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Abstract 
The theme of this essay is to examine how prophet stories are presented for children. The specific 

aim is to analyze the narrative structure of two texts presenting the story of Adam. The study uses 

two Arabic children texts presenting the Story of Prophet Adam (pbuh). The study starts with 

presenting some theories and their typological frame of narratology and some of their narratological 

tools, such as fabula, focalization and voice, the type of endings and messages, which helps to 

explain how a narrative is constructed. These tools are used on both texts to discuss and determine 

the structure of each text, and present how the narrative is performed. The analysis also contains a 

study dealing with the Qur’an verses used in each text, discussing their role in each story. 

!
The result shows that the two stories have different structures and are performed differently. 

However, they are both based upon the same story and use Qur’an verses to legitimatize and justify 

what they are saying in the stories, both stories have messages aiming to guide and teach, and end 

with a round up of the plot, which stimulates children’s imagination, and allows innumerable 

interpretations to be made. 
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1 Introduction 
1.1 Presentation of Subject 

”Religious language, like all language, is as much performative as it is informative.”  1

Religion is a very big part of the individual lives of people living in Middle East, whether it be 

Islam, Christianity or Judaism. Since this is an essay on the Arabic language, I will perform a 

qualitative study of the language used in children’s literature to present religious texts. It’s 

interesting to learn how this texts are constructed to fit the level and understanding of children, 

since children are the future of their own generation it’s important to keep track of what and how 

religious texts are presented to children since theses text will be having a great affect on children’s 

perception.  

A major theme in Arab literature for children is Islam. Many of the books published for children 

have explicit religious themes, about prophets’ lives like Muhammad, Moses and Jesus peace be 

upon them all.  According to Mdallel, children's literature in Arab society is basically meant to 2

teach, guide and remind them of the "dichotomy between good and evil”.  Arabic children's 3

literature is filled with morality, didactics and ideological bias.  Moral tales and fairy tales are 4

classified to be the major genres published for children in the Arab world.  5

Since the subject of religious texts is enormous, I have chosen to study the story of Adam (pbuh), I 

found it to be interesting to start with his story as he was the first human to be created, and the first 

prophet to be an example and role model for mankind. 	



1.2 Source Material 
I have chosen two Arabic texts presenting the story of Adam, both texts are downloaded from the 

internet, the first text is from an Arabic forum called مــنتديــات الــولــيد, under the section for children, the 

writer of the story is unfortunately unknown. The second text is also from an internet forum, (قــــــصص 

 stories of the prophets for children, by Bayan Abdul Rahman. This ,(الأنـبياء لـلأطـفال بـقلم بـيان عـبد الـرحـمن

material will be analyzed with my selected theory. I have downloaded the two stories from the 

internet because of the difficulties I had in finding prophets stories for children in the Arabic 

language in Sweden.  
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!
1.3 Research Question 

The theme of this essay is to examine how prophet stories are presented for children. The specific 

aim is to analyze the narrative structure of two texts presenting the story of Adam. I am going to use 

two stories that are telling the story of Adam from two different sources. I have chosen these 

particular two, because they present the same story but in different way. One text is presented as a 

factual short story, and the second one is presented like a bedtime story. I have chosen to use two 

texts to be able to analyze and compare them, to see if there are any similarities and/or differences 

in their contents, by comparison we will also know how stories are told or can be told in more than 

one way. To extract the similarities and differences I will pose the following questions to the texts 

under study.  

!
My questions are:  

How is the story of Adam presented or performed when it is directed to children? How are these 

two stories structured? Does these stories deviate from the Qur’an texts which are dealing with the 

story of Adam? What are the messages of these stories? What are the similarities and differences in 

the two texts? 

!
To answer these questions in relation to my two texts, I am going to analyze in what ways the 

authors are using the following narratological tools: fabula, focalization and voice. I will also 

explore the claim that children’s stories usually have happy endings to see if this is true also for the 

texts I survey. Further explanation about how these tools will help me answer my questions will be 

presented next.  

!
1.4 Theorists & Theoretical frame 

The theories that I will be using as my primary theoretical base are taken from the book ’An 

Introduction to narratology’ by Monika Fludernik. In this book, a comprehensive description of 

narratology is given and several theorists are presented along with their theoretical perspective 

about narratology. From this book I will be referring to the three leading theorists in the field of 

narratology; Gérard Genette, Mieke Bal and Franz Karl Stanzel, as they are dealing explicitly with 

narratology on what constitutes a story and on how it is presented. I shall try to explain this further.  

!
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”narrative is the story that the narrator tells.[. . .] Narrative is therefore defined as ‘story plus 

narrator’.”  6

!
Narrative is found in all types of literary works such as, novels, short stories, drama, film, fables, 

poems. Theorists such as Gérard Genette, Seymour Chatman, Mieke Bal, Franz Karl Stanzel, 

Gerald Prince to outline a few, are accountable for the many theories made about narrative, and 

their work serve as models of narratology today.   7

!
To be able to construct the narrative in a form of a novel or a short story, some important 

components, or narratological tools, are needed. First you need a storyline, fabula,  then you need 8

one or more characters from whose point of view we as readers will be getting the story, 

focalization, which also is divided into three different stages to be able to define first, second and 

third person.  Then there is a narrator present, the voice, a visible one or an invisible one, and the 9

narrator is either part of the story world or outside the story world, he is the focalizer, the one whose 

perspective is presented.  Stories are structured with beginning, middle and end.  The ending of 10 11

children’s stories are widely discussed between theorists, and the conclusion is that the ”natural” 

ending in children’s literature is a ’happy ending’.  I have mentioned before, that Arab children’s 12

literature is known to have messages in stories that are aimed to guide and teach.  Each text, 13

according to narrative theory, contains these components, an analysis of these in my texts will 

answer the question of how the stories is performed and how the texts are structured. A more 

detailed formulation about these categories will be given next, from the theoretical perspective of 

each theorist that I will be referring to.  
!

Franz Karl Stanzel 

Stanzel follows the Germans division of literary text into lyrics, epic and drama.  According to 14

Stanzel it is only the ”epic” texts that have a story that is told,  thus mediated by a narrator.  15 16

Stanzel coined the word "mediacy" to explain how a story is mediated. He mentions two ways to 
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mediate a story, either there is a clear narrator, or the narrator can be replaced by an illusion of a 

narrator.  The latter basically means that the reader will get the impression that there is no narrator 17

in the story, meaning that the reader will be seeing the events through the eyes of a character. But 

still Stanzel argues that there is a narrator present, but concealed, and what we as readers see from 

the story/narrative, is seen through the eyes of this invisible narrator.  In Stanzels typology we find 18

something that is termed ’authorial narrative’: the perspective from above and is constituted by 

external perspective,  meaning that the narrator is not part of the fictional world but stands above 19

it. The authorial narrator is placed above the fictional world and has unlimited access to character’s 

minds, knows the past, present and the future of his characters, and can move between locations at 

different ends of the fictional world.   20

!
Gérard Genette 

Genettes' theory of narrative is based on structural principles; he identifies the narrative at three 

levels: 

¥ Narration corresponds to Voice, which means that voice is concerned with 'who speaks' (the  

narrator? or a character?).  21

!
¥ Tense corresponds to Discourse, which analyzes the order, duration and frequency of the  

narrative (i.e. the timeline on which the events of a story takes place) .  22

!
¥ Story corresponds to Mode, which is concerned with ' who sees', from who's point of view is the 

narrative/story presented?   23

!
Genette’s typology about focalization is divided into three different stages, and these are easiest and 

clearest described as follow:    24

!
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¥ First is zero/non focalization, when the point of view is not restricted to one of the characters  

point of view, which will make the information provided to the listeners unlimited. 

¥ Second is internal focalization, when one character’s point of view dominates the narrative.  

¥ Third is external focalization, characters are described from the outside only, without any inner  

view. This is seen as the most ”neutral” narrative situation. 

Mieke Bal 

Genette’s typology has been very disputed among scholars, Mieke Bal, for instance, considers his 

typology of focalization to be illogical.  She claims to have developed Genette’s typology and 25

defines the types of focalization as follow:  26

!
¥ Zero/non focalization is located on the level of extra- diegetic, on the  outside of the fictional 

work. 

!
¥ Internal focalization, the term 'internal' means 'from within'. Focused on one character and his 

point of view is what we “see”, while thoughts of other characters are unavailable.  

!
¥ External focalization the term 'external' means 'from outside', meaning that only what is visible 

is focalized, whereas invisible things such as thoughts and feelings are not presented when 

external focalization is used. The focalizer can sometimes be a character or the narrator. 

