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Introduction

This essay is a critique of modern/colonial knowkegroduction, with particular reference to
development studies, based on thinking about de@dity, and illustrated by experiences from a
bachelor's programme in development studies at umngersity and a field study done in South-
Western Benin as a part of those studies. The perpbthis essay imoreto discuss issues that |
have come to see as problems with knowledge priatuict development studies, through the
experience of doing the field study and readinglecoloniality. The purpose of this essalessto
convince anybody of solutions to the problems lehdiscussed, but rather to show what

decoloniality as a project might be seen as workawgards.

A few concepts that | use in this essay shouldrledl defined before | move offhe colonial

matrix of powerrefers to a heterogeneous totality of hierarchiescted as domination in colonial
self-Other relations. A specific self-Other relatithat I'm discussing is that between myself ared th
people in the village where | did the field stullp. aspect of the hierarchies could@hierarchy of
knowledgeswhere a dominant knowledge, the tradition of westational knowledge, disqualifies
other knowledges. Other hierarchies might inclueledgr, race and class for example. Colonial
relations refer t@oloniality with its history beginning from the colonizatiohtbe Americas, but

not ending with colonialism, and reflecting the tioned reproduction of those hierarchies that
have been established since the congisternityis seen as both the here-and-now (materiality)
of a place, and as a project of European origie. fiietoric of the modernity project is seen to
promise development but modernity, and thus dewedoy, is viewed as inseparable from its
underside, that is coloniality. The knowledge ofdamity has to do with western rationality and
logocentrism. Logocentrism taken to mean "the fixaf meaning in hierarchized binary
oppositions” (Gregory et al. 2009, p.528). One dndary could be the subject-object relation,
found also in development researbievelopment studias this essay refers to a discipline
emerging in European and US (western) universitits the second World War, focusing on
finding ways to achieve development in countried @gions of the world that have yet to reach

the standard of Europe and the United States, wdrielseen as developed.

The first question that | am trying to answer histessay is, how is it that when we (students,
researchers) are producing knowledge in developstadtes, our knowledge

(modernity/rationality) and other knowledges do m&et as equals, and why is that a problem. The
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first three chapters could be seen as dealingtiwishquestion. The first question has higher ptyori
in this essay but there is also a second one: Hmldave imagine alternatives to hierarchic
relations in knowledge production? | see the matigooloniality/decoloniality (MCD) research
group as offering valuable insight to that questfecording to Escobar (2010, p.33) “the group
seeks to make a decisive intervention into the desgursivity of the modern sciences in order to
craft another space for the production of knowlédgkus, the focus of the fourth chapter is a main
concept from the MCD groupgecoloniality as “a planetary critical consciousness” thaaky
abstract universals (Mignolo 2010, p.354). An esglscmportant aspect adecolonization
understood as destruction of the colonial matripaier, regarding the focus on knowledge
production in this essay, is epistemic decoloniratEpistemic decolonization is seen as “necessary
to make possible and move toward a truly intercaltaommunication; to an exchange of
experiences and significations as the foundaticanadther-rationality” (Mignolo 2010, pp.353-4).
Such a communication would in my view require &&gher relation that is not hierarchic, but one
of receptive generosityvhere gifts, of knowledge and other kinds, akegiand received in a non-

hierarchic relation.

In the first chapter | will be reflecting on hownlight situate this essay, as a part of a widesithe
project’, understood as the project of completimgrses, doing the field study and writing this
essay, and as situated in my life project then mpto describe how | arrived at the questions
above. | see the first chapter as a foregroundaie focused theoretical discussion regarding the
two questions. In the second chapter | focus oor#ieal discussions to look into the first
question; how is it that when we (students, reseag) are producing knowledge in development
studies, our knowledge (modernity/rationality) arder knowledges don't meet as equals, and why
is that a problem? There | am relying on journtitkes about decoloniality, mostly from writers
associated with the MCD project, or research grdompen up the problem, | will start by
discussing modernity and modernity/coloniality (reodty seen from the perspective of
decoloniality), thus exposing and describing thiemwal matrix of power. This discussion will lead
me to describing how the hierarchies that constiti¢ colonial matrix of power might be seen to
include a hierarchy of knowledges, which would tek® knowledge production in development
studies. According to Quijano (2010, p.26) the Hamental presupposition” of “the European
paradigm of rational knowledge [is] ... knowledgesgsroduct of a subject object relation”. |
discuss the subject object relation in connectoowhat could be seen as a hierarchy of
knowledges, but | also relate it to the focus ef tbncluding section of the second chapter. | will

conclude the second chapter with a discussion ®seti-Other relation and what could be seen as a
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colonial self-Other relation. There | aim to shdwatta colonial self-Other relation denies receptive
generosity, one aspect of which could be giving i@eaiving knowledge in a non hierarchic

relation.

In the third chapter | am discussing experiencasfa field study | did in a village in South-
Western Benin. Regarding the field study | am kabicdoing two kinds of analysis. First, | am
analysing and interpreting 'data’ that | 'collettkding the study in the form of transcripts from
discussions and notes on observations. The pugidkat analysis is mostly to illustrate how 'other
knowledges' can be seen as present in the heraeamaf the village where | did the field study.
The idea there is, to put it simply, to discuss m@ple in this village could be seen to draw from
other knowledges than modernity and to argue flasvelopment studies is not decolonized, we
won't achieve a conversation on an equal settihgdsn modernity and other knowledges, in the
knowledge that we produce. Second, | am brieflyhairag the field study itself from the
perspective of decoloniality, in order to show hipws producing knowledge in/for development

studies, could be seen to have reproduced theiebloatrix of power in that specific case.

In the fourth chapter | will discuss what decoldityaseen as a project might imply. Decoloniality
does not only work to expose the colonial matriyoiver and thus criticise modernity/coloniality.
Decoloniality as an option and a project also imeslcreating strategies for working towards pluri-
versality, as an outcome and requirement of deistgaye colonial matrix of power. | understand
pluri-versality as a “universal project leadingviard a world in which many worlds will co-exist”
(Mignolo 2010, p.353). The idea of pluri-versaligyalso crucial to producing knowledge without
reproducing the colonial matrix of power, sincerte pluri-versality should include leading toward,
not a knowledge, but many knowledges, in which memywledges will co-exist. In this sense
decoloniality can be seen as both a way to exgasedlonial matrix of power and to work to
destroy it. Or more specifically in this essaynking about decoloniality is my basis to exposing
how knowledge production in development studieddcbe seen to reproduce the colonial matrix
of power, and also to imagining how developmentlisiaimight come to produce knowledge

without reproducing the colonial matrix of power.



1. Foreground

In the first section of this chapter | will discussw | might see the thesis project, and this easay
a part of it, situated in my life project. In thecend section | will explain how | came to writeoab
the problem of knowledge production in developnstaties. The third section is still about
explaining how | came to write about this probldmat it already goes briefly into the theoretical

discussion that constitutes the second chapter.
1.1 Situating the thesis project and the essay inynlife project

| feel that trying to produce knowledge without prgssing other knowledges should belong to an
overall effort of trying, as entities in the world, go about our life projects as we would wish,
without denying the same for others. This coulgdmething | am trying to work towards in my

life project, but the aim of this thesis projectiahe aim of this essay is much more limited. hiis t
essay | am not trying to solve the problems ofg@eple | met while doing the field study in Folly
Condji. I am rather trying to conceptualize probéeinsee in what we are doing here in the
university. This is not to say that the problenst feople told me about when | was in Folly Condiji
would not be important to myself, it is in this $ieproject that | am focusing more on problems |
see in the studies | am doing. | am focusing omleras in development studies because | feel that
it is a project where | am already somewhat degplglved in, and | also feel that the problems of
Folly Condji are probably better solved by peopleshdeeply involved in that community's life
project, namely, the people of Folly Condji. Ifrhable to produce knowledge in a way that doesn't
disqualify knowledges involved in the life projexftFolly Condji, then I might be able to contribute
positively to that project through my own. For rhestthesis is a part, in a sense one beginning, of
that project of trying to produce knowledge thatldadraw from many knowledges and that might
contribute to projects drawing from many or difigr&nowledges. The purpose of this thesis is also
to try to convey certain concerns expressed to yreebple from Folly Condiji, not only to see

whether some theory can be useful, but becausedmething | promised to do.

Very importantly this thesis is part of my lifelomgntinuous process of learning and thinking.
Furthermore, my personal process of learning amitiy is part of and conditioned by larger
processes of knowledge formation that also hawe hiistory in time and space. For example, the

histories of learning of each author whose textave read are present in my text, but my specific
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history and experiences are what should makeedkidifferent and unique by conditioning how |
understand the texts of others. My history and Bgpees have most likely given me inspiration for
new ideas when | have been reading the texts ef®#nd | quote other texts frequently in my
own. Therefore, this text is by no means some kinal sum of my work alone, but | have also

made efforts to learn and understand, and thoee#ire what this text tries to describe.

1.2 How | came to discuss problems with knowledgerquduction in development studies

What you are reading now is text. All this textttilau might read is also referred to as my thesis,
but my thesis is not only text. This essay is hdvy ko present in writing a process, or a projett,
thinking and learning overtame and indifferent placesThe time here could be the time I've spent
doing courses in the Bachelor's Program in DevetprStudies and especially the courses
focusing on thesis work. The different places cdaddhe places | have been to during this time: my
home in Finland, Reykjavik where | was on exchamgel especially Lund where | am doing my
studies, and Grand Popo in Benin. At first | wasitelly assuming that | would use knowledge that
| have gained through studying in the universitespecially in Lund, to plan a field study for
collecting data in Benin and then | would returriLtond to analyse that data using more knowledge

from the university.

| did plan a field study and | did travel to Benin.South-Western Benin, in the village of Folly
Condji | did a field study and collected data. Theaturned to Lund and through reading more on
decoloniality | started to realise more that th@es something fundamentally wrong in
development studies, my studies and the field stutigf included. It is not that | would have felt
like there is nothing wrong at all with developmstidies before going to Benin, but having come
back from there and then read more on decolonieféit that there was such a fundamental
problem that | can not continue doing developmamdiss if | do not address this problem first.
Perhaps most importantly, | saw how much | couldtesthe theoretical discussions around the
problem of knowledge production, to the researeh khvas doing for this essay. Through reading
on decoloniality | did not only feel that | couldesthe relation between knowledge production and
hierarchies in the world-system in a different wiaglso felt that the writings on decoloniality tha
have read, have to me contributed significantlgheopossibility of imagining alternatives to
hierarchic relations in knowledge production.
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| would say that the writers associated with theDA@oject, through discussing coloniality, “the
darker side of modernity” (Mignolo 2010, p.317)]ght reveal fundamental problems with
knowledge production in western universities, damdugh thinking about decoloniality, strategies
to work on those problems might be imagined. Is tekt | am trying to convey that feeling in a
way that would be understandable to the intendélicaae (the examiner, opponent and my
supervisor), and hopefully even others. | see l@oend) understandings of knowledges as important
because, as | will argue, right now it seems talmethe dominant discourses within development
studies rather promote one, the knowledge of maiyeamd disqualify other knowledges. Thus,
knowledge produced in development studies tendsaialy benefit projects that draw from the
same logics as people who do development studiesu@h decolonizing development studies we
can then work with the aim of producing knowledigattwould not serve to disqualify other
knowledges, and that might even support projecwihg from other knowledges.

