.

Markus, K., 2000b: Frén Gotland till Estland. Kyrkokonst och
politik under 1200~ talet. Tallinn.

Mathiesen, A., 1902: Oplysninger om middelalderlige Fast-
ningstaarne. Aarbager for nordisk Oldkyndighed og Historie 11: 17,
pp. 45-68.




5 0 11, Aspekte von Kontinuitit und Diskontinuitit

Matthiessen, H., 1922: Torv og Herstrede. Studier i Danmarks
Byer. Kagbenhavn.

Nielsen, F.O.S., 1998: Middelalderens Bornbholm. Renne.
Nilsson, B., 1991: Frids- och asylforeskrifter rérande den
medeltida sockenkyrkan. Kyrka och socken i medeltidens Sverige,
ed. by O. Ferm. Studier till Det medeltida Sverige, 5. Stock-
holm, pp. 473-504.

Nyberg, T., 1976: Kreuzzug und Handel in der Ostsee zur
dinischen Zeit Litbecks. Libeck 1226. Reichsfreibeit und friihe
Stadr, ed. by O. Ahlers, A. Grassmann, W. Neugebauer & W.
Schadendorf. Liibeck, pp. 173-206.

Nyborg, E., 1990: Om kirketopografi og middelalderlig by-
dannelse. Hikuin 17, pp. 7-20.

Palme, S.U., Meyer, P. & Bae, A., 1959: Fridslagstiftning.
Kulturbistorisk leksikon for nordisk middelalder fra vikingetid til
reformationstid, 4. Malmo, pp. 621-626.

Poulsen, N.]., 1977: Lille Heddinge kirke — en kridtstenskirke i
tre stokvark. Nationalmuseets Arbejdsmark 1977, pp. 122-132.
Ryd Klosters Arbog i kulturhistorisk belysning, udg. af R. A.
Olsen. Hejbjerg 1989.

Saxo Grammaticus. Danmarks Kronike. Transl. by F. Winkel
Horn, ill. by L. af Moe. Kabenhavn 1898.

Schultz, C.G., 1945: Malling, en befastet Kirkegaard fra
den zldre Middelalder. Fra Nationalmuseets Arbejdsmark 1945.
Kebenhavn, pp. 85-100.

Schultz, C.G., 1950: En rundkirke i Roskilde. Fra Natio-
nalmuseets Arbejdsmark 1950. Kebenhavn, pp. 139-147.
Seuberlich, H., 1907: Das Schloss zu Arensburg. Jabrbuch fiir
bildende Kunst in den Ostseeprovinzen 1. Riga, pp. 85-92.
Skansjo, S., 1992: Fran vikingatida stormansgard till rends-
sansslott — Bjersjpholm under ildre historisk tid. Bjersjoholm.
Gods och slott, utg. av S. Johansson. Skansk senmedeltid och
rendssans, 13. Lund, pp. 14-75.

Skov, E., 1960: Usterlars Kirke. Faglig Lesning, 40. Kebenhavn.
(5 1ssue 1968)

Skovgaard-Petersen, L., 1984: Anmeldelse af C. Breengaard:
Muren om Israels hus. Historisk tidsskrifi (Kebenhavn) 84, 14
V, pp. 95-108.

Skyum-Nielsen, N., 1971: Kvinde og Slave. Danmarkshistorie
uden retouche, 3. Kgbenhavn.

Steffen, R., 1901: Romanska smakyrkor i Ostersjolanderna med
sdrskild hansyn till svenska forbdllanden. Bidrag till var odlings
hifder, 8. Stockholm.

SvK: Sveriges kyrkor, konsthistoriskt inventarium, 11f. Stockholm
1912 1f.

Tamm, J., 1993: Om utforskningen av den materiella kulturen
1 Estlands kloster. Hikuin 20, pp. 199-210.

Thurah, L. de, 1756: Omstandelig og tilforladelig Beskrivelse, Over
den i Oster-Soen liggende, Under Det kongelige Danske berredomme
Blomstrende navnkundige Qe Bornholm, Og Den ei langt derfra
anlagde fortreffelige Frstning Christiansee ... Kiobenhavn.
Tuulse, A., 1940: Die Kirche zu Karja und die Webrkirchen
Saaremaas. Tartu Ulikooli kunstiajaloo instituudi viljaanded,
VIII. Tartu.

Tuulse, A., 1942: Die Burgen in Estland und Lettland. Verhand-
lungen der gelehrten estnischen Gesellschaft, xxxiii. Dorpat.
Tuulse, A., 1945; Forsvarskyrkorna i Estland. Fornvdnnen 40,
pp. 225-250.

Jes Wienberg

Tuulse, A., 1955: Hossmo — en forsvarskyrka med isttorn. Kung],
Vitterhets Historie och Antikvitets Akademiens Handlingar,
Antikvariska serien, 2. Stockholm.

Tuulse, A., 1968: Romansk konst i Norden. Stockholm.
Tuulse, A., 1969: Der Kirchturm in Skandinavien als Symbol
und Wehrbau. Kirche und Gesellschaft im Ostseeranm und im Nor-
den vor der Mitte des 13. Jabrbunderts, ed. by S. Ekdahl. Acta
Visbyensia, I11. Visby, pp. 171-187.

Tuulse, A., Gardberg, C.]., Jorgensen, F., Christie, H. &
Larusson, M. M. 1960: Forsvarskyrka. Kulturbistoriskt leksikon
for nordisk middelalder fra vikingetid til reformationstid, 5. Malms,
pp. 141-145.

Uldall, K., 1931-32: Kirkens Profanbenyttelse i @ldre Tid.
Fortid og Nutid 1X, pp. 119-140 and 218-243.

Vandkilde, H. & Bertelsen, K., 1999: Krig og samfund i
arkzologisk og socialantropologisk perspektiv. Menneskelivets
mangfoldighed. Arkzologisk og antropologisk forskning pd Moesgird,
ed. by O. Hoiris, H.J. Madsen, T. Madsen & J. Vellev. Arhus,
pp- 115-126.

Vellev, J. 1997: Rundkirken Skt. Mikaelis i Slesvig. Arkzologisk
undersogelse og rekonstruktion af en gadefuld bygning. Hikuin
22, pp. 47-58. (formally, but incorrect printing year 1995)
Wallin, C., 1975: Knutgillena i det medeltida Sverige. Kring kulten
av de nordiska helgonkungarna. Historisk arkiv, 16. Stockholm.
Wanscher, V., 1943: Danmarks Architectur. Kebenhavn.,
Weibull, L., 1947: S:t Knut i Osterled. Scandia XVII, pp. 84-101.
Wiborg, K.F., 1853-56: Om de bornholmske Kirker, iszr de
runde. Kirkehistoriske Samlinger, 1 11, pp. 501-534.
Wienberg, J. 1993: Den gotiske labyrint. Middelalderen og kirk-
erne i Danmark. Lund Studies in Medieval Archaeology, 11.
Stockholm.

Wienberg, J., 1986: Bornholms kirker i den zldre middelalder.
Hikuin 12, pp. 45-66. (Also printed in Bornholmske Samlinger
1989, 111 3. Renne, pp. 9-28.)

Wienberg, J., 1989: Bornholms befastede kirker. Borrholmske
Samlinger, 111 3, pp. 29-33.

Wienberg, J., 2000: Gotlands guldalder - kyrkor, konjunkturer
och korstdg. Gotlindskt Arkiv 72, pp. 69-84.

Yrwing, H., 1980: De s.k. kdpmanskyrkorna. Fornvinnen 1,
75, pp. 44-57.




