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Abstract

The theme of this essay is to examine how prophet stories are presented for children. The specific
aim is to analyze the narrative structure of two texts presenting the story of Adam. The study uses
two Arabic children texts presenting the Story of Prophet Adam (pbuh). The study starts with
presenting some theories and their typological frame of narratology and some of their narratological
tools, such as fabula, focalization and voice, the type of endings and messages, which helps to
explain how a narrative is constructed. These tools are used on both texts to discuss and determine
the structure of each text, and present how the narrative is performed. The analysis also contains a

study dealing with the Qur’an verses used in each text, discussing their role in each story.

The result shows that the two stories have different structures and are performed differently.
However, they are both based upon the same story and use Qur’an verses to legitimatize and justify
what they are saying in the stories, both stories have messages aiming to guide and teach, and end
with a round up of the plot, which stimulates children’s imagination, and allows innumerable

interpretations to be made.
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1 Introduction
1.1 Presentation of Subject

“Religious language, like all language, is as much performative as it is informative.”!
Religion is a very big part of the individual lives of people living in Middle East, whether it be
Islam, Christianity or Judaism. Since this is an essay on the Arabic language, I will perform a
qualitative study of the language used in children’s literature to present religious texts. It’s
interesting to learn how this texts are constructed to fit the level and understanding of children,
since children are the future of their own generation it’s important to keep track of what and how
religious texts are presented to children since theses text will be having a great affect on children’s

perception.

A major theme in Arab literature for children is Islam. Many of the books published for children
have explicit religious themes, about prophets’ lives like Muhammad, Moses and Jesus peace be
upon them all.2 According to Mdallel, children's literature in Arab society is basically meant to
teach, guide and remind them of the "dichotomy between good and evil”.> Arabic children's
literature is filled with morality, didactics and ideological bias.* Moral tales and fairy tales are

classified to be the major genres published for children in the Arab world.

Since the subject of religious texts is enormous, I have chosen to study the story of Adam (pbuh), I
found it to be interesting to start with his story as he was the first human to be created, and the first

prophet to be an example and role model for mankind.

1.2 Source Material
I have chosen two Arabic texts presenting the story of Adam, both texts are downloaded from the

internet, the first text is from an Arabic forum called w.ls!l & Laiis, under the section for children, the
writer of the story is unfortunately unknown. The second text is also from an internet forum, (own$
el e Gl alds JLaLSU <Lu¥), stories of the prophets for children, by Bayan Abdul Rahman. This
material will be analyzed with my selected theory. I have downloaded the two stories from the

internet because of the difficulties I had in finding prophets stories for children in the Arabic

language in Sweden.

! James M. Day (1993) Speaking of Belief: Language, Performance, and Narrative in the Psychology of Religion, International
Journal for the Psychology of Religion, 3:4, 213-229.

To link this article: http://dx.doi.org/10.1207/s15327582ijpr0304 1

2 Sabeur, Mdallel (2003). "Translating Children's Literature in the Arab World: State of Art". Meta: journal des traducteurs / Meta:
Translators' Journal, vol. 48, nr 1-2, 2003, pp. 298-306. (referens to statement p. 300).

available at: http:/www. it.org/r meta/2 v48/ml-2 r.html?

3 Ibid, (2003), p.301

4 Ibid, (2003), p.305.

3 Ibid, (2003), p.303.
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1.3 Research Question
The theme of this essay is to examine how prophet stories are presented for children. The specific

aim is to analyze the narrative structure of two texts presenting the story of Adam. I am going to use
two stories that are telling the story of Adam from two different sources. I have chosen these
particular two, because they present the same story but in different way. One text is presented as a
factual short story, and the second one is presented like a bedtime story. I have chosen to use two
texts to be able to analyze and compare them, to see if there are any similarities and/or differences
in their contents, by comparison we will also know how stories are told or can be told in more than
one way. To extract the similarities and differences I will pose the following questions to the texts

under study.

My questions are:
How is the story of Adam presented or performed when it is directed to children? How are these
two stories structured? Does these stories deviate from the Qur’an texts which are dealing with the
story of Adam? What are the messages of these stories? What are the similarities and differences in

the two texts?

To answer these questions in relation to my two texts, I am going to analyze in what ways the
authors are using the following narratological tools: fabula, focalization and voice. 1 will also
explore the claim that children’s stories usually have happy endings to see if this is true also for the
texts I survey. Further explanation about how these tools will help me answer my questions will be

presented next.

1.4 Theorists & Theoretical frame

The theories that I will be using as my primary theoretical base are taken from the book ’An
Introduction to narratology’ by Monika Fludernik. In this book, a comprehensive description of
narratology is given and several theorists are presented along with their theoretical perspective
about narratology. From this book I will be referring to the three leading theorists in the field of
narratology; Gérard Genette, Mieke Bal and Franz Karl Stanzel, as they are dealing explicitly with

narratology on what constitutes a story and on how it is presented. I shall try to explain this further.
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“narrative is the story that the narrator tells.[. . .] Narrative is therefore defined as ‘story plus

narrator’.”®

Narrative is found in all types of literary works such as, novels, short stories, drama, film, fables,
poems. Theorists such as Gérard Genette, Seymour Chatman, Mieke Bal, Franz Karl Stanzel,
Gerald Prince to outline a few, are accountable for the many theories made about narrative, and

their work serve as models of narratology today.’

To be able to construct the narrative in a form of a novel or a short story, some important
components, or narratological tools, are needed. First you need a storyline, fabula,® then you need
one or more characters from whose point of view we as readers will be getting the story,
focalization, which also is divided into three different stages to be able to define first, second and
third person.” Then there is a narrator present, the voice, a visible one or an invisible one, and the
narrator is either part of the story world or outside the story world, he is the focalizer, the one whose
perspective is presented.'? Stories are structured with beginning, middle and end.!" The ending of
children’s stories are widely discussed between theorists, and the conclusion is that the “natural”
ending in children’s literature is a "happy ending’.!?> T have mentioned before, that Arab children’s
literature is known to have messages in stories that are aimed to guide and teach.'* Each text,
according to narrative theory, contains these components, an analysis of these in my texts will
answer the question of how the stories is performed and how the texts are structured. A more
detailed formulation about these categories will be given next, from the theoretical perspective of

each theorist that I will be referring to.

Franz Karl Stanzel
Stanzel follows the Germans division of literary text into lyrics, epic and drama.'* According to
Stanzel it is only the epic” texts that have a story that is told,"> thus mediated by a narrator.!®

Stanzel coined the word "mediacy" to explain how a story is mediated. He mentions two ways to

6 Fludernik, Monika (2009). An Introduction to Narratology [Electronic resource]. p 4.
7 Fludernik, (2009). p 109.

8 Fludernik (2009), p.105.

? Fludernik (2009), p. 102-103.
10 Fludernik (2009), p. 89.

1 Nikolajeva (2003), p. 6.

12 Nikolajeva (2003), p. 7.

13 Mdallel (2003), p. 301.

14 Fludernik (2009), p.89

15 1Tbid (2009), p.89

16 Fludernik (2009), p.144.
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mediate a story, either there is a clear narrator, or the narrator can be replaced by an illusion of a
narrator.!” The latter basically means that the reader will get the impression that there is no narrator
in the story, meaning that the reader will be seeing the events through the eyes of a character. But
still Stanzel argues that there is a narrator present, but concealed, and what we as readers see from
the story/narrative, is seen through the eyes of this invisible narrator.'® In Stanzels typology we find
something that is termed ’authorial narrative’: the perspective from above and is constituted by
external perspective,’”’ meaning that the narrator is not part of the fictional world but stands above
it. The authorial narrator is placed above the fictional world and has unlimited access to character’s
minds, knows the past, present and the future of his characters, and can move between locations at

different ends of the fictional world.20

Gérard Genette
Genettes' theory of narrative is based on structural principles; he identifies the narrative at three
levels:

¥ Narration corresponds to Voice, which means that voice is concerned with 'who speaks' (the

narrator? or a character?).?!