!
Fabula 

The Russian formalism coined the term fabula in 1920s and 1930s.  Fabula is the raw material of 27

narrative, the storyline and the plot refers to how the narrative is organized. According to Bal fabula 

is presented in a special manner; 

!
A fabula is a series of logically and chronologically related events that are caused or 

experienced by actors.   28
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!
Bal mentions that the fabula is really the result of the interpretations made by the reader, which is 

influenced by the initial encounter with the text and the manipulations of the story. The first thing 

the reader sees is the text and not the fabula, since the fabula is inwoven in the text it is not always 

clear and in a chronological order.  When extracting the fabula from the context of a story it will be 29

easier to identify the actual events that are taking place in a story by placing them in a chronological 

order.   30

!
In addition to the three theorist, I have also read a Ph. D. thesis by Sören Dalevi, which uses some 

of my chosen narratological tools and applies them on biblical stories for children. According to 

Dalevi what is considered to be an event in a story can differ from one individual’s opinion to 

another, but I am going to use Delavi’s definition of events in my analysis which is that an event is a 

transition from one state to another, ”övergång från ett tillstånd till ett annat”.  Delavi also 31

mentions that from a narratological point of view, there is a difference made between the actual 

story and the fabula, meaning that the fabula is considered to be the basic structure which the story  

elaborated on.   32

!
Maria Nikolajeva writes in her article that the plot of children's literature is built upon the well-

established view that is related all the way back to Aristotle, that a story must have a beginning, 

middle and an end.  There is a lot of discussion around the ending in children's literature, a happy 33

ending is a common ending and by using narrative analysis, distinction can be made between 

structural closure (a satisfactory round up of the plot) and psychological closure, "bringing the 

protagonist's personal conflict into balance".  These two categories coincide in children literature, 34

in folktales the happy ending is expressed by "lived happily ever after" and a round up of the plot 

often leads to a new natural opening, what Nikolajeva calls aperture. This type of ending stimulates 

the readers' imagination, something that traditional endings do not do.     35

!
!
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Oral story telling.  

What characterize oral storytelling is relevant in one of my text, where the written text is presented 

as an oral story, with the father as the narrator and the children as listeners, the addressed. Oral story 

telling is an interaction between the speaker/narrator and the addressed of this narration. 

Conversational narratives are considered to be brief, since there are listeners the whole experience 

and the performance of the narrative is different, because you have a narrator that will be addressing 

his audience with explanatory remarks, which will delay and expand the orientation during the 

storytelling. Similarly the listeners too will be active and involve themselves by interruptions and 

making comments.  36

!
Stanzel created his typology and used the term "authorial narrative situation”. At that time the term 

"Focalization" had not yet been invented. Stanzel states that the story is mediated through an 

’authorial narrator’ who is placed outside the fictional world and has unlimited access to 

characters’ minds. Thus, his term ’mediacy’ is used to explain how the story is mediated. Now what 

Stanzel does not deal with in a clear way in his typology is the internal level, but since he describes 

the ’authorial narrator’ to have unlimited access to character’s mind, I make the conclusion that the 

internal level is included in his typology, although it is presented very vaguely. 

!
Genette is the one who coined the term Focalization, Bal’ made an elaboration on his typology 

since she thought that Genette’s typology is illogical.  However, I do not see a difference in her 37

elaboration from that of Genette’s that makes it more ”logical”. Although she claims it to be an 

elaboration of Genette’s typology I do not perceive it to be a sufficient elaboration. I consider her to 

fall short in her explanation of Zero- focalization, in contrast to Genette who provides a clear 

meaning to it. But credit might be given to her for her elaboration of the internal focalization and 

external Focalization which made it easier to understand them, and I perceive them to be 

complementary to Genette’s typology rather than an elaboration.  

!
After clarifying what ’authorial narrator’ and ’zero-focalization’ is, we see that they stand for the 

same idea but using different terms, what Stanzel called "authorial narrative situation" corresponds 

to Genette's ”Zero-focalization” theory.  I personally think that all these different terms that are 

being used, can be a bit confusing, they are all describing the same things with different terms. It 
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was certainly difficult to get a clear understanding of what the various theorists meant, but I have in 

this part of the essay tried to present their theories as clearly as I could based on what and how I 

have understood them. So to sum up this section, my definition of the terms, i.e the narratological 

tools I am going to search for in my analysis, are as follow:  

!
• Fabula, is the sum of events in the stories, the transition from one state to another. 

!
• Authorial narrator corresponds to Zero-focalization, where the story is presented from the 

outside of the fictional work, and the information is unrestricted and unlimited.  

!
• Internal focalization, when the point of view is from within, the thoughts and feelings of one 

character is dominating the stories while thoughts of other characters are unavailable. 

!
• External focalization, when characters are described from the outside, and any inner views, such 

as thoughts and feelings of the characters are unavailable. !

!
These narrative tools, together with the claims about happy endings and messages that occur in 

stories, will help me analyze how a story is structured and performed.  

!
In my text I will at different times be using the word ’level’ when referring to zero, internal and 

external focalization, this word was used by the theorist themselves when explaining and describing 

their typology of focalization. It should be clear by now that zero, internal and external are different 

types of focalization as I have described above when presenting Genette’s typology of focalization. 

Meaning that the word ’level’ is only an indication for which type of focalization that is being 

presented, to define first, second and third- person point of view.  38

!
1.4.1 Definitions of terms  

Focalization: A term introduced by Genette to be able to draw a more precise distinction between 

the terms perspective and point of view, and is concerned with 'who sees?’.  39

!
Focalizer: The person whose perspective is presented.   40

!
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Frequency: A subcategory introduced by Genette, What happens once on the story level can be told 

once in the narrative discourse (singulative narration); what happens once can be told several times 

(repetitive narration); or what happens several times can be told once (iterative narration). 

Mode: ”According to Genette, the way in which *focalization is treated, defined in the category of 

voice as ‘Who sees?’ (mode) vs. ‘Who speaks?’ (voice)”.  41

!
Narrative: That which makes a text, the minimal definition being: the presence of at least two 

actions or events in chronological order which stand in some kind of relation to one another.  42

!
Narrator: there are two different types of narrator, one in spoken narrative which refers to the 

person that tells or utters the words of the story. The second type is the narrator that is referred to as 

the first or second person in written texts.     43

!
Story: Story is; what is being told, the tale or the utterance. 

!
Fabula: The fabula is the sum of events in a story.  

!
Plot: The plot is an elaborated version of the fabula, containing reasons for and effects of the 

actions described.  44

!
Voice: Defined as 'Who speaks?', it is the distinction between first and third person narrators.   45

!
1.5 Method 

I have first started with reading the theories along with Dalevi's thesis, who used narratological 

tools on similar material (religious texts). Then I have read my two texts to get a brief 

understanding about the structure of the texts. The texts have Qur’an verses embedded in the story, 

so before I start analyzing the texts, I have separated the verses from the rest of the texts and 

analyze the remaining texts separately, and after that I will analyze the verses as well. The analysis 

is divided into two parts, first the two texts are analyzed separately from each other. Each story is 

presented in its full text, along with my own English translation of the story. The purpose of 
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translating the Arabic texts is to make it easier for those who can not speak or read Arabic. Then I 

will extract the structure of each story from the narratological perspective, i.e. I will first be 

extracting the fabula out of each text placing them in a chronological order. Then I will determine 

the type of focalization 'Who sees?' and who is the narrator, 'who speaks?' i.e voice. I’m also going 

to discuss what type of ending the story has and what the message might be. The second part is a 

presentation of the Qur'an verses used in the texts. I will be analyzing the Qur’an verses used in the 

stories in a separate section apart from the texts, presenting the verses and a translation provided by 

English Saheeh International which is available at tanzil.net and not my own translation. This part 

will also be discussed based on the role these specific verses have in these two children’s stories. 

Thereafter I will end with my conclusion and present my results by connecting back to my research 

question, to see if I managed to answer my research question. I will at the end give recommendation 

for future studies in this field. 

!
1.6 Delimitation 

Due to the many different stories available about the many different prophets, I have chosen to 

narrow down my essay by choosing only one of the stories.  The research in this essay is about the 

creation story of the prophet Adam (pbuh).  

!
Even the field of narrative is wide and many aspects of narrative can be analyzed, structuralist 

narratological theories are concerned with the universal aspects of narrative instance and categories 

which can be found in (almost) all texts. I have narrowed down my theoretical frame by first 

presenting the first two best known narratologist Stanzel and Genette, to later be followed by Bal. I 

have also narrowed it down even more by using the narratological tools in their typology, fabula, 

Focalization and ”authorial narration”, these tools will allow me to analyze and answer my research 

questions.  

!
I will also not be dealing with all the Qur’an verses that are dealing with the story of Adam (pbuh) 

in the Qur’an, to do so I would be in need of writing an essay dealing with just that. That is why I 

am only dealing the verses that where used in my two texts. 

!!!
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2. Analysis  
2.1 The Story of the Prophet Adam; text number one 
!

”خــلق المــولى تــبارك و تــعالى الــسموات و الأرض، ثــم جــمع المــلائــكته و أخــبرهــم بــخبر عــظيم، إنــه خــبر خــلق خــليفة على هــذه 

الأرض يخلف بعضه بعضا، فتساءلت الملائكة تساؤل استفهام لا اعتراض على أمر الله” 

The almighty God created the heavens and the earth, then He gathered the Angels and told them 

about a very big and important news, it was the news about the creation of a Khalifa upon the earth, 

successor to one another, so the angels asked an enquiring question, and not a question of objection 

on Allah’s will/command.  

!
”و كرمّ الله تعالى سيدنا آدم بأن سواه ثم نفخ فيه من روحه، ثم علّمه الأسماء كلها” 

And God almighty honored Adam, by creating him and blowing into him of his soul, then  He 

taught him all the names.  