To the reader, the most important content in thssag is maybe how | discuss the problem, but |
find it also important to describe how | came tat@vabout this problem of how knowledge
production in development studies reproduces thena@ matrix of power. In a sense | have been
working towards writing this essay throughout mydées, but in describing how | arrived to
discuss this problem with knowledge productionevelopment studies | will begin with the field
study | did in Benin. As | said, | had a plan abbatv to do the field study and this plan was mostly
inspired by a certain book by Arturo Escobar.

1.3 Reading Escobar's Territories of Difference

What first brought me to decolonial thinking ané MCD project was when my supervisor
suggested | read Escobar's book Territories ofBafice (2008). | had ideas and interests, and
talking about them was what led my supervisor tmnemend this book to me. However, | had not
found as much resonance to many of these ideameandsts in the academic literature | had read
so far during my studies. Escobar's (2008) booknmwasnain inspiration when | was writing the
research proposal for the field study, which wasfitst piece of extended writing that | did
specifically for the thesis. In the proposal | attuce the most important concepts and ideas from
Escobar (2008) that | took with me when | left Lundlo a field study in Benin. Very importantly,

at that moment in my process of learning | was $ouy more on how these concepts could help me
interpret what is happening in rural South-Westenin, and thus my focus was still more on

problems over there. In this moment, when | amimgithis essay, my focus is more here in the
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university where | am studying and the processésoivledge production that the university, my

program and this essay are connected to.

Here | will write about the concepadternative developmeyrtlternative modernitieand
alternatives to modernitgs they are presented by Escobar (2008), since ttwxepts were my
entrance of sorts to thinking about decoloniabtyl while in Benin | was interpreting my

experiences very much through these concepts.

In Escobar's (2008, p.179) description “[u]nlikeins&ream development ... alternative
development implies a level of contestation overtdrms of development but without challenging
its underlying cultural premises”. | understandstheultural premises to be connected to the ones
Escobar (2008, p.170) discusses as he writes|lat/elopment and modernisation can be seen as
the most powerful global designs that arose otit@local history of the modern West in the post-
World War 1l period”.

Compared to alternative development “[t]he altaueatodernity dimension of the relation
between globalization, development, and moderniglves ... a more significant contestation of
the very aims and terms of development on the lodsia existing cultural difference and place-
based subjectivities” (Escobar 2008, p.185). Anotbature is that “alternative modernities involve
both the presence of development in the local imagiand the fact that the “non-Western,” far
from being a vanishing tradition, is a constitutfeature of modern life” (Escobar 2008, p.185). In
this way alternative modernities can be seen agjds@yond the resistance, that is alternative
development, when thedo challenge the underlying cultural premises andahte to question
development itself. Challenging, questioning andntering development are important in
understanding this idea of alternative moderni#d@se and Long (2000, p.19) state that “[c]lounter-
development means shaping and establishing theamek@ow of modernity” and according to
Escobar (2008, p.176) “Arce and Long imply thatrg\ect of development is at least potentially an
act of counterdevelopment and that every act oht@ydevelopment is potentially an alternative

modernity — a modernity from below (2000:21)".

Escobar (2008, p.162-3) descrilad®rnatives to modernitgompared to alternative modernities,
“as a more radical and visionary project of redefyrand reconstructing local and regional worlds
from the perspective of practices of cultural, ewait, and ecological difference, following a

network logic and in contexts of power”. Importéamime here, is the notion of possibility to
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imagine alternatives to modernity, and the rootedrtd these alternatives in difference and place.

Escobar also notes that “[a]lternative developmaliernative modernities, and alternatives to
modernity are partially conflicting but potentiabpmplementary projects” and “[o]ne may lead to
creating conditions to the other” (Escobar 200898). The different projects each have their own
roles: Alternative development is for “livelihooddfood autonomy”, alternative modernities
“shelter the economic, ecological, and culturaledié#nce” and alternatives to modernity serves to
imagine “local and regional reconstructions baseduwch forms of difference” (Escobar 2008,
pp.198-9).

Recognizing the possibility of alternatives andediénce is to me something distinctive in this
theoretical approach. This is because, as Esc@b@B( p.74) describes, “most variants of this
discourse [of political economy] have endowed tadisim with such dominance and hegemony
that it has become impossible to conceptualizeasoeality differently” and because of this “[a]ll
other realities ... are thus seen as oppaositbordinate or complementary to capitalism, never as
economic practices in their own right or as sounfesconomic difference”.

In addition to economic difference, there are défeces described in relation to space that this
theoretical approach is concerned with. Accordmgs$cobar (2008, p.30) “social science debates
since 1990” have been characterized by a concdlnghabalization, and “by a pervasive
asymmetry by which the global is equated with speapital, and the capacity to transform while
the local is associated with place, labor, traditand hence with what will inevitably give way to
more powerful forces”. In this way, culture, natared economy are seen as being determined by
global forces and the role of place is marginaliZéds marginalization of place could be seen as
preventing us from recognizing, imagining and m@ad alternatives. Escobar (2008, p.30) states
that “any alternative course of action must take account place-based (although not place-bound)

models of culture, identity, nature and economy”.

At the time when | was reading Escobar (2008) ind,u had already decided with a friend of mine
that | would join him and his family when he wowd to Benin, with the idea that | would do some
kind of a field study as a part of this thesis waithat | took with me from this theoretical
discussion as most important and interesting regautie field study, is that it enables, or sees as
possible, recognizing and imagining alternativeseldleon difference and place. As quoted above,
Escobar (2008, p.30) writes about “place-based teadeulture, identity, nature and economy”.

This could be seen to mean that when place isrdiffeor you go to a different place than where
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you are, you would find different models of cultuigentity, nature, economy. Turning things
around it could also mean that if you start movinagn your place and you start seeing different
models of culture, identity, nature and economy ywould assume you've come to a different
place. | understand these place-based modelstofeuidentity, nature and economy to draw from
place-based knowledge. Place can be an area ie,dpatdt can also be culture, identity, nature and
economy. Inspired by Escobar | started to ask riygetther the concepts that helped Escobar
interpret what was happening in the Colombian Raabuld help me interpret what is happening
in Benin. At that point | was still thinking at letain some ways that since | am doing development
studies it means that | should go somewhere inléveloping world to make observations and
collect data and then interpret it to produce krealge. That knowledge then should contribute to

poverty alleviation, empowerment and such.

So | did the field study and | came back to Lunevtde this essay and | started reading more texts
especially from writers who were associated wit MiCD project, like Escobar. Up to that point |
was focusing mostly on the concept of alternaticelennities and place-based systems of
organizing life. | was hoping that in my field syuEscobar's concepts could help me understand
and then demonstrate some of the logics in aralaee-based system, and especially how those
logics might not correspond to how knowledge isxdeem the perspective of modernity. This was
because | felt, and still do, that this kind otdd knowledges were still considered something les
than the knowledge produced by researchers studigaglopment for example, as in that they
would be interpreted through theories drawing ftbmtradition of western rational knowledge.
However, | came to notice that | should not be ennivith what | had done in Benin and that there
were such fundamental problems, that | would neembhsider those before going on with doing
development studies. What | realised was that irfiedg study | could be seen to have reproduced
the colonial matrix of power, and that if | wouldrdinue producing knowledge as it seems to be
produced in most of development studies, | wouldtiooie reproducing the matrix. Thus this essay
came to be about what | would see as problemspritiucing knowledge in development studies.
The next chapter is a theoretical discussion whai@ to conceptualize these problems and situate

them in the colonial matrix of power.
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2. Theoretical Discussion

In this chapter | move towards exposing the probdéknowledge production in development
studies. | will depart from modernity, as the cqricaready came up above in Escobar's concepts
of alternative modernities and alternatives to nnoidg A critique of modernity was also the first
aspect of decoloniality that | became aware ofeHewill first introduce the concept of modernity
from a more general perspective and then | will enom to discuss modernity from the perspective
of decoloniality. Modernity described from the pmstive of decoloniality will lead to a discussion
on the colonial matrix of power and then to thatieh between the colonial matrix of power and
knowledge production in development studies. Taktion is explored through thinking about a
hierarchy of knowledges, especially the hierarchthe subject object relation in modern science.
The hierarchy in the subject-object relation ise@kd in the self-Other relation, that is the oot

the final section on receptive generosity.

2.1 Modernity

Modernity as a concept can be rather problematapfwoach. According to Gregory et al. (2009,
p.471) it is a “notoriously ambivalent and highbntested concept”. Gregory et al. do find some
common notions about modernity. Firstly they conmeadernity to Eurocentrism, since “the term
has been used to designate a number of discretetgeelated, phenomena that, in most cases
until recently, place Europe at the centre of tloelavstage” (2009, p.471-2). Gregory et al. findtth
modernity has been thought of as a period in tartaeak from the past; modernity has also been
associated with “a particular mental attitude” seglexplanations through rationality and order and
dominating nature, achieving progress through seiemodernity can also be used to refer to “a
thoroughly secular project of liberation and empation” dealing with rights and justice; finally
Gregory et al. find that the concept of modernstgliso used to specify “a particular process of
global incorporation” leading from colonialismsglmbalization. From the relation between

modernity and globalization | draw a bridge to €D project.

In his article Worlds and Knowledges Otherwise (201.35), Arturo Escobar poses the question:
“Is globalization the last stage of capitalist modiy, or the beginning of something new?”.
According to Escobar (2010, p.35) the MCD projead svhat he calls “intra-modern” perspectives

would “give a very different answer to this questidEscobar (2010, p.35) claims that in these
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intra-modern perspectives globalization is mosiémed as entailing “the universalization and
radicalization of modernity”. In this view, accondito Escobar, modernity is seen as an essentially
European phenomenon, and globalization as a relgtsingle process emanating out of Europe.
The main point to me here is that in these intraleno views modernity is mainly, even solely,
explained through factors internal to Europe armdttitality of modernity is not thoroughly

questioned.

Escobar (2010, p.35-6) describes four aspects demdty from intra-modern views. First,
historically modernity has its origins in seventigecentury northern Europe, eventually becoming
consolidated with the industrial revolution. Secofsciologically modernity is characterized by
certain institutions, particularly the nation staself-reflexivity through expert knowledge, arfet
“separation of space and place, since relationsdsat ‘absent others' become more important than
face to face interaction”. Third, culturally modgyrinvolves rationalization, universalization and
individuation. Also, “[o]rder and reason are sesrhe foundation for equality and freedom, and
enabled by the language of rights. Fourth, philbgmdly modernity might be seen to hold “the
notion of 'Man' “separate from the natural anddivene” and to place him “as the foundation for

all knowledge and order of the world”. Progress dadelopment are also important to these views
on modernity. As | mentioned, according to EscqBad 0, p.37) the stance of the intra-modern
views on modernity seems to be thfofn now on, it's modernity all the way down, ewdrgre,

until the end of timégoriginal emphasis). This is not necessarily tg 8at modernity is the same
all over. Escobar (2010, p.37) states that in saoent “anthropological investigations” modernity

has been seen as “deterritorialized, hybridized{esied, uneven, heterogeneous, even multiple”.