¥ Tense corresponds to Discourse, which analyzes the order, duration and frequency of the

narrative (i.e. the timeline on which the events of a story takes place) .>2

¥ Story corresponds to Mode, which is concerned with ' who sees', from who's point of view is the

narrative/story presented??

Genette’s typology about focalization is divided into three different stages, and these are easiest and

clearest described as follow:2*

17 Fludernik (2009), p. 89.

18 1bid, p.89

19 Fludernik (2009), p. 144.

20 Fludernik (2009), p. 124

21 Fludernik, (2009). p. 98.

22 Fludernik, (2009). p. 101.

I will not be dealing with this level of narrative structure in my thesis, but I have presented this level as it is part of Genettes theory.
23 Fludernik (2009), p.98.

24 Genette, Gérard (1980). Narrative discourse: an essay in method. Ithaca, N.Y.: Cornell U.P. p. 189-192.
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¥ First is zero/non focalization, when the point of view is not restricted to one of the characters

point of view, which will make the information provided to the listeners unlimited.

¥ Second is internal focalization, when one character’s point of view dominates the narrative.

¥ Third is external focalization, characters are described from the outside only, without any inner

view. This is seen as the most "neutral” narrative situation.

Mieke Bal

Genette’s typology has been very disputed among scholars, Mieke Bal, for instance, considers his
typology of focalization to be illogical.*> She claims to have developed Genette’s typology and

defines the types of focalization as follow:2¢

¥ Zero/non focalization is located on the level of extra- diegetic, on the outside of the fictional

work.

¥ Internal focalization, the term 'internal’ means 'from within'. Focused on one character and his

point of view is what we “see”, while thoughts of other characters are unavailable.

¥ External focalization the term ‘external’ means 'from outside', meaning that only what is visible

is focalized, whereas invisible things such as thoughts and feelings are not presented when

external focalization is used. The focalizer can sometimes be a character or the narrator.

Fabula
The Russian formalism coined the term fabula in 1920s and 1930s.?” Fabula is the raw material of
narrative, the storyline and the plot refers to how the narrative is organized. According to Bal fabula

is presented in a special manner;

A fabula is a series of logically and chronologically related events that are caused or

experienced by actors.?®

25 Fludernik, (2009), p. 102.

26 ibid (2009) p. 102-103.

27 Fludernik (2009), p. 4.

28 Bal, Mieke (1997). Narratology: introduction to the theory of narrative. 2. ed. Toronto: Univ. of Toronto Press. p. 5.
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Bal mentions that the fabula is really the result of the interpretations made by the reader, which is
influenced by the initial encounter with the text and the manipulations of the story. The first thing
the reader sees is the text and not the fabula, since the fabula is inwoven in the text it is not always
clear and in a chronological order.?® When extracting the fabula from the context of a story it will be
easier to identify the actual events that are taking place in a story by placing them in a chronological

order.3?

In addition to the three theorist, I have also read a Ph. D. thesis by Soren Dalevi, which uses some
of my chosen narratological tools and applies them on biblical stories for children. According to
Dalevi what is considered to be an event in a story can differ from one individual’s opinion to
another, but I am going to use Delavi’s definition of events in my analysis which is that an event is a
transition from one state to another, “6vergang fran ett tillstind till ett annat”.’! Delavi also
mentions that from a narratological point of view, there is a difference made between the actual
story and the fabula, meaning that the fabula is considered to be the basic structure which the story

elaborated on.32

Maria Nikolajeva writes in her article that the plot of children's literature is built upon the well-
established view that is related all the way back to Aristotle, that a story must have a beginning,
middle and an end.?? There is a lot of discussion around the ending in children's literature, a happy
ending is a common ending and by using narrative analysis, distinction can be made between
structural closure (a satisfactory round up of the plot) and psychological closure, "bringing the
protagonist's personal conflict into balance".3* These two categories coincide in children literature,
in folktales the happy ending is expressed by "lived happily ever after" and a round up of the plot
often leads to a new natural opening, what Nikolajeva calls aperture. This type of ending stimulates

the readers' imagination, something that traditional endings do not do.’

2 Ibid, (1997), p.9.

30 Dalevi, Séren (2007). Gud som haver barnen kér?: barnsyn, gudsbild och Jesusbild i Barnens bibel och Bibeln i berittelser och
bilder. Diss. Karlstad . p. 77.

31 Dalevi, (2007), p. 78.

32 Dalevi, (2007), p. 77.

33 Nikolajeva, Maria (2003). Beyond the grammar of story, or How can children's literature criticism benefit from narrative theory?.
Children's literature association quarterly. 2003(28:1), pp. 5-16 (referens to the statement above is from page 6.)

34 Ibid (2003), p. 7.

35 Nikolajeva (2003), p. 7.
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Oral story telling.
What characterize oral storytelling is relevant in one of my text, where the written text is presented
as an oral story, with the father as the narrator and the children as listeners, the addressed. Oral story
telling is an interaction between the speaker/narrator and the addressed of this narration.
Conversational narratives are considered to be brief, since there are listeners the whole experience
and the performance of the narrative is different, because you have a narrator that will be addressing
his audience with explanatory remarks, which will delay and expand the orientation during the
storytelling. Similarly the listeners too will be active and involve themselves by interruptions and

making comments.36

Stanzel created his typology and used the term "authorial narrative situation”. At that time the term
"Focalization" had not yet been invented. Stanzel states that the story is mediated through an
’authorial narrator’ who is placed outside the fictional world and has unlimited access to
characters’ minds. Thus, his term *mediacy’ is used to explain how the story is mediated. Now what
Stanzel does not deal with in a clear way in his typology is the internal level, but since he describes
the ’authorial narrator’ to have unlimited access to character’s mind, I make the conclusion that the

internal level is included in his typology, although it is presented very vaguely.

Genette is the one who coined the term Focalization, Bal’ made an elaboration on his typology
since she thought that Genette’s typology is illogical.’” However, I do not see a difference in her
elaboration from that of Genette’s that makes it more logical”. Although she claims it to be an
elaboration of Genette’s typology I do not perceive it to be a sufficient elaboration. I consider her to
fall short in her explanation of Zero- focalization, in contrast to Genette who provides a clear
meaning to it. But credit might be given to her for her elaboration of the internal focalization and
external Focalization which made it easier to understand them, and I perceive them to be

complementary to Genette’s typology rather than an elaboration.

After clarifying what ’authorial narrator’ and ’zero-focalization’ 1s, we see that they stand for the
same idea but using different terms, what Stanzel called "authorial narrative situation” corresponds
to Genette's ”Zero-focalization” theory. 1 personally think that all these different terms that are

being used, can be a bit confusing, they are all describing the same things with different terms. It

36 Fludernik (2009). p. 47-48.
37 Fludernik (2009). p. 102-103
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was certainly difficult to get a clear understanding of what the various theorists meant, but I have in
this part of the essay tried to present their theories as clearly as I could based on what and how I
have understood them. So to sum up this section, my definition of the terms, i.e the narratological

tools I am going to search for in my analysis, are as follow:

Fabula, is the sum of events in the stories, the transition from one state to another.

* Authorial narrator corresponds to Zero-focalization, where the story is presented from the

outside of the fictional work, and the information is unrestricted and unlimited.