!
”ثـــم جـــمع ا لله تـــعالى المـــلائـــكة و إبـــليس و أمـــرهـــم بـــالـــسجود لـــسيدنـــا آدم تـــكريـــما و تـــعظيما لخـــلق الله تـــعالى، فـــأمـــا المـــلائـــكة 

فسجـدوا امـتثالا لأمـر الله تـعالى فـهم لا يـعصون الله مـا أمـرهـم و يـفعلون مـا يـؤمـرون، لـكن إبـليس أبى و اسـتكبر و قـال: كـيف 

لي أن أسجـد لمـن خـلق مـن طـين وأنـاخـلقت مـن نـار فـأنـا خـير مـنه، وهـكذا عصى أمـرا لله تـعالى فـاسـتحق الـطرد مـن رحـمة الله 

واللعنة إلى يوم الدين”.  

Then God almighty gathered the angels and Iblees and commanded them to prostrate to prophet 

Adam, to honor and glorify almighty God’s creation. So the angels prostrated in submissiveness/

obedience to God’s command, for they do not disobey what God has ordered them to do, and they 

do what they are ordered to, but Iblees refused and was arrogant and said: how am I to prostrate to 

what you have created from clay while I was created from fire so I am better than him, and that’s 

how Iblees disobeyed God’s order so he deserved the expulsion from God’s mercy and cursed to the 

day of judgment.  

!
ــا آدم و يـــجعله  ــا آدم عـــليه الســـلام فـــقرر أن يـــغوي ســـيدنـ ”اغـــتاظ إبـــليس مـــما حـــدث لـــه، و رأى بـــأن ســـبب ذلـــك كـــله هـــو ســـيدنـ

يعصي الله تعالى كما عصاه هو حتى يطرد من رحمته كما طرد هو و لكن كيف له أن يحقق ذلك؟” 

Iblees resented what had happened to him, in his opinion what had happened to him was prophet 

Adam’s (PBUH) fault so he decided to seduce prophet Adam and make him disobey God so that he 

too is expelled from God’s mercy, just as he was, but how was he going to achieve that? 
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!
”أمـــر ا لله تـــبارك و تـــعالى ســـيدنـــا آدم بـــأن يـــسكن و أمـــنا حـــواء الـــجنة، و أن يـــتنعما بـــنعيمها و يـــأكـــلا مـــنها حـــيثما أرادا، إلا 

شجرة واحده نهاهماعنهابل وعنا لاقتراب منها” 

God almighty ordered prophet Adam to live he and our mother Hawwa (Eve) in paradise, and to 

enjoy its bliss and to eat from it whenever they wished, except one tree which he forbade them to 

eat from and approach.  

!
”فــوجــد الــشيطان الــرجــيم الــفرصــة ســانــحة لــه و قــال: لــو أنني اســتطعت أن أجــعل آدم يــأكــل مــنها فيعصي أمــر ا لله، فــذهــب 

إلى سـيدنـا آدم عـليه السـلام، و جـعل يـزيـن لـه أمـر تـلك الشجـرة  بـل و قـال لـه: إنـها شجـرة الخـلد، الشجـرة التي تـجعلك تحيي 

في هـــذا الـــنعيم إلى ا لأبـــد، و هـــكذا غـــوى الـــشيطان ســـيدنـــا آدم فـــمد يـــده إلى الشجـــرة و مـــا إن أكـــل مـــنها هـــو و زوجـــه حتى 

ظهرت عورتيهما، فجعلا يغطيانها بورقف الجنة استحياء و طلبا للستر”. 

The accursed Satan found his window of opportunity and said: if only I could make Adam eat from 

the tree and by that he would disobey God, and so he went to prophet Adam (PBUH), and he kept 

on prettifying this tree to Adam and even said to him: it is the tree of immortality, the tree that will 

make you revive in this bliss forever, and that is how satan seduced prophet Adam (PBUH), so he 

reached out his hand to the tree, and just as he and his wife had eaten from it, their private parts got 

revealed, so they started to cover up with the leaves of paradise, shyly and asking for covering. 

!
”نــدم ســيدنــا آدم عــليه الســلام نــدمــا شــديــدا على مــا اقــترف في جــنب الله، فــقد عصى ربــه و بــدل أن يــتنعم بــما أتيح لــه راح 

يـطلب مـا نهي عـنه ،لـكن نـدمـه هـذا كـان سـببا في رحـمة الله تـعالى بـه فعّلمه كـلما يـقولـها حتى يـتوب عـليه، فـلما ذكـرهـا سـيدنـا 

آدم قــبل الله تــعالى تــوبــته ثــم أمــره بــأن يهــبط إلى الأرض هــو و أمــنا حــواء، و أنــجبا ذريــة يخــلف بــعضها بــعضا إلى أن تــقوم 

الساعة”.  

Adam (PBUH) regretted severely what he had committed in regard to God, for he had disobeyed his 

God, for instead of enjoying what have been given him he went on asking for what he had been 

prohibited from. But his regret was the reason for God’s almighty’s mercy upon him. So he taught 

him a word to say so that God would forgive him. So when Adam (PBUH) said the word God 

accepted his repentance, then he ordered him and our mother Hawwa (Eve) to set down to earth, 

and they had progeny that will succeed each other until the day of judgment.   

!
!
!
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2.1.2 Discussion 
2.1.3 Placing the text in theoretical perspective, Narrative. !
Fabula 

I am going to use Dalevi’s definition of events, to present the events happening in the story, which  

are occurring as follow: 

   1. خلق الله السموات والأرض.                                                       

1. God created the heavens and the earth. 

٢۲. خبر ملائكته بخبر خلق خليفه. 

2. He told the angels about creating a Khalifa. 

٣۳. خلق آدم ثم نفخ فيه من روحه. 

3.  He created Adam (PBUH) and blew into him of his soul. 

٤. الملائكة سجدوا. 

4. The Angels prostrated. 

٥. إبليس أبى و استكبر. 

5. Iblees refused and was arrogant.  

٦. عصى أمر الله و طرد من رحمة الله. 

6. He disobeyed God’s command and was expelled from God’s mercy. 

٧۷. سكن سيدنا آدم وأمنا حواء الجنة.   

7. Prophet Adam and our mother Hawwa (Eve) lived in paradise.         

٨۸. منعوا من شجرة واحده.           

8. They where prohibited from one tree.                                                          

٩۹. اغواهما الشيطان وأكلا من الشجرة.      

9. Satan seduced them and they ate from the tree. 

١۱٠۰. ندم آدم.                                    

10. Adam (PUBH) regretted. 

١۱١۱. غفر له الله.                                                                                                

11. God Forgave him. 

١۱٢۲. أمر الله بأن يهبط إلى ا لأرض.                

12. God commanded them to fall down to earth. 

!
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This is my perception of the events occurring in the story, we can see that the events in this 

particular story are happening in a chronological order, there was no need for me to rearrange the 

order. 

!
Focalization !

Here we see that there is zero-focalization and the information given is unlimited, as several 

different characters' point of view is presented, namely Iblees, Adam and the angels. We are 

presented with these characters’ inner thoughts and feelings.  

!
I have extracted phrases to illustrate the thoughts and feelings occurring on the internal level:       

The first phrase illustrates Iblees inner thoughts: 

!
١۱.  ”اغــتاظ إبــليس مــما حــدث لــه، و رأى بــأن ســبب ذلــك كــله هــو ســيدنــا آدم عــليه الســلام فــقرر أن يــغوي ســيدنــا آدم و يــجعله 

يعصي الله تعالى كما عصاه هو حتى يطرد من رحمته كما طرد هو و لكن كيف له أن يحقق ذلك؟” 

1. Iblees resented what had happened to him, in his opinion what had happened to him was prophet 

Adams (PBUH) fault so he decided to seduce prophet Adam and make him too disobey God until 

he too is expelled from God’s mercy, just as he was, but how is he going to achieve that? 

!
The second phrase illustrates Iblees inner thoughts. 

٢۲.  ”قال: لو أنني استطعت أن أجعل آدم يأكل منها فيعصي أمر ا لله.” 

2. He said: if only I could make Adam eat from the three and by that he would disobey God. 

!
The third phrase illustrates the angels’ thoughts. 

٣۳. ”فتساءلت الملائكة تساؤل استفهام.” 

3. So the angels asked a question of doubtfulness. 

!
The fourth phrase illustrates Adams’ feelings. 

٤. ”ندم سيدنا آدم عليه السلام ندما شديدا.” 

4. Adam regretted severely what he had done. 

!
The two following phrases illustrate the actions made by Iblees that occur on the external level 

(external-focalization),where characters are described from the outside only. The first one is when 
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Iblees argues against God’s command and the second phrase is between Iblees and Adam when he 

seduced Adam to eat from the tree. At this level we see that the characters’ thoughts and feelings are 

unavailable:  

!
١۱.” قال: كيف لي أن أسجد لمن خلق من طين وأنا خلقت من نارفأنا خير منه”. 

1. He said: how am I to prostrate to what you have created from clay while I was created from fire    

so I am better than him.  

٢۲. ”قال له: إنها شجرة الخلد، الشجرة التي تجعل تحيي في هذا النعيم إلى ا لأبد.” 

2. Iblees said to him: it is the tree of immortality, the tree that will make you revive in this bliss 

forever.  