Also Yehia (2006) writes about how the disciplifeanthropology has engaged with the concept of
modernity and describes this project as dividevim sides. According to Yehia (2006, p.92) “the
first one is the examination of modernity itselfeaset of practices, symbols, and discourses”. To
me this view seems to view modernity rather astbaa many. From the second side, emerges “ a
view of modernity as plural —what some authors ‘@ternative modernities™ (Yehia (2006,

p.92)". Yehia (2006, p.92) refers to a review a&fed of such works where Kahn (2001) found that
“taken as a whole they have pluralized and relagtidithe accepted understanding of modernity as a
dominant and homogenous process”. Most discussattee modernities ... as emerging in the
dynamic contacts between dominant (usually Westand)non-dominant (e.g., local, non-Western,
regional) practices, knowledges or rationalitidsi's perhaps due to this plurality that “[t]hegenio

unified conception in these works, however, on véxactly constitutes modernity” (Yehia 2006,
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p.92). Furthermore, “[i]n the last instance, thmits of pluralizing modernity lie in the fact thiait

ends up reducing all social practice to being aifestation of a European experience, no matter
how qualified” (Yehia 2006, p.92). Escobar (201&7) writes along the same lines as he states that
“In the last instance these modernities end upgbaireflection of a eurocentered social order,

under the assumption that modernity is now everyg;ren ubiquitous and ineluctable social fact”.

It could be seen that viewing modernity as plurgjhthcontribute to questioning the totality of
modernity in some ways, but modernity itself gilinains inescapable. Mignolo (2010, p.305)
refers to Quijano, who is seen as a very impoitantributor to the MCD project, when he writes
that “Quijano acknowledges that postmodern thinkénesady criticized the modern concept of
Totality; but this critique is limited and intern@al European history and the history of European
ideas”. This modern concept of Totality refers twoion of “Totality that negates, exclude([s],
occlude[s] the difference and the possibilitie®tbfer totalities” (Mignolo 2010, p.305). In the
previous paragraph Totality could in my view belaepd with knowledge. | would argue that this
negating, excluding, occluding, of other knowledoethis case, could also be seen to characterise
development studies.

If modernity is attributed with such Totality asoale, what can be imagined is a pluralized
modernity, or alternative modernities, not alteivest to modernity. Escobar (2010, p.37) sees an
important difference between intra-modern and dwdal views on modernity, as decoloniality
claims that “radical alternatives to modernity aota historically foreclosed possibility”(my
emphasis). Decoloniality then seems to appear ¢olizs (2010, p.37) as a project articulated
around that possibility. What is crucial for decubdity and its view on modernity, is the underside
of modernity, namely coloniality. From the perspezif decoloniality, modernity cannot be

separated from coloniality and this is why | amtrdigcussing modernity/coloniality.

2.2 Modernity/coloniality

The purpose of the discussion that follows is itst foresent modernity from the perspective of
decoloniality, as modernity/coloniality. As an intpant aspect of coloniality | will write on the

colonial matrix of power.

Yehia (2006, p.97) states that “[m]odernity presenthetoric of salvation, while hiding coloniality
which is the logic of oppression and exploitati@anid according to Mignolo (2011, p.279) “the
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logic of coloniality ... is constitutive of the rheto of modernity”. Coloniality and colonialism are
not the same. Colonialism “denotes a political aadnomic relation in which the sovereignty of a
nation or a people rests on the power of a anathgon” (Maldonado-Torres 2010, p.97).
Coloniality emerged through colonialism, but therd-standing patterns of power that emerged ...
define culture, labor, intersubjective relationsd Bnowledge productiowell beyond the strict

limits of colonial administrations” (Maldonado-Tes 2010, p.97, my emphasis). | will continue by
discussing the historical origins of modernity/co#dity, which differ markedly from how Escobar
(2010) saw the historical origins of modernity @iy presented in intra-modern views on
modernity. Escobar (2003, p.60) writes the follogvifiThe conquest and colonization of America is
the formative moment in the creation of Europesetthe point of origin of the capitalist world
system, enabled by gold and silver from Amertba;origin of Europe's own concept of modernity
(my emphasis). According to Quijano (2010, p.2®]ith the conquest of the societies and the
cultures which inhabit what today is called Latimérica, began the constitution of a new world
order, culminating, five hundred years later, gl@al power covering the whole planet”. What |
am trying to present here is how Europe's modeftas/not been shaped only by forces internal to
Europe, that through colonization a colonial stuuetof power was established, and that

fundamental parts of this power structure are Iséiihg reproduced.

Quijano (2010, p.22) writes that “[a] relation ofettt, political, social, and cultural dominatiomsv
established by the Europeans over the conqueralll @ntinents”, and that “[t]his domination is
known as a specific Eurocentered colonialism”. jotlhe Eurocentered Colonialism, in the sense
of a formal system of political domination by West&uropean societies over others seems a
guestion of the past” (Quijano 2010,p.22). Howethas specific Eurocentered colonialism is
linked with a “specific colonial structure of powj¢inat] produced the specific social
discriminations which were later codified as 'réiclathnic’, ‘anthropological’ or ‘national’,
according to the times agents and populations weetiland “[t]his power structure was, and still is,
the framework within which operate the other soédtions of classes or estates” (Quijano 2010,
p.22).

2.3 The colonial matrix of power

In my view, this colonial structure of power colild seen as enacted in the colonial matrix of

power. According to Mignolo (2010, p.332) Quijartma% been exploring the colonial matrix of

power in four different and mutually articulatedndmins”. These are:
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“1. The appropriation of land and the exploitataiiabor. 2. The control of authority
(viceroyalty, colonial states, military structure8) The control of gender and sexuality (the
Christian family, gender and sexual values and gondt. The control of subjectivity (the Christian
faith, secular idea of subject and citizen) andvdedge (the principles of Theology structuring all
forms of knowledge encompassed in the Trivium &edQuadrivium; secular philosophy and
concept of Reason structuring the human and nagai@hces and the practical knowledge of
professional schools”. Mignolo (2010, p.334) refiershese four domains as “the four spheres of
the colonial matrix of power”. Mignolo (2010, p.33dso writes about two fundamental elements
of “the 'glue’ holding together the four sphereghjch areknowledge and racismndcapital
(Mignolo 2010, p.332) .

According to Mignolo (2010, p.332) in the formatiohthe colonial matrix of powerThe control

of knowledge in Western Christendom belonged teeiwe€hristian men, which meant the world
would be conceived only form the perspective otéhe<hristian met{original emphasis).
Grosfoguel (2010, p.68) states that the foundaifdinowledge in the European Middle Ages was
God, but Rene Descartes replaced God “with (WesMam as the foundation of knowledge in
European Modern times”. This could be seen asaitran from theo-politics of knowledge to ego-
politics of knowledge. In ego-politics of knowledtie all knowing God is replaced by man as the
autonomous subject who can produce knowledge thranglysing and interpreting information
that he gains from observing an object. As a rasuhis, “[u]niversal Truth beyond time and space,
privilege access to the laws of the Universe, &edcapacity to produce scientific knowledge and
theory is now placed in the mind of Western mandstoguel (2010, p.68). The separation of mind
from body and nature in modern Western sciencelslemalaims of “non-situated, universal, God-
eyed view knowledge” (Grosfoguel, p.68). Also thmperial Being, that is, the subjectivity of
those who are at the center of the world becaieselthve already conquered it” enabled the
emergence of claims to universal knowledge. Thighat Castro-Gomez, according to Grosfoguel
(2010, p.68), calls “the point-zero' perspecti¥&orocentric philosophies” that “hides its localda
particular perspective under abstract universali@grosfoguel 2010, p.68). Thus, | take the ego-
politics of knowledge to mean that the findingghed European scientist are seen as universal,
representing truth in all times of everywhere, eatlhan at a specific time in a locality with a

history.

At the same time as Western knowledge has claimaetrsality, it has also dismissed non-Western

knowledges as particularistic, and lower in a higrg of knowledges, which correlates to a
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hierarchy of people. Knowledge has been importanti&énoting people lower in the hierarchy,
through expressions such as people without writinithout history, without development, without
rights, or without democracy (Grosfoguel 2010, p.6®wever, race, instead of knowledge
emerges as the central concept in constructingraracihy of people when | read about coloniality.
Non-Europeans came to be seen as non-, or not s Inmman not only because they were not of
the correct faith and knowledge, but at the same lso because of their skin colour. According to
Grosfoguel (2010, p.71) “[t]he idea of race orgasithe world's population into a hierarchical
order of superior and inferior people that becoaresrganizing principle of the international
division of labor and and of the global patriarckggtem”. Thus race is of central importance in
thinking about the colonial matrix of power. Conteglizing race in this way has very important
implications also for how we understand capitalibort, second part of what holds together the
above mentioned four spheres of the colonial matirpower is capital. Next | will discuss some
aspects of capitalism, and move on to discuss hewdlation between race and capitalism might

be conceptualized.

Mignolo (2010, p.334) discusses how “capitalisnwasknow it today surfaced and materialized
with the 'discovery and conquest' of America. Tikidue to the appropriation of land that
“enormously increased the size and power of cdgitdignolo 2010, p.335). Capital and
capitalism should not be taken to mean the sameg.tAiccording to Mignolo (2010, p.335)
“[c]apital refers to the resources ... necessaryterproduction and distribution of commodities as
well as for political interventions in the contiafl authority”, whereas capitalism “refers to a
philosophy that is based on a particular type ohemic structure”. Here | will bring up two
concepts associated with capitalism, which | vafler to in the analysis section of the field study

chapter, production conditions and accumulation.

First, production conditions are here defined asse factors that are not produced as commodities,
that is, according to the law of value, even ifythee treated as such”, for example “land (nature),
labor (human life), [and] space” (Escobar 20083p.®emembering that difference between capital
and capitalism articulated by Mignolo, it might $&en that in the economic structure that the
philosophy of capitalism is based on, “capital tetmlcreate its own barrier by destroying
production conditions” (Escobar 2008, p.94). Acaogdo Escobar (2008, pp. 93-4) “[m]odern
capitalism has brought about the progressive dgateon of production conditions” and “this
process is mediated by the state”. In Escobar83,20.94) description of that process the “state

legitimizes its control over production conditiangerms of general interest, including, for



18

example, progress and development and economimatlgi. Second, accumulation is defined as
“[tlhe process by which capital is reproduced oregpanding scale through the reinvestment of
surplus value” (Gregory et al. 2009, p.3). Gregatryal (2009, p.3) write that “for Marx
accumulation was uniquely imperative within capstatocieties and therefore constituted a

definitive condition of the capitalist mode of pradion”.

Mignolo (2010, p.335) argues that the colonial imadf power “became thioundation of
capitalismand capitalism, as the engine of the system thatdthe name of 'neo-liberalism’, a
conservative and violent narrative advancing war fage trade to expand the Western world,
continues to reproduce the colonial matrix of pdw8mce the colonial matrix of power is seen as
the foundation of capitalism and the idea of raxerganizing the hierarchies in that matrix, it is

also necessary to understand capitalism through rac

First, according to Grosfoguel (2010, p.72) “[titid Marxist paradigm of infrastructure and
superstructure is replaced by a historical-hetaeregas structure ... , or a 'heterarchy' ... in which
subjectivity and the social imaginary is not detiiva but constitutive of the structures of the wierl
system”. | interpret this to refer to the idea asb and superstructure, which according to Gregory
et al. (2009, p.42) is “[tlhe metaphor Marx usesxpress the idea that the economic structure of
the society (its 'base') conditions correspondaygl and political superstructures and forms of
consciousness”. | would see that according toltigie a hierarchy of races would derive from the
mode of production, but in Grosfoguel's concephadion this relation seems to be turned around in
a sense. | say this because Grosfoguel (2010, pt&@)s that in “this conceptualization, race and
racism are not superstructural or instrumentahto\gerarching logic of capitalist accumulation;

they are constitutive of capitalist accumulatioma atorld-scale”.