* [nternal focalization, when the point of view is from within, the thoughts and feelings of one

character is dominating the stories while thoughts of other characters are unavailable.

* External focalization, when characters are described from the outside, and any inner views, such

as thoughts and feelings of the characters are unavailable.

These narrative tools, together with the claims about happy endings and messages that occur in

stories, will help me analyze how a story is structured and performed.

In my text I will at different times be using the word ’level’ when referring to zero, internal and
external focalization, this word was used by the theorist themselves when explaining and describing
their typology of focalization. It should be clear by now that zero, internal and external are different
types of focalization as I have described above when presenting Genette’s typology of focalization.
Meaning that the word ’level’ is only an indication for which type of focalization that is being

presented, to define first, second and third- person point of view.?*

1.4.1 Definitions of terms
Focalization: A term introduced by Genette to be able to draw a more precise distinction between

the terms perspective and point of view, and is concerned with 'who sees?’.3°

Focalizer: The person whose perspective is presented.*?

38 ibid (2009), p. 102-103.
Fludernik, (2009), p. 153.
40ibid, (2009), p. 153.
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Frequency: A subcategory introduced by Genette, What happens once on the story level can be told
once in the narrative discourse (singulative narration); what happens once can be told several times
(repetitive narration); or what happens several times can be told once (iterative narration).

Mode: ”According to Genette, the way in which *focalization is treated, defined in the category of

voice as “Who sees?’ (mode) vs. “Who speaks?’ (voice)”. 4!

Narrative: That which makes a text, the minimal definition being: the presence of at least two

actions or events in chronological order which stand in some kind of relation to one another.*?

Narrator: there are two different types of narrator, one in spoken narrative which refers to the
person that tells or utters the words of the story. The second type is the narrator that is referred to as

the first or second person in written texts.3

Story: Story is; what is being told, the tale or the utterance.

Fabula: The fabula is the sum of events in a story.

Plot: The plot is an elaborated version of the fabula, containing reasons for and effects of the

actions described.*

Voice: Defined as "Who speaks?', it is the distinction between first and third person narrators.*

1.5 Method

I have first started with reading the theories along with Dalevi's thesis, who used narratological
tools on similar material (religious texts). Then I have read my two texts to get a brief
understanding about the structure of the texts. The texts have Qur’an verses embedded in the story,
so before I start analyzing the texts, I have separated the verses from the rest of the texts and
analyze the remaining texts separately, and after that I will analyze the verses as well. The analysis
is divided into two parts, first the two texts are analyzed separately from each other. Each story is

presented in its full text, along with my own English translation of the story. The purpose of

4Fludernik, (2009), p. 157.
“2ibid, (2009), p. 158.

4 ibid, (2009), p. 158.
4Fludernik, (2009) p. 161
4 Fludernik, (2009) p. 162.
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translating the Arabic texts is to make it easier for those who can not speak or read Arabic. Then I
will extract the structure of each story from the narratological perspective, i.e. I will first be
extracting the fabula out of each text placing them in a chronological order. Then I will determine
the type of focalization 'Who sees?' and who is the narrator, ‘who speaks?'1i.e voice. I'm also going
to discuss what type of ending the story has and what the message might be. The second part is a
presentation of the Qur'an verses used in the texts. I will be analyzing the Qur’an verses used in the
stories in a separate section apart from the texts, presenting the verses and a translation provided by
English Saheeh International which is available at tanzil.net and not my own translation. This part
will also be discussed based on the role these specific verses have in these two children’s stories.
Thereafter I will end with my conclusion and present my results by connecting back to my research
question, to see if [ managed to answer my research question. I will at the end give recommendation

for future studies in this field.

1.6 Delimitation
Due to the many different stories available about the many different prophets, I have chosen to

narrow down my essay by choosing only one of the stories. The research in this essay is about the

creation story of the prophet Adam (pbuh).

Even the field of narrative is wide and many aspects of narrative can be analyzed, structuralist
narratological theories are concerned with the universal aspects of narrative instance and categories
which can be found in (almost) all texts. I have narrowed down my theoretical frame by first
presenting the first two best known narratologist Stanzel and Genette, to later be followed by Bal. 1
have also narrowed it down even more by using the narratological tools in their typology, fabula,
Focalization and authorial narration”, these tools will allow me to analyze and answer my research

questions.
I will also not be dealing with all the Qur’an verses that are dealing with the story of Adam (pbuh)

in the Qur’an, to do so I would be in need of writing an essay dealing with just that. That is why I

am only dealing the verses that where used in my two texts.
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2. Analysis
2.1 The Story of the Prophet Adam; text number one

sia ole A BlA ik Gl mbie i a2y aT s G gan w5 o2 Slsanall (IS 5ol sl 387

dlll yol oo Galyiel Y algdio] J5led AU cdelais Laay dday Calay (2,
The almighty God created the heavens and the earth, then He gathered the Angels and told them
about a very big and important news, it was the news about the creation of a Khalifa upon the earth,
successor to one another, so the angels asked an enquiring question, and not a question of objection

on Allah’s will/command.

"Ll cLocsdl e o3 gy Cro b gl o5 s lgen  pol Bisen odlal ] 23S 57
And God almighty honored Adam, by creating him and blowing into him of his soul, then He

taught him all the names.
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Then God almighty gathered the angels and Iblees and commanded them to prostrate to prophet
Adam, to honor and glorify almighty God’s creation. So the angels prostrated in submissiveness/
obedience to God’s command, for they do not disobey what God has ordered them to do, and they
do what they are ordered to, but Iblees refused and was arrogant and said: how am I to prostrate to
what you have created from clay while I was created from fire so I am better than him, and that’s

how Iblees disobeyed God’s order so he deserved the expulsion from God’s mercy and cursed to the

day of judgment.

dlany 5 aal B sin 51 5588 adiadl dile aul Lo o8 S elld caeo 5 sl 5 o &aa Lo pual] Laliz P

”qﬂddsafuglﬂd«ﬁug\gﬂ ..\J.Ia LASmJu.a J)Jﬁf‘_;s_\AJ.bbLa.A.{‘. LAS&JLAJAIHM
Iblees resented what had happened to him, in his opinion what had happened to him was prophet
Adam’s (PBUH) fault so he decided to seduce prophet Adam and make him disobey God so that he

too is expelled from God’s mercy, just as he was, but how was he going to achieve that?
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God almighty ordered prophet Adam to live he and our mother Hawwa (Eve) in paradise, and to

enjoy its bliss and to eat from it whenever they wished, except one tree which he forbade them to

eat from and approach.

2dd el | ol quanad Lgie JSG anl Jaad G calaioul 387 of i g o dailow La )il aaa)ll Glasindl angd”
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The accursed Satan found his window of opportunity and said: if only I could make Adam eat from
the tree and by that he would disobey God, and so he went to prophet Adam (PBUH), and he kept
on prettifying this tree to Adam and even said to him: it is the tree of immortality, the tree that will
make you revive in this bliss forever, and that is how satan seduced prophet Adam (PBUH), so he

reached out his hand to the tree, and just as he and his wife had eaten from it, their private parts got

revealed, so they started to cover up with the leaves of paradise, shyly and asking for covering.