!
Through out the story we can see that the narrator is providing us with information about the events 

occurring in the story without actually presenting the events from one or some characters’ point of 

view not even his/her own, making the narrator invisible and leaving the readers to believe that 

there is no narrator. This is something Stanzel explained in is typology, and it is concerned with the 

term ’mediacy’, to explain how a story is mediated. He mentions two ways to mediate a story, there 

either is a clear narrator, or it can be replaced by an illusion of a narrator.   46

!
The following phrases will illustrate the presence of an invisible or the illusion of a narrator: 

!
١۱. ”خـلق المـولى تـبارك و تـعالى الـسموات و الأرض، ثـم جـمع مـلائـكته و أخـبرهـم بـخبر عـظيم، إنـه خـبر خـلق خـليفة على هـذه 

الأرض يخلف بعضه بعضا”. 

1. The almighty (allah) created the heavens and the earth, then He gathered the angels and told them 

about a very big and important news, it was the new about the creation of a Khalifa upon the earth, 

successor to one another.  

٢۲. ”و كرمّ الله تعالى سيدنا آدم بأن سواه ثم نفخ فيه من روحه، ثم علّمه الأسماء كلها” 

2. And God almighty honored Adam, by creating him and blowing into him of his soul, then He 

taught him all the names.  

!
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٣۳. ”ثــم جــمع ا لله تــعالى المــلائــكة و إبــليس و أمــرهــم بــالــسجود لــسيدنــا آدم تــكريــما و تــعظيما لخــلق الله تــعالى، فــأمــا المــلائــكة 

فسجدوا امتثالا لأمر الله تعالى فهم لا يعصون الله ما أمرهم و يفعلون ما يؤمرون، لكن إبليس أبى و استكبر.” 

3. Then God almighty gathered the angels and Iblees and commanded the to prostrate to prophet 

Adam, to honor and glorify God’s almighty creation. So the angels prostrated in submissiveness/

obedience to Allah’s command, for they do not disobey what God has ordered them to do, and they 

do what they are ordered to, but Iblees refused and was arrogant. 

!
٤. ”نـدم سـيدنـا آدم عـليه السـلام نـدمـا شـديـدا على مـا اقـترف في جـنب ا لله، فـقد عصى ربـه و بـدل أن يـتنعم بـما أتيح لـه راح 

يـطلب مـا نهي عـنه ،لـكن نـدمـه هـذا كـان سـببا في رحـمة الله تـعالى بـه فعّلمه كـلما يـقولـها حتى يـتوب عـليه، فـلما ذكـرهـا سـيدنـا 

آدم قــبل الله تــعالى تــوبــته ثــم أمــره بــأن يهــبط إلى الأرض هــو و أمــنا حــواء، و أنــجبا ذريــة يخــلف بــعضها بــعضا إلى أن تــقوم 

الساعة”.  

!
4. Adam (PBUH) regretted severely what he had done in the side of God, for he had disobeyed his 

God, for instead of enjoying what have been given him he went on asking for what he had been 

prohibited from. But his regret was the reason for God’s almighty’s mercy upon him. So he taught 

him the word to say so that God would forgive him. So when Adam (PBUH) said the word God 

accepted his repentance, then he ordered him and our mother Hawwa (Eve) to fall down to earth, 

and they had progeny that will succeed each other until the day of judgment. 

!
So far I have reported for the fabula of the story following Dalevi’s definition, and defined what 

type of focalization is carried out in the story by using Genette’s and Bal’s definition of focalization, 

and Stanzel’s definition of mediacy to try to determine how the story is presented.  

!
Message of the Story 

Since this first text is presented like a factual story it is a bit hard to extract what the message of the 

story might be. Based on my own perception, I have extracted the first message to be aiming to 

teach children that God is the creator of all the universe;  

 - ”خلق المولى تبارك و تعالى السموات و الأرض, و  خلق خليفة على هذه الأرض.”  

- The almighty God created the heavens and the earth and He crated a Khalifa upon the earth. 

!
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The following is an example given about obedience to God (the angels submissiveness to God's 

command) and how it is rewarded (God being satisfied with them) teaching that one should not 

disobey God’s command, if you want to have God’s mercy upon you: !

  - ”الملائكة فسجدوا امتثالا لأمر الله تعالى فهم لا يعصون الله ما أمرهم و يفعلون ما يؤمرون.”!

- The angels prostrated in submissiveness/obedience to God’s command, for they do not disobey 

what God has ordered them to do, and they do what they are ordered to. 

!
The following is an example of disobedience ( Iblees refusal to obey God) and how it is rewarded. 

Arrogance and disobedience are two qualities that God dislikes, and the punishment for that is that 

you lose God's mercy. 

  - ”إبليس أبى و استكبر. وهكذ اعصى أمرا لله, وطرد منرحمة الله.” 

- Iblees refused and was arrogant, and that is how he disobeyed God and was expelled from God's 

mercy.  

!
I also understand that the story is trying to present Iblees as a clear enemy to humans, as all Iblees 

wants to do is to make Adam lose God’s mercy just as he lost it by being arrogant and disobedient. 

!
”إبـــليس رأى بـــأن ســـبب ذلـــك كـــله هـــو ســـيدنـــا آدم عـــليه الســـلام فـــقرر أن يـــغوي ســـيدنـــا آدم و يـــجعله يعصي الله تـــعالى كـــما 

عصاه هو حتى يطرد من رحمته كما طرد هو.” 

In Iblees' opinion what had happened to him was prophet Adams (PBUH) fault so he decided to 

seduce prophet Adam and make him too disobey God until he too is expelled from God’s mercy, 

just as he was.  

!
There is also a message about God’s mercy upon Adam, and that regret is the key to God forgiving 

you if you have disobeyed, and that God accepts your repentance:  

”نـدم سـيدنـا آدم عـليه السـلام نـدمـا شـديـدا, نـدمـه هـذا كـان سـببا في رحـمة الله تـعالى بـه فعّلمه كـلما يـقولـها حتى يـتوب عـليه، 

فلما ذكرها سيدنا آدم قبل الله تعالى توبته .”!

Adam (PBUH) regretted severely, his regret was the reason for almighty God’s mercy upon him. So 

he taught him a word to say so that He would forgive him. 

!
!!
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Happy endings in children’s literature 
The ending of the story offers some interesting points to be made. The ending of this story has what 

Nikolajeva calls structural closure (a satisfactory round up of the plot).  Structural closure 47

stimulates children’s imagination, leading to a plurality of interpretations, and as this ending is a 

round up of the plot we can see new opening. This can be an ending for further events or only 

concerned with what has happened and might happen.  In the last sentence we can see that it is still 48

an ongoing event, since mankind still succeed one another and for those who believe, the day of 

judgment is yet to come, and it is this type of ending that makes children’s imagination run freely.   

”أمره بأن يهبط إلى الأرض هو و أمنا حواء، و أنجبا ذرية يخلف بعضها بعضا إلى أن تقوم الساعة”.  

- He ordered him (Adam) and our mother Hawwa (Eve) to fall down to earth, and they had   

progeny that will succeed each other until the day of judgment.   
!
2.2 The Story of the Prophet Adam; text number two. !

١. ”إقترب الاطفال الثلاثة من أبيهم وجلسوا أمامه.”  

1. The three children approached their father and sat down in front of him. 

٢.” - أنتم الآن تريدون قصة مثل كل يوم أليس كذلك ؟” 

2. Now you want a story like every day, right? 

٣. -” نريد أن نسمع شيئا جديدا يا أبي.” 

3. We want to hear something new Dad. 

٤.” - كم أحببت أن أسمع قصة أبانا آدم عليه السلام.” 

4. Oh how I wish to hear the story about our father Adam Peace be upon him. 

٥. ”خلع الأب نظارته ووضعها جانبا ثم بدا يروي القصة قائلا:” 

5. The father took off his glasses and placed them on the side and started the story saying: 

 ٦.” -قصة آدم عليه السلام ... نعمة من الله ولفتة حانية يخبرنا فيها كيف بدأ خلق الانسان وما الغاية منه.” 

6. The story of Adam peace be upon him.. is a blessing from God and a caring gesture, telling us 

how the creation of mankind started and what is the purpose of it. 

!
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ــالـــحة ,  ــالـــجبال الـــعالـــية, وجـــعل فـــيها الـــبحار الـــعظيمة المـ ٧.” _خـــلق ا لله ســـبحانـــه الأرض وزيـــنها بـــالشجـــر والعشـــب وثـــبتها بـ

وأجــرى خــلالــها المــياه الــعذبــة , وخــبأ فــيها مــن المــعادن والــكنوز مــا ينفع الــناس ويــكفيهم إلى يــوم الــقيامــة ...ثــم خــلق ربــنا آدم 

عــليه الســلام مــن طــين وســواه بــيده الــكريــمة ثــم نفخ فــيه مــن روحــه فــدبــت الــحياة في المخــلوق الــعجيب وصــار يتحــرك ويسمع 

ويرى , ثم أمر الله تعالى ملائكته أن يسجدوا لآدم.”  

7. God Created the earth and decorated it with trees and plants, and he stabilized it with the high 

mountains, and he made/created in it the great salty oceans and conducted through them the fresh 

water, and hid in it minerals and treasures, that will benefit the people and be sufficient for them 

until the day of resurrection. Then God created Adam peace be upon him out of clay which he made 

with his own graceful hand then he blew into him of his soul and this strange creature came alive, 

and he started to move, hear and see, and thereafter God commanded the angels to prostrate to 

Adam. 