I will try to make some further clarifications dmetrelations between the colonial matrix of power,
race and capitalism before moving on to focusingenspecifically on knowledge production. |
present two ideas, one from Quijano and one froosféguel. First, Quijano (2010, p. 25) writes:
“So, coloniality of power is based upon ‘raciatisbclassification of the world population
under Eurocentered world power. But colonialitypofver is not exhausted in the problem of ‘racist’
social relations. It pervaded and modulated thé&hastances of the eurocentered capitalist
colonial/modern world power to become the cornesstof this coloniality of power”.
Thus, even though race could be seen as the 'stwnef of the colonial matrix of power, race is not

all there is to the colonial matrix of power. SedpGrosfoguel (2010, p.73) writes: “Given its
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entanglement with other power relations, destroyimegcapitalist aspects of the world-system
would not be enough to destroy the present worsdesy. To transform this world-system it is
crucial to destroy the historical-structural hetgmoeous totality called the 'colonial power matrix'
of the 'world-system".

Thus, the colonial matrix of power is also not saene thing as the capitalist world-system, or
rather, the capitalist aspects of the world-sysfEms is because race and capitalism are seen as
hierarchies that in part constitute the heterogesé¢atality of hierarchies of the colonial matrifx o
power. Or capitalism might rather be seen as agbjihy that serves to reproduce economic
hierarchies. These economic and racial hierar@resot separate in the sense that they constitute
the totality of the power matrix, but as Grosfogstaited, the totality is heterogeneous. This is why
“Anti-capitalist decolonization and liberation canie reduced to only one dimension of social life
... [as] [i]t requires a broader transformation o gexual, gender, spiritual, epistemic, economic,
political, linguistic and racial hierarchies of thdern/colonial world-system” (Grosfoguel 2010,
p.73).

Here | attempted to show how, from a decoloniaspective, modernity and capitalism are not seen
as intra-European phenomena, since “modernitytisn@xclusively European phenomenon but
constituted in a dialectical relation with a nonr&aean alterity” (Mignolo 2010, p.311) and since
the conquest of America is seen as a starting jpairgverthe beginning of, the formation of the
capitalist world-system. | also discussed bridflg tolonial matrix of power and the hierarchies
that are associated with it. | especially pointatifiow race is a central concept in understanding
the colonial matrix of power, and also how it rekato understanding capitalism and the economic
hierarchies that it has produced and keeps repnogluas | quoted Grosfoguel stating, there are
other hierarchies than economic and racial, formgta, a hierarchy of knowledges could be
conceptualized. Next | will look at how hierarchafsknowledge, or epistemic hierarchies, have
been considered by writers associated with the Nd@ipect. At the same time | will relate the
discussion to development studies.

2.4 A hierarchy of knowledges
In this section | am focusing on a somewhat spasttifield of relations within the colonial matrix of

power, that might be conceptualized as 'hierarélignowledges’, where a dominant knowledge, the

tradition of western rational knowledge, disquakfiother knowledges. | begin by discussing what
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Grosfoguel (2010) conceptualizes as ‘epistemi@lsby’ and ‘'linguistic hierarchy'. The second part
of this section is based on a discussion on théymteon of knowledge by Quijano (2010), from his
article titled “Coloniality and Modernity/Rationafi’. | will consider the implications of that
discussion to development studies with the purpbseaking more visible the connection between
the hierarchies intrinsic to the colonial matrixpmiwer and knowledge production in development

studies.

Grosfoguel (2010, p.70-1) discusses different aspglobal of hierarchies in the world-system.
touch upon what could be conceptualized as a lieyaof knowledges:

1. “an epistemic hierarchy that privileges Westarowledge and cosmology over non-
Western knowledge and cosmologies, and institulimedin the global university system

2. “a linguistic hierarchy between European lanpassand non-European languages that
privileges communication and knowledge/theoretraduction in the former and subalternize the

latter as sole producers of folklore or culture hoitt of knowledge/theory”.

Since western rational knowledge, that is seeheagominant knowledge, is produced in these
languages, knowledge produced in other languageeeis as inferior knowledge, or not knowledge,
at least in part because of this difference. Aeafof these hierarchies in my view could be that
when development researchers go to 'the fieldotoe rural community in Africa for example, and
collect 'stories' and observe the 'culture’, tHeected stories and observed practices do not becom
knowledge until they are interpreted and analysethe researcher based on theories produced in
the university and written down in a European lagg) preferably English. The role of the people
in the village is that of objects, they are obsdraad interviewed by the subject(s) (researcher(s))
in order to collect data, but they have no pathaproduction of knowledge and theory. Just as
well, if a native American thinker writes a bookhar native language about philosophy or
cosmology, drawing from a local history of knowledthe knowledge she has produced is hardly
considered as equal to European thinkers who areaeproducing some kind of universal
knowledge, where the subject is not based in acslilg. | think Quijano’s discussion on
knowledge production offers a good starting poimtthinking about the connection between the
colonial matrix of power, and how we consider knedges in development studies. The focus of

the discussion is on the subject object relatidmncivi already pointed out above.

Quijano (2010, p.26) discusses knowledge produdtighe Western sciences, and he claims that

“in the current crisis of the European paradigmational knowledge, the latter's fundamental
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presupposition is questioned: vis. knowledge adyzt of a subject object relation”. What are the
subject and the object? According to Quijano (2QlR6) “the 'subject’ is a category referring te th
isolated individual because it constitutes itselitself and for itself, in its discourse and itpacity

of reflection” and “the 'object' is a category meiieg to an entity not only different from the
'subject’! individual, but external to the lattgrits nature. The object also has properties thiait s
apart from other objects and constitute the olgeetations to other objects. Quijano (2010, p.26)
criticizes the subject object definition and argtres the individualist view of the subject denies
“intersubjectivity and social totality as the pration sites of all knowledge”. To me this denial is
similar to how in eurocentric explanations of th&tdry of modernity and capitalism for example,
factors internal to Europe are seen to explain ipeserything, and the effects that the outside of

Europe has had on processes internal to Europedemredownplayed, or ignored.

Quijano (2010, p.26) states that recent findingsioflern science seem to question the definition of
object. The properties of the object do not necdgsseem to be attributes of that individual olbjec
alone, but rather they are “modes and times o¥argiield of relations” (Quijano 2010, p.26). This
could be interpreted to mean that the object doegxist as a sole identity but rather it only &xis
in the field of relations that it has to otherss@|lthe division between subject and object is
problematic, since also the subject “exists adfardntiated part, but not as separated, of an
intersubjectivity or intersubjective dimension ot&l relationship” (Quijano 2010, p.27). An
important notion by Quijano is that knowledge, @zt of a subject object relation, could rather be
viewed as “a relation between people for the purmisomething”, and the same applies for
property (Quijano 2010, p.27). The difference bemvthe two is “that the property relation exists
in a material as well as an intersubjective mankmowledge, on the other hand, exists only as an
intersubjective relationship” (Quijano 2010, p.27).

Just as the historical origins of modernity arefnlly explainable through factors internal to
Europe, so do the individuality of the subject #mel duality of the subject-object relation, have an
aspect that needs to be explained also by fackbesnal to Europe. Quijano (2010, p.27) explains
that “the 'other’ is totally absent; or is preseat) be present, only in an 'objectivised' modés Th
view makes it possible to deny that there wouldivg subject outside of Europe. Thus a view
emerges that “only European culture is rationalan contain 'subjects’ — the rest are not ratjonal
they cannot be or harbor 'subjects” (2010, p.28dhis way the relation between European and
other cultures became, and still is, a subjectatilygdation. Since between the subject and the

object “there can be but a relation of externalityias meant that “every relation of
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communication, of interchange of knowledge and otles of producing knowledge between the
cultures” has been blocked (Quijano 2010, p.28js ks lasted for five hundred years and it is a

prime example of “a relation of coloniality” (Qurja 2010, p.28).

Quijano (2010, p.28) goes on to claim that “thedpaan paradigm of rational knowledge, was not
only elaborated in the context of, but as a pgragfower structure that involved the European
colonial domination of the rest of the world”. FlyaQuijano mentions Anthropology and
Ethnography as examples of disciplines that haea lermed and developed after the Second
World War and that show a subject-object relatietwieen “the "Western' culture and the rest”
where “[b]y definition, the other cultures are tbbject’ of study” (Quijano 2010, p.28). To me it
seems quite clear that the above applies for dpuedat studies. Development studies as a
discipline also emerged in Europe and the US #ieSecond World War, and its objects of study
have been 'developing’, ‘poor’, 'third world' col@stcommunities, even continents. This subject-

object relation is apparent in Grosfoguel's acciahbw.

Grosfoguel (2010, p.65) writes about his experidnm@ a group working with Latin American
Subaltern Studies and he claims that “[w]ith a Bsweeptions, they produced studasoutthe
subaltern rather than studiegth andfrom a subaltern perspective”(original emphasis). Adoay

to Grosfoguel (2010, p.65) the group “reproduceddpistemic schema of Area Studies in the
United States” and thus “theory was still locatedhie North while the subjects to be studied are
located in the South”. | would say that my expergenf doing a field study as a part of a bachelor's
programme in development studies seems somewhiarsiimhe understanding that | had about
how a field study could be done, based on courkesl kaken in the programme, was that in 'the
South' I would collect data and then interprehrbtigh a theoretical framework, and all the
theoretical frameworks | had learned about, cogldden as located in 'the North', or as drawing

from western rational knowledge.

This absence of other knowledges than those drafnang western rational knowledge might be
seen as a result of knowledge produced by non-Eartgpin non-European languages not being
considered as knowledge, but as folklore or pestwature, by those reproducing the dominant
knowledge. Then the dominant knowledge would be sseable to examine and observe other
knowledges that are below in the hierarchy, bukiin@vledges are not discussing as equals. In this
way, from the perspective of the dominant knowledge those who reproduce it, it might seem

that there is no hierarchy, since other knowledigas the dominant one itself are not even
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recognized as knowledges. As if there was one kebgd (the dominant one) that is observing
local situations in different places, and produaimiyversal knowledge out of nowhere. From the
perspective of decoloniality, it seems to be thatead of being an universal knowledge, the
dominant knowledge has merely cloaked its geo-dpalitocation. That is, the knowledge of
modernity has hid its European origin in “the rhigtof universality” (Mignolo 2010, p.317).

| want to point out again that this hierarchy oblhedges that | have been thinking about here,
should be seen as one aspect of the heterogermtality of hierarchies acted out as domination in
the colonial matrix of power. This means that tilexdrchy of knowledges that seems to be
reproduced when we do development studies, carnse¢parated from the other hierarchies that
constitute the colonial matrix of power. Next | Mdiscuss how this hierarchy of knowledges could
be related to a hierarchy of being.