Tl el Loy a1 Ju 5 ) (goemne 188 (] a8 35081 Lo oo s Loas adlead | dule aal Bawes g™
Lares La <3 Lals cale gt (Oa Lgdsdy LAJSuﬁjguJLajmllng_é Lacs 1S 1in dons oKl die o Lo ollay
a1 (ol Lty Luday Al 4,0 LanT g celoan Lol 5 58 02,31 (o] gy G 05l o3 iy (oot il i

e Lol
Adam (PBUH) regretted severely what he had committed in regard to God, for he had disobeyed his
God, for instead of enjoying what have been given him he went on asking for what he had been
prohibited from. But his regret was the reason for God’s almighty’s mercy upon him. So he taught
him a word to say so that God would forgive him. So when Adam (PBUH) said the word God

accepted his repentance, then he ordered him and our mother Hawwa (Eve) to set down to earth,

and they had progeny that will succeed each other until the day of judgment.
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2.1.2 Discussion
2.1.3 Placing the text in theoretical perspective, Narrative.

Fabula

I am going to use Dalevi’s definition of events, to present the events happening in the story, which

are occurring as follow:

oYy Slgaadl @l 3A 1

[

. God created the heavens and the earth.
AdadA IR g SO A LY

\S)

. He told the angels about creating a Khalifa.

gy (o 4l Bl aal 3l LY
3. He created Adam (PBUH) and blew into him of his soul.
ganey SN €

N

. The Angels prostrated.
Sl 5 o2l ey L0
5. Iblees refused and was arrogant.

[@)

. He disobeyed God’s command and was expelled from God’s mercy.

:L.t.;.” cl L:LAB ‘A.\i LAJ:U.-.! ’)S.a.u .V

~

. Prophet Adam and our mother Hawwa (Eve) lived in paradise.

[o¢]

. They where prohibited from one tree.
Byll oye SST lancill Laali 8
9. Satan seduced them and they ate from the tree.
pdlani Ve
10. Adam (PUBH) regretted.
Al d jee )
11. God Forgave him.
o2 1 ] L e bl el N

12. God commanded them to fall down to earth.
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This is my perception of the events occurring in the story, we can see that the events in this
particular story are happening in a chronological order, there was no need for me to rearrange the

order.

Focalization

Here we see that there is zero-focalization and the information given is unlimited, as several
different characters' point of view is presented, namely Iblees, Adam and the angels. We are

presented with these characters’ inner thoughts and feelings.

I have extracted phrases to illustrate the thoughts and feelings occurring on the internal level:

The first phrase illustrates Iblees inner thoughts:

Toelld Biay o d AS ST 5 58 yk LS dhany (e Sylas (a g8 sliac LS (a3 dll] nny
1. Iblees resented what had happened to him, in his opinion what had happened to him was prophet

Adams (PBUH) fault so he decided to seduce prophet Adam and make him too disobey God until

he too is expelled from God’s mercy, just as he was, but how is he going to achieve that?

The second phrase illustrates Iblees inner thoughts.
Tl | el gumnad Lgie JSU aul Jaad o cakaiial ol ol (&7 LY

2. He said: if only I could make Adam eat from the three and by that he would disobey God.

The third phrase illustrates the angels’ thoughts.
i g3l U cleLoid” Y

3. So the angels asked a question of doubtfulness.

The fourth phrase illustrates Adams’ feelings.
" g Lo bl e aof Lieew a” €

4. Adam regretted severely what he had done.

The two following phrases illustrate the actions made by Iblees that occur on the external level

(external-focalization),where characters are described from the outside only. The first one is when
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Iblees argues against God’s command and the second phrase is between Iblees and Adam when he
seduced Adam to eat from the tree. At this level we see that the characters’ thoughts and feelings are

unavailable:

Deie pa LG oo cilla By onke 0o 3l ol a0 (o] SN

1. He said: how am I to prostrate to what you have created from clay while I was created from fire
so I am better than him.

T RPN [PUCS [ RV SPV PPN FYEENJPN{] B JENR AT PRYEN SO R PRV Y -

2. Iblees said to him: it is the tree of immortality, the tree that will make you revive in this bliss

forever.

Through out the story we can see that the narrator is providing us with information about the events
occurring in the story without actually presenting the events from one or some characters’ point of
view not even his/her own, making the narrator invisible and leaving the readers to believe that
there is no narrator. This is something Stanzel explained in is typology, and it is concerned with the
term ‘mediacy’, to explain how a story is mediated. He mentions two ways to mediate a story, there

either is a clear narrator, or it can be replaced by an illusion of a narrator.4°

The following phrases will illustrate the presence of an invisible or the illusion of a narrator:

sin ole daua 3IA yi ) caadie jui anyuAT 5 e gan a3 (2)Y] 5 Slgaall (I3 5 LS sl BAT )
D laay dany alay (5 Y|
1. The almighty (allah) created the heavens and the earth, then He gathered the angels and told them

about a very big and important news, it was the new about the creation of a Khalifa upon the earth,

successor to one another.

"Ll Lo dale o5 ctangy cys 4 G a3 slsan (L poT Lises (s dll 3K 57 Y
2. And God almighty honored Adam, by creating him and blowing into him of his soul, then He

taught him all the names.

46 Fludernik (2009), p. 89.
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AU Lol ¢ las ] 3LAT LoslanT 5 Loy S5 anl Bised goaniadls aayal g ualy] 5 U (JlaS dlt | aan 257 ¥

" iSical gy ool sl S0 iy Lo Caslais s wyal Lo ] (ysemns ¥ o oaS il oY YIal fyanand
3. Then God almighty gathered the angels and Iblees and commanded the to prostrate to prophet
Adam, to honor and glorify God’s almighty creation. So the angels prostrated in submissiveness/

obedience to Allah’s command, for they do not disobey what God has ordered them to do, and they

do what they are ordered to, but Iblees refused and was arrogant.

C 4l il L anily 5 Jow 5 iy e 8 el | i (98 5580 Lo (sl Tp Lo bl e aof Liean a6
Baes La,S3 Lali eele gty (s Ledsity LalS dalad o4 odlad ] Ty (g Lo SIS 138 4o <0 e o5 Lo by
a5 O (ol Liday Lpeday (8L 4,0 LiadT g eolom Lol 5 58 )Y () laag O 050l o5 g5 (LS ] Ju

e Ll

4. Adam (PBUH) regretted severely what he had done in the side of God, for he had disobeyed his
God, for instead of enjoying what have been given him he went on asking for what he had been
prohibited from. But his regret was the reason for God’s almighty’s mercy upon him. So he taught
him the word to say so that God would forgive him. So when Adam (PBUH) said the word God
accepted his repentance, then he ordered him and our mother Hawwa (Eve) to fall down to earth,

and they had progeny that will succeed each other until the day of judgment.

So far I have reported for the fabula of the story following Dalevi’s definition, and defined what
type of focalization is carried out in the story by using Genette’s and Bal’s definition of focalization,

and Stanzel’s definition of mediacy to try to determine how the story is presented.

Message of the Story

Since this first text is presented like a factual story it is a bit hard to extract what the message of the
story might be. Based on my own perception, I have extracted the first message to be aiming to

teach children that God is the creator of all the universe;
"ol sin le A B 5,001 5 Olsandl Il 5 el Gl BA7 -

- The almighty God created the heavens and the earth and He crated a Khalifa upon the earth.
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The following is an example given about obedience to God (the angels submissiveness to God's
command) and how it is rewarded (God being satisfied with them) teaching that one should not
disobey God’s command, if you want to have God’s mercy upon you:

709 Lo Gslads g aayel Lo dlt] Cygimay ¥ agd (a3 dll] oY Yl [ganiud -
- The angels prostrated in submissiveness/obedience to God’s command, for they do not disobey

what God has ordered them to do, and they do what they are ordered to.

The following is an example of disobedience ( Iblees refusal to obey God) and how it is rewarded.
Arrogance and disobedience are two qualities that God dislikes, and the punishment for that is that

you lose God's mercy.
” .4l donyia dykg 4l I‘)Ai | Kag . Sl g 6“;' u.u:\J_.\;I” -
- Iblees refused and was arrogant, and that is how he disobeyed God and was expelled from God's

mercy.