!
٨.  ”قاطعته أسماء وقالت : كيف يا أبي والسجود لا يجوز لغير لله؟ّ!!!” 

8. Asma interrupted him and said: how come father, when prostration is only permissible to God?!!! 

!
٩.” _إنـــه لـــيس ســـجود الـــعبادة بـــل هي الـــتحية والـــتكريـــم و تـــعظيم قـــدرة  الله وإبـــداعـــه... وامـــتثل المـــلائـــكة كـــلهم لأمـــرا لله إلا 

ابليس .. رفض وتكبر!!!” 

9. It is not a prostration of worship, but its a greeting and honoring and a glorification to God’s 

ability and creativity… and all the angels obeyed God’s command except Iblees… refused and was 

arrogant!!! 

!
١٠. ”كان إبليس من الجن كانت فيه صفة يعرفها الله ولا تعرفها الملائكة وهي التكبر فكشفه الله بهذا الاختبار…” 

10. Iblees was one of the Jinn, and he had a quality that God knew about and the angels did not, and 

that was arrogance and God revealed it through this test.  

!
١١. ”طـرد الله إبـليس مـن الـجنة فـحقد على آدم اشـد الـحقد وأقـسم أن يـنتقم مـنه وطـلب مـن الله أن يـبقيه حـيا إلى يـوم الـقيامـة 

فأعطاه ذلك, لحكمة يعلمها سبحانه.” 

11. God expelled Iblees from Paradise, so he bear hatred upon Adam the strongest of hate, and 

swore to take revenge and asked from God to keep him alive until judgment day and he granted him 

this, to a wisdom that God almighty knows. 

!
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١٢.” حذرَ الله آدم من إبليس وقال له {فقلنا يا آدم إن هذا عدو لك ولزوجك فلا يخرجنكما من الجنة فتشقى}.” 

12. God warned Adam from Iblees and said to him: ”So We said, ” O Adam, indeed this is an 

enemy to you and your wife. then let him not remove you from Paradise so you would suffer.”  

١٣. ”عـاش أبـونـا آدم في الـجنة يتمتع بـكل مـا فـيها مـن الجـمال والـنعيم يـأكـل مـن ثـمارهـا الـشهية , وأطـايـب طـعامـها, ويشـرب 

من أنهارها أعذب مياه وأشهى لبن وأصفى عسل.”  

13. Father Adam lived in paradise, enjoying all its beauty and bliss and eating from its delicious 

fruits and its best food, and drinking from its fresh river water and most finest of yoghurt and honey.    

!
١٤. ”قاطع عبد الرحمن أباه قائلا:وهل فيها حلوى وألعاب ؟” 

14. Abdulrahman interrupted his father saying: is there sweets and toys in it?  

!
١٥. ”ضحك الأب وقال :فيها كل ما تتمنى وأكثر..” 

15. The father laughed and said: it has all that you wish for and more. 

!
١٦.” وسألت أسماء: ماذا يلبس الناس في الجنة وأين يعيشون؟” 

16. And Asma asked: what dose people wear in paradise and where do they live?  

!
١٧.” نظرت زينب إلى أساورها التي كانت تلمع في يدها و تقول: وهل في الجنة مثل أساوري هذه؟..” 

17. Zaynab looked at her bracelets that was shining in her arm and said: and is there in paradise 

bracelets like these?..  

!
١٨.” أهل الجنة يا أبنائي يلبسون أفخر وأرقى ثياب فمنها الحرير الناعم من كل الألوان والأشكال.”     

 18. - My dear kids the people of paradise are dressed with the most exquisite and finest clothes 

made of soft silk of all colors and shapes. 

!
١٩.” أباح الله لآدم كل ما في الجنة من النعيم إلا شجرة واحدة.” 

19. God permitted to Adam all that is in paradise of bliss except one tree. 

!
٢٠.” قالت زينب :لماذا منعهما من  الأكل من التفاحة أهي مسمومة ؟؟” 

20. And Zaynab said: why did he prohibit them from eating the apple. Was it poisoned?  

!
Sida !23



Zadelkarim Arid ARAK01 Spring 2014

٢١.” _مـن قـال إنـها تـفاحـة فـالـقرآن والحـديـث الشـريـف لـم يـخبرنـا عـن نـوع الشجـرة ,, كـما أنـها لـم تـكن مـسمومـة .. ولـكنه كـان 

إختبارا لقوة إرادة آدم في طاعة ربه…” 

21. -who said that it is an apple, the Holy Quran and Hadith did not tell us what kind of a tree it 

was…and further on it was not poisoned.. but it was a test of Adams willpower to obey God.   
!
٢٢.” هــنا وجــد إبــليس فــرصــته المــنتظرة لــينتقم مــن أبــينا آدم فــأخــذ يــوســوس إلــيه لــيأكــل مــن الشجــرة , و قــال لــه {مــا نــهاكــما 

ربكما عن هذه الشجرة إلَا أن تكونا مَلكين أو تكونا من الخالدين*} ونسي آدم تحذير ربه فأكلا من الشجرة …” 

22. This is where Iblees found is awaited opportunity to revenge of our father Adam so he started to 

whisper to him to eat from the tree and said to him ” Your Lord did not forbid you this tree except 

that you become angels or become of the immortals”* and Adam forgot God’s warning, and so ate 

from the tree. 

٢٣. ”عل وجوه الصغار حزن لمعصية آدم ربه ولكن أباهم بادرهم.” 

23. There was sadness upon the little children’s face due to Adams disobedience of God but the 

father consoled them. !

!
٢٤.” _ولــكن كــان ذلــك لــحكمة أرادهــا الله ســنعرفــها فــيما بــعد...نــدم آدم على مــا فــعل ولــكن كــيف يــتوب ويســتغفر ربــه ... لا 

يعرف ... لم يتركه ربه ولم يعذبه بل علمه كلمات ليتوب بها عليه.” 

24. But God had his purpose for this, which we will soon get to know.. Adam regretted what he had 

done, but how was he to repentance and ask for forgiveness from his God..he did not know… God 

did not leave him and did not torture him, instead he taught him the word to say to forgive him.   

!
٢٥.” ولـكن عـاقـبه بـأن أنـزلـه إلى هـذه الأرض التي شـاء الله أن يسـتخلف فـيها آدم وذريـته لـيعمروهـا ويـزرعـوا فـيها الـخير مع 

وعد منه بأن يعيده إليها هو وذريته إن هم أطاعوه وتنبهوا لكيد عدوهم إبليس…” 

25. But he punished him by expelling him to this earth, where Allah wanted Adam and his progeny 

to succeed one another to build it up and cultivate in it whats good, with the promise from God to 

return him and his progeny if they obeyed him and were aware of their enemy iblees' deception.  

!
٢٦.” أمــا إبــليس فــقد طــرده الله مــن الــجنة ومــنذ ذلــك الــحين وهــو يــتربــص و يــوســوس لــيضل بني آدم ويــبعدهــم عــن الــجنة كــما 

أخرج ابويهما منها ... ولكننا أقوى منه وسنتغلب عليه وسنعود إلى ربنا وجنته إن شاء الله…” 

26. As for Iblees, God had expelled him from paradise, and since then, he has been waiting and 

tempting, to lead the son of Adam astray, to lead them away from paradise just as he had done with 
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Adam and Eve.. But we are stronger than him and we will overcome him and return to our God and 

his paradise, if God wills.   

!
٢٧.” خـــرجـــت الـــبنتان مســـرعـــتين ..!!! أمـــا عـــبد الـــرحـــمن فـــقد غـــلبه الـــنعاس في حـــضن أبـــيه! ومـــا أن حـــمل الأب الـــطفل إلى 

فراشه وعاد حتى وجد البنتين تقفان كحمامتين تصليان العشاء.” 

27. The two girls ran away quickly..!! But as for Abdulrahman he has fallen asleep in his fathers lap. 

The father had just put his soon to bed, and gone back, he saw his two girls standing as doves 

praying the night prayer.  

!
2.2.1 Discussion 

2.2.2 Placing text number two in theoretical perspective. !
Text number two has a very different structure than the first text. First of all it is performed in the 

text as an oral story, which leads to implementing narratological tools that I did not use in the 

previous analysis discussion. The tools of fabula, focalization and voice will be applied, along with 

characteristic features surrounding oral storytelling. What differs is how the story is told and the 

different way of structuring the story. 

!
Fabula 

The fabula in this text quite similar to the one before, my interpretation of the fabula in this 

texts is as follow: 

١۱. خلق ا لله سبحانه الأرض وزينها بالشجر والعشب. 
1. God almighty created the earth and decorated it with trees and plants. 

٢۲. ثم خلق ربنا آدم عليه السلام. 
2. Then he created Adam peace be upon him. 

٣۳. ثم نفخ فيه من روحه. 
3. And he blew into him of his soul. 

٤. فدبت الحياة في المخلوق وصاريتحرك ويسمع ويرى. 
4. And this strange creature came alive, and started to move, hear and see. 

٥. امتثل الملائكة كلهم لأمرا لله. 
5. The angels did as they were told.   

٦.ابليس رفض وتكبر. 
6. Iblees refused and was arrogant. 

٧۷. طرد الله إبليس من الجنة. 
7. God expelled Iblees from Paradise. 

٨۸. حذرَ الله آدم من إبليس. 
8. God warned Adam about Iblees. 