2.5 Receptive generosity

In this section I will discuss some consideraticegarding ontology based on Nelson Maldonado-
Torres' (2010) article “On the Coloniality of Beindhe purpose here is to discuss the “self-Other
relation” which | feel should be one of “receptiyenerosity”. First of all | have to define the self
and the Other. Here | am discussing and concepinglthe self-Other relation in a very wide or
open sense, but | am also thinking more specifiadbut the self-Other relations between myself
and the people in Folly Condji. When | think abthdse relations | would see myself as the self,
and a person from Folly Condji as the Other. THee®©imight be taken to mean any other person,
but in this discussion the Other is the one whinisiinatedvhen the colonial matrix of power, the
heterogeneous totality of hierarchies is actedasutomination in self-Other relations, that | would

see as colonial self-Other relations because ofdb@mination.

I am writing about knowledge production in develagmnstudies, but it could be argued that what
the problems with knowledge production in developtretudies that | have been discussing really
come down to is the self-Other relation. | have &lsen writing about hierarchies, especially a
hierarchy of knowledges, and | feel that a hiergiichthe self-Other relation could be seen to make
possible those different kinds of hierarchies Hratenacted as domination in the colonial matrix of
power.

To elaborate on hierarchy in the self-Other refgtrequires discussing ontology, here understood

as “[t]he study and description of 'being’ or thaich can be said to exist in the world” (Gregoty e
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al. 2009, p.511), and epistemology, understooceagti[cloncerned with defining knowledge and
explaining how it works” (Gregory et al. 2009, p620In his article Maldonado-Torres (2010,
p.106) discusses to “the Cartesian formulatior€pgito, ergo sum’, 'l think, therefore I am".
According to Maldonado-Torres (2010, p.106), whenreto Heidegger, “[t]he Cartesian
formulation privileges epistemology”. | think, tledore | am, would mean that to be one would
need to think. Here | take 'to think' to mean 'ohepith knowledge', and therefore, If one is not

'thinking', not 'dealing with knowledge', orseactuallynot, does not exist.

When this thought is related to the hierarchieavenbeen discussing, especially the hierarchy of
knowledges, I think, therefore | am, might be seemply: “I think (others do not think, or do not
think properly), therefore | am (others are-natklaeing, should not exist or are dispensable)”
(Maldonado-Torres 2010, p.106). To me, those whaatdhink, or do not think properly, would
refer to those who do not think according to ragidtnowledge, as it might be understood from the
perspective of modernity. According to Maldonada¥&s (2010, p.106-7), “[t]he absent of
rationality is articulated in modernity with thee@ of the absence of Being in others”. Thus, those
who do not think according to the logics of modsgrithose who draw from other knowledges,

would be seen as not-being, as lacking being coedp@arthose who 'think properly'.

A self-Other relation where the Other is not seebeing, or as lacking being compared to the self,
prevents receptive generosity, which is based enadjc of the gift. When the Other is seen as
lacking being, according to Maldonado-Torres (241Q12) it also means that “the capacity to have
and to give have been taken away from her and HRagarding knowledge, | take this to mean that
when the Other is seen as not thinking properlytand lacking being, the Other is also seen as not
able to have or give knowledge. Maldonado-Torr€d.(2 p.112) refers to Emmanuel Lévinas, who
“argues that gift-giving and reception are fundataktnaits of the self”. Thus when we, from the
perspective of the dominant knowledge, deny thangief the gift (of knowledge) from the Other,
we are also denying receiving from ourselves. TtieeOis denied of the fundamental trait of giving
and we deny receiving from ourselves. It is us Whaw from the dominant knowledge, that have
the power to deny, “the only epistemic privilegénishe side of the colonizer” (Mignolo 2010,
p.313). This is because of the heterogeneousttotdlhierarchies enacted as domination in
colonial self-Other relations, that is the colomratrix of power. As a part of realising receptive
generosity, the hierarchies that constitute theraal matrix of power should be destroyed, and this

is what decoloniality, which 1 will discuss in tfieal chapter, deals with.
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3. Field Study

| mentioned already that | spent some time in Bamid engaged in ethnographical research. That
research is by no means the only thing | did iniBelnwent there accompanying the family of a
friend whom | got to know in Finland, but who haiem Benin. By being and doing with my

friend, and the people that | met in Benin, | hb ather projects than just that research project.
However, it is mostly within the research projdwittl recorded my experiences in a more

conscious and organized way, and thus it is e&sigresent those experiences in a way that might
meet the expectations of this essay's intendeckaceél In the first section | will describe that
process of recording experiences, how it happemkdt kind of intentions | had and why. In the
second section | will analyse the transcripts fiistussions and observation notes through the idea
of place-based knowledge and in the third sectirte down some problems | was asked by

people in Folly Condji to present in my essay.
3.1 General description of the field study

When | was beginning this thesis project in Lumdade some plans for the field study. Those plans
involved more complicated and extensive methods Wizt | actually did in Folly Condiji. In the
following I will try to explain how | ended up gayrabout this research and why. After | got to
Benin the work with the research started by mynfitientroducing me to his friend, who became my
research partner and a very good friend. He isrma@habout my age and grew up about an hour's
drive from Folly Condji. Currently he is studyingn@ish at the university. | discussed the ideas |
had at that point with the research, which includisding several communities and doing different
kinds of interviews. At this point my research partstarted to think which could be the first

village we would visit. | had some criteria for thidage, and those criteria were quite much
influenced by Escobar's (2008) book.

When Escobar discusses how communities can beaseaiganized according to other knowledges
than modernity, he gives examples from communitigbe Pacific Region in Colombia. With those
examples in mind | thought of some kind of chanasties for a community that | should go to.
What | was primarily looking for was a village wiedrmight find something similar to what
Escobar (2008, p.133) calls “traditional productsystems”. Escobar (2008, p.133) discusses a

biodiversity conservation project where “[t]he fitewhal production systems (TPSs) of the
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indigenous and black communities came to be sedeesy embedded in cultural and social
systems, as having their own forms of knowledgeratidnality, and as being the basis for food
security and conservation”. Escobar (2008, p.123rdbes the TPSs as follows: “Generally
speaking, TPSs are small in scale and geared piynhaward self-consumption; they do not obey a
logic of accumulation but are driven by the primeipf self-reproduction”. My idea then, was to
visit communities where most of the consumed foodlal be produced within the community. In
this way | was trying to find communities where thehority of other knowledges than modernity

would be harder to dismiss.

My assumption there was that since the TPSs aofdh@nunities in the Colombian Pacific were
seen to have their own forms of knowledge and matity, and to prioritize self-consumption,
perhaps production systems in communities in Bemght also have their own forms of knowledge
and rationality. In order to find communities whemnest of the consumed food might be produced
within the community, | was thinking | should visbmmunities that are further from, rather than
closer to, the main road that leads to the capitaland also connects Ghana and Nigeria. The idea
there was that communities that are further froenrtfain road would also be further from
marketplaces, which might make it more likely feople in those communities to produce more of

the food they eat by themselves, rather than bingnt the marketplace.

After | told him about these ideas, my researchnearthought of a village that we should visitffirs
This was the village of Folly Condiji. It is not grtbecause of my ideas about what kind of a village
we should visit that my research partner choseyFdindji. He also had a personal interest to visit
this village since his father had been the firgtgpal of the nearby school. Since Folly Condji
seemed to fit the ideas | had quite well | did se¢ a problem in that sense with going there. After
the first visit | changed my plan about going toltipie communities, and each time me and my
research partner would be free from our other ptsjere would go to Folly Condji. During the

time | spent in Benin | did visit other villagesath Folly Condji, but it was the only place | visite

for the purposes of the research. | chose to @it Folly Condiji in connection to the research
project, in order to hopefully gain some depth yumnderstanding of life in that specific village
and also to perhaps allow me and my research pantethe people in the village to get more used
to each other. Going back and seeing the same@eatgty times also gave me the opportunity to
talk about, and ask further questions on, issueBaglediscussed during earlier visits.

| visited the village of Folly Condji more than témes with my research partner and almost every
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time we would have a group interview/discussion.aiMram referring to in this essay when | write
about experiences from Benin, is what | find in transcripts of interviews we made, and some
from notes on observations. Most interviews we maeee open group interviews, done in a
central open space in the village with people foeenter or leave the discussion. In these
interviews either the chief of the village, theevichief, or both were usually present throughoet th
discussion, although not necessarily contributirgrhost. For these interviews | prepared a subject
and some questions beforehand and came up witlgnestions and sometimes also new topics
during the course of the interviews. There wasamgtformal moderation by me or the village
authorities and it seems to me that more or lessyene has been free to contribute to the
discussions. One observation that leads me to thiskvay is, for example, that women of
different ages would interrupt the chief and vibée§ among other men, without any sign of
protest from the men that | would have understtmdome interviews | had questions that were
directed specifically to someone, such as the dbrefxample, but also in these situations others

usually had something to add.

On the first visit, as we arrived in the villagethen arranged us right away sitting as a group
under a big tree at an entrance to the village adswl children and women came to see. After this
first discussion most interviews were done outsiidechief's house as me and my research partner
were directed there by him and other men of tHaga. It is a central open space in the village,
through which many people move and in which pesjldown too. In a space like this people
might have been more likely to hang around andrdarit to the discussion if they are interested,
than if the discussions were held in a space belgrpecifically to somebody and less visible, for
example inside a house. However, that we alwaysegad at this place could mean that people
living in other parts of the village were less @natsin the discussions. In addition to this space |
have been doing interviews in and outside the roasgodouns (spirits/gods) and at the fields of

certain farmers, and while walking through theagk.

This way to arrange the interviews, what | refeascopen group discussions, was not entirely
planned beforehand. When we arrived at the village my research partner we met four men
standing by the road that leads to the villageeAfte greeted each other, | explained with the help
of my research assistant who we were and thakedd hear people tell me about the village and
I'd like to ask questions. While some of the memtte look for the chief, others brought some
long chairs and placed them under a big tree agre tlve sat. | did not say how I'd like to do

interviews or who I'd like to talk to. My intentidhere was partly “to avoid exploitative research o
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perpetuation of relations of domination and coritasl Sultana (2007, p.375) puts it, and partly to
see what would happen, in order to perhaps leanetong about power structures in the
community for example. However, it is hard to dathe men in the village who arranged us this
way sitting as a group in an open space, thougtttitkvas the way I'd like to have it, or if it was
preferred by them. During this first visit | alsdd what kind of subjects | would like to hear abou
and the men replied they would tell about all thibsegs and that we could also visit the houses of
vodouns and the fields. | feel that | was not gealiking to see these places, but the men thought i
would be important if | wanted to learn about thaliage. | was trying each time to communicate
to people in the village that it was up to thenchoose if they wanted to talk and answer questions,
or to have me visiting them in general. Before eash my research partner would call the chief to
see if it's fine that we come and at the end ohedsit the chief or some other man would tell us
when it would be good to come again.