I also understand that the story is trying to present Iblees as a clear enemy to humans, as all Iblees

wants to do is to make Adam lose God’s mercy just as he lost it by being arrogant and disobedient.

”. o8 3y LS dany 0yo gyl (O g8 sliac
In Iblees' opinion what had happened to him was prophet Adams (PBUH) fault so he decided to

seduce prophet Adam and make him too disobey God until he too is expelled from God’s mercy,

just as he was.

There is also a message about God’s mercy upon Adam, and that regret is the key to God forgiving

you if you have disobeyed, and that God accepts your repentance:

ctale Cusiy (im Lelsiy LalS dalad 4 (Lo il Tany (o Lunes IS 138 o Taga Lo adlad ] dule au Biapew ad”
7, g olld dll S anl Lo LSS Lald

Adam (PBUH) regretted severely, his regret was the reason for almighty God’s mercy upon him. So

he taught him a word to say so that He would forgive him.
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Happy endings in children's literature
The ending of the story offers some interesting points to be made. The ending of this story has what

Nikolajeva calls structural closure (a satisfactory round up of the plot).#” Structural closure
stimulates children’s imagination, leading to a plurality of interpretations, and as this ending is a
round up of the plot we can see new opening. This can be an ending for further events or only
concerned with what has happened and might happen.*® In the last sentence we can see that it is still
an ongoing event, since mankind still succeed one another and for those who believe, the day of

judgment is yet to come, and it is this type of ending that makes children’s imagination run freely.
Ve Lol 585 51 (o) Ly Loy il T3 LT g oo Lial 558 G2 91 (o) g (3 51"

- He ordered him (Adam) and our mother Hawwa (Eve) to fall down to earth, and they had

progeny that will succeed each other until the day of judgment.

2.2 The Story of the Prophet Adam; text number two.

" o lol [gealang agal cpo EOEN JLakY T (i y38)7 L
1. The three children approached their father and sat down in front of him.
76 IS el ags JS Jio Lad (g 3 Y a1 7Y
2. Now you want a story like every day, right?
"ol b laas L genas 5T w37 Y
3. We want to hear something new Dad.
Vel dale auT BLT Lial ol o conal oS- 7,6
4. Oh how I wish to hear the story about our father Adam Peace be upon him.
"N Ll S o a5 Liils Lpaadgy €5las YT s o
5. The father took off his glasses and placed them on the side and started the story saying:
7 e Gl Lag o Leai¥ | 3l Tay S Lgad Bpuany Tl Bl alt] oo Lol L alad dile a] dad- 71
6. The story of Adam peace be upon him.. is a blessing from God and a caring gesture, telling us

how the creation of mankind started and what is the purpose of it.

47 Nikolajeva (2003), p. 6.
48 ibid (2003), p.7.
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L) Laskaad Lol Lt Jamg bl Jla Il Ly coially il iy pa ¥ ilaes di 1 3La 7V
pol Ly 3l o5 Lalidll gy () agudSog Ll adiy Lo 565l ulaldl e Lgad Lidg, Lodadl oLkl LA (52T
s clyals jlems conall Blall o Sl copnd g (o 4 e o5 Ty KU1 6 g Cpce e 3l e

7. a0¥ gan o S0 (a3 dll) el a3, (59
7. God Created the earth and decorated it with trees and plants, and he stabilized it with the high
mountains, and he made/created in it the great salty oceans and conducted through them the fresh
water, and hid in it minerals and treasures, that will benefit the people and be sufficient for them
until the day of resurrection. Then God created Adam peace be upon him out of clay which he made
with his own graceful hand then he blew into him of his soul and this strange creature came alive,

and he started to move, hear and see, and thereafter God commanded the angels to prostrate to

Adam.

PINGE sual hems ¥ apaally (ol b (A1 @l cloca] Gabald” A

8. Asma interrupted him and said: how come father, when prostration is only permissible to God?!!!

V) alh oY gl AU Jialy oot o) g dl) 8508 anlaat g an SEllg Latll oo Jo Sulaad | ggais und 5] 7.8

TSy (A8, L byl
9. It is not a prostration of worship, but its a greeting and honoring and a glorification to God’s
ability and creativity... and all the angels obeyed God’s command except Iblees... refused and was

arrogant!!!

Y LEAY T i d) 4asSE SOl gag AL Ledyat Yo ) Ledyan dhim aud cilS adl fe Guals] K70V
10. Iblees was one of the Jinn, and he had a quality that God knew about and the angels did not, and

that was arrogance and God revealed it through this test.

Loludll gy o] L iy o ] oo allng s a8 01 anuSly w8l 0l anl (e w8a8 Badl o Gy all] 4yl" NN

7 lans Lpalay LaSaT el slacls
11. God expelled Iblees from Paradise, so he bear hatred upon Adam the strongest of hate, and
swore to take revenge and asked from God to keep him alive until judgment day and he granted him

this, to a wisdom that God almighty knows.
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" {said Dall e LeSinyay Sd elagdly el gae 138 o) aol b Blas} o YUy punls] oy aa dl] 53a N Y

12. God warned Adam from Iblees and said to him: ”So We said, ” O Adam, indeed this is an
enemy to you and your wife. then let him not remove you from Paradise so you would suffer.”

g lalae ollely , gl LaLas oy ST panilly Jloall (e L Lo JS5 el Biall o o sl ale” AT

" e dialy o (bl sl e Lay LSl oy

13. Father Adam lived in paradise, enjoying all its beauty and bliss and eating from its delicious

fruits and its best food, and drinking from its fresh river water and most finest of yoghurt and honey.

"¢ lally gsla Lesi JagylE s bl panll wae adals” ¢

14. Abdulrahman interrupted his father saying: is there sweets and toys in it?

7 STy it Lo JS Lt Jlig LY elas” Mo

15. The father laughed and said: it has all that you wish for and more.

" . :.“ 5 &31\9@| L;\,Z u‘-'l-‘” L)% I5ls :;La.u.j C.\-ﬁ-wj ”-\-\

16. And Asma asked: what dose people wear in paradise and where do they live?

17. Zaynab looked at her bracelets that was shining in her arm and said: and is there in paradise

bracelets like these?..

"I Is IV US s el oyl Lgiad LS (sl LT (gl 3L L Tl JaT ", VA
18. - My dear kids the people of paradise are dressed with the most exquisite and finest clothes

made of soft silk of all colors and shapes.

" gaals §a ¥ il e Biadl o L JS au¥ 4l £ LT 704

19. God permitted to Adam all that is in paradise of bliss except one tree.

79 Logarus ol da L&l o JSYI (e Lagaie 13U iy G 7Y

20. And Zaynab said: why did he prohibit them from eating the apple. Was it poisoned?
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7oty dells (o8 aul Baly) 8580 HL0A)
21. -who said that it is an apple, the Holy Quran and Hadith did not tell us what kind of a tree it

was...and further on it was not poisoned.. but it was a test of Adams willpower to obey God.

LSl Lo} o JU5 5, 8l o STl ] usas J2L6 l Ll o pB53] 505501 il g Lo 7YY
22. This is where Iblees found is awaited opportunity to revenge of our father Adam so he started to
whisper to him to eat from the tree and said to him > Your Lord did not forbid you this tree except

that you become angels or become of the immortals”* and Adam forgot God’s warning, and so ate

from the tree.
"0l aalal (Sls 4 anl dmal (3 luall sgag Je LYY
23. There was sadness upon the little children’s face due to Adams disobedience of God but the

father consoled them.