٩۹. أباح الله لآدم كل ما في الجنة. 
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9. God permitted to Adam all that is in paradise 
١۱٠۰. فأخذ يوسوس إليه ليأكل من الشجرة. 

10. Iblees started to whisper to Adam, to eat from the tree. 
١۱١۱. ندم آدم على ما فعل. 

11. Adam regretted what he had done. 
١۱٢۲. علمه كلمات ليتوب بها عليه. 

12. He taught him the word to say to repenteth him.   
١۱٣۳. عاقبه بأن أنزله إلى هذه الأرض. 

13. God punished him by sending him to the earth. !
This is the storyline of events in text number two, as mentioned before, the fabula is the events, on 

which the rest of the story elaborates. The events are also happening in a chronological order in this 

text. 

Focalization !
Also in this text as in the one before we see that there is zero-focalization and the information given 

is unlimited,which also corresponds to Stanzels ”authorial narrator situation” and the one ’who sees’ 

is placed outside the fictional world.  The information is unlimited and unrestricted to internal or 49

external point of views. In fact, in this text we can see that there are no internal or external 

focalization, as the point of view that is transferred, or the perspective that is presented to the 

listeners belongs to the one mediating the story, i.e. the father. This text has a clear narrator, the 

father is in this case the ”authorial narrator”  and has unlimited access to characters’ minds, knows 50

the past, present and the future of his characters,  i.e the characters in the story of Adam. Why I am 51

pointing out that he is a clear narrator is due to that the voice of ’who speaks’ is not always clear for 

the reader, as in the first text, the narrator was invisible.  In this text the invisible narrator is present 52

on one point through the story telling, which is in the last sentence of the text, when describing that 

the boy had fallen asleep in his fathers lap: 

”- أما عبد الرحمن فقد غلبه النعاس في حضن أبيه.” 

- But as for Abdulrahman he had fallen asleep in his fathers lap 

!
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But still both the father and the invisible narrator are placed outside the story world, but the father is 

also the focalizer since it is his perspective that is presented through the story telling. This is 

obvious in the way he expresses himself while telling the story. I will use some phrases to illustrate 

this:  

!
١۱.” قصة آدم عليه السلام ... نعمة من الله ولفتة حانية يخبرنا فيها كيف بدأ خلق الانسان وما الغاية منه.” 

1. The story of Adam peace be upon him.. is a blessing from God and a caring gesture, telling us 

how the creation of mankind started and what’s the purpose of it. 

!
٢۲.” كان إبليس من الجن كانت فيه صفة يعرفها الله ولا تعرفها الملائكة وهي التكبر فكشفه الله بهذا الاختبار…” 

2. Iblees was one of the Jinn, and he had a quality that God knew about and the angels didn’t, and 

that was arrogance and God revealed it thru this test. 

!
ــه ... لا  ــتغفر ربــ ــا فــــعل ولــــكن كــــيف يــــتوب ويســ ــيما بــــعد...نــــدم آدم على مــ ــنعرفــــها فــ ــا الله ســ ٣۳.” ولــــكن كــــان ذلــــك لــــحكمة أرادهــ

يعرف ... لم يتركه ربه ولم يعذبه بل علمه كلمات ليتوب بها عليه.” 

3. But God had his purpose for this, which we will soon get to know.. Adam regretted what he had 

done, but how was he to repentance himself and ask for forgiveness from his God..he did not 

know… God did not leave him and did not torture him, instead he taught him the word to say to 

repenteth him.  

!
٤.” ولــكن عــاقــبه بــأن أنــزلــه إلى هــذه الأرض التي شــاء الله أن يســتخلف فــيها آدم وذريــته لــيعمروهــا ويــزرعــوا فــيها الــخير مع 

وعد منه بأن يعيده إليها هو وذريته إن هم أطاعوه وتنبهوا لكيد عدوهم إبليس…” 

4. But he punished him by expelling him to this earth, where Allah wanted Adam and his progeny to 

succeed one another to build it up and cultivate in it whats good, with the promise from God to 

return him and his progeny if they obeyed him and were aware of their Iblees plot.   

!
These are only a few examples to demonstrate the fathers own interpretation and perspective of the 

prophet Adam’s story, which can be seen in the way he expresses himself,  it is the small phrases or 

terms like, ”a blessing from God”,  ”caring gesture” or ”God had his purpose for this” to mention a 

few from the phrases above that attest to his perspective. 

!
!
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Oral storytelling 
Oral storytelling applies only to the second text and gives us another narrative perspective than we 

had in text number one. As mentioned before, this type of storytelling is different since there is a lot 

of interaction between the narrator and the listeners, that delays. Expansion of the orientation of the 

story will occur (even if spoken narratives are known to be briefer than a novel).  53

!
This is very obvious in this text as, although the children asked for the story of Adam, they 

interrupted and asked question not related to the story of Adam. This led the father to describe 

elements of paradise not connected to Adam but which was brought up from their imagination in 

connection to what their father was describing about paradise. Leading to delay and expansion of 

the main story that was to be told, and maybe also to be a new story to be told. I will extract some 

phrases to illustrate the active role the children had as listeners and which their father as being the 

narrator of the story had to comment and give explanations/answers.  

!
	

١.” قاطع عبد الرحمن أباه قائلا:وهل فيها حلوى وألعاب ؟”

1. Abdulrahman interrupted his father saying: is there sweets and toys in it?  

	

٢.” ضحك ا لأب وقال :فيها كل ما تتمنى وأكثر..”

2. The father laughed and said:  it has all that you wish for and more. 

	

٣.” سألت أسماء: ماذا يلبس الناس في الجنة وأين يعيشون؟”

3. Asma asked: what does people wear in paradise and where do they live?  

	

٤.” نظرت زينب إلى أساورها التي كانت تلمع في يدها و تقول: وهل في الجنة مثل أساوري هذه؟..”

4. Zaynab looked at her bracelet that was shining in her arm and said: and is there in paradise 

bracelets like this?.  

	

  ٥.” أهل الجنة يا أبنائي يلبسون أفخر وأرقى ثياب فمنها الحرير الناعم من كل الألوان والأشكال.”    

5. My dear kids the people of paradise are dressed with the most exquisite and finest clothes made 

of soft silk of all colors and shapes. 

!
These are some phrases that illustrates the role between the listeners and the narrator, the new story 

that can be told in relation to these phrases is dealing with the description of life in paradise.  

!
Now in the text there is also interruption and questions dealing with the actual story, Adam. The 

first interruption was made in the beginning of the storytelling.  
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!
	

١.” قاطعته أسماء وقالت : كيف يا أبي والسجود لا يجوز لغير لله؟ّ!!!”

1. Asma interrupted him and said: how come father, when prostration is only permissible to God?!! 

 ٢.” إنـه لـيس سـجود الـعبادة بـل هي الـتحية والـتكريـم وتـعظيم قـدرة ا لله وإبـداعـه... وامـتثل المـلائـكة كـلهم لأمـرا لله إلا ابـليس .. 

	

رفض وتكبر!!!”

2. It is not a prostration of worship, but its a greeting and honoring and maximization of God’s 

ability and creativity… and all the angels obeyed God’s command except Iblees… refused and was 

arrogance!! 

	

 ٣.” قالت زينب :لماذا منعهما من ا لأكل من التفاحة أهي مسمومة ؟؟”

3. Zaynab said: why did he prohibit them from eating the apple was it poisoned?  

!
 ٤.” مــن قــال إنــها تــفاحــة فــالــقرآن والحــديــث الشــريــف لــم يــخبرنــا عــن نــوع الشجــرة ,, كــما أنــها لــم تــكن مــسمومــة .. ولــكنه كــان 

	

إختبارا لقوة إرادة آدم في طاعة ربه…”

4. Who said that it’s an apple, the Holy Qu’ran and Hadith did not tell us what kind of a tree it was.. 

and further on it was not poisoned.. but it was a test of Adams will power to obey God.   

!
By these interruptions and comments, the father could give comments and correct any 

misinformation or misinterpretations his children had, and this types of explanation and elaboration 

is what leads to delay and expansion of the story that is being told. 

!
Message of the story 

When the father said that God commanded the angels to prostrate to Adam, Asma interrupted her 

father, and asked:”How come, when prostration is only permissible to God?”  

 ”  ”- كيف والسجود لا يجوز لغير لله؟ّ

This demonstrates a message that prostration should never be made to anyone except to God, 

because prostration is understood to be an act of worshiping, and her father agreed with her but told 

her ”this was not a prostration of worship, but a greeting and honoring of God's ability”.  

 ”- إنه ليس سجود العبادة بل هي التحية والتكريم قدرة الله.” 

There is also a message concerning the quality of arrogance, showing that Iblees was expelled from 

Paradise ’طــــرد الله إبــــليس مــــن الــــجنة’ due to this quality,’كــــان إبــــليس فــــيه صــــفة الــــتكبر’ and that this quality is 

not liked or accepted from God, and it is a quality that humans should be aware of, because God 
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does not like it. And  God has warned the people of Iblees, ’حــــذرَ الله آدم مــــن إبــــليس’ who is working on 

seducing people and making them deviate from God's path and lose the eternal life in paradise.  

 ”- هو يتربص و يوسوس ليضل بني آدم ويبعدهم عن الجنة.” 

!
”أباح الله لآدم كل ما في الجنة من النعيم والجمال إلا شجرة واحدة.” 