As | said, there was no control of who joined dt e group discussions, except for once when for
a while | was talking only with women. We would aly start with a topic that | would have
prepared in advance, and | would ask prepreparestigns too, but the discussions would
eventually lead to somewhere else. It could beeddhat not controlling the interview setting and
sample would make this research less valid, blrieady mentioned that representativeness is not
the main concern of this field study. | could shagttwhat was going on was something along the
lines of “abandoning the search for objectivityamour of critical provisional analysis based on
plurality of (temporally and spatially) situatedises and silences”, as Sultana (2007, p.376) quotes
Peake and Trotz. Yehia (2006, p.102) puts speaiortance on silences as she claims that our
(the academia's) “challenge becomes to re-configur@wn frameworks and modes of
engagement; so that we can replgiseng voice... bylistening'. The idea is that through “learning
to listen to/through silences, rather than sigmgéind end or closure of dialogue, might contribute
to tangibly changing the terms of the conversatwimch would create better conditions of
possibility of subaltern to be heard” (Yehia 2006,02).

| would say that | was not able to listen in thesse very much. We couldn't visit the village very
often due to me and especially my research pahntzng also other projects, and we also had quite
limited time on each visit. Because of this | ofteh pressured to continue discussions on topics
where | could already see something | would wriieu in this essay, when | felt the current
discussion was not continuing. Thus, | usually diteel like 1 had the time to just listen through

the silence and wait to see/hear what would emfeoge that. Another reason is that the reason for
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me being in that village was always clearly theeagsh. Thus, if | would be silent for too long
people would assume that | had no more questionswitopics and would assume I'd be leaving
or would go to do something else themselves. Ihidd more time to spend in the village | could
perhaps have been a better listener

The open group discussions | have been discusbmgeacould be described as focus groups, since
“[a] focus group is a qualitative data collectioetimod in which one or two researchers and several
participants meet as a group to discuss a givezarel topic” (Mack et al. 2005, p.51). On the

other hand Mack et al. (2005, p.51) write that Bogtoups “are also effective for accessing a broad
range of views on a specific topic, as opposediiexing group consensus”, but my experience

has been that people in the focus groups tendagrée on most issues, perhaps adding to someone
else's account but not disputing it. This might mtéreat people in Folly Condji had similar views on
the issues that were discussed, but it might alsamthat expressed views were only the dominant
ones that people don't easily question publiclgither case, some of those views might be

interpreted to draw from other knowledges than mmitieas | will argue in the analysis section.

While visiting the village | tried to continuousiiyake observations on the surroundings and what
was happening. However | don't feel that | did ipgeéint observation as such if it means
“observing and participating, to varying degreashie study community's daily activities” (Mack

et al. 2005, p.13). | did in some sense approaaltigipants in their own environment” (Mack et al.
2005, p.13) by going to the village, but there wasimal participation in activities. As | mentioned

| always felt short on time, and that's mostly wisaw the open group interviews, or focus groups,
as a more effective way to use the time | had graaticipant observation. Probably through
participant observation I could have listened mondre, also to silences, but | think that learning
through a method such as participant observatiandvaave required much more time to spend in
Folly Condji than | had. In the next section | vélalyse what | did have time to observe and listen

to, and write down in my notes and transcripts.

3.2 Analysis

In this sub-section | will present an analysishaf taterial | have from the field study. | will
analyse the discussion transcripts and observaties in relation to the idea of place-based
knowledge. My purpose there is that if, based oramglysis, it seems that there could be place-

based knowledge in Folly Condiji, then that knowkeaguld be other than modernity, which
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originates in Europe. If there is other knowledgant modernity present in what people have said to
me and in what | have observed, then there wougll lahve to exist a perspective different from
mine. Radically different, in the sense of drawimgart or wholly from knowledge other than
modernity, from place-based knowledge. | am looKorghis place-based knowledge in two ways.
First, | am analysing some aspects of productionsemption and reproduction in Folly Condji,

and second, | am analysing some aspects of vodeumost followed religion in Folly Condiji. |

will argue that there are aspects in the two, ¢batd be seen as drawing from place-based
knowledge, and thus there should also be a pemgpettferent from mine.

Realising that there is such an other perspectivg$ up receptive generosity. As | stated, based o
Maldonado-Torres (2010), we would do well to beutatful of the trans-ontological relation and
work towards transmodernity through decolonialltyus, if | feel that | see other knowledges
present in the findings, then | must reflect on wkiad of a relation this knowledge that | am
producing for this essay has been produced in. iShahat | will do in the second sub-section.
Before | go into the analysis | would also likente that the kind of picture | am presenting of
Folly Condji is my interpretation of what was sailthe people in those 10 or so discussions we
had in the village, and my observations. When haiting that something is like this or that in
Folly Condiji, it is my conceptualization; not there-and-now of that place, but my interpretation
of it. As | have already stated, the field studpaé meaningful to me through representativeness,
for the lack of which it should be criticized. Theld study is meaningful to the overall purpose of
this thesis as a source of experiences from ant @f@bserving the possibility of other
knowledges. The field study | did is also an examgdlnot co-creating knowledge for a (partially)

shared purpose, and of reproducing the coloniatixaft power.

3.2.1 Production, consumption, reproduction

I will begin discussing how | found other knowledgmuld be present in the here-and-now of Folly
Condiji by focusing on some aspects of what coulddss as production, consumption and
reproduction in the village. As | mentioned, | vialuenced by Escobar's (2008) discussion on the
traditional production systems (TPSs) in the Pac#gion of Colombia when | was searching for
communities | would visit for the field study. | ibegin by presenting a quick overview of what |
would see as some important aspects of produgtitimei context of Folly Condji. Important in the
sense that in connection to these aspects of ptioduccould most clearly argue that other

knowledges than modernity are present.
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Production

In Folly Condji | was told that all the populatiane farmers and participate in similar production
activities. Production activities seemed to be tyastntred around family units. These family units
could be defined in many ways. A less inclusivardébn could be a man, his wife/wives and their
children and a more inclusive definition could unb¢ also grandparents and siblings. | was told that
in Folly Condiji all or most of the men are from theame family, as in related to each other. Thus,
the more inclusive definition of a family unit walinclude the man's extended family rather than
the wife's, since the wife would most likely be aoghfrom a different village than Folly Condiji. In

fact 'Folly Condiji' could be translated to mearagk of the family Condji.

The man's family line is important in regards todqarction also in the sense that land is usually
owned by men. | was told that it is possible fevaman to own land if she has bought it with
money and that she could give ownership of that Ema gift to her children, also a daughter if she
chose to. However, | was told it is very unusualave for women to own land. As is apparent from
above, land in Folly Condji can be bought and smjdinst money, but inheriting was reported as
the usual way to gain ownership of land. When a tias, the land he owns is divided evenly to his
sons. A man's sons might have access to land olmn#te father through 'gift' (as it was referred to
by the men | was talking to) however. The 'giftMsen a (young) man would ask his father for a
piece of land to farm. The son would receive timelJanot to own it, but to work it, and he would

not pay any specific rent for that land. The gfhot only between a man and his sons. | was told
that one could go to someone with a one litre battlsodabi (strong alcohol), ask for a piece of
land to work and would probably receive it. As Imtiened, when a man dies the land he owns is

divided between his sons, and that includes alsdatid given as gift for someone to work.

When | am writing about land here it involves faamd and also bush. With bush, | am referring to
land that is not farmed and not fallow, in this lgsis | am focusing mostly on forest. We did not
discuss inheriting and ownership of buildings speally, but at least it was clear that houses of
families (as in buildings for living in) were ndinays directly connected to the land the families
would work. In fact people could also have landthi@ areas of other villages than the ones they
lived in. | would see this as one reason to whyswold that there are not really borders between
different villages. This is why | keep referringttee family unit as | discuss production. Everhé t
people who talked to me did not feel that there b@slers between villages, it was quite easy to

physically define Folly Condji from other commuet#iat least in one sense. This is because most
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houses in Folly Condji seemed to be built quiteselto each other, and this 'house area’ was
surrounded by the fields and the bush. Thus, betiree'house areas' of different communities

there would be fields and bush.

However, it would not make so much sense for mbitk about a production area of Folly Condiji,
since production could be seen as centred arownfhthily unit, and the family unit can be
working land around different villages. Productamtivities of the family are dispersed throughout
the 'house area’, fields and bush, in other wahdsughout all the area of Folly Condji. | was told
that both women and men do all production actisititill, many or even most activities were

usually spoken of as women's or men's activities.

First of all, there is the work on the field(s)istivork might be defined as men's work, but als th
wife and children regularly join the man to work thie fields. Some 'more physical' activities might
be more commonly done by men. On the fields inyFGIbndji they grow at least maize, cassava,
tomato, pima (a chili), and a sort of spinach. Engleints would be planted for each season, but
there was also trees and bushes on the fieldsaMéttat least about, and | also saw, banana,
papaya, orange and different kinds of palm treed,aushes which would be harvested to feed

domestic animals.

From what | heard and observed, the activitiewiies seem to be highly governed by the change
between the dry and wet seasons. There is a dspiseaughly from December to March, then a
wet/rainy season from April to July, and anothényaeason in September-October. The men told
me that during the wet season they would go tadharms every day, but during the dry season
there was not as much activity on the fields. | waBenin during the dry season and perhaps that
is part of why the men seemed to have time tottatke. From what | was told, the usual practice
seemed to be that before the rainy season the fetlburnt, ground prepared for maize, and when
the rain comes maize is sown and tomatoes anspthach planted. | saw pima and especially
cassava and sugar cane growing also during theedrson. During the wet season the weeds are cut
twice and as crops are ready they are harvestatestang maize was given as an example of when
work on the field demands more people than aredaliose in the family and more people are
invited to work on the field. The people who conmel avork are given food and drink, and also

money.
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Also charcoal making and hunting can happen ofii¢tas. In a way that ties the field to the bush.
The charcoal is burned from wood from the bushtaedush animals come to eat in the fields and
the farmers try to kill them with guns and dogsthbia the fields and forest. | was told that there

was no old forest in Folly Condiji, but the moreefsted parts of the bush, and the areas planted with
fruit and palm trees involve many activities. Irdaan to firewood, some edibles, like coconuts,

and different parts of plants for making mediciaeg collected. Also timber, building materials, and
ingredients and other things needed for vodou cenés are cut and collected from the forest.

Fruit is collected from the fruit trees, and palatsfrom the oil palms.

From the oil palm nuts, cooking oil is made throaghrocess involving at least picking, breaking,
soaking and boiling. Oil making seemed to be ma$tiye by women. Another activity that seemed
to be more commonly done by women than men, isdtaskking. From the leaves of certain palm
trees they refine materials for making basketsfédéregnt sizes. The palm leaves are also used to
make brooms, hats and many other crafts, and #nmyead to be very commonly used as building
material. An activity that seemed to be exclusivenen is working metals. | saw some tools, such
as knives and hoes, being fabricated, and | washait also metal traps for catching bush animals
are sometimes made in the village. The work orfahas and forest seemed to be done without
'machines’. That is to say, machete, hoe and ateckhe common tools. In the village, by one
family's house, there is a gasoline-powered millgianding maize into powder. For transportation,
some men had motorcycles but | didn't see anybaaty the village with a car. On the roof of the
chief's house there was one small solar paneptiogiuces electricity for charging mobile phones

and powering a light.