Yo sy s S KUy Jad Lo ole anlanii oy Lead Lgdpminn altl Laal) &St ol oIS oKy 7. YE

" e L sl SLalS e o s aly 4y 55 ol s Cins
24. But God had his purpose for this, which we will soon get to know.. Adam regretted what he had
done, but how was he to repentance and ask for forgiveness from his God..he did not know... God

did not leave him and did not torture him, instead he taught him the word to say to forgive him.

o el Lgad oo 5y Lagamad G anl Lgad AlaTaw T il el (311 (2 ¥ s (oI a3l Gl 4le (KU 7. Yo
"omb] aagae WSl 5ty agellal an o) 4 yds 5o Lall saaas (L e ey
25. But he punished him by expelling him to this earth, where Allah wanted Adam and his progeny

to succeed one another to build it up and cultivate in it whats good, with the promise from God to

return him and his progeny if they obeyed him and were aware of their enemy iblees' deception.

26. As for Iblees, God had expelled him from paradise, and since then, he has been waiting and

tempting, to lead the son of Adam astray, to lead them away from paradise just as he had done with

Sida 24



Zadelkarim Arid ARAKO1 Spring 2014

Adam and Eve.. But we are stronger than him and we will overcome him and return to our God and

his paradise, if God wills.

27. The two girls ran away quickly..!! But as for Abdulrahman he has fallen asleep in his fathers lap.

The father had just put his soon to bed, and gone back, he saw his two girls standing as doves

praying the night prayer.

2.2.1 Discussion

2.2.2 Placing text number two in theoretical perspective.
Text number two has a very different structure than the first text. First of all it is performed in the

text as an oral story, which leads to implementing narratological tools that I did not use in the
previous analysis discussion. The tools of fabula, focalization and voice will be applied, along with
characteristic features surrounding oral storytelling. What differs is how the story is told and the

different way of structuring the story.

Fabula

The fabula in this text quite similar to the one before, my interpretation of the fabula in this

texts is as follow:

aotally il Ly Ga N dilaes 01 3lA )
1. God almighty created the earth and decorated it with trees and plants.
el dale an? By 3lA 5.V
2. Then he created Adam peace be upon him.
gy (o dpd Tl s T
3. And he blew into him of his soul.
(29 ey iyl sl Gslall 8 Blall cas
4. And this strange creature came alive, and started to move, hear and see.
1Y aglS AL Jiiel 0
5. The angels did as they were told.
Sy A8 ey
6. Iblees refused and was arrogant.
Aall e Guals] alll gyl Y
7. God expelled Iblees from Paradise.
by oo pal ) i A
8. God warned Adam about Iblees.
Ll o8 Lo S ad¥ il g L7 .9
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9. God permitted to Adam all that is in paradise
Byadll o ST ] Gugengy 3T Y
10. Iblees started to whisper to Adam, to eat from the tree.
J:.S LA@J.C‘::J]‘&..L}.\\
11. Adam regretted what he had done.
ale L ol Sl dale N Y

12. He taught him the word to say to repenteth him.
ooyl i Gl dyil ol dsle MY
13. God punished him by sending him to the earth.

This is the storyline of events in text number two, as mentioned before, the fabula is the events, on
which the rest of the story elaborates. The events are also happening in a chronological order in this

text.

Focalization

Also in this text as in the one before we see that there is zero-focalization and the information given
is unlimited,which also corresponds to Stanzels authorial narrator situation” and the one 'who sees’
is placed outside the fictional world.** The information is unlimited and unrestricted to internal or
external point of views. In fact, in this text we can see that there are no internal or external
focalization, as the point of view that is transferred, or the perspective that is presented to the
listeners belongs to the one mediating the story, i.e. the father. This text has a clear narrator, the
father is in this case the ”authorial narrator’*? and has unlimited access to characters’ minds, knows
the past, present and the future of his characters,’! i.e the characters in the story of Adam. Why I am
pointing out that he is a clear narrator is due to that the voice of *who speaks’ is not always clear for
the reader, as in the first text, the narrator was invisible.>? In this text the invisible narrator is present
on one point through the story telling, which is in the last sentence of the text, when describing that

the boy had fallen asleep in his fathers lap:
1 _n

7l pda o8 Gulaill e 483 anll e Lo

- But as for Abdulrahman he had fallen asleep in his fathers lap

4 Fludernik (2009), p.102.
50 Fludernik (2009), p.21.
51 ibid, p.124.

52 Fludernik (2209), p.89
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But still both the father and the invisible narrator are placed outside the story world, but the father is
also the focalizer since it is his perspective that is presented through the story telling. This is

obvious in the way he expresses himself while telling the story. I will use some phrases to illustrate

this:

e G Lag o Leai¥ T 3l Ty A Lad Loy Gl Ll dll (o dand . w3l e 0T dmd ™)
1. The story of Adam peace be upon him.. is a blessing from God and a caring gesture, telling us

how the creation of mankind started and what’s the purpose of it.

T LAY g ) aSE S goag U Ldyas Yy o Ldas dn 4 el all e puls] IS 7Y
2. Iblees was one of the Jinn, and he had a quality that God knew about and the angels didn’t, and

that was arrogance and God revealed it thru this test.

Yoy Sy ety S Sy Jad Lo oo anlaniiany Land Ledyaiin altl Laol,] Lot olld LS oSy 7Y

e Lgs sl SLalS e o s aly 4y S5 ol s Cins
3. But God had his purpose for this, which we will soon get to know.. Adam regretted what he had
done, but how was he to repentance himself and ask for forgiveness from his God..he did not
know... God did not leave him and did not torture him, instead he taught him the word to say to

repenteth him.

o eadl Leasd Ise g Lagpanad ydg anl Lead Calaion 0T il oL (311 (2,81 sda (o) 3T oL dale oSy 7. 8
" omb] angae a1 5ty el aa o) €505 s Lgal] saaay Gl e ey
4. But he punished him by expelling him to this earth, where Allah wanted Adam and his progeny to

succeed one another to build it up and cultivate in it whats good, with the promise from God to

return him and his progeny if they obeyed him and were aware of their Iblees plot.

These are only a few examples to demonstrate the fathers own interpretation and perspective of the
prophet Adam’s story, which can be seen in the way he expresses himself, it is the small phrases or
terms like, “a blessing from God”, “caring gesture” or ”God had his purpose for this” to mention a

few from the phrases above that attest to his perspective.
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Oral storytelling

Oral storytelling applies only to the second text and gives us another narrative perspective than we
had in text number one. As mentioned before, this type of storytelling is different since there is a lot
of interaction between the narrator and the listeners, that delays. Expansion of the orientation of the

story will occur (even if spoken narratives are known to be briefer than a novel).>3

This is very obvious in this text as, although the children asked for the story of Adam, they
interrupted and asked question not related to the story of Adam. This led the father to describe
elements of paradise not connected to Adam but which was brought up from their imagination in
connection to what their father was describing about paradise. Leading to delay and expansion of
the main story that was to be told, and maybe also to be a new story to be told. I will extract some
phrases to illustrate the active role the children had as listeners and which their father as being the

narrator of the story had to comment and give explanations/answers.

"¢ Glally sl Lo Jasislila LT cpanl sae gali ™.\
1. Abdulrahman interrupted his father saying: is there sweets and toys in it?
75K el Lo JS Lgadt JEy Y T edan Y
2. The father laughed and said: it has all that you wish for and more.
76 satians oy Liall 0d Gulill Gy 13be telowa] @l .Y
3. Asma asked: what does people wear in paradise and where do they live?
7. S dn skl i Ladl (o8 Jag (o8 5 Lo o8 aali el Al Laysleal () iy oplas 7.6
4. Zaynab looked at her bracelet that was shining in her arm and said: and is there in paradise
bracelets like this?.
" IS5 I S oo ne Bl oyl Loiad oS odTs 2T (gl (3Ll L Baall gl 7.0
5. My dear kids the people of paradise are dressed with the most exquisite and finest clothes made

of soft silk of all colors and shapes.