- God permitted to Adam all that is in paradise of bliss except one tree. 

!
This story also contains a description of paradise, teaching about its beauty and bliss, containing all 

that a man can ever desire or wish for.  

 ”- عل وجوه الصغار حزن لمعصية آدم ربه.” 

- There was sadness upon the little children's faces due to Adams disobedience of God.  

!
The story also teaches that one should not be afraid or sad if one disobeys God or goes astray, but 

one should keep in mind that God is all forgiving and merciful for the ones who seeks forgiveness, 

and that there will come a day when people will return to paradise. 

 ”- ندم آدم على ما فعل، لم يتركه ربه ولم يعذبه بل علمه كلمات ليتوب بها عليه. وسنعود إلى ربنا وجنته إن شاء الله.”  

- Adam had regretted what he had done, but God did not leave him and he did not torture him, 

instead he taught him the words to repent him. and we will return to God and his paradise, if God 

wills it.    

!
The story ending with the two girls praying, is a guideline to show how one can stay close to God 

and seek refuge from Iblees.  

 ”- وجد البنتين تقفان كحمامتين تصليان العشاء.”  

He saw his two girls standing as doves praying the night prayer.  

!
!!!!!!!!
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Happy endings in Children’s literature  
The ending in this story does not differ much from the first story, we can tell that even here the 

structural closure (i.e round up of the plot),  when it is related to the ending of Adams story, the 54

struggle between Satan and mankind is still very much ongoing, the ending of that story is still not 

written.  

 ”- أمــا إبــليس فــقد طــرده الله مــن الــجنة ومــنذ ذلــك الــحين وهــو يــتربــص و يــوســوس لــيضل بني آدم ويــبعدهــم عــن الــجنة كــما 

أخرج ابويهما منها.”  

- As for Iblees, God had expelled him from paradise, and since then, he has been stalking and 

tempting/seducing, to lead the son of Adam astray, to lead them away from paradise just as he had 

done with Adam and Eve. 

!
Nevertheless this story also has a happy ending dealing with the father and children. When the 

father was done telling the story of Adam his son had fallen asleep in his lap, which is a sign of 

comfort and relaxation and his two daughters ran away quickly. We see a compassionate father 

putting his son to sleep, and a proud father watching his two girls standing in the room praying the 

late night prayer. Being compassionate is a positive action and being proud gives one positive 

feelings, making the end result happiness.  

  

 ”- خـرجـت الـبنتان مسـرعـتين ..!!! أمـا عـبد الـرحـمن فـقد غـلبه الـنعاس في حـضن أبـيه! ومـا أن حـمل الأب الـطفل إلى فـراشـه 

وعاد حتى وجد البنتين تقفان كحمامتين تصليان العشاء.” 

- The Girls ran away quickly..!! But as for Abdulrahman he has fallen asleep in his fathers lap, the 

father had barley but his soon to bed, and went back, he saw his two girls standing as doves praying 

the night prayer. 

!
!
!
!
!
!
!
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2.3 Qur’an Verses  
2.3.1 The Qur’an verses used in the first text: !

ــاءَ وَنَــحْنُ نُسـَـــــبِّحُ بِحـَــــمْدِكَ  ــجْعَلُ فـِــيهَا مـَــن يفُْسـِـــــدُ فـِــيهَا وَيَــسْفِكُ الــدِّمـَ رضِْ خـَــليِفَةً ۖ قـَـالـُـوا أتََ ــلٌ فِي الأَْ ــكَةِ إنِِّي جـَــــاعِــ ــلْمَلَائـِ ــكَ لِ إذِْ قـَـالَ رَبُّ

وَنقَُدِّسُ لَكَ ۖ قَالَ إنِِّي أعَْلَمُ مَا لَا تَعْلَمُونَ ﴿٣۳٠۰﴾ 

”And [mention, O Muhammad], when your Lord said to the angels, "Indeed, I will make upon the 

earth a successive authority." They said, "Will You place upon it one who causes corruption therein 

and sheds blood, while we declare Your praise and sanctify You?" Allah said, "Indeed, I know that 

which you do not know.’’ (2:30) 

!
لَائِكَةِ فقََالَ أنَبِئوُنِي بِأسَْمَاءِ هَـؤٰلَُاءِ إنِ كُنتمُْ صَادِقِيَن ﴿٣۳١۱﴾   سْمَاءَ كُلَّهَا ثمَُّ عَرضََهُمْ عَلَى المَْ وَعَلَّمَ آدَمَ الأَْ

”And He taught Adam the names - all of them. Then He showed them to the angels and said, 

"Inform Me of the names of these, if you are truthful.” (2:31) 

!
قَالُوا سُبحَْانَكَ لَا عِلْمَ لَناَ إلِاَّ مَا عَلَّمْتنَاَ ۖ إنَِّكَ أنَتَ الْعَليِمُ الْحَكِيمُ ﴿٣۳٢۲﴾  

”They said, "Exalted are You; we have no knowledge except what You have taught us. Indeed, it is 

You who is the Knowing, the Wise.” (2:32) 

!
رضِْ وَأعَْــلَمُ مـَا تـُبدُْونَ وَمـَا  قـَالَ يـَا آدَمُ أنَـبِئهُْم بـِأسَـْــــمَائـِهِمْ ۖ فـَلَمَّا أنَـبأَهَُــم بـِأسَـْــــمَائـِهِمْ قـَالَ ألَـَمْ أقَـُل لَـّكُمْ إنِِّي أعَْــلَمُ غـَيبَْ الـسَّمَاوَاتِ وَالأَْ

كُنتمُْ تَكْتمُُونَ ﴿٣۳٣۳﴾ 

”He said, "O Adam, inform them of their names." And when he had informed them of their names, 

He said, "Did I not tell you that I know the unseen [aspects] of the heavens and the earth? And I 

know what you reveal and what you have concealed.” (2:33) 

!
إذِْ قُلْناَ للِْمَلَائِكَةِ اسْجُدُوا لِآدَمَ فَسَجَدُوا إلِاَّ إبِلْيِسَ أبََىٰ وَاسْتكَْبرََ وكََانَ مِنَ الْكَافِرِينَ ﴿٣۳٤﴾   وَ

”And [mention] when We said to the angels, "Prostrate before Adam"; so they prostrated, except for 

Iblees. He refused and was arrogant and became of the disbelievers.” (2:34) 

!
يَن ﴿٣۳٥﴾    وَقُلْناَ يَا آدَمُ اسْكُنْ أنَتَ وَزَوْجُكَ الْجَنَّةَ وكَُلَا مِنهَْا رغََدًا حَيثُْ شِئتْمَُا ولََا تقَْرَبَا هَـذِٰهِ الشَّجَرةََ فتَكَُونَا مِنَ الظَّالمِِ

”And We said, "O Adam, dwell, you and your wife, in Paradise and eat therefrom in [ease and] 

abundance from wherever you will. But do not approach this tree, lest you be among the 

wrongdoers.” (2:35) 
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!
ــتاَعٌ إلَِىٰ  رضِْ مُسـْــــــتقََرٌّ وَمـَ ــبعَْضٍ عـَــدُوٌّ ۖ وَلـَــكُمْ فِي الأَْ ــعْضُكُمْ لِ ــيهِ ۖ وَقـُــلْناَ اهـْــبِطوُا بَ ــا فـِ ــانَ ــأخَـْــرجَـَــــهُمَا مِــــمَّا كَــ ــهُمَا الــشَّيْطَانُ عـَــنهَْا فَ ــأزَلََّ فَ

حِيٍن ﴿٣۳٦﴾  

”But Satan caused them to slip out of it and removed them from that [condition] in which they had 

been. And We said, "Go down, [all of you], as enemies to one another, and you will have upon the 

earth a place of settlement and provision for a time.” (2:36) 

!
فتَلََقَّىٰ آدَمُ مِن رَّبِّهِ كَلمَِاتٍ فتَاَبَ عَلَيْهِ ۚ إنَِّهُ هُوَ التَّوَّابُ الرَّحِيمُ ﴿٣۳٧۷﴾ 

”Then Adam received from his Lord [some] words, and He accepted his repentance. Indeed, it is He 

who is the Accepting of repentance, the Merciful.” (2:37) 

!
2.3.2 The Qur’an verses used in the second text !