Self-consumption and self-reproduction

Now that I've briefly described some aspects oftwhight be seen as production in Folly Condii, |
will discuss consumption and reproduction. My pwgbere is first to discuss in which ways
production in Folly Condji could be seen as aimeaxtariowards self-consumption and reproduction
than accumulation. The idea here is that produciored towards self-consumption and
reproduction might be governed by knowledges dtien modernity. This assumption | am basing
on Escobar's (2008) discussion on the TPSs in then@hian Pacific region. According to Escobar
(2008, p.133): “Generally speaking, TPSs are smaltale and geared primarily toward self-
consumption; they do not obey a logic of accumaiabut are driven by the principle of self-

reproduction”. Secondly, the TPSs “came to be ssetheeply embedded in cultural and social
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systems, abaving their own forms of knowledge and rationakityd as being the basis for food
security” (Escobar 2008, p.133 my emphasis).

Another aspect of the TPSs described by Escolthaighe “forms of knowledge and practices of
gathering, production, transformation, and distiitou of goods ... are closely related to the
availability of natural resources and to the dyraamd natural cycles of the ecosystems in which
people live, and which constitute the productivei®af the said systems” (Escobar 2008, p.133). |
will discuss how production in Folly Condji coul@ Been as closely related to natural cycles, and
how that might mean that other knowledges than mmityeare present. This is because | assume
that production that is very closely related taalatatural cycles would have to draw from place-
based knowledge. | will come back to both issthes production for self-
consumption/reproduction rather than accumulaaowl, the relation of production to natural
cycles, after | present a brief overview of constiarpin Folly Condiji.

In Folly Condji | was told that when there would tervest from the fields the man would decide
how much of that would be sold by the wife at akegplace, and how much would be saved for
consumption by the family. The men | talked to altbis told me that they would aim to maximize
the amount to store for own consumption. | was @&xpeld that they want to save as much for own
consumption as they can in order to have food dute dry season when they can't harvest as
much, so they would need to buy less from the ntaBteres of food might also be important
during the rainy season, since the heavy raindlanding can destroy fields and even houses.

However, in Folly Condji people told me that thégoaconsume foods that they don't produce
themselves, such as rice, beans, fish, groundhahdiseasoning cubes. It is the women who sell
and buy at market on the family's behalf and ireotd buy from others at the market the women
sell the produce from the fields that men haveasgte. Also palm oil, bush meat (meat from hunted
wild animals), (meat from) domestic animals, chatcdung cakes for burning, and plants and
ingredients collected from the bush could be sotchioney at the market or in the village, in
addition to being consumed or used by the famitheDthan food, for example matches, gasoline,
gunpowder, nails, cookware and cloth might be boagthe market. | was told that if the women
have money left after selling and buying at thekegrthe money might be saved to pay for
example for schooling of children, paying for peopbu invite to work on your field, or for buying
land.
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Self-reproduction and/or accumulation

Since the bigger part of what a family in Folly @grproduces, especially regarding food, is saved
for their own consumption, rather than sold, itlddoe said that production is mostly aimed

towards stability and reproduction, rather tharuawalation. The first priority seems to be storing
food and products for own consumption and uses¢tend would be to sell produce to gain money
for buying from the market what can not be produsgdthe family. Finally, if some money is left,

it can be saved and used to buy land, which coelldrbexample of accumulation. Such a logic does
not seem to correspond too well to the two asp#atapitalism that | discussed in the section on
the colonial matrix of power, in that it prioritgensuring self-reproduction, sustaining and

reproducing the production conditions, over acclatoih.

If prioritizing accumulation even at the cost obguction conditions would be seen as representing
the philosophy of capitalism, then prioritizingfsedproduction might be seen to represent a
different philosophy, drawing from an other knowged| quoted Escobar about how production
conditions are taken over by the state, but thesdwt seem to be the case In Folly Condji. Attleas
since the men could be seen as having controlgreeiuction conditions, as in that they own land
or have access to it by gift. It is more diffictdtsay whether or not | would interpret production
conditions as being destroyed in Folly Condji. lilcbsay at least that economical logics that
prioritize self-reproduction would in my view pribze sustaining and reproducing production
conditions. An important question then could be tivbeaccumulation is prioritized even at the cost
of production conditions, or reproducing productaamditions is prioritized even at the cost of
accumulation. Marx saw accumulation as a priontgapitalist societies, so if accumulation is not a
priority, at least not over self-reproduction, iollly Condiji, is the community then not (part of) a
capitalist modern society? The link between accatmi and modernity is that accumulation is
seen by Marx as an imperative in capitalism, cpitaunderstood as a philosophy that is based on

the knowledge of modernity (tradition of Westerhamaal knowledge).

My point here is that if the 'economic logics' @ople in Folly Condji are seen to draw from place-
based knowledge, interpretations drawing only ftbenknowledge of modernity will most likely

be misleading or partial, not making sense, froengérspective of the place-based knowledge and
those who draw from it. Even though some aspecdtiseoéconomy in Folly Condji might be
compatible with some understandings of capitaltbrose categories as such do not have any

contribution from the place-based knowledge.
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Some aspects of how | have conceptualized producbasumption and reproduction in Folly
Condji might point to some kind of accumulationr Egample, in Folly Condji | was told that as a
plan for the future, people were planting oil paimsrder to produce more oil to sell for money,
which might then be used to buy more land. To disahether or not there is capitalist
accumulation in Folly Condji might be importanté want to understand how modernity is
present in the 'village economy’, but it is not pleent of my essay. My point is not to show how
modernity is present in the economy or religiofrally Condiji, but rather to show how place-based
knowledge might be present. Place-based knowlexdgg seen by me here as knowledge different
from modernity. To recognize knowledge that isetéint from modernity, | am trying to see where
what people say and are seen to do, appears tomoake little sense, at least when viewed from
the perspective of western rational knowledgjace how | interpret production and consumption in
Folly Condji does not seem to correspond well \ilida economic rational of the philosophy of
capitalism, | assume there might be place-placesvigtge, the contribution of which might offer
the possibility to conceptualize about the econamfyolly Condji from a perspective involving
more than one knowledge. However, if knowledgerglpced through what could be
conceptualized as colonial self-Other relations,gbssibility of that contribution would be denied.

3.2.2 Natural cycles

| would also see that much of the production antsamption in Folly Condiji is adjusted according
to the natural cycles of that place. It is not ankide the community that these natural cycles are
important. Regarding many products at the locaketptaces, supply and demand is governed by
the same natural cycles, since products like maizalm oil, are produced and consumed locally.
However, imported rice and cloth for example areasotied to those local natural cycles. The most
important natural cycle could be the change betwagry and dry seasons. For example, maize can
only be grown during the rainy season so cassay@ign and eaten as another staple food since it
grows also in the dry season. Having stores of fmodalso help during the rainy season, since the
floods might destroy the crop, or it might be vdifficult to access the marketplaces when roads

are flooded.

Of course, farmers everywhere have to deal withlloatural cycles, but in Folly Condji their
influence seemed especially big. For example, atabea town of Grand-Popo where | was staying,
many farmers would have irrigation systems pumpvatgr for the fields and thus they could grow

many plants during the dry season. In Folly Coidsi the rainfall and the flooding of the riverath
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controls what can be grown and where. The fieldspaced with concern to where the water will
be during the rainy season, in order to minimiped damages. Also the timing of farming
activities like sowing of maize in relation to tren is important to ensure a good harvest. Thus it
might be argued that farming as it seems to be doRelly Condji demands considerable
knowledge of the local natural cycles. | would #agt some of the knowledge about local natural
cycles is most likely drawn from other knowledgeart modernity, from place-based knowledge.
For example, when | asked why the plants were gthah the field the way they were, mixed
amongst each other, the first answer | got wasitlehow the ancestors had done it.
Conceptualized from the perspective of modernity simswer might be taken to represent tradition,
which would not be seen as knowledge, relatindgp¢odiscussion on a hierarchy of knowledges.
Again, the possible contribution to knowledge pretchn of a different perspective would be
denied if the knowledge on local natural cycles lddie dismissed as tradition.

Another example of what might be place-based kndgéein Folly Condji could be the knowledge
about what people referred to as 'traditional medg, that are fabricated from leaves, roots and
other parts of plants and other ingredients. Filoeforest and bush people could collect many
ingredients, but some, such as cologne, gunpowdeatroot feathers are bought from marketplaces.
| was told that with these medicines they couldttfer example malaria, vomiting and diarrhoea.
Sometimes the medicines would not work and therpéople would have to travel twelve
kilometres from Folly Condiji for treatment. Howeyaot all sicknesses can be treated at the
hospital by a doctor. | was told that there ar&rssses which cannot be found in Europe, and

which can only be treated by specific people inuvitiage with ‘traditional medicines'.

3.2.3 Vodou

The sicknesses and medicines | mentioned abovetbalewith ‘the traditional religion' in Folly
Condiji called vodou. To call the religion traditednmight be misleading, due the 'not knowledge'
connotation of the word traditional. | was toldttsame of the people that live in the village are
christians, but that most people worship vodurrifspor gods). Vodou is a popular religion in

Benin and especially in the area where | was staytor example, on the tenth of January there
were big celebrations for the global vodou dayhimtown where | was staying. My focus here is on
vodou in the context of Folly Condiji. In Folly Cagnthany spirits are worshipped and | would
divide them in two categories. There are the anglespirits and the rest. The ancestral spiritsshav

been worshipped in the village at their altars sitlhee ancients, those who founded the village. The
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rest have been purchased. In order to contacria@pierson must have been taught the secret of
that spirit, and the secrets for the ancient spirétve been passed on to selected people in the
community who contact the spirits for others. Stscof the other spirits have been bought from
outside of the village with money and other thitlgst have been required by the person teaching

the secret and the spirit itself.

The practice of vodou is very much connected tdahest and the medicines. | was told that vodou
could be translated to mean leaves. For each #pené is a corresponding set of leaves that are
needed for ceremonies. | already mentioned thaesicknesses can only be cured with 'traditional
medicines'. In such a case the sickness is caystspirits and somebody who can contact them
has to be consulted. | was told that those whalgadou have to learn to know the different plants
that grow in the bush and the forest, and to makereint kinds of medicines and potions from
those, and other ingredients. In this way vodatrisngly connected to the local environment,
which might be seen as an aspect of place-basedhtssknowledge of vodou. Many times | was
told that vodou and the spirits are something d$jgeta Africa or Benin, but there are also elements
that are specific to Folly Condji. | already menga the ancestral spirits and to me they represent
knowledge that can be seen as specific to thatyfathe family Condji. The ancestrals had the
knowledge of the secrets for these spirits whey tbended the village and the knowledge has

been passed on since then.

The local religion, especially the secrets of theestral spirits, show that there is knowledge ithat
very specific to that place and that communityt faenily even. This knowledge of the secrets of
the ancient vodoun is a very important part oflives of all the people in the village even thouigh
is only held by few, since the spirits are everymehéwas told that it is dangerous to ignore the
spirits if you have a connection to them, so petl¢o be mindful of the spirits and have the ones
who know the secrets perform rituals and sacrifafésn enough. Some people who had left the
spirits for christianity or otherwise, were saidhi@ve gone crazy afterwards. If this knowledge that
seems to be so powerful in this village is notvaéld to enter as an equal amongst others into the
discussion between knowledges when knowledge dueexl, then the possible contributions of an

other perspective are again denied.
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3.3 The field study in relation to the colonial matix of power

I will now point an issue with the field study tHagee as problematic in regard to the colonial
matrix of power that | have been discussing is gssay.