These are some phrases that illustrates the role between the listeners and the narrator, the new story

that can be told in relation to these phrases is dealing with the description of life in paradise.

Now in the text there is also interruption and questions dealing with the actual story, Adam. The

first interruption was made in the beginning of the storytelling.

53 Fludernik (2009), p.47-48.
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1. Asma interrupted him and said: how come father, when prostration is only permissible to God?!!
ol YLl oY aglSAU Sl Lde ) g dll 13,508 anlaaty an SEllg Laatll goa Jo Bobaad | ggais pudd ) 7Y
”!!!):\53‘9 uéj‘)

2. It is not a prostration of worship, but its a greeting and honoring and maximization of God’s
ability and creativity... and all the angels obeyed God’s command except Iblees... refused and was

arrogance!!
79 dagarue b T daldill e JSY 1 e Lagaie 13U Gy @87

3. Zaynab said: why did he prohibit them from eating the apple was it poisoned?

Oy .. Lagarns oS5 ol LT LS, 85antill £ 63 oy Lipad ol (ol aadly AL A L85 Ls) JL8 o 7.6
Vo, dells o8 anl 8al,) 8580 1, L35)
4. Who said that it’s an apple, the Holy Qu’ran and Hadith did not tell us what kind of a tree it was..

and further on it was not poisoned.. but it was a test of Adams will power to obey God.

By these interruptions and comments, the father could give comments and correct any
misinformation or misinterpretations his children had, and this types of explanation and elaboration

is what leads to delay and expansion of the story that is being told.

Message of the story
When the father said that God commanded the angels to prostrate to Adam, Asma interrupted her

father, and asked:”"How come, when prostration is only permissible to God?”
Tl il em ¥ paaally B
This demonstrates a message that prostration should never be made to anyone except to God,

because prostration is understood to be an act of worshiping, and her father agreed with her but told

her this was not a prostration of worship, but a greeting and honoring of God's ability™.

7.l 8508 an SEllg Laill ooa o Babiall sgas Gl ) 7
There is also a message concerning the quality of arrogance, showing that Iblees was expelled from
Paradise *@adl opo Guals] dlll 5,k due to this quality,” SO 44 s 408 uls| §IS” and that this quality is

not liked or accepted from God, and it is a quality that humans should be aware of, because God
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does not like it. And God has warned the people of Iblees, *Luls] (o aai bl s’ who is working on

seducing people and making them deviate from God's path and lose the eternal life in paradise.

Pl pe adaang asl (o idal Gusenss 5 paa i g8 7
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- God permitted to Adam all that is in paradise of bliss except one tree.

This story also contains a description of paradise, teaching about its beauty and bliss, containing all

that a man can ever desire or wish for.
”.4-93 gs..§’| M O~ ‘)Lau.a]l 8599 de =7

- There was sadness upon the little children's faces due to Adams disobedience of God.

The story also teaches that one should not be afraid or sad if one disobeys God or goes astray, but
one should keep in mind that God is all forgiving and merciful for the ones who seeks forgiveness,

and that there will come a day when people will return to paradise.
"l Lt ) iy By o) apaians e Lew il S dale i s aly 45 455 ol o Lo ol asl a7
- Adam had regretted what he had done, but God did not leave him and he did not torture him,

instead he taught him the words to repent him. and we will return to God and his paradise, if God

wills it.

The story ending with the two girls praying, is a guideline to show how one can stay close to God

and seek refuge from Iblees.
7Ll Gllial (hieleaS a5 (piill aag =7

He saw his two girls standing as doves praying the night prayer.
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Happy endings in Children’s literature
The ending in this story does not differ much from the first story, we can tell that even here the

structural closure (i.e round up of the plot),’* when it is related to the ending of Adams story, the
struggle between Satan and mankind is still very much ongoing, the ending of that story is still not

written.

LS Ll e adannyg aul (ol Judd Gususs 5 oy sg onad | elld By Lndl o ] syl 088 ] Lol =7
e Lagasl AT

- As for Iblees, God had expelled him from paradise, and since then, he has been stalking and

tempting/seducing, to lead the son of Adam astray, to lead them away from paradise just as he had

done with Adam and Eve.

Nevertheless this story also has a happy ending dealing with the father and children. When the
father was done telling the story of Adam his son had fallen asleep in his lap, which is a sign of
comfort and relaxation and his two daughters ran away quickly. We see a compassionate father
putting his son to sleep, and a proud father watching his two girls standing in the room praying the
late night prayer. Being compassionate is a positive action and being proud gives one positive

feelings, making the end result happiness.

”

7 e Linall Lliat cnieleaS 5laSE Gl uag o3a oleg
- The Girls ran away quickly..!! But as for Abdulrahman he has fallen asleep in his fathers lap, the

father had barley but his soon to bed, and went back, he saw his two girls standing as doves praying

the night prayer.

34 Nikolajeva (2003), p.7.
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2.3 Qur’an Verses
2.3.1 The Qur’an verses used in the first text:

i, 7l 555 leall JAL) L o o (s JAsST LIG TEUA (¥ 3 Je i (3 Roolal 5 G )
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”And [mention, O Muhammad], when your Lord said to the angels, "Indeed, I will make upon the
earth a successive authority." They said, "Will You place upon it one who causes corruption therein

and sheds blood, while we declare Your praise and sanctify You?" Allah said, "Indeed, I know that
which you do not know.” (2:30)

7P ool K o) i lalily sl Js il e 2ple o5 G 2L 207 Al
”And He taught Adam the names - all of them. Then He showed them to the angels and said,

"Inform Me of the names of these, if you are truthful.” (2:31)

£y Ll Ll e ) Tk G oY) G e ¥ BEa 16
”They said, "Exalted are You; we have no knowledge except what You have taught us. Indeed, it is
You who is the Knowing, the Wise.” (2:32)

L. 2 804 (. s270%. 03 P L7 270% P2 0li8 2o 1l o . .0% 2.3 P Lo R T
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Yy it ot
”He said, "O Adam, inform them of their names." And when he had informed them of their names,

He said, "Did I not tell you that I know the unseen [aspects] of the heavens and the earth? And I

know what you reveal and what you have concealed.” (2:33)

€76y G n 085 L 1G] 3] 153505 439 155501 350D G 3
”And [mention] when We said to the angels, "Prostrate before Adam"; so they prostrated, except for

Iblees. He refused and was arrogant and became of the disbelievers.” (2:34)

€70 ol b GRG Bl o Loy Lihn BI 1 s 55 Tl sy & K01 231 4 Bl
”And We said, "O Adam, dwell, you and your wife, in Paradise and eat therefrom in [ease and]

abundance from wherever you will. But do not approach this tree, lest you be among the

wrongdoers.” (2:35)
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”But Satan caused them to slip out of it and removed them from that [condition] in which they had
been. And We said, "Go down, [all of you], as enemies to one another, and you will have upon the

earth a place of settlement and provision for a time.” (2:36)

§7VP Lol Sl 5 8 e DB S LK & ope 201 53K
”Then Adam received from his Lord [some] words, and He accepted his repentance. Indeed, it is He

who is the Accepting of repentance, the Merciful.” (2:37)

2.3.2 The Qur’an verses used in the second text

§10 P Gule SEA BLAALTH 6 G ¥) 153505 207 1504 %0 &l Gl 35

5
”And [mention] when We said to the angles, "Prostrate to Adam," and they prostrated, except for