نْ خَلَقْتَ طِيناً ﴿٦١۱﴾  إذِْ قُلْناَ للِْمَلَائِكَةِ اسْجُدُوا لِآدَمَ فَسَجَدُوا إلِاَّ إبِلْيِسَ قَالَ أأَسَْجُدُ لِمَ وَ

”And [mention] when We said to the angles, "Prostrate to Adam," and they prostrated, except for 

Iblees. He said, "Should I prostrate to one You created from clay?” (17:61) 

!
قَالَ أنََا خَيرٌْ مِّنهُْ ۖ خَلَقْتنَِي مِن نَّارٍ وَخَلَقْتهَُ مِن طِيٍن ﴿٧۷٦﴾ 

”He said, "I am better than him. You created me from fire and created him from clay.” (38:76)  

!
ا خَلَقْتُ بِيدََيَّ ۖ أسَْتكَْبرَتَْ أمَْ كُنتَ مِنَ الْعَاليَِن ﴿٧۷٥﴾  قَالَ يَا إبِلْيِسُ مَا مَنعََكَ أنَ تَسْجُدَ لِمَ

”[Allah] said, "O Iblees, what prevented you from prostrating to that which I created with My 

hands? Were you arrogant [then], or were you [already] among the haughty?”(38:75) 

!
 قَالَ أنََا خَيرٌْ مِّنهُْ ۖ خَلَقْتنَِي مِن نَّارٍ وَخَلَقْتهَُ مِن طِيٍن ﴿٧۷٦﴾ 

”He said, "I am better than him. You created me from fire and created him from clay.” (38:76) 

!
 قَالَ فَاخْرُجْ مِنهَْا فَإِنَّكَ رجَِيمٌ ﴿٧۷٧۷﴾ 

”[Allah] said, "Then get out of Paradise, for indeed, you are expelled.”(38:77) 

!
إنَِّ عَلَيْكَ لَعْنتَِي إلَِىٰ يوَْمِ الدِّينِ ﴿٧۷٨۸﴾   وَ

”And indeed, upon you is My curse until the Day of Recompense.” (38:78) 
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قَالَ ربَِّ فَأنَظِرنِْي إلَِىٰ يوَْمِ يبُعَْثوُنَ ﴿٧۷٩۹﴾ 

”He said, "My Lord, then reprieve me until the Day they are resurrected.” (38:79) 

!
نظرَِينَ ﴿٨۸٠۰﴾   قَالَ فَإِنَّكَ مِنَ المُْ

”[Allah] said, "So indeed, you are of those reprieved” (38:80) 

!
عْلُومِ ﴿٨۸١۱﴾   إلَِىٰ يوَْمِ الْوَقْتِ المَْ

”Until the Day of the time well-known.” (38:81) 

!
غْوِينََّهُمْ أجَْمَعِيَن ﴿٨۸٢۲﴾   قَالَ فبَِعِزَّتِكَ لأَُ

”[Iblees] said, "By your might, I will surely mislead them all” (38:82) 

!
فقَُلْناَ يَا آدَمُ إنَِّ هَـذَٰا عَدُوٌّ لَّكَ وَلزَِوْجِكَ فَلَا يُخْرجَِنَّكُمَا مِنَ الْجَنَّةِ فتَشَْقَىٰ ﴿١۱١۱٧۷﴾ 

”So We said, "O Adam, indeed this is an enemy to you and to your wife. Then let him not remove 

you from Paradise so you would suffer.” (20:117) 

!
!

وَقَالَ مَا نَهَاكُمَا رَبُّكُمَا عَنْ هَـذِٰهِ الشَّجَرةَِ إلِاَّ أنَ تَكُونَا مَلَكَيْنِ أوَْ تَكُونَا مِنَ الْخَالدِِينَ ﴿٢۲٠۰﴾ 

”He said, "Your Lord did not forbid you this tree except that you become angels or become of the 

immortal.” (7:20)  

!
نَ النَّاصِحِيَن ﴿٢۲١۱﴾  وَقَاسَمَهُمَا إنِِّي لَكُمَا لَمِ

”And he swore [by Allah] to them, "Indeed, I am to you from among the sincere advisors.” (7:21) 

!
فتَلََقَّىٰ آدَمُ مِن رَّبِّهِ كَلمَِاتٍ فتَاَبَ عَلَيْهِ ۚ إنَِّهُ هُوَ التَّوَّابُ الرَّحِيمُ ﴿٣۳٧۷﴾ 

”Then Adam received from his Lord [some] words, and He accepted his repentance. Indeed, it is He 

who is the Accepting of repentance, the Merciful.” (2:37) 

!
!
!
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2.4 Discussion  
2.4.1 The Qur’an verses role in the story  

It is essential to point out that these verses used in the two different stories, are far away from being 

all the verses available in the Qur’an about the creation of Adam. These verses are only a few of 

what is available. To be extremely clear, the verses discussed in this section is only concerned with 

the verses used in the source material.   

!
The Qur’an is believed to be a Holy book, sent to earth through angel Gabriel to the prophet 

Muhammad, peace be upon him, So whatever is stated in the Holy Qur’an is believed to be true and 

not fictional: 

ا بيَنَْ يدََيْهِ وَهُدًى وَبُشْرَىٰ للِْمُؤمِْنِيَن ﴿٩۹٧۷﴾   قُلْ مَن كَانَ عَدُوًّا لِّجبِرِْيلَ فَإِنَّهُ نزََّلَهُ عَلَىٰ قَلْبِكَ بِإِذْنِ اللَّـهِ مُصَدِّقًا لمَِّ

!
Say, "Whoever is an enemy to Gabriel - it is [none but] he who has brought the Qur'an down 

upon your heart, [O Muhammad], by permission of Allah, confirming that which was before it 

and as guidance and good tidings for the believers.” {2:97} 

!
The Qur’an verses in the texts have an essential role. I was able to separate the Qur’an verses from 

the rest of the plot without losing any specific event concerning the creation of Adam. The verses 

were used in both texts for the same purpose, i.e. to legitimate what is being told. References were 

made to the Qur’an verses whenever there was a statement of an event, and using the verse relevant 

for the specific statement made each time.  

!
Although the purpose of using the verses did not differ, they differed in the amount of verses used 

and in the length of the verses in each text. Each text referred to different chapters and verses of the 

Qur’an, but still the verses are presenting the same version of the events, even if they are structured 

in different ways. In the first text you have eight verses describing the events, they are all taken 

from one chapter of the Qur’an, they are long and detailed. The second text has fourteen verses, 

taken from different chapters of the Qur’an and shorter, but nevertheless due to the amount of 

verses used they still have as much information and detail about Adam as in the first text, that has a 

lesser amount of verses but longer. 

!
!
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3. Conclusion 
In this analysis I have used narratological tools to be able to analyze and discuss the source 

material. I have separated the Qur’an verses from the text to deal justly with every part of the 

narrative text. 

!
To round up my essay I will resume my research question, to easily present my result, the theme of 

this essay was to examine how prophet stories are presented for children. The specific aim was to 

analyze the narrative structure of two texts presenting the story of Adam. I used four questions that 

would help me cover some aspects of this aim: 

!
How is the story of Adam presented or performed when it is directed to children? The answer to this 

question is that one text is presented as a factual short story, performing the story in a very 

straightforward way, with no clear narrator and no active listeners. The second one is presented like 

a bedtime story, having a clear narrator, and children being active listeners, interrupting their father, 

asking questions, and sharing their thoughts and emotions along as the story where being told by 

their father.  

!
How are these stories structured? Through the analysis we see that the story is built upon a 

storyline, the fabula, then you have characters that makes up the story, from whose point of view we 

where presented with the story, focalization. Overall I came to the conclusion that both texts are 

presented with zero- focalization. However, in text number one I was also able to extract some point 

of views made through internal and external focalization. Internal and external focalization was not 

provided in text number two. The second text was presented through the fathers point of view, since 

he was the narrator of the story, i.e. the voice speaking the story making him a visible narrator. 

However, in the first text the narrator is invisible, but a narrator is still present.  

!
The claims about happy endings in children's stories was very accurate in both texts. And the last 

element structure that one might find in a story, that my analysis is dealing with, is: what are the 

messages of these stories? Some messages are related to the very story of Adams creation and are 

similar to one another in both texts, the difference in the messages is that text number two had 

active listeners and a present narrator (text number one did not) and the end of text number two 

deals with the fact or teaches one, how to stay close to God and away from Satan.  
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!
What are the similarities and differences in the two text? Some differences between the stories can 

be presented, the first is related to how the story is presented, and as mentioned before text one is 

performed as outlining facts about the event of Adam’s life, while the second one is performed 

through a father like a bedtime story for children. The most crucial difference between the two text 

is the dialog between the father and the children that occurred during the storytelling. This is absent 

in the first text, which makes the second text more vivacious. Although both stories used Qur’an 

verses, they differ in the choice of verses and the amount used to illustrate what they are presenting. 

The first text used only eight verses that where long and detailed, while the second text used 

fourteen verses, where some of the verses where short, but nevertheless as much detailed. Both of 

the texts contained a message to bring forward, they where similar when presenting the moral 

message related to the story of Adam, but differed where the second text also had a message about 

the interaction between the narrator and children. The endings of the stories are also quite similar, 

since both of the stories end with ’a round up of the plot’ and nurture the imagination of children. 

!
Does these stories deviate from the Quran texts which are dealing with the story of Adam?  The 

texts have Qur’an verses to illustrate and legitimizes what they are presenting, references were 

made to verses whenever there was a statement made. The stories are based on the Qur’an verses, 

which for believers means that the events of the prophet Adam’s story, that is presented in the 

stories are not fictional, while all other parts of the stories are a fictional elaboration to fit children's 

perceptual ability and stimulate their imagination. And through out the analysis I came to the 

conclusion that the fabula of the prophet story does not deviate from what the Qur’an presents, just 

because they are presented for children. 

!
So to conclude, these narratological tools I have used, fabula, focalization and voice, helped me 

present how stories are structured and performed and the claims about happy endings and children 

stories containing messages, where proven to be accurate in the two texts used in this essay.  

!
4. Future Studies. 
For future recommendation one might use the same narratological perspective as I used in this 

essay, to study the field of narratives in films and animation in Arabic language, or study all the 
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verses available in the Qur’an about the creation of Adam or any other prophet one might be 

interested in studying. 

!
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