In the description of the research | write thatanted to do the field study in a village rathemtiva
a town or a city. It is not because | would thihkttother knowledges have no authority in the city
that | wanted to go to the villages. It is moredese | felt that if | tried to discuss how other
knowledges than modernity work in cities, | mighbne easily dismiss these knowledges as
'superstition’ or otherwise 'irrational’ practitieat have no logic. | believed that in the contafxt
the village it could be easier for someone whasohny is as immersed in modernity and its
knowledge as mine, to start to see the rationlddid/thinking that forms and interprets relations
between actions, beliefs and place. This is bechwselld associate the town/city more with
modernity, at least due to “it's [(modernity's)btbughly urban, or better yet metropolitan
character” (Gregory et al. 2009, p.472). The véldgvould associate more with the non-modern
and other knowledges.

This reflects how | was looking for a certain kioidplace which would fit better into what | was
interested to learn and find out. This is becabedield study was mostly something | did for
myself and the university. The people in Folly Cpddd not contact me and ask me to do a study
with them. It was me who went to the village ankleakif | could make questions. In this way I'd
see myself as having done a study about the contynarf-olly Condji, but not so much with the
people in Folly Condji. Perhaps the most diregbr@ssing purpose for me to do the field study was
to collect material for writing this essay, whichded to write in order to graduate from the

bachelor's programme in development studies.

A small field study was presented as one optiortédliecting material for the thesis and certain
courses in the programme focused on research dastymethods. In one mandatory course there
were discussions regarding theory of knowledge,goblal power structures have been discussed
at least in connection to dependency- and worldesys theories, but it was not until | had returned
from Benin and started reading on decoloniality thraalised how Western sciences, including
development studies, reproduce global power strestuhe subject-object relation being one main
aspect of that. To me this means that also the $iidy, where | went to Benin to collect material

for my own research purposes in order to producsviedge from my perspective, is a part of the
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reproduction of the hierarchies that are enactatbasnation in the colonial matrix of power.
Still, I do not feel that | need to stop doing depeent studies, but | need to work on different
ways to do it, which could allow for knowledgesmteet as equals when | am taking part in
knowledge production. | would see decolonialityderstood as a project, to offer promising and

convincing perspectives to thinking about knowledgeduction.

3.4 Problems in Folly Condji

As | wrote in the first chapter, one purpose of #say is also to convey, as in put in writinthia
essay, some concerns or problems that people Wingdo me in Folly Condji wanted to talk to
me about. These concerns, not in any specific aker

1. Abuilding for a nurse's reception has been lyila foreign organization, but no nurse has
been hired to work there by the municipality.

2. There is no electricity, except from the smalaspanel at the chief's house, so it is very
dark when the sun goes down. In some neighbouillagygs some solar panels and lights
were installed and people in Folly Condji told rheyt would also like to have lights.

3. When the rains are heavy their fields and eversé® are sometimes destroyed and it is
difficult to move between Folly Condji and othellages.

| am not analysing these concerns, since | fe¢lttigaspace | have within this essay for the amalys
is best used to analyse the production/consumpgprogduction and vodou in Folly Condji. Still, |
write these concerns down because | was askenlitpgb that if people read this essay they would

know about these problems.
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4. Decoloniality

In the introduction, | defined decoloniality aspknetary critical consciousness” that rejects
abstract universals, and it could be added thaaitheof the decolonial project would be a pluri-
versal world (Mignolo 2010, p.354). | stated thatrie pluri-versality should include leading
toward, not a knowledge, but many knowledges, irclwhagain many knowledges will co-exist. |
would see that such knowledges might be producedlirOther relations of receptive generosity.
Actually, to me, the centre of gravity of this esgin the section on receptive generosity, since
there the theoretical discussion on what | percas/problems in the production of knowledge in
development studies is concluded. As | mentiongtierbeginning of this essay, its purpose is more
to discuss issues that I've come to see as probigim&nowledge production in development
studies, and less to convince anybody of solutioriee problems | have discussed. Rather, the
purpose of this chapter is to show where the idekecoloniality might be seen to come from, and
what it might be seen to mean to work towards deuality. As | am discussing decoloniality, |

also discuss the MCD group, not only because thrég wbout decoloniality, but also because what
the group aims to do might be seen as an examplgudject working towards decoloniality, in

that according to Escobar (2010, p.33) “the graegks to make a decisive intervention into the
very discursivity of the modern sciences in oraecriaft another space for the production of

knowledge”, and in this space knowledges couldudis@nd converge in non hierarchic relations.

Escobar discusses what might be seen as a genedltgught of the MCD research group, and
(2010, p.34) mentions for example liberation thggland dependency theory, that might be seen as
originating from Latin America, but also statestttiee “group certainly finds inspiration in a
number of sources, from European and North Ameracdical theories of modernity and
postmodernity to South Asian subaltern studiesc&ia feminist theory, postcolonial theory, and
African philosophy”. In my limited experience ofading writings from people associated with the
group, especially papers compiled in the book '&liaation and the Decolonial Option’, edited by
Walter D. Mignolo and Arturo Escobar (2010), LaAimerica has a pronounced presence in those
writings. Latin America understood here at leaswvagers from Latin America, history of Latin
America and experiences of people that have livaithlAmerica. An important reason might be
that the works that seem to be referred to by ambghe writers, are mostly by Latin American
writers, such as Anibal Quijano and Enrique Dudselvever, | would see Frantz Fanon and Aimé

Césaire from the French Caribbean as importantptiores.
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To me Fanon's thoughts on the experience of thenzsd person seem important to understanding
where decoloniality is coming from. Fanon (1963,28) writes the following:

“There is, first of all, the fact that the colonikzperson, who in this respect is like men in
underdeveloped countries or the disinherited ipaits of the world, perceives life not as flowgrin
or a development of an essential productivenessada permanent struggle against an omnipresent
death. This ever-menacing death is experienceddengic famine, unemployment, a high death
rate, an inferiority complex and the absence oflamye for the future. All this gnawing at the
existence if the colonized tends to make of lifmsthing resembling an incomplete death”.

This experience is crucial to the project of den@bty since “if the colonizer needs to be
decolonized, the colonizer may not be the propenagf decolonization without the intellectual
guidance of thelamnés (Mignolo 2010, p.312). In my view it is not ontigat decoloniality needs

to involve the contribution of the colonized persdacoloniality starts from the colonized person,
and through a relation of receptive generosityctblenizer can contribute to decolonization. |
would define colonizer here as a person who, withécolonial matrix of power, is perceived to be

in a dominant position compared to the positiothefcolonized person.

It will suffice here to define thdamné as the colonized person in Fanon's descriptigrie8ving
Fanon's work to such a brief mention | further adeefhe pronounced role of Latin America. In this
essay | don't find room and absolute necessitysttuds what could be seen as decolonial writing
from different parts of the world. In later workaim to have some more perspective on how
decoloniality might be perceived and utilized ardaime world. Especially relevant for the purposes
of this essay would have been decolonial perspesitior perspectives on decoloniality, from the
African continent. Within the MCD project, the Adan diaspora seems to be quite widely
discussed, but perspectives, especially perspsatixeressed in more recent works of writing, and
reflecting more recent experiences, from the centinseemed absent in what | have read. This
does not necessarily mean that decoloniality shbeldeen as dominated by Latin America. Rather,
diverse projects around the world might be seetoagpatible with what writers associated with the
MCD project have conceptualized as decolonialityould not see it as the purpose of the MCD
group to somehow govern or steer what could be as¢he project of decoloniality, rather their
project, as Escobar (2010, p.33) states, woulbbataopening a space for knowledge production
in non hierarchic relations, thus contributinghe project of decoloniality, the destruction of the
colonial matrix of power. Still, the difference teten guiding and facilitating the conversation of

different knowledges might prove to be difficultrt@intain in practice.
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Finally, | should discuss why | feel that the MCject, through thinking about decoloniality,
might offer 'different’ insight into what could been as problems with hierarchic relations in
knowledge production. There certainly are, and Hmen, many strands within development
studies, where people attempt to produce moressrredical and alternative knowledge. For
example, according to Escobar (2010, p.34) “deperytheory, liberation theology, and
participatory action research” might “be said todvdeen the most original contributions of Latin
American critical thought in the twentieth centurghd at least dependency theory and
participatory action research have been discussteibachelor's programme | am attending, but
according to Escobar the MCD program should be asesomething different than dependency

theory for example.

Although | presented what might be seen as a geggalf thought of the MCD group,

“[rJather than a new paradigm 'from Latin Ameri¢as it could have been the case with
dependency), the MC[D] project does not fit intinear history of paradigms or epistemes; to do
so would mean to integrate it into the history afdarn thought. On the contrary, the MC[D]
program should be seen as another way of thinkiagruns counter to the great modernist
narratives (Christianity, liberalism, and Marxisnflgscobar 2010, p.34).

There are two specific aspects that | have alstudged in this essay, which, to me, set the MCD
group's work apart from other development relagzdiing | have done, especially the majority of
the literature | have been assigned during thesesur have taken in the bachelor's programme. One
could be the centrality of the concept of race, amother how the ‘intellectual guidance of the
colonized person' is seen as indispensable, asratipe for what is conceptualized as

decoloniality. In this essay | have only discusdedoloniality from the perspective of the MCD
group, and my own, and thus a proper critiquedkifay. For a view that builds on, but criticizes

and aims to go beyond some perceived limitatiordeabloniality, see the article titled: “Why
(post)colonialism and (de)coloniality are not entoug post-imperialist perspective”, by Gustavo
Lins Ribeiro (2011).
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Conclusion

In this essay | have discussed a wide array oeratr very, abstract concepts most of which | have
not elaborated on very much. Thus, many conceptaatrthoroughly defined and the overall point:
'that there seem to be problems with hierarchaticas in knowledge production, and that
thinking about decoloniality might offer unique igist into how those problems might be
conceptualized, and what might be an alternativautd a problematic and unethical continuing
situation’
might not be conveyed in a satisfactory, convinewray. It could be claimed that the argument |
tried to make is too wide or complicated for thésay, but | feel that | didn't really have a choice
When | started to get more into writings about dewiality, and started to think about my own
position in what is conceptualized as the colomatrix of power, | felt that | could not ignore the
problems that | was starting to see with what | d@isig in my studies and the field study
especially. | saw it necessary to start workinghmse problems already in this essay, trying totmee

the requirements of the programme at the same time.

| have tried to make the main point first througth@oretical discussion, where | draw mostly from
writings about decoloniality from writers assocateith the MCD group. Second, | related that
theoretical discussion to my interpretations ofttla@scripts and notes from the field study. As |
discussed the problems with knowledge productimas mostly focusing on modernity/coloniality,
that is decoloniality as a critique of modernity.the final chapter | focused on decoloniality as a

project aiming at pluri-versality.

My conclusion for this essay could be that as Wwkaowledge production in development studies
according to my own experiences, through what lldigee as a perspective of decoloniality, it
seems to involve hierarchic relations that previeatproduction of knowledge as a result of
conversation between different knowledges as eqgBalsause of this, the knowledge that is
produced would be of lesse to the political purposes of people who draxnfother knowledges
than the western rational knowledge of moderrtiigwever, even if this essay is concluded, the
problems are not, but | feel that thinking aboutadeniality can be useful to deal with those

problems.
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