Iblees. He said, "Should I prostrate to one You created from clay?” (17:61)

SRR SATL R e gk
VTP crbe s Gl LG o B L S8 GG

”He said, "I am better than him. You created me from fire and created him from clay.” (38:76)

£V LTI Go &K 2T ERRKALT T EAA W AALS 1T I G Sull) LG
”[Allah] said, "O Iblees, what prevented you from prostrating to that which I created with My
hands? Were you arrogant [then], or were you [already] among the haughty?”(38:75)

dego ¥
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”He said, "I am better than him. You created me from fire and created him from clay.” (38:76)

VP Ly b e 236 JG

”[Allah] said, "Then get out of Paradise, for indeed, you are expelled.”(38:77)

EYAP Gaall o (o] i3 ke 5
”And indeed, upon you is My curse until the Day of Recompense.” (38:78)

Sida 33



Zadelkarim Arid ARAKO1 Spring 2014

490 G o5 ) ot L J

”He said, "My Lord, then reprieve me until the Day they are resurrected.” (38:79)

P ‘G e
A Gkl e Bls JLs

’[Allah] said, "So indeed, you are of those reprieved” (38:80)

&M P faﬁ' Sl 52 ]
”Until the Day of the time well-known.” (38:81)

AT Laal] G e G
”[Iblees] said, "By your might, I will surely mislead them all” (38:82)

0V GRLE TR G LKL 3G daily o e 11 ) 207 G Gl
”So We said, "O Adam, indeed this is an enemy to you and to your wife. Then let him not remove

you from Paradise so you would suffer.” (20:117)

€7 G801 G G5 5T &I G5 1 9) 580l o e L0 LIS G J
”He said, "Your Lord did not forbid you this tree except that you become angels or become of the

immortal.” (7:20)

€0 e 51 1 ) G

”And he swore [by Allah] to them, "Indeed, I am to you from among the sincere advisors.” (7:21)

4TV Laaglt LA 5 81"l L S & o 107 S3ES
“Then Adam received from his Lord [some] words, and He accepted his repentance. Indeed, it is He

who is the Accepting of repentance, the Merciful.” (2:37)
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2.4 Discussion

2.4.1 The Qur’an verses role in the story
It is essential to point out that these verses used in the two different stories, are far away from being

all the verses available in the Qur’an about the creation of Adam. These verses are only a few of
what is available. To be extremely clear, the verses discussed in this section is only concerned with

the verses used in the source material.

The Qur’an is believed to be a Holy book, sent to earth through angel Gabriel to the prophet
Muhammad, peace be upon him, So whatever is stated in the Holy Qur’an is believed to be true and
not fictional:

0 4° S 9. 8. o..0 . ¥ z¢ & o, a0 e B g8 o 4 o ¥ oue L o 0%
€y gl (55305 a4 0 O Gl o013 LIS e 455 86 Jsad 2 K 2 6

Say, "Whoever is an enemy to Gabriel - it is [none but] he who has brought the Qur'an down
upon your heart, [O Muhammad], by permission of Allah, confirming that which was before it

and as guidance and good tidings for the believers.” {2:97}

The Qur’an verses in the texts have an essential role. I was able to separate the Qur’an verses from
the rest of the plot without losing any specific event concerning the creation of Adam. The verses
were used in both texts for the same purpose, i.e. to legitimate what is being told. References were
made to the Qur’an verses whenever there was a statement of an event, and using the verse relevant

for the specific statement made each time.

Although the purpose of using the verses did not differ, they differed in the amount of verses used
and in the length of the verses in each text. Each text referred to different chapters and verses of the
Qur’an, but still the verses are presenting the same version of the events, even if they are structured
in different ways. In the first text you have eight verses describing the events, they are all taken
from one chapter of the Qur’an, they are long and detailed. The second text has fourteen verses,
taken from different chapters of the Qur’an and shorter, but nevertheless due to the amount of
verses used they still have as much information and detail about Adam as in the first text, that has a

lesser amount of verses but longer.
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3. Conclusion

In this analysis I have used narratological tools to be able to analyze and discuss the source
material. I have separated the Qur’an verses from the text to deal justly with every part of the

narrative text.

To round up my essay I will resume my research question, to easily present my result, the theme of
this essay was to examine how prophet stories are presented for children. The specific aim was to
analyze the narrative structure of two texts presenting the story of Adam. I used four questions that

would help me cover some aspects of this aim:

How is the story of Adam presented or performed when it is directed to children? The answer to this
question is that one text is presented as a factual short story, performing the story in a very
straightforward way, with no clear narrator and no active listeners. The second one is presented like
a bedtime story, having a clear narrator, and children being active listeners, interrupting their father,
asking questions, and sharing their thoughts and emotions along as the story where being told by

their father.

How are these stories structured? Through the analysis we see that the story is built upon a
storyline, the fabula, then you have characters that makes up the story, from whose point of view we
where presented with the story, focalization. Overall I came to the conclusion that both texts are
presented with zero- focalization. However, in text number one I was also able to extract some point
of views made through internal and external focalization. Internal and external focalization was not
provided in text number two. The second text was presented through the fathers point of view, since
he was the narrator of the story, i.e. the voice speaking the story making him a visible narrator.

However, in the first text the narrator is invisible, but a narrator is still present.

The claims about happy endings in children's stories was very accurate in both texts. And the last
element structure that one might find in a story, that my analysis is dealing with, is: what are the
messages of these stories? Some messages are related to the very story of Adams creation and are
similar to one another in both texts, the difference in the messages is that text number two had
active listeners and a present narrator (text number one did not) and the end of text number two

deals with the fact or teaches one, how to stay close to God and away from Satan.
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What are the similarities and differences in the two text? Some differences between the stories can
be presented, the first is related to how the story is presented, and as mentioned before text one is
performed as outlining facts about the event of Adam’s life, while the second one is performed
through a father like a bedtime story for children. The most crucial difference between the two text
is the dialog between the father and the children that occurred during the storytelling. This is absent
in the first text, which makes the second text more vivacious. Although both stories used Qur’an
verses, they differ in the choice of verses and the amount used to illustrate what they are presenting.
The first text used only eight verses that where long and detailed, while the second text used
fourteen verses, where some of the verses where short, but nevertheless as much detailed. Both of
the texts contained a message to bring forward, they where similar when presenting the moral
message related to the story of Adam, but differed where the second text also had a message about
the interaction between the narrator and children. The endings of the stories are also quite similar,

since both of the stories end with ’a round up of the plot’ and nurture the imagination of children.

Does these stories deviate from the Quran texts which are dealing with the story of Adam? The
texts have Qur’an verses to illustrate and legitimizes what they are presenting, references were
made to verses whenever there was a statement made. The stories are based on the Qur’an verses,
which for believers means that the events of the prophet Adam’s story, that is presented in the
stories are not fictional, while all other parts of the stories are a fictional elaboration to fit children's
perceptual ability and stimulate their imagination. And through out the analysis I came to the
conclusion that the fabula of the prophet story does not deviate from what the Qur’an presents, just

because they are presented for children.

So to conclude, these narratological tools I have used, fabula, focalization and voice, helped me
present how stories are structured and performed and the claims about happy endings and children

stories containing messages, where proven to be accurate in the two texts used in this essay.

4. Future Studies.

For future recommendation one might use the same narratological perspective as I used in this

essay, to study the field of narratives in films and animation in Arabic language, or study all the

Sida 37



Zadelkarim Arid ARAKO1 Spring 2014

verses available in the Qur’an about the creation of Adam or any other prophet one might be

interested in studying.
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